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Jannie Du Preez has retired from the position of Professor of Missiology at 
Stellenbosch University in South Africa. 
Michael Haykin has this year taken up the position of Principal of the Toronto Baptist 
Seminary. 
Kieran Beville has been pastor of Westside Baptist Church, Bandon, Co. Cork, Ireland, 
since 1998. 
Roland Eskinazi is pastor of the Good wood Baptist Church, Capetown, South Africa. 
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Standing behind - Kevin Davis with Sphiwe; Becky with Palesa and Mark with Tshepo 
In front, seated - Caroline Mead with Thabang; Chris with Thabo, Matome, Nhlanhla, 
Lucky Talala with Kagiso and Sarah Talala with Naledi 

Mark and Christine Harding report as follows: Tshepo Ya Rana (meaning Hope for 
Children in the Setswana language) was begun early this year as a response to the 
increasing need for the care of abandoned and unwanted babies. Traditional African 
extended family care cannot cope with the combined effects of the AIDS epidemic, the 
fear and stigma which goes with it, coupled with mass unemployment and its resulting 
poverty. This means that more and more little ones are either thrown away like rubbish 
shortly after birth, or abandoned in the hospitals by desperate mothers. Others are 
orphaned while still small. If they are infected (or even thought to be) they are rejected 
by family members, who often are already looking after the siblings and cousins. 

We, at Tshepo Ya Rana, offer the love and security of a Christian family to these little 
'unloved ' ones , in the beautiful surroundings of a bushveld farm. Healthy babies are 
referred to other organisations for adoption when possible, whereas others will be cared 
for by us for as long as need be. South African law does not allow us to be registered 
as a children 's home, but instead we have the children placed in foster care, which 
means we must have one individual or couple resident on the property for every six 
children we care for. We have 9 children at present, three of whom are looking for 
adoptive homes. We are looking for the Lord's leading for the future. 
Our website address is: www.tshepo.org 
Email address: marchris@iafrica.com 
Postal address: P.O. Box 2642, Hammanskraal, 0400 SOUTH AFRICA 
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Editorial 

To celebrate the 300th anniversary of the birth of Jonathan Edwards in 1703, 
we consider Edwards as 'The Theologian of Revival'. In addition, Roland 
Eskinazi's review highlights a book of sermons by Edwards, a book which is 
an example of the depth and quality of his preaching and writing. 

Yale University Press is in the course of printing the complete works of 
Jonathan Edwards, but the price is likely to be prohibitive. Fortunately, Banner 
of Truth have performed a wonderful service in making Edwards ' works easily 
available: the two large folio volumes of Edwards' Works (£56 for the set); 
Jonathan Edwards on Revival (£4.50) , The Religious Affections (£6.50), 
Charity and its Fruits (£6.50), A History of Redemption (£14.50 hardback), 
and essential reading: Iain Murray's splendid biography of Edwards (£15.50 
hardback). 

It was a sad day when the Congregational church at Northampton (where he 
had laboured for twenty years) dismissed Jonathan Edwards. 'The scene of 
America's greatest theologian and colonial America's most powerful thinker 
being run out of town and forced into exile in a frontier village has intrigued 
observers ever since' (Marsden p. 369) . As always this unjust dismissal was 
effected through the church meeting. 

Every church or Christian assembly must have a church meeting for many 
reasons: policy, finance, annual meetings with reports , admission of new 
members , appointment of new elders or deacons, or the calling of a new 
pastor. 

The church meeting is often the only place where members find opportunity 
to express their frustrations and disgruntlement. Simmering discontentedness 
or disaffection can be like the gauge of a pressure cooker suddenly letting off 
steam. Eruptions at the church meeting can have disastrously injurious effects 
on young believers or sensitive members. What can be done about this? In his 
article, Kieran Beville explores the subject in general. The reality is that there 
is no easy way to prevent damaging church meetings. Careful and prayerful 
preparation is essential. Pastoral visiting can be the way to settle difficulties so 
that there is no need to use the church meeting to air discontent. Firm and wise 
chairmanship is important. The agenda needs to be prepared by the elders 



beforehand and no place allowed for 'any other business ' which can be taken 
advantage of by mischief makers . 

In one church it is customary at the commencement of the church meeting to 
read Matthew 18:6, 'But if anyone causes one of these little ones who believe 
in me to sin , it would be better for him to have a large millstone hung around 
his neck and to be drowned in the depths of the sea.' 

Dreaded church meetings seem inevitable . In a recent RT there was recorded 
the experience of a pastor who arrived at the meeting to find that it had been 
set up to engineer his dismissal (see RT 183). He was powerless to resist that 
but the outcome has been positive inasmuch as the solid core of members had 
come to embrace the doctrines of grace through his preaching. They have 
withdrawn and a Reformed Baptist Church has been established. 
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On September 2 Omri Jenkins (1915-2003) was promoted to heavenly 
company (Hebrews 12:22-24) as was John Marshall (1932-2003) on 29th 
August. 

Omri Jenkins was Welsh to the core, a close friend and ally of fellow 
Welshman Dr Martyn Lloyd-Jones, through whom he was brought to the 
doctrines of grace. Omri was a pastor and evangelist with a passion for 
mission. This was shown in the way he ministered in many European 
countries . He was extremely generous in the quantity of Banner of Truth 
books he gave to pastors who were feeling their way in theology. Omri was 
the leader of the European Missionary Fellowship which unites pastors and 
churches across Euroµe (France, Spain, Italy, Greece, Switzerland and 
beyond). He was the principal planner in forming the EMF School of 
Biblical Studies which is now located in Welwyn. In 1985 Omri retired. 
Today Danny Webber is the leader of E1V1F. In his retirement Omri wrote 
two books published by EP, The Great Commission, and Five Minutes to 
Midnight . The latter describes the revival in Eastern Europe under the 
ministry of James Stewart. 

John Marshall was pastor of the Congregational Church of Hemel 
Hempstead for 45 years . He was a Banner of Truth Trustee and played a 
leading role in organising pastors from Eastern Europe to attend the annual 
Banner of Truth Conference at Leicester. John was active on the committee 
which plans the annual Westminster Conference. He sustained a ministry of 
encouragement to pastors in Eastern Europe during the Communist era and 
visited them. John Marshall wa s a patriot with an astute knowledge of 
English history. The very salt of the earth, it was always a joy to fellowship 
with him as it was with Omri. We pay tribute to these men of faith, courage 
and enterprise. 

• -



The Theologian of Revival 

Editor 

As Martin Luther stands at the 
watershed of a new epoch in 
Church history so Jonathan 
Edwards stands at the threshold of a 
new Evangelical world 
characterised by revivals. In 
between is John Owen, the Prince 
of the Puritans, who is 
representative of three generations 
of English Puritans who developed 
the Reformed faith into a wonderful 
blend of doctrine, experience and 
practice. In that tradition but facing 
a new set of pressures Edwards 
wrote the classic The Religious 
Affections in which he shows what 
does and does not constitute the 
elements of true conversion. 

Jonathan Edwards ministered in a 
young developing nation. He 
laboured on the frontiers of 
constant danger and conflict 
betwee n indigenous Indians , 
French Catholics and English 
Protestants. Edwards was an astute 
thinker and a Christian philosopher 
at the cutting edge of the emerging 
spiritual conflict with deism and 
rationalism.BB Warfield described 
him as the one figure of real 
greatness in the intellectual life of 
colonial America.
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Above is the cover of the new 
biography of Jonathan Edwards by 
George M. Marsden, Yale University 
Press. 615 pages, hardback. This 
book is highly commended. Jn 
England it is obtainable from Yale 
University Press, 47 Bedf ord Square, 
LONDON, WCJB 3DP (tel 020 7079 
4900 fax 02070794901)at £25.00. 
A review is being prepared for a 
future issue of Reformation Today. 

The Theologian of Revival 

Jonathan Edwards was the most 
astute early American philosopher 
and the most brilliant and original 
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of all American theologians. Unlike 
Whitefield who preached 
extempore and according to his 
companions never faltered for a 
word, Edwards wrote out his 
sermons and if he had to preach 
from notes found that difficult. Yet 
Edwards' Sinners in the Hands of 
an Angry God is· America 's most 
famous sermon. 

Baptists are fascinated by Edwards' 
move toward a pure church 
evidenced in the communion table 
controversy (half-way covenant) 
which partly led to his dismissal 
from Northampton in 1750. Some 
are fascinated by Edwards' 
masterpieces Freedom of the Will 
and The Nature of True Virtue. 

