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Editorial

Genesis Chapter One
Through the mass media we are constantly subjected to dogmatic
assertions about evolution. Also we often hear it asserted that the origin
of the earth came about through a great bang billions of years ago. No
support is offered for these statements. You could conclude that these
scientists were personally present at the beginning to witness the great
explosion when it happened.
I was astonished recently to watch a programme prepared by Australian
scientists in which they said that they did not know how old the earth
was and affirmed that there was much about which they were uncertain.
They admitted that the method used to ascertain the age of rocks was
uncertain. In fact they admitted that they were guessing.
There are three kinds of scientists. Firstly, there are those who express
their hostility against all creationism and who surf high on the waves
of dogmatic assertion. If engaged in debate their first question is, 'How
old do you believe the earth to be?' If you reply that you believe in a
young earth you are di smis sed immediately with scorn as an
intellectual infant, unworthy of any further attention except to be sent
back to the nursery.
Secondly, there are a few secular scientists like these Australians who
take a more humble attitude and admit that there are areas unproved
and uncertain .
Thirdly, there are scientists who believe fully in the biblical account of
creation and who do not see any need to try and change it to make it
figurative or to find a crack in Genesis chapter one into which they can
pour billions of years.
Billions of years are needed because extraordinary lengths of time are
required if evolution is to have credibility. However even if you had to
throw the dice of evolution for billions of years, the complexity we see

around us could never come into being without a stupendously brilliant
Designer and Creator about whom we read in Romans chapter one.
Professor Andy Mcintosh belo ngs to this third category described
above. I remember when he was a principal organiser of a Creation
Conference here in Leeds which was attended by 800 delegates. At the
outset before the variety of seminars began, being led by scientific
specialists from different fields , he expressed humility by pointing to
the fact that we are limited in our knowledge. We do not have all the
answers. Nevertheless we have much profitable material to support
creation.
There is much pressure to compromise with regard to Genesis chapter
one. One has to be of a high intellectual ability to find a way round
Genesis. One way is called the 'framework theory'. Another new way
is presented by our good friend Professor Robert Godfrey in his new
book, a paperback of 141 pages which is published by Presbyterian and
Reformed Publishing House. The title is God's Pattern for Creation: a
Covenantal Reading of Genesis chapter one. The covenant is used by
Dr Godfrey as a device to make the days in Genesis one figurative. As
Prof Mcintosh points out, Jesus did not say that in three thousand years
he would rise from the dead. I will not attempt to review Prof Godfrey's
book here. However I wi ll make one comment. It is an insuperable
problem in my mind to think that for 2,000 years all the biblical
scholars failed to see this covenantal way of reading Genesis one.
Surely the Holy Spirit would have revealed this before?

'The Passion of the Christ' - film by Mel Gibson
Much space is being devoted in the Chri tian press to this film. I
remember 'The Life of Christ' produced as a film, by Zeffereli. There
was controversy. It never resulted in anything significant. A compelling
argument against seeing thi s film is drawn from the second
commandment that we are to make no image of God, not even of the
God/man Jesus. Millions will see the film. The best way to respond
when opportunity comes is to invite discussion on the all important
matter of why Jesus was crucified. Roman Catholics in general have
always been preoccupied with the pains of the cross and they often
demonstrate this in their pageants in countries least affec;:ted by the
Reformation and where superstition abounds. Sadly they mostly miss
out on exposition. 'Why the cross? ' By using well-written tracts
explaining why Jesus was crucified, we might do souls good.
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Arthur W Pink - The Unwanted Preacher
Editor

This photo of Mr and Mrs Pink was taken while they were in Australia

Arthur W Pink, 1886-1952, exercised a remarkable preaching ministry in
America and Australia. In Australia large congregations gathered daily to
hear him preach. Then suddenly everything seemed to go pear-shaped. He
was discredited for his Calvinistic preaching by the Baptist Union.
Ironically following that, he was accused of Arminianism and rejected by
the Strict Baptists.
One rejection is enough to cripple a minister for life but two in quick
succession can destroy a pastor completely. So it proved for Arthur Pink.
He never again found meaningful entrance into the ministry though he
tried his utmost. He sought openings in both the UK and USA without
success and became increasingly isolated. He ended his days as an
evangelical recluse in the island of Stornoway. It was rumoured that not
more than ten people attended his funeral.
There is much that we can learn from the life of A W Pink. Firstly I will
trace out his early life in broad outline. Secondly I will describe his
experience in Australia and thirdly concentrate on the subject of why
Arthur Pink turned out to be an unwanted preacher.
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1.

