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PoSIMODmNISM

Among many items of literature large
and small within our Reformed heritage,
Chapel Library has published a booklet
with the title POSTMODERNISM Attack on the Heart of Biblical
Christianity by Erroll Hulse. Thi s 28
page booklet is written to explain simply
the megashift that has taken place in
secular society. It is especially designed
to prepare young people when they leave
home and are thrust into the orbit of
postmodern thinking and lifestyle. TV is
the medium of Postmodernism, not
reading. It is unlikely therefore that
young people will read massive
scholarly volumes on postmodernism.
Hopefully with some concentration they
might get through 28 small pages.
Copies can be obtained from CHAPEL
LIBRARY 2603 , W. Wright Street,
PENSACOLA, FL 32505 . USA

"Thy Word is Truth." - John 17: 17

t.rroll tlulse

email: chapel @mountzion.org
web:
www.mountzion.org

Front cover: An informal photo of Pastor Mick Lockwood in the pulpit at Hall Green
Baptist Church, Haworth, West Yorkshire. The church was f ormed in 1822 and is
situated at the lower end of Haworth '.s main street which is constantly thronged with
visitors, sometimes 1,000 a day, drawn by their fascination with the Bronte family
associated with the Anglican Church at the head of the main street. The Anglican
church is also famou s because of William Grimshaw ( 1708-1763) one of the leaders
in the Great Awakening of the 18th century.

During the late 1990s Hall Green Baptist Church membership declined to four. In
2000 Mick Lockwood, form erly pastor of Thornhill Baptist Church, Dewsbury, West
Yorkshire, began his ministry in Haworth . The membership has now grown to 18 with
the congregation varying from 40 to 50. Vigorous evangelistic outreach is maintained
including efforts to reach thousands of Mu slims in the neighbouring town of Keighley.
The ground floor of the building has been completely refurbished. Part of t/iat has been
structured for a Christian library and bookshop.
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Editorial

Oliver Cromwell and
Puritans

th e English

Why should the history of the English
Puritans be of special interest? The
answer is that there is fascination with
the fact that a small number of pastors
exercised an influence way beyond their
numbers. They lived under the authority
of Scripture. History is essentially the
study of people, how they are motivated
and how they react to the peculiar
pressures of their times. The English
Puritans increased steadily from a very
small percentage of ministers under the
reign of Queen Eli zabeth I (1558-1603)
to about twenty percent of the clergy
during the period 1640 to 1662.
Most historians write about the Puritan
period from a secular and political
standpoint. Christopher Hill for instance
viewed the Puritans from a Marxist
perspective. Many modem historians are
noted for their competence to record
history accurately but sadly do not
understand the essential underlying
passion of the Puritan pastors. Thi s
passion was the holiness of God and
daily concern and zeal to live holy lives
in accordance with his will as revealed
in Scripture. The Puritan s were
concerned essentially with the matter of
conscience. William Fenner, rector of
Rochford in the mid- l 650s, in hi s
introduction to his treatise on Romans
2: 15 defines the conscience as ' the

judgement of man upon himself as he is
subject to God 's judgement' . The
Puritans
daily
submitted
their
consciences to the Bible. They were
dubbed ' precisionists', that is people
given to conscientious scruple about
detail. Puritan Giles Firmin tell s of
fellow Puritan Richard Rogers ' response
to a landlord who chided him and asked
him why he was so precise. Rogers
replied, "Oh Sir, I serve a precise God! "

In Oliver Cromwell we have a military
man and a statesman very different from
our contemporary secular leaders. We
can only understand him within the
context
of
hi s
own
Puritan
presuppositions and as one who was
always concerned with his conscience
being subject to the Word of God.
But why should readers in Singapoi:e or
Zambia be interested in Oliver
Cromwell ? Apart from spiritual reasons
we should note that Singapore, Zambia
and man y more nation s beside around
the world owe the formation of their
civil
administrations
to
the
parliamentary model set by Westminster,
London . Westminster has provided a
model for parliamentary democracies
throughout the world. When I am in the
vicinity of the House of Commons I
always stop outside Westminster Hall
where stands a handsome statue of
Oliver Cromwell. I recall hi s remarkable
role in English history.

Before Cromwell , the kings and queens
of England ruled both Church and State
with despotic power. Cromwe ll broke
th at pattern forever. From hi s ti me
fo rward th e balance shifted. Now
effecti ve power belongs to Parli ament
alone. While the Queen reigns she does
not rul e. The monarchy survives as a
wond erful emble m of Engli sh hi story
and as a valuable icon representing
co ntinui ty. Many New Zealanders and
Canadi ans lo ve thi s model and most
Austra lians still ackno wl edge .i ts
usefulness. Not a few Ameri cans admire
and even envy the monarchy.
The fact that Oliver Cromwe ll was a
fe rve nt practising evangelical believer is
born e o ut by his perso nal and fa mil y li fe.
He was raised in the heartl and of English
Puritanism and amon g other fo rm ati ve
influe nces there was a bri ef time as a
student at Sidney Sussex College in
Cambrid ge whi c h was esse ntiall y a
seminary fo r training Puritan mini sters.
Cromwell's sober spiritual j ud gment is
seen in the chaplain s he chose to serve
him , namely, John Owen , Joseph Caryl ,
Th omas Good win and John Howe.
Under his leadership as ' Lord Protector '
the nati o n was steered th ro ugh turbul e nt
times . Hi s reli gious integ rity and
practi cal wisdom preserved the Puri tan
revo lu tion. Hi s magnanimi ty gave fo r
the fi rst time in England a place under
th e sun fo r Bapti sts. In the 1640s the re
was as yet no consensus th at Baptists
fo rm ed part of th e evangelical spectrum.
When complaint was made that he was
rec ruitin g suc h suspect mate ri a l
Cromwell res pond ed, 'Ay, but the man is
an Anabaptist. Are you sure of th at?
Admi t he be, shall th at re nd er hi m
incapable to serve the publi c? Sir, the
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State, in choosing men to serve the m,
takes no notice of their o pinions, if they
be willing faithfu ll y to serve the m, th at
were
Two
q uestio ns
satisfi es.'
uppermost in hi s mind as he examined
each rec ruit: is he godl y and can he
fi ght ? Cro mwell him self e merged
th.rough the ranks of the military to
become one of the most brilliant cavalry
generals in hi story. He led hi s soldiers
into battle. He never lost a battle .
His enemies co uld not defeat him during
hi s life. Spite overcame them after his
death . By order of Kin g C harl es II
Cromwell 's rem ain s were exhumed,
beheaded, and burned at Tyburn. Hi s
reputati on was vilified and placed on the
shelf of d isrepute. Then cam e an
extraordin ary twist. ln 1845 hi storian
Thomas Carlisle publi shed two massive
works on Cromwe ll . T his brought a
change of mind. Epithets ' tyrant ' and
'fanati c ' were exc ha nged fo r ' the
greatest Engli shman' an d 'the greatest
man of hi s age' . However dark shadows
lin gered over Crom we ll 's na me on
account of the conduct of the war he led
in Ireland. We are in debted to Phil
Arthur fo r hi s rev iew whi c h draws
attention to an oth e r c hapter in the
vindicati on of Cromwe ll.
O nl y in the g reat Day will th e
reputations of th ose unj ustl y defamed be
res tored and ho no ured . The Day of
res urrectio n wi ll not onl y brin g a
glorious and powerful 1·estorati o n of our
physical bodi es. Our reputations will
also be res urrected and J venture to
suggest that fo r the Puritan times no
name will be vi ndi cated more th an that
of Oli ver Crom we ll .

The Puritans and the Recovery of the Lord's Day

A handsome Elizabethan house overlooking the green in the ancient village of
Stoneleigh, Warwickshire. During the period of the Puritans, the village and
surrounding estates were controlled by Alice, Duchess Dudley (d. 1668) who
devoted herself to helping the poor and needy.

That there is such a thing as a special day is indicated in the book of
Revelation chapter one verse ten where the apostle John says, 'On the
Lord's Day I was in the Spirit. '
Te kuriake hemera
Editor

This literally means the lordly day, lordly being an adjective which
describes the day. It is the day as against other days over which the Lord
exercises his Lordship, a day marked out from other days. He is Lord of
all days but this day is set apart for him and so it is 'the lordly day '.
The idea of one day in seven being set apart has been with us from the ·
creation of the world. The Hebrew practice of resting on the seventh day
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influenced all the surrounding nations. Josephus said, 'There is not any
city of the Grecians, not any of the barbarians, not any nation whatever,
I
whither our custom of resting on the Sabbath day has not come. ' and
Philo, 'For that day is the festival, not of one city or one country, but of all
2
the earth. '
Generally speaking by the time of the 4th century the day of rest had
changed from the seventh day to the first day of the week, called the Lord's
Day, which custom has prevailed in all the world ever since. We are
covering a subject which spans not only human history but which is
described in the Bible from Genesis to Revelation.
Is the whole day to be separated from our other activities both secular and
recreational? Is the whole day to be devoted to the Lord, or only part of it?
We shall see.