My view is that , while these are 
important issues, far and away 
Edwards' main contribution to the 
wider Church are his thinking and 
his books on revival. He deserves 
the title 'The theologian of 
Revival'. The English Puritans 
never used the word ' revival' 
although their theology is 
conducive to revival. 

It is my purpose here to trace out 
the development of Edwards ' 
interest in and writing on revival. 

In 1734/35 a powerful spiritual 
awakening came upon 
Northampton. Edwards described 
this in a book titled A Narrative of 
Surprising Conversions. 
Definitions of revival vary. 
Edwards' description is in itself a 
definition: 
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' In the latter part of December 
1734, the Spirit of God began 
extraordinarily to set in , and 
wonderfully to work amongst us: 
and there were very suddenly, one 
after another, five or six persons 
who were to all appearances 
savingly converted'... 'In the 
openmg weeks _of 1735 ,' he 
continues, ' An earnest concern 
about the great things of religion 
and the eternal world became 
universal in all parts of the town 
and among persons of all degrees 
and all ages. All other talk but about 
spiritual and eternal things was 
soon thrown by; all the 
conversation, in all companies and 
upon all occasions, was upon these 
things only, unless so much as was 
necessary for people carrying on 
their ordinary secular business ... 
The minds of people were 
wonderfully taken off from the 
world; it was treated amongst us as 
a thing of very little consequence. 
Such a change in conviction 
speedily produced a visible 
difference in the life of the town.' 

The greatest change of all appeared 
in the meeting house itself: 'Our 
public assemblies were then 
beautiful: the congregation was 
alive in God's service, everyone 
earnestly intent on the public 
worship, every hearer eager to drink 
in the words of the minister as they 
came from his mouth; the assembly 
in general were, from time to time, 
in tears while the Word was 
preached; some weeping with 



son-ow and distress, others with joy 
and love , others with pity and 
concern for the souls of their 
neighbours.' 

In 1739 Edwards , aged 36, 
preached an extended series of 
sermons in which he surveyed the 
whole sweep of human history from 
creation to the second coming of 
Christ. This was published as A 
History of the Work of Redemption. 
Edwards anticipated that through 
outpourings of the Holy Spirit all 
the enemies of Christ eventually 
will be defeated, especially the 
Antichrist (as with all the 
Reformers and Puritans Edwards 
regarded the Papacy as the 
Antichrist) and the false prophet. 
According to Romans 11 he 
believed that the Jews would be 
converted and that would be the 
precursor of a massive increase of 
the Church throughout the world . 
The gospel would then be more 
clearly preached and be more 
effective in its application leading 
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to peace . Distortions of the gospel 
would be removed and cults 
brought to nothing . All this would 
be accomplished not by princes, 
that is by human power or by 
political leaders, but through the 
Holy Spirit using the means of 
grace (Zech 4:6). All creation, 
reasons Edwards , is but the stage 
for God's main work of redemption . 
All is worlcing toward the end of all 
things which is the glory of God 
Triune in redemption and the 

Edwards' Parsonage at Northampton 
by courtesy of the Banner of Truth 
(see biography by lain Murray page 
97) 

formation of the new earth and 
heavens . 

It was the local revival in 
Northampton which spread to some 
other towns that inspired the latter 
series of sermons . Now a much 
wider revival was about to come 
upon New England. In 1740-41 the 
Great Awakening 'broke upon the 
slumbering churches of New 
England like a thunderbolt out of a 
clear sky' .

3 
Unlike 1735 this was a 

nation-wide awakening. The 
principal human instrument was 
George Whitefield, then only 25 
years old. The character of this 
revival is glimpsed by the following 
description . 

Farmer Nathan Cole recalled his 
experience . He was at work when 
he heard from a neighbour that 
George Whitefield was coming. 
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'I was in my field at work. I 
dropped my tool and ran home 
and bade my wife to get ready 
quick to go and hear Mr 
Whitefield preach at 
Middletown, and ran with all 
my might to my pasture for my 
horse, fearing I should be too 
late to hear him. I brought my 
horse home and soon mounted 
and took my wife up and went 
forward as fast as the horse 

. could bear . . . I would get 
down and run and bid her ride 
as fast as she could and I 
would run . . . until I was 
almost out of breath . . . so I 
did several times to favour my 
horse for we had almos t 
twelve miles to ride in little 
more than an hour. On high 
ground I saw before me a 
cloud or fog rising and heard a 
noise like a rumbling of 
horses' feet coming down the 
road . . . when I came within 

. twenty rods of the road I could 
see a steady stream of horses 
and their riders . . . We went 
down with. the stream I heard 
no man sp-eak a word all the 
way, everyone pressing 
forward in great haste, and 
when we got to the old 
meeting house there was a 
great multitude - it was said to 
be 3 or 4000 people 
assembled. We got off our 
horses and shook off the dust , 
and the ministers were then 
coming to the meeting house. I 
turned and looked towards the 

great river and saw ferry boats 
running swift, forward and 
backward, bringing over loads 
of people, all seemed to be 
struggling for life . . . All 
along the 12 miiles I saw no 
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man at work in his field. 

Wherever Whitefield preached in 
New England the Holy Spirit was 
poured out and large crowds 
gathered. At one place 25 ,000 
gathered to hear Whitefield which 
represented the largest gathering in 
the nation up to that time. 

Edwards in particular defended the 
revival from its cnt1cs and 
eventually in 1746 after preaching a 
series of sermons on the subject and 
after much revision published his 
Treatise on Religious Affections 
which remains his most read book. 

In 1747 he published a treatise on 
Zechariah chapter 8:20-22. It came 
from a press in Boston with the 
long , descriptive title: 

An Humble Attempt to Promote 
Explicit Agreement and Visible 
Union of God's People in 
Extraordinary Prayer, for the 
Revival of Religion and the 
Advancement of Christ's Kingdom 
on Earth, pursuant to Scripture -
Promises and Prophecies 
concerning the Last Time. 

This book, the equivalent of a 180 
page small size paperback, was 
posted to John Erskine (1721-1803) 



in Scotland. John Ryland, Jr was in 
correspondence with Erskine and it 
was through him that he received a 
copy of An Humble Attempt. John 
Ryland, Jr shared the treatise with 
John Sutcliff (1752-1814). Interest 
spread and monthly prayer 
meetings in quest of revival were 
organised . Special prayer for 
revival spread to other 
denominations . This activity of 
intercession marks the beginning of 
a remarkable period of spiritual 
awakening in the British Isles . 
Noteworthy too is that this time of 
special intercessory prayer marks 
the commencement of the Great 
Missionary Awakening in which 
William Carey was a pioneer. 

Of exceptional encouragement to 
Edwards was the entrance into his 
life of David Brainerd - a matter on 
which he often reflected. It was on 
Thursday, 28 May 1747, at the time 
when Edwards was preparing for 
publication the treatise calling for a 
concert of prayer, that David 
Brainerd rode into the parsonage 
yard at Northampton. Edwards, 
whose mind was engaged in the 
vision of worldwide mission, had 
only met Brainerd once before . 
Now, through close contact, he was 
to share much more deeply in the 
experience of labouring among the 
Indians, and in particular in a 
detailed knowledge of the spiritual 
awakening among them. The story 
of Brainerd is a profoundly moving 
one: his struggle with the total 
depravity and rejection of the 

gospel by the Indians, his near 
despair on that account, and above 
all his transparent godliness . 
Although limited in physical 
strength, Brainerd gave himself 
unremittingly and sacrificially to 
the Indians among whom he was 
eventually to witness a phenomenal 
spiritual awakening. He died of 
tuberculosis in Edwards ' home at 
the early age of twenty-nine, 
leaving his journals in Edwards' 
possession. These diaries formed 
the basis of Edwards' biography of 
Brainerd, which in due course 
became by far his most popular 
book. It is reckoned that this was 
the first missionary biography to be 
printed in America and it made a 
greater impact on the Church for 
the cause of missions than any 
other. It was the revival among the 
Indians that gave power to the 
biography and which is gripping in 
interest. 

Jim Packer, in a paper given at the 
Puritan Conference in London in 
1961, helpfully summed up 
Edwards' teaching on revival under 
three headings: 

1. Revival is an extraordinary work 
of God the Holy Ghost 
reinvigorating and propagating 
Christian piety in a community 

Revival is an extraordinary work, 
because it marks the abrupt reversal 
of an established trend and state of 
things among those who profess to 
be God's people. To envisage God 
rev1vmg his Church is to 
presuppose that the Church has 
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previously grown moribund and 
gone to sleep . 