The life of Arthur W Pink - a sketch

Arthur Pink was born in Nottingham, England, in 1886. His godly parents
lived by the Bible and kept the Lord's Day holy. Arthur was the first of
three children. To the grief of their parents all three children drifted into
lives of unbelief. Worse was to come because Arthur embraced theosophy,
an esoteric cult that claimed powers of the occult. 'Lucifer ' was the name
of the leading theosophy magazine. A natural feature of Arthur 's character
was wholeheartedness. He entered theosophy with zeal. A leadership role
was offered him which meant that he would have to visit India. At the
same time a friend who was an opera singer noted that AWP possessed a
fine baritone voice and urged him to study for a career in opera. Then
suddenly on a night during 1908 Arth ur was converted. His first action was
to preach the gospel to the theos phist group.
Simultaneous with Pink's conversion was a call to the Christian ministry.
Arthur heard of the Moody Bible Institute which had been founded by D
L Moody in 1889. In 1910 aged 24, he left for Chicago to begin a two year
course. His time at Moody lasted only six weeks. He decided that he was
wasting his time and that he should enter directly into a pastorate. He was
not disgruntled but simply frus trated that the teaching was pitched at such
a primary level that it did nothing for him.
During 1910 Arthur began in his firs t pastorate at a mining camp called
Silverton, in the San Juan Mountains of Colorado. We possess little detail
of thi s period but believe that Pink moved to California. He was always a
hard worker and this is illustrated by the fact that at one point in Oakland
he was engaged in tent evangelism for eighteen weeks , six nights a week.
From California he moved to Kentucky. It was here that he met and
married Vera E Russell. There could not have been a better gift from
heaven. Vera was entirely committed to the Lord. She was hard working,
gifted, intelligent and persevering. She died ten years after Arthur's
decease in the island of Stornoway.
The next move was to Spartanburg in South Carolina from 1917 to 1920.
This church building consisted of a small and frai l wooden structure, while
he and Vera lived in a small timber-framed house standing on wooden
columns. The heating was inadequate and in the freezing wi nter it was like
an ice box.
We know that Pink was busy with his pen because two books were
published, The Divine Inspiration of the Bible and The Sovereignty of God.
The foreword of the latter is dated June 1918. This title was taken up later,
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edited by Iain Murray and published by the Banner of Truth. As at March
2002, 176,000 had sold and sales continue currently at about 3,500 copies
each year. According to I C Herendeen his publisher, it was a struggle to
sell even 500 copies in 1918.
After about a year at Spartanburg AWP came to a crisis. He fe lt a strong
conviction to give up public mini stry and devote himself to writing. At one
point he was so depressed that Vera wrote to a friend saying that her
husband was even thinking of going into business to make money for the
kingdom as a better way of serving God.

In 1920 Arthur resigned the pastorate at Spartanburg and he and Vera
moved to Swengel, Pennsylvania to be near the publisher IC Herendeen.

In the middle of July 1920 he left to take a series of meetings in California.
Large crowds gathered and numbers were saved. At one point 1,200
gathered to hear the gospel. Other crusades and conferences followed and
it was evident that Arthur was eminently suited to this kind of ministry.
Looking back over his life it is apparent that he experienced more blessing
in the itinerant ministry than he did in a total of twelve years in pastoring
churches. This had to do with hi s temperament. He preferred being in his
study to visiting.
In 1921 Arthur and Vera returned to Pennsylvania. It was the following
year 1922 that he launched the monthly paper Studies in the Scriptures
which was to run for 30 years until Arthur's death in 1952. Initially this
was a 24-page magazine. To write expository materi al at a high standard
at this rate every month is a tremendous accompl ishment. All his articles
had to be written by hand and finis hed for the printer at least two months
before the date of publication . At first 1,000 copies of Studies in the
Scriptures were printed. For most of its ex istence the subscription level
hovered at about 500. The financial side was always precarious with only
just enough to cover printing costs from one month to the next. Pink
corresponded with so me of his subscribers and eventually thi s was to form
hi s only pastoral work. Throughout he was assisted by Vera who acted as
secretary. They never had a fam ily and always maintained a frugal lifestyle with just enough to make ends meet. This changed sli ghtly when
Arthur inherited a part of his father's estate. This was modest and was
spent on maintaining Studies in the Scriptures.
During 1923 Arthur fell into a deep depress ion which turned out to be a
nervous breakdown. At this juncture a yo ung couple that had been greatly
blessed by AWP's ministry came to the rescue and Arthur was nursed
through a period of several month s' enforced rest which brought him back
to normal health.