In order to address that question we need to be aware of the development
of the medieval Sabbath which prevailed for hundreds of years before the
Reformation and then for the most part right through the 16th century.

The Medieval Sabbath
The medieval doctrine taught that there should be an observation of the
Lord's Day by attending the mass which was also called 'divine service'.
After that the rest of the day was for recreation. Since Sunday was the only
regular day of leisure in medieval culture apart from frequent saints' days
and feast days, the population seized Sundays to have fairs, markets,
football and parties where ale flowed freely. Thus Sundays were often
riotous occasions.
It can be argued that the ecclesiastical and political establishment

(remember society was sacral , Church and State worked hand in hand)
compromi sed higher views of the use of Sunday in an attempt to get
people to attend church just once. In practice the day began with divine
service (the mass) after which recreati ns followed in the church yard or
anywhere nearby that was convenient. The problem of absenteeism has
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always been present with national churches. It is the problem which
continues to harass the Roman Catholic and Anglican communities. A man
is encouraged to attend early morning Mass on Sunday after which he is
free the whole day for golf or bowls, or to spend time in recreation with
his family.
Now the medieval doctrine supporting this practice was that, unlike the
other nine commandments in the decalogue, the fourth commandment is a
mix of moral and ceremonial law. The nine commandments were entirely
moral but
The medieval doctrine found no authority for Sabbath practice in the New
Testament. According to the medieval view nothing is prescribed by Christ
or his apostles for how Sunday is to be employed. The New Testament is
silent. There are no instructions or precepts to go by. Therefore it belongs
to the Church to prescribe Sunday times and customs of worship.
This medieval doctrine and practice prevailed in England. In 1618 and in
1633 anti-Sabbatarian manifestos were published by the Church of
England with royal approval. It was required that these manifestos called
' the Book of Sports ' be read in all the churches. These manifestos were
detested by the Puritans and some of them were persecuted for ignoring
them.
I summarise the medieval doctrine inherited by the Church of England :
The fourth commandment is part moral and part ceremonial. That day is
now abrogated. The only injunction that applies now is that we set apart
some time for the worship of God. The Lord's Day possesses no de Jure
(divine law) principle which applies to us bec.ause the New Testament is
silent on the issue. The Sabbath is not a creation ordinance and Genesis
.
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2:3, the example of God's restmg on the seventh day, does not apply to us.
With medieval practice firmly in place we can now understand the
descriptions of social life in England given by some of the Puritans.
For instance Richard Baxter recalled the distractions experienced by his
family when he was growing up in an English village:
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'We could not on the Lord's Day either read a chapter, or pray, or sing a
psalm, or catechise or instruct a servant, but for the noise of the piper and
taber, and shouting in the streets continually in our ears, and we were the
common scorn of the rabble in the streets, and we were called Puritans,
precisionists, hypocrites because we chose on the Lord's Day to read the
4
Scriptures rather than do what they did. '
In 1583, describing the moral and religious evils of his day and of the
Lord 's Day, Philip Stubbs asserted , 'The people spend their time
frequenting bawdy stage plays, interludes, playing May games and spend
their time in piping, dancing, dicing, carding, bowling, tennis playing,
hawking, hunting and such like - also in keeping of fairs and markets,
and in football playing and in other like devilish pastimes .'
We come now to consider

The Puritan Sabbath
A truly great contribution to the history of Great Britain and through Great
Britain to many other countries in the world was the retrieval of the Lord's
Day Sabbath from medieval doctrine and practice.
This was brought about by the triumph of the Word of God over the
authority and custom of Church policy, tradition and pragmatism. The
driving force and engine by which the Puritans achieved their objective
was the exegesis of Scripture.
Puritan expositors went straight to the heart of the matter, namely, the
Sabbath is a creation ordinance, Genesis 2:1-3 . The essential meaning of
Sabbath is rest but rest with a qualitative significance. Reflection is
implied . 'God saw all that he had made and it was very good' (Gen 1:31).
They proceeded from Genesis and the creation straight to the fourth
commandment to demonstrate that the fi rst word of the fourth
commandment is Remember. Remember what happened at the beginning.
Do not forget that in perpetuity, that is for always , the Lord has set aside
one day in seven for rest from all work apart from works of necessity. The
Sabbath, they showed was coterminous with the created order. It is an
integral part of the created order. It is generic inasmuch as it applied not
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only to our first parents but to all their offspring. Man is not created to
labour incessantly. There are six days for work but the seventh is to be set
apart and made holy for the Lord. There was nothing ceremonial about the
Sabbath when it was instituted at the creation. Later under the Mosaic law
the Jews were given statutes and details about how they were to keep the
Sabbath. Those details of a ceremonial nature do not apply to us in the new
covenant era. The Puritans observed that the fourth commandment as
stated in the decalogue is entirely moral like all the other nine. They
affirmed the unity of the decalogue in stating universal moral law on tables
of stones (Deut 4: 13). There are ten words not nine. It is purely moral in
character with no ceremonial reference whatsoever. In Moses '
commentary on the decalogue in Deuteronomy 5:1-21 he reminds Israel
that they were liberated from slavery in Egypt. The same principle of
redemption applies to us. We are rescued from slavery and need to
celebrate our freedom by worshipping the Lord. Remember that Pharaoh
loathed the idea that the Israelites should be free to go and worship the
Lord apart from the work commitments that he enforced. Freedom from
drudgery is required in the fourth commandment for all the family, for all
the servants in the household and for all the animals, the plough oxen and
the donkeys as beasts of burden. There must be a full day of rest for all
alike.
The Puritans' position is that Exodus 20:8 does not specify a particular day
of the week. They rejected the view of the Seventh Day Sabbatarians who
have as their equivalent the Seventh Day Adventists today. The point at
issue is not legalistic, that is that the importance of the matter attaches to
a certain day. It is a moral issue of one in seven that is vital. The fourth
commandment does not assign a specific day of the week but stresses the
importance of setting aside one day in seven.
For the Puritans
Lord's Day. Our
12:1-8), worship
13:10-17; 14:1-5

the New Testament is not silent about the Sabbath or
Lord set us an example with works of necessity (Matt
(Luke 4:16) and works of mercy (Matt 12:10-13; Luke
and John 5:1-18).