2. Revivals have a central place in 
the revealed purposes of God 

'The end of God's creating the 
world,' declares Edwards , 'was to 
prepare a kingdom for his Son (for 
he was appointed heir of the 
world).' This end is to be realised , 
first through Christ's accomplishing 
redemption on Calvary, and then 
through the triumphs of his 
kingdom. 'All the dispensations of 
God's providence henceforward 
(since Christ's ascension) , even to 
the final consummation of all 
things, are to give Christ his 
reward, and fulfil his end in what he 
did and suffered upon earth.' A 
universal dominion is pledged to 
Christ and in the interim, before the 
final consummation, the Father 
implements this pledge in part by 
successive outpourings of the 
Spirit, which prove the reality of 
Christ's kingdom to a sceptical 
world and serve to extend its 
bounds among Christ's erstwhile 
enemies. 

3 . Revivals are the most glorious of 
all God's works in the world 

Edwards insists on this , to shame 
those who professed no interest in 
the divine awakening that had come 
to New England, and insinuated by 
their attitude that a Christian's mind 
could be more profitably occupied 
with other matters. 
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'Such a work is, in its nature and 
kind, the most glorious of any work 
of God whatsoever,' Edwards 
protests . ' It is the work · of 
redemption (the great end of all the 
other works of God, and of which 
the wo:rk of creation was but a 
shadow). It is the work of new 
creation, which is infinitely more 
glorious than the old . I am bold to 
say that the work of God in the 
conversion of one soul... is a more 
glorious work than the creation of 
the whole material un iverse .' 

Conclusion 
So widespread is the universal 
Church that we do not know how 
many today are burdened in the 
way that Edwards was. The Holy 
Spirit is the Spirit of grace and 
supplication. He moves his people 
to pray. Intercession is almost 
always the precursor of spiritual 
awakening . It is impossible to think 
of any other way by which the 
world will be won for Christ. 

I 
BB Warfield, Studies in Theology , 

p. 517 
- For the Puritan understanding of 2 
Tbessalonians 2: 1-12 and Romans 
11 , see paper The Puritans and the 
Promises by Enoll Hulse, in God is 
Faithful , Westminster Conference 
Papers for 1999, available from 
John Hanis, 8 Back Know! Road , 
MIRFIELD, WF14 9SA. £5.95 
which includes postage 
3 

Jlonathan Edwards, biography by 
lain Mun ay, Page 155 
4 

Ibid page 163 



The Only True Living Way 

by Jannie du Preez, Stellenbosch, 
South Africa 

Jesus answered, 'I am the way, the 
truth and the life. No one comes to 
the Father except through me ' 
(John 14 : 6). 

The great question surfacing 
everywhere is: 'Do not all 
religions lead to the same 
destination? We live in a multi
religious society. Dare we assert 
that the Christian religion is the 
only one that leads to salvation? ' 

I will begin by removing a possible 
misunderstanding: No religion can 
save us , not even Christianity. 
Every religion is a system with its 
own history, beliefs and practices. 
Such systems may have good 
features but systems as such 
cannot save. The secret is to be 
found in a unique person. 
Christians know who this person 
is. Thomas asked about the way. 
Jesus answered: ' I am the way, the 
truth and the life. No one comes to 
the Father except through me.' 

We have here three of twelve I 

Familiar scenery in the Cape where 
the author lives 

these in the Gospel of John such 
as, 'I am the bread of life' (6:35) 
and , "I am the light of the world" 
(8: 12), and, 'before Abraham was 
born, I AM' (8:58). 

AM assertions of Jesus . We find Commentators on ·the New 
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Testament remind us that these I 
AMs of Jesus actually go b<ick to 
the 'I am' of God in the book of 
Exodus (Ex 3:14) . Here Jehovah 
(Yahweh), the God of Israel, said 
to Moses at the burning bush , 
about 1,400 years before Jesus was 
born in Bethlehem, ' I am "Who I 
am.' 

The twelve I AMs of Jesus in the 
Gospel of John spell out the full 
meaning of this great Exodus name 
of- God the Father in the Old 
Testament. As Jesus says in verse 9 
of John 14, 'Anyone who has seen 
me has seen the Father.' 

I will now concentrate on the three 
I AMs in our text, pronounced by 
Jesus in an upper room somewhere 
in Jerusalem the very evening 
before his . crucifixion, 'I am the 
way, the truth and the life.' 

In the original Greek language of 
the New Testament the 'I am' is 
written in such an emphatic way 
that one may justly translate: 'I , I 
am the way; I,I am the truth; I, I am 
the life.' This is , then followed by 
Jesus' emphatic claim: 'Without 
me nobody can come to the 
Father.' 

This is Jesus' own explanation of 
what he means when he says : 'I am 
the way.' He means to say he 
himself, and no one else, can bring 
us to the heavenly Father and his 
heavenly home. He can claim to be 
the only Saviour because of what 

he is and of what he does . He is the 
one in whom the divine nature and 
the human nature combine in an 
incomparable and 
incomprehensible way And he did 
what no one else could ever do : he 
went the way of the cross, the way 
of intense humiliation and 
suffering, giving his life as a 
ransom for your sins and my sins 
and for the sins of the whole world 
(1 John 2:2), in order to bring us 
back to the Father and into the 
Father's house. 

Jesus is the one and only way in a 
double sense. He is the one and 
only way from the Father to us. 
And he is the one and only way 
from us to the Father. This is the 
divine truth, embodied in the very 
person of Jesus Christ. And this is 
why he could also say : 'I am the 
truth .' The way and the truth are so 
closely linked in Jesus' person, that 
we may say Jesus is the true way, 
for there is no other way. Every 
other way spells a lie, however 
well meant it may be . We must be 
firm and uncompromising in 
dealing with the burning question 
of truth. We live in a time in which 
even Christian people are tempted 
to accept the idea that there are no 
absolute truths, that all truth is 
relative or worse still mere 
opinion. You have your views and 
I have mine. The one is as good as 
the other. In the field of religion 
this leads to the slogan that all 
roads eventually lead up to God : 



In actual fact this is not a modern 
idea. It is an old idea . Take for 
instance the world religion known 
as Hinduism, which forms the 
basis for the modern movement 
known as New Age. The origins of 
H~nduism go back to a few 
thousand years before Christ. Of 
this religion the famous missionary 
to India , Stanley Jones, said , 
'Hinduism is like a sponge which 
absorbs to itself that which is good 
or bad without rejecting anything.' 
Thus a Hindu would be quite 
willing to accept Jesus as one 
among many gods. I have found 
this to be correct by way of 
personal conversations with 
Hindus. They are not at all willing 
to accept Christ as the only one. 
They abhor that assertion. Yet 
Jesus himself claims to be the only 
Saviour. John 14:6 could not be 
more clear. 

And what about our Muslim 
ne ighbours of whom there are 
more than 1,000 in Stellenbosch, 
and about one billion in the whole 
world? They accept Jesus as one of 
a great number of true human 
prophets . At the same time they 
esteem Mohammed to be the 
greatest and affirm that he is the 
latest. Some years ago I was one of 
a group of Christian ministers and 
missionaries who had a meeting 
with a few learned Muslims . In one 
of our friendly discussions I asked 
the lecturer in Arabic how he 
would respond to Jesus ' words in 

John 14:6. ' No problem,' he 
replied , 'That was true only for 
Jesus' own time . Since the coming 
of Mohammed 600 years later, 
Jesus' words are no longer 
relevant . They belong to bygone 
days .' 

But friends, the difference between 
Jesus and Mohammed is precisely 
this , that Jesus claims to be 
infinitely more than any human 
prophet. In a vision on the island of 
Patmos John heard Jesus say : 'I 
am the First and the Last. I am the 
Living One; I was dead, and 
behold I am alive for ever and 
ever! And I hold the keys of death 
and Hades .' Jesus is the only 
prophet who can assert such truth 
and reality. Jesus is the eternal Son 
of God through whom God spoke 
his final word once and for all. 