s

During 1924 a major new direction came by way of letters of invitation
from a publisher in Sydney, Australia. For ministry in Australia no less
than four months ' preparation had to be made for the Studies. On his way
to Australia Pink engaged in more Bible conference preaching in
Colorado, then in Oakland, California, and also San Francisco from where
he and Vera then took ship acros s the Pacific to Sydney.

2.

A W Pink and his experience in Australia

The Pinks spent a total of three and half years in Australia. Upon arrival
Arthur had more invitations than he could possibly fill. Initially his
ministry in Australia was a great uccess. Crowds gathered, churches were
filled, believers were revived and souls were brought to the Saviour.
Attendance swelled in every place where he preached. In the first year in
Australia Arthur preached 250 times. He would often work until 2.00 a.m.
to keep Studies in the Scriptures going. The Pinks must have felt truly that
at last they had found the place of permanent fulfilment. There was an
evident power in his ministry. One mature believer declared that he drew
people like a magnet and that he preached the whole counsel of God's
Word and was capable of preaching a sermon from every word of the text.
This powerful ministry did not go unopposed. Satan soon mounted a
cunning counter attack and Pink in his sincere earnestness fell into the trap.
The Baptist Union leaders were not sympathetic to his doctrine. They
invited him to read a paper on human responsibility. Instead of declining
this he presented a paper and then answered questions for over an hour.
The result of this was that the BU of New South Wales published a
statement that they agreed unanimously not to endorse his rninistry. What
they really meant (for they did not themselve clarify any doctrine) is that
they did not agree with Pink's Reformed doctrine. Following this public
statement invitations dried up.
It was then that one of the thre e Strict and Particular Baptist churches
invited Pink to become their past r. This church was known as the Belvoir
Street Church. He accepted this call. It was misguided, as that church held
to articles opposed to the free offers of the gospel and in due course
opposition arose and Pink was accused of Arminianism. A considerable
group however appreciated AWP, recognised his worth and seceded from
that Strict Baptist Church to form a new church of 27 members. Then
suddenly Pink resigned and returned to Britain, seemingly for inadequate
reasons. Perhaps he was exhausted.
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As we look back we see that Pink at this point was as busy as he had ever
been. He had preached 300 times in the year ending 1926. In addition to
preaching three times a week at Belvoir Street, he preached in three
different places in Sydney each week to an average of 200 at each meeting.
He still managed by burning the midnight oil to maintain Studies in the
Scriptures.
This period proved to be one of great joy. Pink was now 40 years old. He
was preaching almost daily for well over an hour. He would get home at
10.00 p.m. and then work until 2.00 a.m. He wrote, 'Never before during
our 16 years in the ministry, have we experienced such blessing and joy in
our souls, such liberty of utterance and such an encouraging response as
we have done in this highly favoured portion of Christ's vineyard.' t
It is tragic to think of a fine ministry being nullified. The first half of the
20th century was a time of lack of clarity in doctrine and one of the
evidences of this was confusion over Calvinism, Arminianism and HyperCalvinism. Churches polaiised. While the Baptist Union was Arminian the
Strict and Particular Baptists tended to be Hyper-Calvinist. Until about
May 1927 the Pinks believed that they had found a permanent church
home. But this was to be denied them. From now on every door to a
preaching ministry was closed.

3.