How did the Puritan Sabbath come to prevail?
The Puritans ' ideal of the Lord 's Day triumphed in the churches after the
Civil Wars of 1642-1648 and made a pervasively massive impact after
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that. Even to this day in secular Britain in which great efforts by the liberal
establishment have been to secularise Sunday it still remains the practice
of the large magnates of business and banking to be shut. It is only in
recent years that Sunday has been overrun by sport.
The English Puritans are unique in their achievement to establish the
Lord 's Day. Before them the early 16th-century reformers , William
Tyndale, John Frith and Martin Luther, took the fourth conunandment as
ceremonial and accepted more or less the status quo. Luther was opposed
to the Roman Catholic saints' days and ho! y days and the practice of these
made him resistant to making any day special.
John Calvin, Heinrich Bullinger and Zacharias Ursinus took the fourth
commandment to be both ceremonial and moral. Calvin stressed the need
to make the Lord's Day special and devote the whole day to God. The
churches that followed in Calvin's teaching were, before the landslide
from biblical practice which began in the 1960s, noted for Sabbath
observance. Scotland is one example and Dutch Reformed churches in
South Africa are another.
However the continental reformers did not develop detailed exegesis like
the English Puritans. Richard Baxter apologises for them and says, 'You
must remember they came newly out of popery.'
The story of the change can be traced to Richard Greenham (1531-1591),
who influenced his son-in-law, Nicholas Bownde. Bownde preached on
the subject of the Sabbath in 1586. He then marshalled the Sabbath-law
arguments in a book which he published in 1595 . Thi s was a
straigh tforward and balanced work on the text of the fourth
commandment. It became enormou sly influential , appearing in an
expanded edition in 1606. According to historian Daniel Neal, 'A mighty
reformation was wrought' .
Bownde proclaimed that the commandment to rest was a moral and
perpetually binding law. To foll ow studies, do worldly business or engage
in recreations or pleasures such as shooting, hawking, tennis playing,
fencing and bowling was discouraged. 'Men must not come to church with
their bows and arrows. '
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Bownde's brother-in-law, John Dod, nicknamed John Decalogue Dod,
published his work on the Ten Commandments later. The book was very
popular, going to forty editions. Concerning harvesting on Sunday Dod
wrote, ' "What about reaping our harvests endangered by ill weather?" ask
some. "Trust in providence" is the reply. Better we hazard some part of our
estate than the wrath of God fall on us.'
Two members of the Westminster Assembly, Daniel Cawdrey and Herbert
Palmer, collaborated to produce Sabbatum Redivivum - The Christian
Sabbath Vindicated (1645). In two volumes this work came to 1050 pages.
The authors begin by establishing the distinction ~etween ceremonial,
judicial and moral law, and clearly define what they mean by ' moral'.
Solemn worship they uphold as a moral and perpetual obligation. The
fourth commandment, being part of the first table, they assert as being
moral and perpetual. In 1655 a significant work by Thomas Shepard, !he
New England Puritan, was published. Shepard expounds the morality,
change of day, beginning of, and sanctification of, the Sabbath.
The Westminster Confession and Second London Baptist Confession of
Faith of 1689 (chapter 22 paras. 7 and 8) bring together the main ligaments
of the Puritan teaching as follows :
'As it is a law of nature applicable to all, that a proportion of time,
determined by God, should be allocated for the worship of God, so, by his
Word, he has particularly appointed one day in seven to be kept as a holy
Sabbath to himself. The commandment to this effect is positive, moral, and
of perpetual application. It is binding upon all men in all ages. From the
beginning of the world to the resurrection of Christ the Sabbath was the
last day of the week, but when Christ's resurrection took place it was
changed to the first day of the week, which is called the Lord's Day. It is
to be continued to the world 's end as the Christian Sabbath, the observance
of the seventh day being abolished.'
'Men keep the Sabbath holy to the Lord when, having duly prepared their
hearts and settled their mundane affairs beforehand, for the sake of the
Lord's command they set aside all works, words and thoughts that pe11ain
to their worldly employment and recreations, and devote the whole of the
Lord 's Day to the public and private exercise of God 's worship, and to the
duties of necessity and mercy.'
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In 1668 The Practicial Sabbatarian appeared. This was a 787-page
exposition of instructions on the duties of Sabbath observance written by
John Wells of St Glave Jewry, London. Wells was one of the ministers
ejected in 1662. His work is an exposition oflsaiah 58: 13-14. He contends
that sports and recreation on the Lord's Day easily remove the sweetness
of the Word and are the debasements of spiritual mercies. The law of
nature requires a total abstinence from all works of labour and pleasure
during the time allotted and consecrated to God's service (pp. 26-28). The
very essence of the day, argues Wells, is apartness, or holiness, from the
other days: 'Shall men fix days fo r themselves,' he asks 'and shall not God
have one?' We must prepare for this day : 'Was not Mary Magdalene last at
the cross and first at the sepulchre? ' (p. 241). And then he stresses the
delight of the Lord 's Day : 'Joy suits no person so much as the saint and no
day so well as the Sabbath' (p. 267). In support he quotes Psalm 118:24
(AV) : 'This is the day which the Lord hath made; we will rejoice and be
glad in it. ' Between morning and evening service he advises that we
indulge in 'luscious, sweet, holy discourse ' (p. 320).
A typical outline of advice for preparation for and conduct for Sunday runs
like this:
1.
Prepare well for the Lord's Day by prayer and meditation. 'If you
would leave your heart with God on Saturday night,' says Swinnock, 'you
should find it with him on the Lord's Day morning.' 'Go seasonably to bed
so that you may not be sleepy on the Lord's Day.'
2.
Heads of homes should gather their families in good time on Sunday
mornings and prepare them all to receive maximum spiritual edification
throughout the day. Public worship is central on the Lord 's Day.
3.
Heads of families should make sure that the sermon materials are
retained. Encourage lively discussion and repetition of the main heads of
the exposition at the meal table.
4.
Seek to retain the teachings received and the blessin gs of the Lord's
Day during the week th at has begun.
It is misguided to think that Puritan teaching on the Lord 's Day is only
negative. It is negative in the sense that we must forsake pleasing ourselves

and rather seek the Lord 's will for the best use of his Day, but the power
of Puritan teaching lies in its expressions of enjoyment of, and zeal for, the
Lord 's Day. The advantages of this well spent are enormous. Thomas
Watson calls it 'the market-day of the soul' and we can see from the
following quotations the zeal that Watson felt for the Lord's Day:
'The Sabbath is the market-day of the soul, the cream of time. It is the day
of Christ's rising from the grave, and the Holy Ghost's descending upon
the earth. It is perfumed with the sweet odour of prayer, which goes up to
heaven as incense. On this day the manna falls, that is, angels' food. This
is the soul's festival day, on which the graces act their part: the other days
of the week are most employed about earth, this day about heaven; then
you gather straw, now pearls. Now Christ takes the soul up to the mount,
and gives it transfiguring sights of glory. Now he leads his spouse into the
wine-cellar, and displays the banner of his love. Now he gives her his
spiced wine, and the juice of the pomegranate' (S. of S. 2:4; 8:2) .
'The Lord usually reveals himself more to the soul on this day. The apostle
John was in the Spirit on the Lord 's Day (Rev. 1:10). He was carried up on
this day in divine raptures toward heaven. This day a Christian is in the
heights; he walks with God and takes as it were a turn with him in heaven
(1 John 1:3). On this day holy affections are quickened; the stock of grace
is improved; corruptions are weakened; and Satan falls like lightning
before the majesty of the Word . Christ wrought most of his miracles upon
the Sabbath; so he does still: dead souls are raised and hearts of stone are
made flesh. How highly should we esteem and reverence this day! It is
more precious than rubies. God has anointed it with the oil of gladness
above its fellows. On the Sabbath we are doing angels' work. Our tongues
are tuned to God 's praises . The Sabbath on earth is a shadow and type of
the glorious rest and eternal Sabbath we hope for in heaven, when God
shall be the temple, and the Lamb shall be the light of it' (Rev. 21 :22-23).

Application

This exposition began with Revelation 1:10 'the lordly day ' . The Lord of
the Sabbath has made the first day of the week his own. Under the Mosaic
administration and later under the theocracy the Sabbath day was

administered with strictness. Now the administration of the law is under
Jesus the mediator of a new and better covenant. The law a we see from
the Sermon on the Mount is spiritu ally no less stringent. Isaiah points to
the time of the Messiah, 'If you keep your feet from breaking the Sabbath
and from doin g as you please on my holy day, if you ca ll the Sabbath a
deli ght and the LORD ' S holy day honourable , and if you honour it by not
going your own way and not doing as you please or speaking idle words,
then you will find your joy in the LORD, and I will cause you to ride on
the he ights of the land and to feast on the inheritance of your father Jacob'
(Isa 58:13-14).
Two attitudes are to be avoided. The first is the mentality of legalism. The
Lord 's Day can be destroyed the way the Pharisees destroyed the Jewish
Sabbath by excessive and small -minded legislation. E very household
needs leadership and ground rules but these need to be constructed so that
the day is a day of rest, joy and spiritual advantage.
The way many believers keep the middle part of the day is to entertain
friends making the maj or preparation for that on Saturday evening.
A second attitude to be avoided is antinomianism, that is to behave as
though thi s day did not matter and make it the same as the other days.
The most important contribution we can make is to apply the doctrine of
adoption to the Lord's Day. We are hi s sons and daughters and if we apply
ourse lves positively and creatively to this day to use it to show that we do
love him with all our hearts, minds, souls and bodies, then according to the
promise of Isaiah 58 : 14 cited above we will find joy in the LORD and he
will 'cause us to ride on the heights of the land and to feast on the
inheritance of our fath er Jacob'.
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News
Iran

Israel

Nazar Habibzadeh

Our correspondent in Israel writes:

On Christmas day last I worshipped in a
church in Tehran. Not only all th e pews
were occupied, but many extra chairs too
and people were crowding in at the back
to hear the Word, although it is an offence
for someone born into Islam to enter a
ch urch. This is an occurrence that would
have been unheard.of 25 years ago when
Moslems were not barred from churches
and missionary activity was intensive.
Many Iranians turn to Christ through
media broadcasts, or through the internet,
even though possess ion of satellite aerials
and uncensored IPS s are banned. There
are house-churches in every ci ty now,
which have grown from a handful of
people meeting secretly around the Bible.
This is a phenomenon considering th at
publication and distribution of Bibles are
against the constitutional law.
am convinced th at there is an
extraordinary revolution taking place in
the hearts and minds of Iranians, one that
cannot be hijacked by politics. Iranians,
having seen the dark side of Islam, are
seeking the truth in large numbers. Pray
that they wi ll continue and find the true
light of Christ. There have been times of
ac ute suffering and persecution in Iran.
(See the testimony of Mehdi Dibaj in this
issue).