Just think of the wonderful 
introductory words of the letter to 
the Hebrews (1: 1-2): 'In the past 
God spoke to our forefathers 
through the prophets at many times 
and in many ways, but in these last 
days he has spoken to us by his · 
Son , whom he appointed heir of all 
things, and through whom he made 
the universe . The Son is the 
radiance of God's glory and the 
exact representation of his being, 
sustammg all things by his 
powerful work. After he had 
provided purification for our sins, 
he sat down at the right hand of the 
Majesty in heaven.' Jesus is then 



the final prophet, the final priest 
and he is the king of kings who 
speaks the final word. And this 
final word is final truth. As Jesus 
himself witnessed before Pilate on 
the day of his crucifixion, 'For this 
reason I was born, and for this 
reason I came into the world; to 
testify to the truth. Everyone on the 
side of truth listens to me ' (Jolm 
18:37). 

'Now this is eternal life : that they 
may know you, the only true God, 
and Jesus Christ, whom you have 
sent' (John 17:3). 

Is this knowledge of God through 
Jesus Christ not a matter of life or 
death for every human being? In 
actual fact a matter of eternal life -
or eternal death? In the first letter 
of John (5:11-12) God himself 
testifies that he has given us 
eternal life , and that this life is in 
his Son. Whoever has the Son, 
God says, has this eternal life. 
Whoever does not have the Son of 
God does not have this eternal life. 

Yes, we must see that Jesus is the 
only way to God. I hold in my 
hands two published witnesses by 
earnest people from other religions 
who listened to Jesus and found in 
him the only true way to God. The 
one is the famous little book titled 
I dared to call Him Father written This is God's message for you and 

me and for the whole world. We 
by a former Muslim, Bilquis 
Sheikh, a Pakistani woman of ought to accept it with all our 
noble birth. The second one has the heart. And we ought to share it 

title Journey from the East, written 
by a very learned former Hindu, 

· Dr. Purushotman M. Krishna, a 
South African citizen. People such 
as these have discovered that the 
Jesus way is the true. way and that 
this way brings real life. 

This is why Jesus could also claim: 
'I am the life. ' And this life is 
nothing less than eternal life, life 
which is quality-wise totally 
different from anything else which 
is called life. It is life in eternal 
union and communion with God. 
As Jesus himself said in his prayer 
to his Father on that Thursday 
evening before his crucifixion , 

with the whole world. 

Prayer of Thanks: Dear Lord, how 
amazing that we may be called 
people of the Jesus way. For there 
is no other way to the Father and 
the Father's house. May millions 
who are still seekers find this one 
and only way in this our day, and 
then walk in it and rejoice in it. We 
love you, Lord Jesus , our WAY, 
our TRUTH, our LIFE. Amen. 

This is the outline of a sermon 
delivered in the United Church, 
Stellenbosch, South Africa, 
November 18, 2001 
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John Ryland, Jr. 

by Michael Haykin 

'0 Lord, I would delight in Thee': 
The life and ministry of John Ryland, Jr. appreciated 

on the 250th anniversary of his birth 

'Oh! That I may not eye my own glory more than the Glory of God'
1 

In September 1753 Samuel Davies (1723-1761) , a Presbyterian 
minister from Virginia, left his home for Great Britain on what would 
turn out to be an arduous, though highly successful , fund-raising 
expedition for the then fledgling College of New Jersey (later to be 
renamed Princeton University). He was gone for a total of eighteen 
months, and met quite a number of key British Evangelicals and 
churchmen, among them the leading Baptist theologian of the era, John 
Gill (1697-1771), whom he described as 'the celebrated Baptist 



minister '. He paid a visit to Gill on January 30, 17 54, and found him 'a 
serious, grave little Man'. Gill was quite willing to lend his support to 
the College, but he told Davies not to expect much from the English 
Baptists as a whole: ' In general,' he said, the Baptists ' were unhappily 
ignorant of the importance of leaming .'

2 

Eady yea1rs 

A striking exception to John Gill's censure of his fellow Baptists was 
his friend John Collett Ryland (1723-1792), who had a voracious 
appetite for learning. For much of his life J C Ryland was pastor of 
College Lane Baptist Church , Northampton, and one of the leading 
Calvinistic Baptist lights of the eighteenth century.

3 
He seems to have 

sought to stimulate a similar ajppetite for books and learning in his 
children, in particular in his namesake, John Ryland, Jr. (1753-1825) . 

For instance in 1758 or so the younger Ryland had been so fascinated 
by watching his father teach Hebrew to some boys that he apparently 
asked if he could ~earn Hebrew as well. So it was that before the age of 
six he was able t@ read the twenty-third Psalm in Hebrew! In fact, he 
remembered reading it to the notable Evangelical author James Hervey 
(1714-1758) , who was a close friend of his father.

4 

Ryland was something of a precocious child, but he also genuinely 
loved study from an early age. He recalled that as a young child, he 
'was fond of reading, and generally preferred that employment to play'. 
In the father's diary for August 28, 1764, there is the following 
remarkable entry: 

John is now eleven years and seven months old; he has read Genesis in 
Hebrew five times through ; he read through the Greek Testament 
before nine years old. He can read Horace and Virgil. He has read 
through Telemachus in French! He has read through Pope's Homer, in 
eleven volumes; read Dryden 's Virgil, in three volumes. He has read 
Rollin's ancient history, ten volumes 8vo. And he knows the Pagan 
mythology surprisingly. 



As H Wheeler Robinson bas commented on this diary entry: 'There is 
more than paternal pride in those words; there is the sense that he is 
giving to bis boy that which he was once so eager to win for himself.' 

The elder Ryland's piety also influenced his son. Though at times quite 
eccentric, the father was an ardent lover of the Lord Jesus. 'What a 
glory to be connected with all the infinite good in Christ,' he wrote on 
one occasion in a small piece enumerating encouragements to pray.

5 

Thus devotion and learning were interwoven early on in the life of the 
younger Ryland. 

6 

Ministry in Northampton and friendships 

Ryland experienced conversion and baptism in 1767. In May of 1770 
he spoke for the first time before the church. His sermon was based on 
Jeremiah 31:8-9. The Northampton church formally recognized bis gift 
for preaching in March, 1771. He was but eighteen years old. Many 
years later he could say that he had 'had very few silent Sabbaths 
since' .

7 

In 1781 Ryland was invited by College Lane to become co-pastor with 
his father. When his father moved five years later to Enfield, near 
London, Ryland became the sole pastor. 

During his early years of ministry Ryland received much solid and 
judicious advice and encouragement from John Newton (1725-1807), 
the Anglican Evangelical. Ryland's friendship with Newton began a 
few years after the latter bad become the curate at the parish church in 
Olney in 1764. It lasted until Newton's death in 1807.

8 
The year before 

Ry land's own death in 1825, he summed up his friendship with Newton 
in this way: 

Mr. Newton invited me to visit him at Olney, in 1768; and from thence 
to his death, I always esteemed him, and Mr. Hall of Arnesb/. .. as my 
wisest and most faithful counsellors, in all difficulties.

10 

One gets a good understanding of the way that Newton, ever the mentor 



of younger pastors, helped Ryland when one ponders the following 
extracts of a letter that Newton sent to Ryland when Ryland's first wife 
Betsy was on the verge of death .. It was written on January 23, 1787. 

My dear friend, I feel, but I do not fear, for you . The God whom thou 
servest he can support and deliver you . He is all sufficient, and his 
promise is sure. 

Plenty of advice is at hand , but I dare not offer you much in this way. 
You are in the heat of a trial ; I am at present in quiet. It would be easy 
for me to press patience and resignation upon you, and to remind you 
that a pardoned sinner ought never to complain. You could speak the 
same language to me, if I were in your case, and you were at ease. 

Yet though we may and ought to compassionate one another under our 
various trials, and to speak with tenderness where the heart is wounded; 
there are truths which, if trouble hides them from our view, it is the 
office of a friend to recall them . You and I are ministers. As such, how 
often have we commended the gospel as the tohen [' the one thing ' that 
is needed] , affording those who truly receive it a balm for every wound, 

· a cordial for every care! 

How oftei:i have we told our hearers , that our all-sufficient and faithful 
Lord can and will make good every want and loss! How often have we 
spoken of the light of his countenance as a full compensation for every 
suffering, and of the trials of the present life as not worthy to be 
compared with the exceeding abundant and eternal weight of glory to 
which they are leading! We must not therefore wonder, if we are 
sometimes called to exemplify the power of what we have said, and to 
show our people that we have not set before them unfelt truths, which 
we have learnt from books and men only. You are now in a post of 
honour, and many eyes are upon you . May the Lord enable you to 
glorify him, and to encourage them, by your exemplary submission to 
his will! 