Arthur Pink - the unwanted preacher

In the normal course of history Arthur Pink would be forgotten. When he
died he was known to a circle of between 500 and 1,000 who read his
monthly periodical Studies in the Scriptures which he had faithfully
produced with the help of his wife Vera for 30 years. Yet after his decease,
as his writings were collected and published as books, his name became
very well known in the English-speaking evangelical world. During the
1960s and 1970s there was a deaith of reliable expository writing. Pink's
writings filled an important need. His later expositions are God-centred,
theologically compelling and reliable as well as practical and
experimental. That was precisely what was needed during a period of
spiritual drought. Publishers discovered the value of his writings. The
outcome was dramatic.
For instance Baker Book House published twenty-two different titles by
Pink with a combined total sales by 1980 of 350,000. By the same date just
three books by Pink, The Sovereignty of God, The Life of Elijah and
Profiting from the Word totalled 211 ,000. As Reformed authors have
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multiplied so it is inevitable that the demand will lessen. Nevertheless as
referred to above the Banner of Truth continue to report substantial sales.
We must remember that with the dawning of the 20th century the mainline
denominations had already suffered extensive losses to higher criticism
and modernism. Such was the advance of modernism in the late 19th
century and through the first half of the 20th century most Bible colleges
and seminaries were lost to an agenda of unbelief and anti-Christianity.
Instead of producing preacher/pastors for the churches, they sent out men
who emptied the churches. The most striking example is Methodism. The
aggregate membership in Methodism grew to be the highest of the nonconformist churches. This denomination has been virtually annihilated by
modernism.
The writings of Pink not only provided food for the spiritually hungry but
as Iain Murray asserts, 'Pink has been immensely important in reviving
and stimulating doctrinal reading at the popular level. The same can be
said of few other authors of the 20th century. ' 2
AWP was an unwanted preacher from the time of his return to England
from Australia in 1928, 24 years in all. After seeking open doors in
America without success he returned to England and lived in Hove, Sussex
until 1940 when he moved to Stornoway on the island of Lewis, Scotland
where he remained until his decease in 1952. His experience raises
important issues.
The state of the churches from Jl892 to 1965
I do not know of any definitive Church history for this period when the
mainline seminaries and churches fell into liberalism.
Ray Levick of Australia suggests that it was his dispensational belief that
led AWP into the extreme view that this period was 'the great apostasy' .
Iain Murray maintains that the dispensational system did govern AWP in
the 1920s inasmuch as he believed that the Church in its organised form
was in the final stages of apostasy. 3 In fact Pink had been reading the
Puritan writers and by 1934 had moved away from dispensational views to
become A-millennial. 4
Pink's extremely negative outlook is documented by Richard Belcher. For
instance in 1933 in his magazine Pink wrote, 'Personally the writer very
much doubts if two out of each thousand of the preachers, ministers and
missionaries the world over, have even been divinely called! ' And in 1934
he wrote, 'Ninety-nine out of every hundred of the religious books,
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booklets, and magazines are not worth the paper on which they are
printed.' 5 Ray Levick describes an instance of extreme behaviour when
Pink said of some, that he would have nothing further to do with Christians
who did not share his own extreme views of separation from the world.6
When we look at some so-called Christian bookstores today we see much
that is unbiblical. But we have to look at publishing in general and would
not say it is 99 percent bad! In the days of AWP there were Reformed
publishers even though they were struggling, as we see from the very small
response to the first printing of the book The Sovereignty of God written
by AWP. I recall that with the omission of some unbalanced material that
book became a book of outstanding usefulness.
A personal testimony here might be appropriate. My wife and I left South
Africa in 1954 with the purpose of study at the London Bible College. As
new converts we believed fervently in believers' baptism and church
membership. We had left behind a weak kind of Presbyterianism (my
wife's background) and the Church of England in which I had been
brought up. I had never heard the gospel preached in that Church (the
Church of the Province) which is entirely different from the CESA
(Church of England in South Africa) which is a Reformed and vigorously
evangelical denomination with about 96 churches in South Africa today.
We had been baptised in the Central Baptist Church, Pretoria, which like
almost all Baptist churches in South Africa is in the Baptist Union. The
battle with liberalism had been fought and won in the in 1920s so that the
Baptist Union of South Africa with about 400 churches is very different
from that of the BU in England. We knew that Baptist Union churches in
England were seriously compromised so that door for us was firmly
closed. That left the Strict and Particular Baptist churches (not the Gospel
Standard which has anti-free offer articles of faith). The Strict Baptist
churches were traditional and varied in character. I was called to a village
church in Cuckfield, Sussex, a Strict and Particular Baptist church which
had declined down to only one member. Through a team effort that church
increased to 90 members .7
But to return to the dilemma faced by Pink I believe from my experience
that there were churches where he could have found a home. We must
reckon with the fact that denominations might have opened their doors to
him on condition that he work exclusively with them. AWP's negative
attitude is documented by Richard Belcher. 8 We can learn from this and
observe that there might be distasteful practices in churches but we will
never do any good by holding ourselves aloof.
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The fact is that Arthur Pink in his post-Australia period was thoroughly
unbiblical in his attitude and in his isolationism towards churches. Dr
Richard Belcher suggests that this was because he had been so badly
injured in Australia. 9 Pink was guilty of sweeping condemnations and
censorious statements. It is not to be wondered at that he no longer
received invitations to preach. Dr Belcher writes, 'The problem is that he
levelied his charges at all of the churches, and not as one inside seeking
to help, but as an outsider who, it seemed to many, could only criticise.' 10
Yet it is needful with regard to the above to allow for the fact that this
period of Church history was bleak indeed. We only have to recall the
grim battle endured by C H Spurgeon in the downgrade controversy to be
reminded of the desperate damage done to the churches by Higher
Criticism and liberal theology. Many who were evangelical believers
forsook that position and believed that the only way that Christianity could
be saved was to compromise. Hence Willis B Glover, a well-known
Baptist leader, insisted that in the light of scientific advance it was
impossible to hold to the inerrancy of Scripture. Yet Glover at the same
time believed himself to be a faithful evangelical! 11 The majority of
churches followed that line. In opposition to that in the USA particularly
the Fundamentalist movement vehemently opposed liberal theology.
All churches which have the Scriptures as their basis, however weak or
shallow they may become, belon0 to Christ and are cared for by him. We
should always look for reformation. That is never easy. It takes unusual
wisdom and patience to be a positive influence in a church where tradition
of one kind or another prevails and where change is resented and resisted.
Iain Murray in his biography discusses the negative attitudes of AWP. He
is sympathetic with the predicament faced by Pink. By the use of selective
quotations he puts Pink in the best possible light. Mr Murray discusses the
effect of isolation upon Pink. For sixteen years he did not attend church or
the communion table. In Stornoway the main services were in Gaelic
which could have been a factor. Apart from correspondence Pink did not
have fellowship with other ministers. It is sad to reflect on the fact that one
of the finest ever ministers in Stornoway, Kenneth MacRae (born 1883,
died 1964), was within easy reach. The two appear never to have met
during the eight years that Arthur and Vera lived in Stornoway. But that
may have been as much the fault of MacRae. Overall AWP gained
tremendous experience in his travels and there is no doubt about the fact
that this provided a valuable added dimension to his writing. He grasped
the main needs of the hour. His defects were overruled so that his writing
ministry was widely used as I have shown in this article.