Grace and Truth Church members
struggle forward in their determination to
overcome all the opposition to complete
their new church building which they
desperately need for their growing
congregation.

Pastoral visitation is part of church life
(see article in RT 193).

Visitation is one of the more enjoyable
and certainly more important aspects of
our pastoral ministry. Twice a week, Alex
and Baruch devote the afternoons and
evenings to visitation . Sasha visits
together with Eddie for most of the day
on Mondays . Others of the elders visit as
need and opportunity arise. Once a
month, fo llowing communion, the elders
and the candidates for the eldership now
engaged in our trial and training program,
divide into couples and visit, with a
special emphasis on those who were
un able to attend communion due to ill
health.
We always visit two by two, and each
visit norm ally includes prayer, a
scriptural reading with a brief exposition,
opportunity for discussion on the text, the
li ves of those being visited and any thing
they wish to raise with regard to the
church. An average visit takes up 30-45
minutes, although we are available for
more extended stays where th e need
arises . In a normal afternoon and evening

of visitation, we manage to visit 3-5
families before making our way home. A
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verbal report is submitted to the elders at
the next elders' meeting, and discussion
and prayer are held as appropriate. In this
way, we maintain constant personal
contact with the congregants, are
available to them for whatever they deem
necessary and the elders gai n an over-all
view of the life of the congregation.

Andrea Ferrari, pastor of the Evangelical
Christian Church - Filadelfia, in Milan.

Ukraine

Jim Renihan of Westminster Seminary
West, USA, writes:
I arriv ed in Donetsk on Saturday evening,
and preached on Sunday evening at First
Baptist Church of Makeeyevka. This
church houses the Eastern Ukrai nian
Theological Seminary, where I lectured
for 32 hours Monday-Friday on the
Doctrine of the Church. There were 31
students in my class, about 75 % pastors.
They were mature men in their 30's and
40's, the oldest was 56 ; several of these
men serve very large churches 1,0001,200 members. They were seri ous
students, and listened with great care,
tak ing diligent notes . While it was
necessary to lecture through a translator,
it seemed to me that the students were
well ab le to comprehend and assimil ate
the material. Sin ce Doctrine of the
Church is such an important and
extensive subject, we were onl y ab le to
get through half of the material. God
willing, I shall return to Donetsk in
November to complete the lectures.

It is with a deep sense of gratitude to God
th at we write thi s short report
for the readers of RT. Our desire is
twofold: th at you may rejoice in the
progress of the gospel , and to solicit your
prayers on behalf of our nation.
This year marks the 300th anniversary of
the birth of Jonath an Edwards.
Therefore, we decided to launch a venture
called Jonathan Edwards' Proj ect. This
project consists, first of all in the
publication of Iain H Murray's
biography that was released early this
year. Right now we are printing the
second volume, Religious Affections. The
th at
will
be
other
vol umes
published later in th e year are the
following: History of Redemption,
Charity and its Fruits , Writings on
Revival and Sermons and Discourses.
The work has been supervised by three
evangelical
pastors
(Andrea
Ferrari/Milan, Reno Ulfo/Calatanissetta
and Leonardo De Chirico/Ferrara)
who minister in three different Baptist
churches
confessionally
reformed.
Moreover the project has resulted in cooperation between the publishing
house Alfa & Omega based in Sicily and
the IFED of Padu a that brought about a
program of conferences on Jonathan
Edwards in the most important Italian
cities: Genoa, Turin , Milan, Padua,
Bologna, Florence, Rom e, Naples, Bari ,
Catania and Palermo.
So far we have had three conferences, in
Florence, Rome and Genoa. There was an
average attendance of 40 people, most of

whom were church leaders. We
realise that in doing this work we are
challenging the presumptions of
postmodern evangelical mentality, at least
here in Italy. It is surprising to observe
how far removed believers are today from
the biblical teachings of Jonathan
Edwards.

South Africa
Reports from pastors Martin Holdt and
Dennis Hustedt.

Pastor Martin Holdt returned recently
from a visit to the Bible Institute of the
Eastern Cape in Port Elizabeth, an interdenominational theological institution
with forty-one students. He reports urgent
need for books:
There is an outstanding faculty, including
two Koreans, one American, two men
from the United Kingdom and the
principal Vernon Light. I was highly
impressed, but I also left greatly burdened
for the needs of good and sound
theological books for the students who
will require good tools for an effective
ministry. Coming home, I was interacting
with a student pastor, who is a final year
student at a theological college in
Johannesburg. What he shared with me
indicated an urgent need of good books
for students who lack essential tools for
their ministries.

Pastor Dennis
reports:

Hustedt of Durban

There is encouragement at the Durban
Central Baptist Church, a church which
began in the late 19th century by a pastor
who trained at Spurgeon's College. Five
adults were bapti sed on March 9th

including Strini Naidoo, a young Indian
who has turned from Hinduism to a
strong embrace of the truth. This multiracial church is about one third Indian,
one third Zulu and one third white.
I oversee a dozen AIDS ministries for
SIM. This is a complex and demanding
work. With so many orphans in
destitution it helps our understanding of
the work to describe just one instance. A
young boy of 12 has been living at the
local health clinic in a village called
Kwamakutha. His parents had died of
AIDS just a month before in an area close
to the Drakensberg Mountains. He came
down to Kwamakutha in search of his
grandparents only to discover that they
also had recently died of AIDS. There
was one bed left for young boys
downstairs at Khulani and were able to
take him in. So we' re grateful that we can
be there for such youngsters and that now
he can be participating in memorizing
Scripture and hearing the Word of God.

Brazil
Bill Barkley
Three new titles and one revised reprint
have receently been launched and eight
other titles are at different stages of
preparation. Sr. Antonio, now 93, still
full of vigour and disposition, comes in
twice a week. Recently he moved to an
apartment, after 56 years in his own
house. He seems happy to be near his son
and daughter-in-law. A few days ago he
celebrated 61 years of marriage!
A recent report from Amazonas gives
much cause for praise. God has worked
powerfully amongst the Maku Indians
(now called Nadeb) with whom I had
some contact in my early days in Brazil.

The population of the tribe is around 350
and still growing. It is reported that there
are currently over 70 true believers who
love to worship and sing praises to God.
Pray that they may become strong in
Chri st.
Pray also for Rodolfo an d
Beatrice Senn as they seek to instruct the
Nadeb in the Scriptures. We have an
invitat ion to revi sit the tribe and would
really like to accept it, but how or when?

South Korea

Baptist Church is constant with Bible
Studies, street and hospital visitation ,
monthly open-air meeting, and tracting.
The owner of the next property has asked
us to give him a figure if we wish to buy
th e ground . This is an area of7,000 sq. ft.
We intend to make an offer although we
have little money. We will ask for time to
try and raise the money. We do not know
th e selling price. There is a pressing need
to expand our premises. Our present lot is
only 3,600 sq. ft. Our morning
congregation sometimes reaches 230
plus.
We have been asked to help other
churches and currently we are sending
regular preachers each Lord 's Day to
Providence Reformed Bapti st Church in
Tondo (Brian is also goi ng once a month
in the afternoons of the Lord 's Day and
teaching on the eldership). It is hoped that
Mario Macalalad will be recognised as
pastor. He has been acting as student
pastor for the past 2 years .

Ronny and Suzhen Franke have been sent
out as missionaries from Grace Reformed
Baptist, Greenville, South Carolina. They
are making good progress in ge tting
adjusted to their new surroundings in
South Korea. Ronny reports th at they
have received a wonderful welcome from
the brethren at Suwon Theological
College, where he will teach. The
obj ective is to plant a Reformed Baptist
church among the numerous Chinese in
that area. Ronny is aiming to procure a
place where th ey can begin to have
Chinese worship services in th eir home
(rather than in a nearby church).

Philippines
Brian Ellis
The evangelism of Cubao Reformed

Nigeria
Pastor Ani R Ekpo is planning a
Reformed Bible Conference at Port
Harcourt which will serve as a Reformed
Awareness Conference in the East of
igeria. The speakers are Pastor Joseph
Jacowi tz of Christ Bible Church
California and Pastor Spencer Cunnah of
Wycliffe Chapel, Sheffield, England .
The recent Nigerian elections passed off
reasonably peacefully to the surprise of
many journalists. Pres ident Olu segun
Obasanjo, a Baptist Christian, has been
elected for a second term. (In political
matters we need always to be cautious
about the religious side of leaders editor) .

The Pastor as Theologian
Robert Strivens
Part 2

The content of theological study
Having considered briefly something of how theology is to be studied, we must
turn to some more detail ed consideration of the content of theological study.
Theological stud y must be Bible-based. It is not based on philosophical
speculation, but on the special revelation of God contained in Scripture. The Bible,
as we have seen , is the source of all theology.