You are doubtless allowed to pour out your heart before him, and even 
to pray for Mrs. Ry land 's recovery, and I will join with you so far as I 
dare .... I pray for her, that he may enable her quietly and cheerfully to 



commit herself into his hands; and I pray for you, that you may do the 
same . You may be assured he will not try you beyond what he will 
enable you to bear. If it be for your good, especially for your chief 
good, his glory, she shall recover; he will restore her, though a hundred 
physicians had given her up. If otherwise, I doubt not but he will help 
you to say, Thy will be done. And hereafter you shall see that his will 
was best. 

... Accept this hasty line as a token of my sympathy. I was not willing 
to wait till I could find more leisure. May the Lord bless you both . And 
may we all so weep as becomes those who expect , ere long, to have all 
our tears wiped away. 
I am sincerely and affectionately yours, John Newton 

Reading Jonathan Ewdards 

During his early ministerial experience Ryland also read deeply in the 
writings of Jonathan Edwards (1703-1758). Indeed , after the 
Scriptures, Edwards' writings exerted the strongest theological 
influence on Ryland. As Ryland declared in a letter to his fellow 
Baptist Joseph Kinghorn (1766-1832): 

Were I forced to part with all mere human compositions but three, 
Edwards' Life of Brainerd, his Treatise on Religious Affections, and 
[Joseph] Bellamy's True Religion Delineated . . . would be the last I 
should let go. 

11 

And in a postscript to his funeral sermon for his closest friend Andrew 
Fuller (1754-1815) he stated: 

If I knew I should be with .. . Fuller tomo!Tow, instead of regretting that 
I had endeavoured to promote that religion delineated by Jonathan 
Edwards in his Treatise on Religious Affections and in his Life of David 
Brainerd, I would recommend his writings .. . with the last effort I could 
make to guide a pen.

12 

The ' religion delineated by Jonathan Edwards' was devoted to a 



scholarly and contemporary defence of Calvinistic convictions, and to 
tracing the work of the Spirit in corporate revival and individual 
renewal. This twin commitment of Edwards' theological reflection 
provided both shape and substance for Ry land's own theology. 

13 

Ryland had enormous respect for Edwards. In Rylahd's words, 
Edwards was 'one of the greateslt and best of men' in his personal life, 
one whom Ryland esteemed as 'the most skillful and successful 
opposer' of religious fanaticism , at the same time that he was 'one of 
the ablest defenders of the distinguishing doctrines of Revelation' .

14 

Ryland also carried on an extensive correspondence with a number of 
Edwardsean divines in New England, men such as Jonathan Edwards, 
Jr., Samuel Hopkins and Timothy Dwight. 

What struck many who met Ryland for the first time was his humility. 
While one possible root of this virtue in Ryland's life was a natural 
timidity and gentleness, it was reverence for God and his holy character 
that matured it. In his funeral sermon for Ryland, Robert Hall, Jr. 
(1764-1831) mentioned Ryland's 'warm predilection' for the theology 
of Jonathan Edwards as being a major source for his love for God's 
holy character as it is in itself, and not for any benefits it bestows to the 
sinner. And it was this that gave him 'the most elevated conceptions' of 
God and kept him far from 'the slightest tendency to Antinomianism'

15
• 

Teaching in Bristol and writing hymns 

In 1793 Ryland moved to Bristol where, until his death in 1825, he was 
the pastor of Broadmead Churclh and the Principal of Bristol Baptist 
Academy. The year before he moved to Bristol, Ryland played a key 
role in the founding of what would come to be called the Baptist 
Missionary Society. His closest friend Andrew Fuller was the first 
secretary of this society, and when Fuller died in 1815, Ry land 
succeeded him. 

An outstanding Hebrew scholar and solid preacher, Ryland was also to 
exercise a significant influence on the lives of the two hundred or so 



students who studied at Bristol during his time as principal. The student 
body was never huge at any one time. In 1816 for example, there were 
22 students studying at the school.

16 

Yet the majority of them went on 
to become Baptist pastors and missionaries, imbued with Ryland's 
Evangelical Calvinism and commitment to revival. · 

Over time Ry land became one of the respected pillars of Calvinistic 
Baptist life in England. On one occasion, when Robert Hall (1764-
1831), his successor, was told something he regarded as incredible, 
Hall asked on whose authority was the report based. When be was told 
it was on that of Ryland, he replied, 'Did Ryland say so, Sir? Then it is 
true, Sir; for I would as soon receive his testimony as the affidavit of 
seven archangels.' 

17 

Finally, like his friend Newton , Ryland was a writer of hymns, of which 
a number had a wide circulation in nineteenth-century Baptist hymnals. 
John Julian, the editor of the well-known A Dictionary of Hymnology 
pronounced them 'plain and simple ' , lacking in 'poetry and passion' .

18 

Elsie Houghton , in her study of various hymn-writers , begs to differ. 
Referring to one hymn in particular, 0 Lord, I would delight in Thee, 
she notes that the b~mn seems 'to come straight from the experience of 
the writer's heart'.

1 

Houghton is right. As proof we close with the first 
stanza of this hymn which is still being sung: 
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News 

Israel 

A report by Baruch Maoz on Inter
Church Relations 

On Friday, July 25, a group of 14 
churches in central Israel met at the 
culmination of a three-year long process . 
An inter-congregational Pact was 
signed, according to which the signatory 
churches established agreed biblical 
grounds for congregation discipline, 
agreed to support each other in matters 
of church discipline and agreed to help 
instruct and edify each other in related 
matters. 

It was a festive occasion at which we all 
sensed the blessing of God. One of the 
pastors (David Lazarus , pastor of the 
Charismatic congregation, Beit 
Emmanuel) ably led the meeting, 
introducing each congregation 
represented , describing the value of the 
Pact and intimating that his own earlier 
reservations were removed in the 
process of discussion and mutual 
education as the various congregations 
met to formulate what ultimately 
became the wording of our mutual 
undertaking, to be affirmed on that day. 
Sasha Seriapov, from Grace and Truth, 
brought a message from the Word of 
God , reminding us that, as elders, we are 
engaged in building for God. We must 
build according to his instructions, and 
with the right materials. Discipline, he 
told us, is one of the building materials. 

Baruch related the short history of the 

Pact. A draft had been framed in 
conversation with four churches in the 
area at the initiative of two , one of which 
was the Grace and Truth congregation. It 
was then submitted for discussion and 
modification to all the congregations in 
central Israel, excluding Jerusalem and 
its satellite cities and townships. 
According to the Pact, each signatory 
congregation has equal standing; the 
integrity of each congregation is closely 
safeguarded, as is the unity of the Body 
of Messiah. Both important principles 
are recognised and accorded a role in the 
relati9nships between churches that 
chose to sign the document. As an 
expression of our respect and love for 
the whole Body of Messiah in Israel, and 
in recognition of the biblical principles 
which form the wording of our Pact, 
signatory churches undertook to relate to 
all congregations in the country, 
signatory or otherwise , according to the 
wording and the spirit of the undertaking 
we assumed with our signatures. It is our 
shared earnest hope that more 
congregations in central Israel will 
choose to sign the Pact in the course of 
time . 

We were reminded that church discipline 
is an act of love, not of retribution , and 
that its goal is to glorify God , labour for 
the purity of the churches and secure 
repentance and restoration for the erring. 

Following prayer, the Pact was signed · 
and the original was deposited in the 
safekeeping of Emmanuel House 
congregation. We closed with a practical 



discussion of difficulties encountered by 
some of the congregations in the realm 
of discipline , and agreed to meet on a 
regular basis for similar discussion and 
prayer. 

We give thanks to God for this practical 
expression of our oneness in Christ. 
There are significant differences 
between our congregations, but we 
believe that Messiah overshadows them 
all. Our working together in the realm of 
church discipline gives practical 
expression to the supremacy of Jesus 
over all our differences. We will not 
compromise on our commitment to truth 
as we find it disclosed in Scripture , but: 
neither will we compromise on our duty 
to love our brethren in Christ, in more 
than merely declaratory ways. The Pact: 
is squarely based on a clearly and 
uncompromisingly Evangelical 
Statement of Faith , which Statement has 
excluded a number of purportedLy 
Christian congregations in the area. 
This, too , has been a helpful outcome , 
and unusual in a country where 
theological lines are seldom draw n 
between professing Christians. 