Conclusions
We await a definitive overall history of the evangelical churches for the
period 1892 to 1960. The Reformed renewal and impact of Reformed
literature has had an immense influence on churches at home and abroad.
Nevertheless we have with sadness to add that this has not resulted in an
impact on the nation of the UK which is as godless today as it was before
the 18th century spiritual awakening. Furthermore it is alarming to note
that the percentage of evangelicals who read Reformed literature is on the
decline and many young evangelicals do not read Christian books ..
The experience of Arthur Pink in Australia highlights how very difficult it
is to recover from hurt. Levels of sensitivity need to be raised. Young
ministers in particular are not expendable items. More experienced pastors
become streetwise and know the dangers of being in the ministry but even
they struggle to recover from hurtful experiences.
The experience of AWP in Australia highlights the importance of clarity
about the doctrines of grace. Confusion about free grace either in the form
of Arrninianism or Hyper-Calvinism has an immense influence on a
Christian's life and practice and on the character of a church.
The censorious attitudes of AWP remind us of the basic principle which is
that churches will always be characterised by aberrations and unattractive
features. Improvement does not come by withdrawal. It is only by coming
alongside fellow-believers in a persevering way that progress will be
made. When Arthur and Vera left Australia in 1928 Dr Martyn Lloyd-Jones
was 28 and in the first year of his ministry. Dr ML-J was a model of
perseverance, working for reformation inside the body of Christ.
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The Callilng to Preach