If natural science be concerned with the facts and laws of nature, theology is
concerned with the facts and the principles of the Bible. If the object of the one be
to arrange and systematize the facts of the external world, and to ascertain the laws
by which they are determined; the object of the other is to systematize the facts of
I
the Bible, and ascertain the principles or general truths which those facts involve.
The theologian must, then , first and foremost be a student of the Bible. He must
learn all he can about that sacred book. If and insofar as he is able, he should learn
the biblical languages , and seek to master them. He should familiarise himself with
the history, culture and background of the various peoples dealt with in its pages.
He should study hard to grasp the central truths which each of its books seeks to
convey, and so to grasp the truth of the whole. He must make every effort to
untangle the difficult texts and passages, which have puzzled exegetes down the
ages, to arrive at some conclusions of his ow n as to what they mean.
But then the task of the theologian is not fini shed. He must seek to draw together
the various strands of biblical truth into one consistent whole. This is the supreme
task of systematic theology. It is much despi sed today. There has been a resurgence
of interest in biblical theology - that is, the study of the story of redemption as it
unfolds in the biblical record. This is vital. But the understanding that we gain
from biblical theology, too, needs to be brought within our overall system of
theology - to be, in fact, systemati sed . Of course there will be rough edges, things
that we cannot altogether tie up and have to hold to some extent in tension . But we
do systematise - whether we like it (or reali se it) or not. Better, then, to do so
consciously, seeki ng to bring as much order as we can to what we have been able
to grasp of the biblical revelation.'

At the same time, the theologian must remember that he is not master of his
sources, the Scriptures. Rather, they are hjs master.
It is important that the theologian should know his place. He is not master of the
situation. He can no more construct a system of theology to suit his fancy, than the
astronomer can adjust the mechanism of the heavens according to his own good
pleasure. As the facts of astronomy arrange themselves in a certain order, and will
admit of no other, so it is with the facts of theology. Theology, therefore, is the
exhibition of the facts of Scripture in their proper order and relation, with the
principles or general truths involved in the facts themselves, and which pervade
3
and harmonize the whole.
It should already be clear that, though the Sc1iptures are the sole ource, strictly
speaking, for true theology, other books are essential. We need all the help we can
get to attain a true understanding of God's revelation. Language books, books on
history, culture and archaeology, commentaries and theological treatises will all
need to be studied. Here, even the works of unbelievers can be helpful. Insofar as
they aid our intellectual grasp of e.lements (such as language and history)
necessary for the study of Scripture, they are not to be despised, but made use of.
But they are not a sure guide to the true understanding of Scripture itself. For this,
we must turn to believers of our own and previous ages for help. We are not to
despise the work of believers of a past age, in the field of theology. On the
contrary, we must aim to become more and more familiar with the writings of the
great theologians of previous eras . One of the great tragedies of contemporary
evangelicalism is its apparent eagerness to sever itself from its forebears, as if ours
were the only generation to whom Goel has sajd anything valuable today.

Summary
The true theologian, then, is one who is born a.gain of the Spirit of God, trusting in
Christ alone for his salvation, who humbly and reverently comes to holy Scripture,
seeking in faith and love to know better the one who has created and saved him .
He centres his studies upon the Word of God, but also delves deeply into works (of
his own and previous ages) of language, history, biblical commentary and
theology, to assist his understanding of Scripture. Who is, or should be, better
fitted for this work than the pastor, who is set aside to the ministry of the Word, to
preaching and teaching?
Pastors of past generations have fully understood their need to study theology, to
be theologian s, if they are adequately to fulfil their ministry. Calvin himself was
first and foremost a pastor. John Owen, though he spent some years at Oxford

University, was, both before and after that time, in the pastorate. It was as a pastor
that he wrote many of his significant theological treatises. Jonathan Edwards was
a pastor. Many other examples could be given. Some of these men, of course, were
exceptional. Yet it seems evident that the standard of theological understanding
expected of a pastor was considerably higher in previous generations than it is
today. Philip Doddridge, the eighteenth-century Northampton pastor, is an
example of what could be achieved. He believed firmly in the need for a solid
theological foundation for the pastorate. Both in preparation for the ministry and
during it, he read exceedingly widely and deeply, and expected the same of the
4
ministerial students who were under his instruction. Charles Spurgeon is quoted
as having said to his pastoral students, 'To be effective preachers you must be
sound theologians' .' Are we wiser than these men? Why then do we think that
pastors can safely neglect theological study?
It is, then, the pastor who is supremely fitted for the task of true theological study.
He is set aside, by the church, to pursue the study of spiritual things so that he may
6
teach them to the church. It is 'pastors and teachers' whom Christ has given to the
church for its edification.' It is they who are responsible for the handing on of the
8
apostles' teaching, to guard the church from error and instruct it in the truth.

Practical application
How does this work out in practice? What benefits does theological study bring to
the pastor's work? And what practically is involved in true theological study?
Benefits of theological study

Pastors are charged with the spiritual care of the congregations to which they have
9
been called. This, of course, is no easy matter. Christians have all kinds of
problems. Occasionally, these are clearly doctrinal in nature. More often, they
express themselves in emotional, psychological, relational or other terms. For this
reason , there has been an explosion of interest in, and books and seminars on,
counselling techniques, psycho-therapy, etc. Though some of these may be of
some help, they tend to obscure the fact that the pastor is fundamentally a man who
applies biblical truth (theology). His task is not to apply psycho-therapeutic
remedies, but to apply the Scriptures. He must do so, of course, with love and
sensitivity. But he must have a sound grasp of the theological principles which
apply to the person he is seeking to help. How then, if he is truly to help the
believers under his care, to guide them in Christian ways and according to biblical
principles, can he avoid serious theological study?

In his work of preaching and teaching, the pastor must have a sound grasp of
theology. Otherwise, his sermons may tend to contradict one another, or become a
series of platitudes, backed up only by emotional appeal. He will be in danger of
addressing issues which, in the Bible 's perspective, are of little importance. He
will draw conclusions from a Bible passage which are entirely unwarranted when
seen in the whole sweep of biblical testimony. His ability to judge the content and
tenor of the message which his congregation needs to hear will be seriously
impaired. How is he accurately to pinpoint, and then to deal effectively with, the
various errors and heresies which threaten his congregation? How is he to build up
his congregation in faith and love for Christ? How is he to direct them to live
Christ-honouring, God-fearing lives? To address all these issues and concerns, the
pastor must have a grasp of true theology.
The same is true in his evangelistic work. This is, of co urse, not j ust a matter of
cajoling unbelievers into 'giving their hearts to Jesus' or ' making a decision for
Christ'. The work of evangelism is the work of presenting to the world of unbelief
a biblical worldview, at the centre of which shines in all its glory the saving
message of 'Jesus Christ and him crucified'. For this greatest of tasks, the pastor
must have a sound grasp of true, Bible-based theology. How else will he be able
effectively to counter the worldview held by those he is seeking to reach?

In his leryJ-ership of the church to whi ch he is appointed, the pastor needs to think
and pla~on the basis of sound theology. How else is the pastor to structure his
strategic thinking and planning for the congregation which he serves - to decide on
the aims and priorities for th e church , to be sure that he is faithfully guiding them
in biblical and spiritual, Christ-centred ways in all they do, corporately as well as
individually?
In all he does, therefore, the pastor must act as a true theologian.