Angola 

Pastor Joachim Rieck, Eastside Baptist 
Church, Windhoek, Namibia 

For most European Namibians and 
South African men , Angola used to be 
known as enemy territory ' for 
Namibians and South Africans . Most of 
us, through the ' military call-up system' 
under 'whjte ' South African rule, were 
involved in one way or another in the 
long 'bush war' in Angola from 1976 
onwards. 

The war ended for us when Namibia 
became independent in March 1990. But 
the war did not end for the Angolans. 
UNITA, under the leadership of Jonas 
Savimbi (supported by loyalist tribes) 
fi ercely resisted "the ruling government 
of Eduardo dos Santos (MPLA). More 
than two years ago Jona Savimbi was 
killed when the government was tipped 
off as to his whereabouts. This brought 
an end to a war that lasted more than 30 
years and which plunged the nation of 
Angola into unspeakable poverty and 
chaos. 

At the invitation of Calvin Brain , four 
men from the Eastside Baptist Church in 
Windhoek (Terry Paschke, Andrew 
Jamieson , Chri stiano Wustrow and 
myself) set out from Windhoek in two 
vehicles to deliver 1900 Bibles in the 
Luchazi language. The destination was 
Menongue in South Eastern Angola, 
where Calvin and Shelly Brain (with 
daughters Charity and Charissa) are 
ministering with the UIESA (Uniao de 
Igrejas Evangelicas de Angola) churches 
in Angola through the SIM miss ion. 
Distance-wise we had to cover roughly 
1250 kilometres (one way). That all 
sounds straightforward until one gets on 
to Angolan roads and encounters 
Angolan border officials and policemen! 
We in Namib ia are spoilt with an 
excellent road network and filling 
stations. The roads in Angola are really 
dirt tracks (imagine driving on a farm 
road for 350 kilometres) . The first 200 
kilometres are dust tracks (white fin e 
powder dust). Heavy trucks travel on 
these 'roads ' br inging much needed 
supplies to the towns of Angola. These 
trucks, as one mi ght imagine , do nothing 
to improve the condition of the road 
surface! 



200 kilometres into Angola brought us to 
the strategic bridge crossing the great 
Okavango river which provides water 
for the Okavango swamps in Botswana -
a tourists' delight! The bridge had been 
restored about two years ago after it was 
destroyed during the civil war. Beyond 
the bridge there was a tar road 
constructed by the Portuguese 
colonialists in the 70s. This road had 
been little used since 1975 due to the 
civil war. It was not difficult to see why. 
Just about every two kilometres there are 
gaping holes in the tarred surface -
landmines! Left and right of these holes 
one would find the evidence - trucks, 
tanks and other military vehicles blown 
to pieces and just left there. It was an 
eerie experience to pass many of these 
bygone scenes of ambush. 

After 30 years of civil war there is peace 
now in Angola. It is indeed amazing that 
vehicles can move along the road once 
again and we were thankful for God's 
help and protection. 'Travelling mercies' 
take on a new meaning when driving on 
these roads which are normally 
controlled by guerrillas. War has left this 
beautiful country in ruins. I have never 
before seen such devastation although 
one is used to much poverty in Africa. I 
saw a large number of people without 
limbs - no doubt landmine casualties. On 
an·iving in Menongue, a city of about 
120 000 people, we were struck by what 
the years of war and deprivation had 
done. Literally nothing works in the city. 
Basic things such as electricity and 
running water from a tap are simply not 
available and most commodities had to 
be flown in. Calvin and Shelly have a 
generator for electricity and a well in the 
yard from which they draw water. The 

city of Menongue was cut off from land 
supply routes for many years. 
Fortunately Angola has a good climate, 
soil and water. Things grow easily with 
enormous agricultural potential. It is 
also rich in mineral and oil resources. 

The Church scene in Angola is 
encouraging. We visited the UIESA city 
congregation of Menongue. I was 
privileged to preach the Word to that 
congregation while Calvin Brain 
interpreted into Portuguese . The 
churches are well attended and the 
brethren there are in the habit of meeting 
at 6 o'clock every morning for Bible 
reading and prayer. 

Peace in Angola has come at great cost. 
It is good to see that there is now 
freedom of travel and possibilities exist 
to rebuild the infrastructure. A number of 
Namibian contractors have already 
moved in to rebuild some of the 
destroyed buildings. Now is the time to 
get involved in Angola! I have reported 
on the situation in Menongue. Other 
more . important centres for gospel 
outreach are Lubango (the UIESA 
church has a seminary there) and 
Luanda, the capital city. 

What a blessing it would be if FIEL, the 
Portuguese language publishers who 
work out of Brazil, could start up a work 
similar to that which is going forward in 
Mozambique. 

Practical help and prayer for Menongue: 

* The UIESA church has a clinic in 
Menongue, but urgently needs basic 
health care workers /doctors. Short term 
medical missionaries would be able to 



achieve much good. However, medical 
supplies would need to be brought into 
the country. Fortunately there is a good 
airport with adequate air links but road 
travel is exhausting and tedious . 

* Those with construction skills 
(masons/painters/carpenters) could be 
usefully employed to reconstruct some 
of the war-damaged buildings and 
infrastructure of the UIESA churches 
e.g. the church, the clinic and the Bible 
school in Menongue . 

Syria 

Brad Garrison 

Syria is located in the Middle East along 
the Mediterranean coast. It 
shares borders with Turkey, Iraq, Jordan , 
Lebanon and Israel. The land is 
mostly desert except near the coast. 
Syria has been an unsettled land for 
decades. It is dominated by Islam, but 
Christians enjoy freedom not often 
found in an Islamic country. 

17 .6 million people live in Syria. Over 
90% of the people are Arab . There 
is also a large number of Kurds. Despite 
significant income from oil, Syria is a 
relatively poor country. Large 
expenditure on the military, poor 
infrastructure , rapid population growth 
and lack of fresh water have hampered 
economic growth. 

Syria was once part of the Ottoman 
Empire . Following World War I, it was 
under French control until independence 
was granted in 1946. Syria has 
been ruled by a military government 
since 1963. It has had numerous 
clashes with Israel and other nations 

over the years and has been suspected 
of harboring tenorists. 

Islam was the state religion until 1973, 
but Syria is now officially a 
secular state. Islam has a privileged 
pos ition, but other religions have 
some rights. 90% of the people are 
classified as Muslim. The number of 
Muslims is growing at about the same 
rate as the overall population. 

Christianity has been present in Syria 
since the days of the church at 
Antioch. Today there are small numbers 
of Catholics and Greek Orthodox. 
Evangelicals are very few in number -
about l/lOth of 1 %. Christians are 
allowed to worship freely. However, 
Christians are closely watched for any 
ac ti vity that might be considered 
disruptive by the government. 

Christians have many opportunities to 
interact with Muslim . Pray that 
they may have wisdom in sharing their 
faith. Very few have been converted 
from Islam, but there have been some. 
As is true in most Muslim countries, 
the pressures against converting from 
Islam are enormous. Pray that the 
Lord will do a great work among these 
people and save many Muslims in 
Syria. 

Missionaries are not allowed in Syria on 
a long-term basi s, but some are 
allowed to make short-term visits. Pray 
for more such opportunities and 
for wisdom to use each visit in the best 
way possible . Bibles and 
Christian literature are widely available 
and Christian radio receives a 
wide audience. Pray that these means 
may be used by the Lord to reach the 
people for Christ. 
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The Church Meeting 

Kieran Beville 

How good and pleasant it is when brothers live together in unity ... For there the 
LORD bestows his blessing (Ps 133). 

Why are the Members ' Meetings of a church sometimes difficult and 
discouraging? What is the root cause of this problem and what can be proposed 
to help remedy this situation? I believe that when an appropriate strategy is 
pursued it will result in producing greater harmony. Central to that strategy is 
the need for clarity about the nature, role and scope of such meetings. 

There are diverse forms of church government within the Evangelical tradition 
and I have no desire to evaluate the merits or demerits of differing systems and 
theories. However, the Members' Meeting is a regular feature of the life of 
many kinds of churches but it seems that it is sometimes comprehended by the 
membership in ways that are more contradictory than complimentary. 

Congregationalists and Presbyterians (for example) can agree to differ on how a 
church ought to be governed. Each denomination cherishes its distinctive view 
and respects the right of others to structure their affairs in accordance with their 
theological perspective. The fact that there are different views between distinct 
communities of believers on this matter is not a problem. However, when 
different views exist within a particular community that is a different matter; 
hence the need for clarity regarding the nature, role and scope of such meetings. 