=========================

====================

Bob Sheehan

Preaching has played a significant role
in both the Old and New Testaments, as
well as in subsequent Church hi story.
The interest of the New Testament in
the subj ect can be seen by the fact that
it uses over th irty words to describe
preaching.
The three main words descripti ve of
preaching are kerussein (to preach) ,
didaskein (to teac h) and evangelizein
(to proclaim good news). We w ill
exam ine each of these.

kerussein - to preach
The basic idea of this verb is that of
proclamation. In the ancient world the
kerux was the herald who proclaimed
the decrees of the king. The term is
always used in the Scripture in the
context of the spoken word. However
popular the idea may be that a person
can preach as well by his life as by hi s
words, this is a misuse of the term
'preach'. To preach is to hera ld or
declare the truth verbally.
In the New Testament preaching can
refer
to
person a l
occasionall y
testimony or witness. Our Lord to ld the
Gadarene demoni ac to go to hi s ow n
people and tell them what the Lord had
done fo r him (Mark 5: 19; Luke 8:39).
He is then described as having begun to
' preach ' what Jesus had done fo r him

(Mark 5:20; Luke 8:39).
Sometimes our Lord commanded those
who were healed or who had witnessed
heatings to be silent but they di sobeyed
him. One healed leper is said to have
' preached much ' (M ark 1:45) . An
enthusia tic crowd who observed a
miracle is said to have 'preached
abundantly' (Mark 7 :36) .
It is, therefore, legitimate to say that
every Christian can be a ' preacher ' if
by that we mean a witness to what God
has done for the m and for others. Such
personal testimony is preaching, but
only in a secondary and abnormal use
of the word.

Most of the references to preachers and
preaching refer to people who
exerci sed a public mini stry of
proclamation. The named preachers of
the New Testament are: John the
Baptist (Luke 3:3); the Lord Jesus
Christ (Mark 1:38); the Apostles (Mark
3: 14); Philip (Acts 8:5); Paul (Acts
9:20); Silas ( I Thess 1:1; 2:8) and
Timothy (2 Tim 4:2). All these men
exercised a mini stry of more th an
private testimony. They were pub lic
preachers of the Word.
Closely linked to the verb to preach is
the verb to teach.

didaskein - to teach
The word ' teach' can be used in a
general sense. Every Christian has a
responsibility to teach and admonish
his fellow believers (Col 3:16; Heb
5:12). Inanimate things can teach. We
can be taught by nature what is right
and wrong (1 Cor 11:14). The
Scriptures teach us for our benefit
(Rom 15:4).
Non-human beings can also teach. Our
Lord taught what the Father had taught
him. God was hi s Teacher (John 8:28).
Christians know the teaching ministry
of the Holy Spirit (Luke 12:12; John
14:26; 1 John 2:27) . Some people are
mi sled by doctrines taught by demons
(1 Tim4:1).
Usually, however, the verb is used in
the context of those who have some
public ministry of teaching to exercise.
The named teachers of the New
Testament are John the Baptist (Luke
11:1); the Lord Jesus Christ (Mark
1:14); the Apostles (Acts 4:2); Paul
(Gal 2:2); Apollos (Acts 18:25f) and
Timothy (1 Tim 4: 11). All these are
public teachers of the Word.
In the New Testament the words 'to
preach' and 'to teach' can be synonyms.
Jesus taught in the Jewish synagogues
(Mark 1:21) and he preached in the
Jewish synagogues (Mark 1:39). Either
description would do.
Sometimes, however, they are used
together. Jesus taught and preached in
their towns (Matt 11: 1). Here there is a
difference of emphasis. Preaching
emphasises proclamation. Teaching
emphasises
explanation.
Jes us
proclaimed and explained.