Practical consequences
Let us close with some practical consequences for the pastor-theologian .
1. The pastor will never complete hi s theological studies. We never know all we
can know about God's revel ation. Even in eternity, we shall surely continue to
learn about our glorious Lord. This means that the pastor must find adequate time
regularly to pursue his studies. It will not just happen . There are too many other
worthwhile tasks to fill the pastor's time. Without strenuous effort and selfdiscipline, little or no time will be given to theological study, however good the
intention might be. The difficulty is exacerbated by the fact th at the benefit of
theological study is felt only indirectly and over the medium to long term. It is rare

that the fruit of theological study can be immediately employed in next Sunday 's
sermon. Strict discipline is therefore required if the pas tor is to persevere in fruitful
theological study. Though it does not suit all, many pastors ha ve found it necessary
to rise very early, in order to fit in adequate time for theological study and
reflection. It seems best, at any rate, to try to find (or carve out) a portion of the
day, at the same time each day, when thi s study can be pursued, free from
interruption.
2. The study of the Bible must be the foundation. The study required is hard. It
involves getting to grips with the text (in the original language, if possible) in all
its detail and complexity. Commentaries - technical commentaries - will have to
be used, and understood. Different commentaries will have to be compared, and a
judgment made as to which is correct. Often, the student will feel overwhelmed
with the difficulty of reaching the right understandin g of hi s passage. He must
often turn to his Lord in prayer for the help and illumination of the Spirit, which
is promised to him (Jn .16:1 3) . He must ensure that he covers the whole of
Sc1ipture, and that he maintain s a right balance in his study of its various parts. In
seeking to understand different parts of Scripture, he must get to grips with the
differing cultures and hi story of each portion.
3. He will be helped by a study of what the church has believed in past centuries .
Our age, at least in the West, is affli cted by the worship of the now, and the
despising of anything o ld . Whatever is of yes terday is not worth listening to, is
sadly the creed of many Ch1istians. Yet has Goel not spoken to our brethren of past
centuries, as well as (dare we say, perhaps more than) to us? Have they nothing to
teach us? We are not to behave as if we li ved in earlier ages, but we are to make
use of the resources that Goel has given us, tied up in books of previous
generations. How much are ministerial students today taught of the great debates
and councils of the early church, in which the great doctrines of the faith were
worked out in detail ? How many pastors can give an adequate account of the
issues relating to the doctrines of the Trinity, and the person of Ch1ist, which are
so crucial to the church in any age? Are we familiar with the debates in the
sixteenth and seventeenth centuries over the doctrines of grace? Do we understand
the causes of doctrin al decline in eighteenth-century nonconformity, and the
reasons for the subseq uent downgrade into the liberali sm of the nineteenth and
twentieth centuries? Do we study the works of the beli evers who struggled
fa ithfully durin g these difficult times to mainta in the cause of Goel and of truth ?
We must be constant students of these things, and become familiar with them.
4. Books of doctrine and theology need to be studied, always with Scripture to
hand, controlling all that is understood and believed. The aim here is to give
coherence and structure to bibli cal studi es, not to supplant them. The testimony of

individual passages and books of Scripture must be worked into a unified whole,
without of course flattenin g the contours of the biblical story of redemption, nor
crassly seeking to harmonise truths which, with our limited capacities, cannot be
entirely harmonised. Developing strands of thought in different areas of doctrine
will need to be followed - not least to be aware of and guard against error. Books
on pastoral and practical theology, ethics, and no doubt many other areas will
need to be studied .

Conclusion
The study of theology is necessary fo r every pastor. No one, it is true, can study
everything. We all have d ifferent gifts and abi lities. Some are adapted to, or have
interest in , some kinds of study more than others. Some are able to go further than
others in their studies. Some have a more intellectual bent than others. All this is
clear. We are not clones of one another. Indeed, we need one another precisely for
this reason - the Lord has put us each in the church to contribute what we can
according to the gifts given to us. We are neither to despi se, nor to ido lise, those
with different gifts from ourselves. Yet, having said all that, without a sound
theology the pastor cannot function. Every pastor must be a true theologian.

In the current climate of theological downgrade, the return of the pastortheologian is our urgent need.
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Cromwell - an Honourable Enemy
A review article by Phil Arthur
The untold story of the Cromwellian
invasion of Ireland.
Cromwell - an Honourable Enemy
by Tom Reilly published by Brandon,
hardback, 316 pages. ISBN: 0 86322
250 1 Price: £17:99 (UK).
Almost 350 years after his death in
1658, Oliver Cromwell, the Puritan
soldier and statesman, remains a
figure of compelling interest'.
Opinion is still sharply divided about
his contribution to English history.
He grew up in the Fen country of East
Anglia, in a family of minor gentry of
fluctuating fortunes . He rose in due
course to become the Head of State
of a short-lived republic known as the
Commonwealth. Latter-day admirers
point to a sturdy and consistently
Protestant foreign policy, reforms in
the educational and legal systems and
a benign policy of religious
toleration. Critics on the other hand
can point to a consistent failure to
establish a stable system of
government to replace the monarchy
that ceased to exist with the execution
of King Charles I in 1649. For
English people, his r61e in the trial
and execution of the King is perhaps
the greatest source of division . The
present Queen 's golden jubilee in
2002 was a reminder that the
monarchy is an institution that retains

a powerful grip on the hearts and
minds of English people and even
today the fact that Cromwell had a
leading role, along with others, in
bringing a king to trial is enough to
condemn him in the eyes of many
who have little knowledge of the
complex events and intense debates
that surrounded the actual event.
There is no ambiguity at all however
about Cromwell's achievement as a
soldier. Civil War between Crown
and Parliament broke out in 1642.
Cromwell was forty-three years of
age and had no prior military
experience. He soon proved a soldier
of instinctive genius and although he
never fought outside the British Isles
he has claims to be among the finest
cavalry generals of all times. He
raised a disciplined and formidable
army in his native East Anglia, which
proved so effective that the entire

Parliamentary army was 'new
modelled' along similar lines. The
contribution of his splendid cavalry
turned the tide against the royalists in
the crucial battle of Marston Moor,
which led in turn to a resounding
defeat for royalist forces at Naseby.

A second round of hostilities with the
Scots intervening on the side of the
King saw a brillia nt victory for
Cromwell's army at Preston. Thus,
soon after the execution of Charles I,
when Parliament feared that Catholic
Ireland might make a fe rtile
recruiting ground for his son , the
future Charles II, Cromwell was the
obvious choice to lead the
expeditionary force intended to preempt this possibility.
Hi s brief
campaign, lasting a little over a year,
was outstanding in that he rapidly
subdued the whole island of Ireland,
perhaps the only English general to
have done so. A cavalry general, used
to fast-moving open warfare, he
adjusted with ease to the more static
business of conducting sieges. It is
here however that his reputation has
suffered its most grievous blow. For
years it has been widely accepted in
Ireland that the humane treatment of
enemies that marked hi s campaigns
in England was completely absent
there. He is portrayed as both an
instrument of Protestant persec ution
of Catholics and an in strument of
ruthless Anglo-Saxon genocide
against the Celtic Iri sh. Stories of
arbitrary massac res of civilian s,
including women and children, and
also of Roman Catholic clergy, have

enjoyed a wide circulation. The most
damning ev idence, it was argued, was
his conduct at the sieges of Drogheda
and Wexford. In Ireland at least it has
long been an article of faith that both
sieges were marked by the
indiscriminate slaughter of civilians
and priests.
Tom Reilly has set out to challenge
this view in his book, Cromwell - an
Honourable Enemy. Himself a native
of Drogheda, Reilly touches only
briefly on the wider context of
military operations that were also
unfolding in England and Scotland
and concerns himself primarily with
Cromwell's military record in
Ireland. It is his contention that while
Cromwell carried out hi s brief
campaign with a ruthless efficiency
that enabled him to brush aside the
armies that opposed him, he did not
deviate from the rules of war as they
were understood in the Europe of his
day. By the standards of the time he
was not onl y an effective but a
humane, even a merciful opponent
who does not deserve to be seen as a
genocidal tyrant.
Reilly devotes a substantial part of
hi s book to examining the two sieges
of Drogheda and Wexford. In each
case, there is a chapter that gives an
account of the fig hting and then a
chapter that attempts an analysis of
the events. He notes that the siege of
Drogheda is replete with ironies. For
example, the battl e for the town ,
which lies at the mouth of the River
Boyne a few miles north of Dublin,

cannot be fairly represented as a
struggle between Irish patriots and
English oppressors. Many of the
defenders were in fact English
royalists under the command of Sir
Arthur Aston. The forces of the
Crown are normally seen as agents of
oppression in Ireland, yet the
Crown 's troops at Drogheda have
often
been
retrospectively
conscripted as soldiers in the cause of
Irish nationalism. The most able and
certainly the most Celtic Irish general
at that time, Eoghan Ruadh O'Neill,
had also pledged himself to the
service of the English Crown. Reilly
argues that there is no conclusive
evidence for even moderate numbers
of civilian casualties during the siege.
The soldiers of the ganison were
virtually killed to a man, but this was
in keeping with the accepted military
usages of the day. When Cromwell
called on the governor to surrender
he promised that the lives of all 'in
arms' would be guaranteed, but if
they refused his offer of terms, the
blame for any loss of life was theirs.
So where did the story of a civilian
bloodbath come from? Reilly argues
that in part Ireland saw a parallel
development to events in England.
The monarchy was restored just over
ten years after the siege and in Ireland
as much as in England Cromwell 's
reputation suffered.
In Ireland however there was an
added dimension. The growth of
Irish
nationalism
meant that
Cromwell became a convenient hate
figure, a repository for the anti-