It is obvious that some churches are much clearer than others regarding their 
identity and ethos . Such churches usually have a good understanding of the role 
of the congregation in decision-making processes. Nevertheless there are 
churches where the leadership has not given sufficient attention to teaching on 
the issue of church government and this inevitably results in misunderstandings 
that are manifested at members ' meetings. 

Let us consider the potentially divisive dynamics of such meetings. At one end 
of the spectrum the Members' Meeting is perceived as little more than the 
autonomous management of local church activity. As such it is seen as an 
essentially anti-hierarchical system of administration , which emphasises the 
jurisdictional and ecclesiastical principle of autonomy. However, at the other 



end of this continuum people (attending the same meeting) may have quite a 
different opinion in seeing it as an authoritative powc:r vested in the 
membership, which allows it to direct, control and regulate the affairs of the 
church. For this latter group the continuous exercise of authority over the 
perfo1mance of the specific functions of the church includes policy making, as 
distinct from the administration of policy decisions. This scenario sets the scene 
for problems. 

A church in this situation (and there are many) needs to adopt a constitution that 
will function as a procedural restraint and safeguard decision-making processes. 
The organisational machinery or agency through which the church exercises 
authority needs to be clearly defined in its constitution, in accordance with 
Scripture. A church should be clear that the primary function of a constitution 
is to explicate laws of Scripture and not merely enshrine customs. 

Important questions that explore the nature of church government need to be 
asked, such as, what is the raison d 'etre of such gatherings? Is it to allow for an 
efficient and effective two-way communication system? Is it to meet the 
democratic demand for accountability to the grassroots? Is it a means of 
enfranchising the body politic? Is it to function as a safeguard to prevent 
autocratic and dictatorial government? 

Misunderstandings concerning the nature , scope and role of the membership in 
the decision-making processes are not the only reason for difficulties at such 
meetings but they are the significant: contributory factor under investigation in 
this article. 

Although many such meetings are conducted in a spirit of love and co-operation 
some are , sadly, acrimonious. Members are frequently apprehensive about these 
meetings because they may be thinly disguised confrontational power struggles . 
Apart from the problem that some people occasionally use these meetings to air 
their grievances it is likely that where confusion exists about the terms and 
conditions of the remit of the meeting there will be frustratio.n. This sense of 
discontentment will inevitably manifest itself in disharmony at the Members' 
Meeting. This can be best addressed by teaching our congregations where the 
members fit in to the structure of church government. 

The current situation in some churches resembles adversarial politics. Some 
will attest that party-political allegiances are all too evident even in how people 
strategically locate themselves in the seating arrangements! Some leaders may 
even become disillusioned about inviting people into membership, as their 
pastoral instinct would rather spare them the trauma that such meetings 



sometimes induce. Belligerent thinking rather than biblical thinking is too often 
the hallmark of the Members ' Meeting. 

There are varying degrees of harmony in diverse situations throughout the 
Evangelical community. Thankfully not all Members' Meetings are pow~r 
struggles. But the manner in which some are conducted suggests that there is 
sufficient evidence to warrant concern. 

Even where such meetings function in a more harmonious manner there may 
still be a problem with the method of decision-making per se. For example, 
there may be a tendency to seek consensus (or unanimity) and be content with 
the results thi s produces. The mind of Christ may be represented in Christian 
consensus but there is a danger, that the mind of the Master may be subordinate 
to the mind of the majority in certain circumstances. It is disturbing to think that 
the desire to have the agreement of all might become more urgent than knowing 
the mind of the Almighty. The spirit of the age is to empower people and give 
them a voice in the decision-making processes that affect their lives. But should 
the church be a democratic institution? In a democracy the will of the people is 
of the greatest importance but in a church the will of the Lord must be 
paramount. 

One criticism of the Members' Meeting is that it is bureaucratic and as such it 
makes decision-making cumbersome. Because the disenchanted are not 
disenfranchised the process of advancing something can be derailed by the most 
disgruntled. This is as undesirable as issues being railroaded through without 
appropriate consultation. 

A similar criticism is that progress may be obstructed by the most obtuse. 
However, this seems like an uncharitable attitude to both those who are slow to 
understand and those who are unhurried to make decisions. The discerning 
believer's vision and the rate of progress may have to be adjusted to 
accommodate the distrustful and vocal member. It may be frustrating when the 
cautious dictate the pace. But consider how Jesus was patient and painstaking in 
helping hi s followers come to understand even though they were slow. 

The Members' Meeting is often justified as the most efficient way to conduct 
business. However, in the name of efficiency there may be much that is not 
edifying. In such meetings we may relate to each other in ways that are formal 
whereas we should relate to each other as family. If families depend solely on 
formal meetings to guide and govern their affairs and do not interact at the 
dining table or in the living room it is most likely dysfunctional. The Members ' 
Meeting is at least an appropriate structure that allows for plenary sess ions of the 



church and it ought to be a cohesive force in the life of a healthy church. But 
we need to relate to each other in ways that are more organic than organisational. 

Many Members' Meetings are pleasant experiences where the business of the 
church is conducted efficiently and effectively. But do all such meetings bring 
glory to God? When we refer to them as 'business meetings ' we ought to bear 
in mind that it is the business of the ldngdom of God that is in hand. Although 
it may appear radical one could advance an argument for having communion at 
these meetings . One certainly woul not wish, however, to use the Lord's Table 
as a means to an end, however right that end might be. 

For some people the Members ' Meeting is a place to promote their personal 
agendas and effect the changes they desire . When will they realise that the 
church is steered at the prayer meeting and not the Members ' Meeting? 

Although there are different systems of church government within the 
Evangelical community we all agree that the principles of church government 
must be derived from Scripture . There may therefore be diversity in detail. 
Bearing this in mind we will proceed to outline a particular perspective. 

There are a number of passages that indicate the government of the church is 
entrusted to elders. In Acts 14:23 we read , 'Paul and Barnabas appointed elders 
for them in each church ... ' In 1 Tim 5: 17 elders are said to ' ... direct the affairs 
of the church ... ' In 1 Tim 5: 12-13 we read , 'Now we ask you, brothers, to 
respect those who work hard among you, who are over you in the Lord and who 
admonish you. Hold them in the highest regard in love because of their work.' 
If we are in any doubt _about what is implied in this verse the writer to the 
Hebrews expressly states it for us: 'Obey your leaders and submit to their 
authority. They keep watch over you as men who must give an account. Obey 
them so that their work will be a joy,. not a burden , for that would be of no 
advantage to you' (Heb 13: 17). 

Some people suggest that the Members' Meeting is a noble tradition that has its 
roots in the scriptural idea of the ' priesthood of all believers ' . Our attention may 
be drawn to the following verses: 1 Peter 2: 5 'You also , like Jiving stones , are 
being built into a spiritual house to be a holy priesthood, offi ring spiritual 
sacrifices acceptable to God through Jesus Christ.' And in verse 9 of the same 
chapter we read elsewhere, ' But you are a chosen people, a royal priesthood, a 
holy nation , a people belonging to God, that you may declare the praises of him 
who called you out of darkness into his wonderful light. ' But these verses 
primarily refer to the status of the believer before God . The central idea that 
they reinforce is that the believer does not need the intermediary role of a 



distinct class (clergy) to intercede between him/her and God . As 1 Tim 2:5 
makes clear: 'For there is one God and one mediator between God and men , the 
man Chri st Jesus.' Although these verses have clear implications for 
Evangelical ecclesiology they are not proof texts for a system of church 
government. 

There is scriptural evidence for the involvement of the church in decision
making. In Acts 6: 1-7 we have a clear example of ' all the disciples' (v.2) being 
involved in decision-making. If we examine that passage we learn that there 
was a practical problem that was potentially divisive. ' In those days when the 
number of disciples was increasing, the Grecian Jews among them complained 
against the Hebraic Jews because their widows were being overlooked in the 
daily distribution of food' (v.1). It is interesting to note that it was the apostles 
who decided what their own role in the church ought to be and what it ought not 
to be. There is nothing in the text to suggest that there was any consultation 
about that matter. They established a clear line of demarcation between their 
ministry and ministry that would undertake to resolve the practical matter in 
question . 'It would not be right for us to neglect the ministry of the word of God 
in order to wait on tables' (v 3). We observe that the apostles established the 
criteria by which the decision was to be made. They also decided the number of 
men to be chosen . 'Choose seven men from among you who are known to be 
full of the Spirit and wisdom ' (v.3) . It was a proposal that was acceptable to all . 
The seven were chosen and the apostles affirmed their approval in prayer and 
the laying on of hands. 