Both the verb to preach and the verb to
teach are used with the third important
word: to proclaim good news. Jesus is
described as preaching and proclaiming
the good news (Luke 8: I ). He is also
described as teaching and proclaiming
the good news (Luke 20: l ).

evangelizein - to proclaim good news
The verb to proclaim the good news
can be used in a general sense to denote
personal witness. When the Jerusalem
church was scattered because of
persecution , its dispersed members
proclaimed the good news and, as a
result, some new churches were formed
(Acts 8:4; 11 :20) .
Non-human beings can also be said to
proclaim good news. Zechariah and the
shepherds were the rec ipi e nts of
angelic proclamations of good news
(Luke 1: 19; 2: 10). Angel s can proclaim
the true good news or the false (Rev
14:6; Gal 1:8). God him self has
proclaimed good news (Acts 10:36;
Rev 10:7).
Usually, however, the verb is used of
those who have some public mini stry of
proclaiming good news. The named
proclaimers of the gospel in the New
Testament are: John the Baptist (Luke
3: 18); the Lord Jesus Christ (Matt
11 :5); the Apostles (Acts 5:42) ; Philip
(Acts 8:12); Paul (1 Cor 9:16);
Barnabas (Acts 14:21 ); Silas (Acts
16: LO) and Timothy (1 Thess 3:6).
Sometimes to proclaim good news is a
sy non ym for preachin g. In Mark's
Gospel Jesus affirms hi s determination
to preach (1 :38); in Luke's Gospel he
affirms his determination to proclaim
good news (4:43). Where the two verbs

are used together (Luke 8: l ) the
distinction is in the positive nature of
the message proclaimed. To proclai m
good news is more than merely to
proclaim.

The named preachers
A comparison of the named preachers
to whom these three verbs are attached
is interesting and significant. All three
words are used to describe the
ministries of John the Baptist, the Lord
Jesus Christ, the Apostles, Paul and
Timothy. Silas and Barnabas are
described by two of the words, and
Apollos by one. It is evident that a man
could be described as a preacher, a
teacher, a proclaimer of good news and
that one type of work was be in g
described .

Why were these men preachers,
teachers and evangelists ?
When we collate the info rmation
concerning these named men , we find
that each of them undertook the public
work of preaching because they were
appointed by God to do so. There were
'called ' preachers and not selfappointed.
Before his birth the ministry of John the
Baptist had been outlined by the angel
Gabriel. He would bring many people
back to God, be a second Elijah and
make a people ready for the Lord (Luke
l: 16-17). At hi s birth Zecharias had
outlined his mini stry as giving the
knowledge of salvation throug h the
forgiveness of sins (Luke 1:76-79).
When the Word of the Lord came to
him he began preaching (Luke 3:3). Hi s
authority to preach was clearl y Godgiven.

The preaching rrumstry of the Lord
Jesus Christ was not something that he
had taken on himself. After his baptism
an d the descent of the Spirit, he
declared that the Spirit of the Lord was
upon him and that the Lord had
anointed him to proclaim good news
and to preach (Luke 4:18). Christ came
to preach at God's command.
The Apostles were hand-picked by the
Lord Jesus Christ and appointed by him
that he might send them to preach
(Mark 3:13-14). No Apostle was
appointed by himself to preach or by
his admirers. The commission of Christ
was needed.
Phi.lip was appointed by the church at
Jerusalem as a deacon (Acts 6:5). When
the Jerusalem church was scattered
they began to proclaim the good news
wherever they went (Acts 8:4) . At that
time Philip is described as preaching
Christ to them (v5), proclaiming good
news (vv l2,25,35,40). Did he do this
without a commission ? Acts 2 1:8
describes him as Philip the Evangelist,
and Paul is clear that it is the
prerogative of Christ to give to his
church evangelists (Eph 4: 11). He did
not go into thi s work uncalled and
unequipped .
Paul did not become a preacher by his
own choice. He was entirely clear that
he had been appointed a preacher (1
Tim 2:7; 2 Tim 1:11). Even on the road
to Damascus, Christ had been revealed
to him to enable him to preach (Gal
1:15).
Barnabas was of such repute among the
churches that they sent him to assess
the work of God in Antioch (Acts
11 :22-24). Barnabas became one of the
teachers there (Acts 13: 1). Barnabas