English spleen of an oppressed
people. Reilly writes, 'To put it
another way, he is the subject of a
colossal grudge held by one natiO{]
again st its larger neighbour. ' 11
Crucially, there is no eyewitness
account to substantiate the contention
that civilians were slaughtered
wholesale. The author notes that
available evidence suggests that the
native population of the town did not
change much between 1640 and
1660. Allegations about civilian
massacres originated in a number of
accounts written by men who were
not present, in some cases writing
many years after the events at a time
when there was much to be gained
from indulging in royalist 'spin' and
blackening the name of the Puritan
general who was no longer around to
defend his reputation. Reilly weighs
the claims of the various sources
carefully and comes to the rueful
conclusion that what has been
accepted
wisdom
in
Irish
historiography for decades and is still
taught in the nation 's schools is based
on flawed sources gleefully seized
upon by a later generation of
educators pursuing a nationali st
agenda.
Wexford, a large port on the south
coast of Ireland, had achieved a
modest prosperity when Cromwell
arrived chiefly by providing a haven
for piracy. A city of largely Roman
Catholic sympathies, it was unwilling
to admit the royalist troops of James
Butler, the Earl of Ormonde, because
most of them were Protestant. There

is a strong possibility that there were
some ci viii an casualties when
Wexford fell. Reilly however makes a
good case for arguing that this was
largely attributable to what recent
reporters on events in the conflict in
the Gulf , and latterly the war in Iraq,
call ' the fog of war'. The royalist
governor, Sinnott, attempted to
prolong negotiat10ns with the
besieging Parliamentary forces in the
hope that friendly forces might come
to his aid. Among other things
confusion over signals led some
Parliamentary forces to mount an
attack just as the city was on the point
of surrendering. Some civilians
attempted to escape by boat. In the
ensuing panic their boats overturned.
Again however it seems probable that
there was no deliberate policy to
target civilians. Those who were
killed were, to use the unfortunate
modern phrase, 'collateral damage' ,
the accidental victims of a conflict
that was not of their making.
Reilly points out that a Jesuit author,
Rev. Dennis Murphy, writing in the
19th
century,
has
had
a
disproportionate effect on subsequent
perceptions of Cromwell's campaign.
Murphy relied heavily on accounts
written by Dr Nicholas French, the
then Bishop of Ferns, who was not
present at the siege. Murphy also
cited one Fr. Raymond Stafford who
spoke of English bullets being
miraculously diverted in flight before
hitting a crucifix. Murphy was also
willing to give credence to a tradition
that Cromwell had presided over the

massacre of 300 piou s women in the
market place at Wexford and then
preached an impromptu sermon as
though a victorious general would
have nothing better to do in the
immediate aftennath of a battle! As
with events at Drogheda Cromwell's
reputation at Wexford has suffered at
the hands of later writers with an
agenda of their own being less than
scrupulous with their sources.
As recent events in the Gulf have
shown, it is no easy matter to
prosecute an effective war while at
the same time making every effort to
have as little negative impact as
possible on the lives of the civilian
population. Reilly has also been
careful to note positive evidence that
Cromwell attempted this difficult
balancing act during his campaign in
Ireland. Perhaps the best example
concerns the brief siege of Clonmel
in County Tipperary, towards the end
of the campaign.
Clonmel was
defended by Hugh Dubh O' Neill, the
nephew of Eoghan Ruadh . An
effective commander of a contingent
largely made up of Ulstermen,
O'Neill had experience of siege
warfare in Europe and rno'Unted a
very spirited defence, which cost the
English besiegers a much higher
number of casualties than any other
siege in the campaign . In the end, the
civil authorities sued for peace while
O ' Neill and his troops slipped out
unawares. When Cromwell and his
troops took possession of the town
their chagrin at finding O' Neill gone
was
obvious.
Nevertheless,

Cromwell stood by the guarantees
that he had given to the mayor and
the
civilian
population
were
unmolested. Reilly also notes the
way that throughout the campaign,
severe punishments were meted out
to Parliamentary soldiers who
plundered the goods of Irish noncombatants. Black propaganda, that
is the use of propaganda to serve
dubious ends, was not unknown in
the 17th century.
Reports
of
massacres
by
Parliamentary troops with the
connivance of Cromwell himself had
been alleged as early as December
1649, while the campaign was still in
full swing when a number of Roman
Catholic
bishops
meeting
at
Clonmacnoise made a declaration to
that effect. Cromwell's spirited reply
included the challenge, 'Give us an
instance, since my coming into
Ireland, of one man, not in arms,
3
massacred, destroyed or banished. '
Reilly comes to the intriguing
conclusion that Cromwell's response
to the prelates was substantially
correct. He also concludes that
Roman Catholic private citizens were
not targeted for their religious beliefs.
While the Mass remained illegal, as it
was in England, a policy also pursued
by the Stuart monarchs , and while
Roman Catholic clergy were
regarded as legitimate targets,
Cromwell's attitude to ordinary
citizens was exactly as it was in
England. Writing to the governor of
Ross, he wrote, 'For that which you
mention concerning liberty of

conscience, I meddle not with any
man 's conscience.''
Reilly writes in an engaging, fastmoving style, though he is at times
unduly given to hyperbole. He has
made a genuine attempt to understand
the Puritan mindset, though I am not
convinced that he has always
succeeded .
Small inaccuracies
occasionally jar. Phrases like 'the
5
Protestant Church ' when there was
no such monolithic entity in
Cromwellian England can be a little
iITitating. He takes a conventional
view of the schoolmaster Thomas
Beard's influence on the young
Cromwell when more recent
Cromwell studies have begun to
6
question this.
Nevertheless, with
respect to the main points at issue,
Reilly's book appears to have been
thoroughly researched.
The old
sacred cow, Cromwell the fiend
incarnate on the loose in Ireland, has
been comprehensively slaughtered.
I have no doubt that this is a brave
book. Perhaps it could not have been
written fifty or even twenty years
ago. The fact that it was written by a
native Irishman and a son of
Drogheda to boot, tells us much about
the changing climate in Ireland itself.
In all conscience England's legacy in
Ireland has been mournful enough.
But if one ancient grievance that has
been sedulously nursed for centuries
can be eventually laid to rest because
it is largely without foundation, this
may make a small contribution to
helping relationships between such

near neighbours who have such close
social and economic ties to develop
on a more mature footing than the
rehearsal of old grudges.

Readers of Reformation Today will
already have formed a frank
appreciation of Oli ver Cromwell
because, among his many other
positive achievements, he was the
first English Head of State to
recognise that Bapti sts should be
numbered among the godly and
recognised and appreciated for the
positive role they could play in the
life of the nation . All those who
appreciate the dominant role that
Cromwell played in the mstory of
English Nonconformity will be
pleased to see that one of the most
long-standing slurs against his
reputation has been effectively
disproved. It is certainly true that
evangelical biographies can come
close to hagiography. Cromwell
himself wou ld have deplored any
tendency to write him up as some
kind of paragon of all the virtues. His
instruction to the painter Peter Lily is
well-known, ' Mr Lily I desire you
would use all your skill to paint my
picture truly like me and not fl atter
me at all. But remark all these
roug hnesses, pimples and warts and
everything as you see me. Otherwise
I will never pay a fa rthing for it. '
There is good reaso n to suppose that
he would have been simi larly robust
with any biographer. In Ireland
however, Cromwell has been
subjected to a kind of hagiography in
reverse . Far from being portrayed as

an unrealistic model of virtue he has
been unfairl y demonised . Tom Reilly
has done his memory a great service
in restoring a sense of proportion to
the way the Puritan warrior's period
in Ireland should be understood. As
such he deserves our gratitude. This
book is warmly recorrunended.

End Notes
Readers who would like to
understand the warm spirituality of
Cromwell's personal and family life
would do well to read 'Cromwell the
Protector' by J. H. Merle d' Aubigne,
published by Sprinkle Publications.
2

p.198

ibid
p. 202
5

p. 23

Thomas Beard was Cromwell 's
schoolmaster. For many years it has
been widely accepted that he was a
formative influence on Cromwell's
and
spiritual
intell ectual
de velopment. This view has been
quest ioned by John Morrill, of
Cambridge, in a collection of essays
th at he edited, Oliver Cromwell And
The English Revolution , London ,
1990. Chapter 2, Th e Making of
Oliver Cromwell by Morri ll himself,
contains a helpful summary of the
debate.

The Testimony of Mehdi Dibaj
'Ready to give my life for the sake of
Jesus my Lord'
Mehdi Dibaj , an Iranian evangelist, was
arrested in 1984 and imprisoned for
nearly a decade. During hi s time in
pri son he was systematically tortured
and spent two years in solitary
confinement in an unlighted cell
measuring three feet by three feet.
Mehdi Dibaj 's crime was apostasy,
having converted to Christianity from
Islam some forty-five years previously.
He was sentenced to death in December
1993, but released on 17 January 1994,
following an international outcry.
However, he was kidnapped in June
1994 and murdered in mysterious
circumstances the following month.
Here is an English translation of Mehdi
Dibaj's written defence, given at his
trial. It is also hi s testimony and proved
to be his lasting memorial.