In this strategic management of the problem facing the early church the apostles 
did not actually take the initiative . It was the Grecian Jews who complained 
about what they alleged to be the partisan and inequitable distribution of 
resources. It was this sense of victimisation that caused them to voice their 
discontent and it was only subsequent to this that the apostles intervened. In 
summary the church took the initiative, the apostles proposed a solution , which 
involved delegating the decision-making in accordance with specific criteria , the 
church approved and made the necessary choices and the apostles affirmed that 
decision . 

It may appear that it is the leaders who ratified a decision of the church and not 
the church that ratified the decision of the leaders. However, the leaders gave 
specific instructions as to what ought to be done. When it was done in 
accordance with their instructions they were not so much ratifying an 
independent decision of the church but acknowledging that the church had 
satisfactorily completed the task it had been given. The unity of the church was 
maintained, the Word of God was di sseminated and rapid growth was 
experienced. 



We are not given any information about the details of the modalities of the 
selection process itself. We know, however, that all of the chosen seven were 
Greek speaking. This would have sati sfied that part of the church that felt its 
needs were being ignored and it shows exemplary magnanimity on the part of 
the Hebraic Jews. Sectional self-interest was subordinate to the spiritual welfare 
of the entire body and this is the model that we ought to maintain today. 

In Acts 11: 29-30 a word of prophecy comes through Agabus that famine will be 
experienced throughout the Roman world. The church in Antioch is motivated 
to take appropriate action. Their response to this impending crisis is to send 
financial assistance to the church in Judea. This portion of Scripture shows that 
there is a role for congregational decision-making per se particularly in the 
allocation of its resources in the service of God's work. In Acts 15:1-35 we read 
about the problem of Jewish bias in the early church: 'Some men came down 
from Judea to Antioch and were teaching the brothers: "Unless you are 
circumcised, according to the custom taught by Moses, you cannot be saved"' (v 
1). We learn from the second verse that 'This brought Paul and Barnabas into 
sharp dispute and debate with them ... ' 

This was a serious difficulty in the life of the early church as some sought to 
impose Jewish prejudices on Gentile converts. A council was convened at 
Jerusalem to resolve the issues in question. The apostles and elders discussed the 
matter and their position began to take shape. We read , 'Then the apostles and 
elders, with the whole church , decided to choose some of their own men and 
send them to Antioch with Paul and Barnabas. They chose Judas (called 
Barsabbas) and Silas, two men who were leaders among the brothers' (v 22). 
After the leadership had outlined the position that ought to be taken , the church 
becomes involved in the discussion and affirms the position of the leaders. The 
church is then involved in selecting reliable and trustworthy emissaries to 
convey their position on this matter. 

The words of Jesus too, shed some important light on the role of the 
congregation in the government of the church , especially in the area of 
discipline . In Matthew 18: 15-17 we read 'If your brother sins against you, go 
and show him his fault, just between the two of you . If he listens to you, you 
have won your brother over. But if he will not listen , take one or two others 
along , so that every matter may be established by the testimony of two or three 
witnesses . If he refuses to listen to them, tell it to the church; and if he refuses 
to listen even to the church , treat him as you would a pagan or a tax collector. ' 
It is clear from these verses that in the con-ective discipline process the church 
is to be informed and it is also to have a role in seeking to remedy the situation . 

We learn from these passages of Scripture that there is a role for congregational 
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indices, are available. Each volume has its own indices. 

71-90 (1983-86) , 91-110, 111-130, 149-172, 131-148 , 173-190 (2000-2002) See 
back inside cover for prices. 

These volumes are enhanced in value through the labour of Michael Keen who has 
compiled indices for Reformation Today from 1970 and t'.~e Banner of Truth 
magazine from 1955. To this Michael Keen has added the Westminster/Puritan 
Conference papers from 1955 , and Banner Website articles (selected) from 1998 . 

THE FINDER diskette up to 2002 is available from RT for £1.00 The hardback 
bound volume of THE FINDER up to the end of 2002 is available at£ 11 .95 from 
TENTMAKER 121 Hartshill Road , Stoke on Trent ST4 7LU 

There. are 25 entries under Jonathan Edwards. The student can quickly access work 
that has been done pn that theme and innumerable subjects that have to do with the 
extension of Christ's Kingdom. 

decision-making in the government of the church. Specifically in taking the 
initiative to highlight difficulties to the appropriate authority, choosing officers , 
allocating its resources in a way that it deems to be appropriate, appointing and 
sending delegates and in the area of discipline . This is quite a comprehensive 
role . We see the church involved in the appointment of a diaconate where, 
although it takes the initiative, it also takes the counsel of its leaders. It has the 
freedom to respond to situations of need in the allocation of its financial 
resources. It has a voice (not always the same thing as a vote) in its ethos, 
identity and future direction. It also has a function in the area of discipline . The 
church is not excluded from the strategic policy decisions of its leadership but, 
as the word leadership implies , there ought to be counsel and correction from 
those to whom God has given that particular responsibility. It is a responsibil ity 
with accountability. That responsibility is essentially horizontal (to the 
congregation) and that accountability is primarily (though not exclusively) 
vertical (to God). 

The contention of some that meetings of the whole church (to decide its affairs) 
occur only rarely in the New Testament and even then only in exceptional 
circumstances, is incorrect. We frequently take the norm in Acts and other 
passages of Scripture to be normative . In other words what was right practice 
then and there is right practice here and now. We cannot , therefore, conclude 
from Scripture that such meetings should play a less prominent part in the life 
of the church. 
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The Call of ~~inistry 

Nine Previously Unpublished Sermons 
on the Call of Ministry and the Gospel, 
by Jonathan Edwards. Richard A Bailey 
& Gregory A Willis (Editors) , Wheaton , 
Illinois : Crossway Books, 2002. 

If you are a preacher and have not yet 
studied any sermons of Jonathan 
Edwards, or been challenged by the tone 
of his ministry, you may well be 
depriving both yourself and your flock. 
In recent years John Piper has enthused 
many to appreciate Edwards' God
centred ministry. Edwards was born in 
1703 in Connecticut and he died after a 
smallpox inoculation in 1758. He was 
used of the Lord as the primary 
instrument behind the Great Awakening 
in New England where there were 
unusual seasons of revival in the years 
1734-1735 and 1740-1742. 

Almost all the sermons in this book were 
till now unpublished. They all show 
clearly that faithfulness in preaching 
first means submission to God's Word 
irrespective of whether hearers find the 
doctrines palatable or not. 'God does 
not need to be told by his messengers 
what message is fit to deliver to those to 
whom he sends them, but they are to 
declare his counsel and not to shun to 
declare his whole counsels, whether men 
will hear or whether they wi ll forbear.' 
(p 126 , 'Ministers to Preach not Their 
Own Wisdom but the Word of God ' ). 
Faithfulness in preaching also means. 
that preachers are to seek not merely to 
instruct the mind , but to move the heart . 
You will find in .these sermons that 
where the modern church today is weak, 
Edwards was very strong. He brought 
the truth to bear on the consciences of 

his hearers. His goal was to show each 
hearer the very precipice of eternity as it 
were so that there might be an urgent and 
earnest response to the message 
delivered. 

While there is much in each sermon to 
feed the soul and enthuse the heart , I was 
moved by the final sermon based on 
Acts 20:28 . Edwards masterfully uses 
the great truth of Christ shedding his 
own blood for the salvation and 
happiness of the souls of men to induce 
ministers to give themselves fully for the 
same encl . Does a pastor find himself 
discouraged that his efforts are often 
unnoticed and unappreciated? Speaking 
of the Lord Jesus Christ , Edwards says: 
'He shed his blood for the salvation and 
happiness of souls at a time when he 
received the worst treatment from those 
th at he shed his blood for. Their 
ingratitude was at the height. This 
teaches ministers how they should exert 
themselves.' ( p 174 ' The Work of the 
Ministry in Saving Sinners.') 

In days of superficiality and man
centred preaching , we need to read 
sermons like these! Each one impresses 
upon us that preachers are not called to 
entertain men but to honour God. This 
book affords the opportunity to learn 
about the kind of preaching that Goel 
graciously uses to bring about true 
revival. By precept and example 
Edwards calls us to preach without 
melodrama or affectation but with a 
passion for the glory of God. 

Roland Eskinazi 
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