In the holy name of God who is our life
and existence
With all humility I express my gratitude
to the Judge of all heaven and earth for
this precious opportunity, and with
brokenness wait upon the Lord to
deliver me from this court trial
according to Hi s promises. I also beg
the honoured members of the court
present to li sten with patience to my
defence and with respect for the Name
of the Lord.

I am a Christi an, a sinner who believes
Jesus has died for my sins on the cross,
and who by His resurrection and
victory over death has made me
righteous in the presence of the holy
God. The true God speaks about this
fact in His holy Word, the Gospel. Jesus
means Saviour 'because He will save
His people from their sins'. Jesus paid
the penalty of our sins by His own
blood and gave us a new life so that we
can live for the glory of God by the help
of the Holy Spirit and be like a dam
against corruption, be a channel of
blessing and healing, and be protected
by the love of God.
In response to this kindness, He has
asked me to deny myself and be His
fully surrendered follower, and not fear
people even if they kill my body, but
rather rely on the creator of life who has
crowned me with the crown of mercy
and compass ion, and who is the great
protector of His beloved ones and their
great reward.
I have been charged with 'Apostasy'!
The invi sible God who knows our
hearts has given ass urance to us
Christians that we are not among the
apostates who will peri sh but among
the believers so that we may save our
lives. In Islamic Law an apostate is one
who does not believe in God, the
prophets or the resurrection of the dead.
We Christians believe in al l three!
They say, 'You were a Muslim and you

have become a Christian.' No, for many
years I had no religion. After searching
and stud ying I accepted God 's call and
I believed in the Lord Jesus Christ in
order to receive eternal life. People
choose their religion but a Christian is
chosen by Christ. He says, 'You have
not chosen Me but I ha ve chosen you.'
From when? Before the fo undation of
the world .
People say, 'You were a M uslim from
your birth .' God says, 'You were a
Christian from the beginning.' He states
that He chose us thousands of years
ago, even before the creation of the
universe, so that through the sacrifice
of Jesus Clu·ist we may be His! A
Christi an means one who belongs to
Jesus Chri st.
Iran has a population of abo ut 70
million. The Iraqi invasion of 1980 led
to eight years of bitter war with over
one mil lion Iranian s dead. The
theocratic Islamic rule which began
when the Shah was deposed in 1979
has been tyrannical, cruel and corrupt.
This has di scredited the system and
opened the minds of the people to the
gospel. About five million ha ve fl ed
and found refuge in the USA, Canada,
Western Europe and Turkey. Many
pastors have fled to find refuge abroad.
This has left a dire need fo r pastors and
leaders in Iran .

The eternal God , who sees the end from
the beginning and who has chosen me
to bel o ng to Him, knew fr om
everlastin g whose heart wou ld be
drawn to Him and also those who

would be willing to se11 their faith and
eternity for a pot of porridge. I would
rather have the whole world against me
but know that the Almighty God is with
me, be called an apostate but know that
I have the approval of the God of glory,
because man looks at the outward
appearance but God looks at the heart,
and for Him who is God for all eternity
nothing is impossible. All power 111
heaven and on earth is in His hands.
The Almighty God will raise up anyone
He chooses and bring down others,
accept some and reject others, send
some to heaven and others to hell. Now
because God does whatever He desires,
who can separate us from the love of
God?
Or who can destroy the
relationship between the creator and the
creature or defeat a heart that is faithful
to His Lord? He will be safe and secure
under the shadow of the Almighty! Our
refuge is the mercy seat of God who is
exalted from the beginning. I know in
whom I have believed, and He is able to
guard what I have entrusted to Him to
th end until I reach the kingdom of
God, the place where the righteous
shine like the sun, but where the evil
doers will receive their punishment in
hellfire.
They tell me 'Return ' ' But from the
arms of my God to whom can I return?
ls it right to accept what people are
saying instead of obeying the Word of
God? It is now forty-five years that I
have been walking with the God of
mi racles, and Hi s kindness upon me is
like a shadow and I owe Him much for
His fatherly love and concern.

This love of Jesus has filled all my
being and I feel the warmth of His love
in every part of my body. God, who is
my glory and honour and protector, has
put His seal of approval upon me
through His unsparing blessings and
miracles.
This test of faith is a clear example.
The good and kind God reproves and
disciplines all whose whom He loves.
He tests them in preparation for heaven.
The God of Daniel, who protected his
friends in the fiery furnace , has
protected me for nine years in prison
and all the bad happenings have turned
out for our good and gain , so much so
that I am filled to overflowing with joy
and thankfulness. The God of Job has
tested my faith and commitment in
order to strengthen my patience and
faithfulness. During these nine years
He has freed me from all my
responsibilities so that under the
protection of His blessed Name I would
spend my time in prayer and study of
His Word, with heart searching and
brokenness, and grow in the knowledge
of my Lord. I praise the Lord for this
unique opportunity. 'You gave me a
space in confinement, my difficult
hardships brought healing and your
kindness revived me. ' Oh what great
blessings God has in store for those
who hear Him!
They object to my evangelising. But 'If
you find a blind person near a well and
keep silent then you have sinned .' (A
Persian poem.) It is our religious duty,
as long as the door of God's mercy is
open, to convince evi l doers to turn
from their sinful ways and find refuge

in Him in order to be saved from the
wrath of a righteous God and from the
coming dreadful punishment.
Jesus Christ says , 'I am the door,
whoever enters through me will be
saved. ' 'I am the way, the truth and the
life. No one comes to the Father except
through me.' 'Salvation is fo und in no
one else, for there is no other Name
under heaven given to men by which
we must be saved.' Among the prophets
of God, only Jesus Christ rose from the
dead, and He is our living intercessor
for ever.
He is our Saviour and He is the Son of
God. To know Him means to know
eternal life. I, a useless sinner, have
believed in His beloved Person and all
Hi s words and miracles recorded in the
Gospel, and I have committed my life
into His hands. Life for me is an
opportunity to serve Him, and death is
a better opportunity to be with Christ.
Therefore I am not only satisfied to be
in prison for the honour of His holy
name, but am ready to give my life for
the name of Jesus my Lord and enter
His kingdom sooner, the place where
the elect of God enter everlasting life,
but the wicked go to eternal damnation.
May the shadow of God 's kindness and
Hi s hand of blessing and healing be
upon you and remain for ever, Amen.
With respect,
Your Christian prisoner,
Mehdi Dibaj

Printed by kind permission of The
Barnabas Fund.
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A Passionate Plea For Preaching
Soli Deo Gloria, USA. 285pp paperback
I wish I had such a book when commencing my mini stry some 33 years ago! It is
wide ranging over the topic of preaching, concise, user-friendly and very practical.
It is also contemporary, dealing with present challenges and needs. This work is
ideal for those training for the ministry but all in the pastoral office will profit by
it. Extensive references are made to the relevant scriptures, and examples and
quotes are drawn from great historical and contemporary preachers.
The book has 11 contributing authors, every one of them skilled expository
preachers, and each deal s superbly with their subject. Amongst them are Drs James
Montgomery Boice, R.C. Sproul, John Piper and John MacArthur Jr. The subjects
covered are: The Primacy of Preaching, The Foolishness of Preaching, Expository
Preaching, Experiential Preaching, The Teaching Preacher, Preaching to the Mind,
Preaching to the Heart, Preaching with Authority, Evangelistic preaching,
Preaching to Suffering People, and a reminder to Shepherds.
In his foreword, Dr Li gon Duncan (Senior Pastor, First Presbyterian Church,
Jackson MS , USA), makes this point that really gives the reason for this book
being so important today: 'There is significant pressure on the preacher to
truncate and thin out his message, to entertain, to explore alternative media for the
advancement of the gospel, and even to abandon historic modes of proclamation
altogether.'

The preacher is called to be the servant of the Word. Pastors are beckoned in every
direction and pressurised by a multitude of tasks which means that preparation for
preaching must be maintained as the priority. The 'foolishness of preaching' still
remains God 's ordained way to proclaim the truth about himself, and the way to
bring men to himself.
There is a stirring chapter on preaching to the heart with different metaphors to
help us grasp how important it is to see into the hearts and situations of those to
whom we preach. The preacher is a sower of seed, a teacher of students, a father
of children, a shepherd, a nurse feed ing infants. Just as challenging is the chapter
on preac hing to the mind. The truth which would affect the heart, which changes
the heart, must first enter through the vestibule of the mind. Dereck Stone, Senior
Pastor, Howick, South Africa
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