continued to know the Holy Spirit
calling him to different spheres of work
(Acts 13:2-3). He was a God-directed
man.
Silas first appears in Scripture as a
recognised leader and prophet (Acts
15:22,32). As with evangelists,
prophets were not self-appointed but
gifts of Christ to the Church (Eph 4: 11 ).
When Timothy joined Paul and Silas he
did so with the recommendation of his
home church (Acts 16:1-3). In later
correspondence Paul reminded him
how Goel had gifted him for the work of
teaching and that he was not to neglect
this gift (1Tim4:13-14). Teachers are
God's gift to hi s Church (Eph 4: 11 ; 1
Cor 12:28).
The appearance of Apollos in Ephesus
a nd his direction into a better
understanding of the truth are recorded
in Acts (18:24-28). We have no record
of his call to preach but Paul refers to
its fact. Paul identifies himself with
Apollos as each having been given a
work by the Lord (1 Cor 3:5-9), and as
each being a servant to whom Goel had
entrusted the mysteries of the gospel (1
Cor 4: 1). Paul had no doubt that Goel
had called Apollos!
All the named preachers of the New
Testament were preachers because they
had been called and equipped to be so.

Elders indeed have a God-given
responsibility to teach (1 Tim 3:2) but it
is the Holy SpiTit who sets them among
the people of God as their overseers and
shepherds (Acts 20:28).
Preaching the gospel is essential if the
world is to be saved, but the preachers
that go are to be sent (Rom 10: 15).
Even if it should be argued that the
sending body here is the church rather
than God, no church should send those
whom God has not sent (Acts 13:1-3).
It is the work of God to appoint
teachers in the Church (1 Cor 12:28). It
is the gift of Christ to give to his
Church pastors and teachers (Eph
4: 11 ). No man should , therefore,
attempt to rob Goel of his rights.

Conclusion
We are, therefore, req uired by the
Scriptures to declare that those who
would exercise a public ministry of
preaching, teaching and proclaiming
the good news need to be called of God
to that work. Preaching is not to be a
hobby or a self-appointed occupation. It
is a work to which God must call so that
the ministry of the Word is undertaken
by those who are gifts of Christ to his
Church.

Postscript
What of the unnamed preachers?
The testimony of the Scriptures is clear.
It is the Church 's responsibility to pray
to God that workers might be sent into
hi s harvest, but it is God's prerogative
to send them (Matt 10:38).

With regard to the word study there is
also the word katangello which means
to tell thoroug hly There are ten
instances: Acts 4:2; 13:5; 13:38; 15:36;
17:3; 17:13; 1 Cor 9:14; Phil 1:16 and
18;Col 1:28. Editor
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Every Man Perfect

====================

We proclaim him, admonishing and
teaching everyone with all wisdom, so
!hat we may present everyone perfect in
Christ. Colossians 1 :28

Note the use of the plural 'we'. In this
exhortation Paul reflects the fact that he
worked as part of a team. He alway
aligned with and supported the e lders
of the churches. The text falls into the
fo llowing outline.
l.
2.

3.

The aim
pe1fect sanctification
The means employed
teaching and counselling
The extent of the work
everyone

2.

The two Greek words nouthetein and
didaskalein point to the two primary
duties of
pastors/elders. As Bob
Sheehan shows preaching and teaching
are used interchangeably and the
preachers of the New Testament served
the dual purpose of gathering converts
and then bui lding them up by these two
activities. Generally speakjng in our
churches today there is a vast shortfall
in the business of personal fellowship
and counselling toward holiness of life.

3.
1.

The aim
perfect sanctification

In Christ every believer is perfect 1n
positional sanctification and perfect in
justification. Nevertheless until he
reaches perfection in that final day f
resurrection he has to strive here f r
complete and comprehensive holiness
of life. T here is always a tension in this
work of progressive sanctifi cation
which is well ex pressed by Paul in
Philippians 3: 12-14. Even though he
does not attain to it the Christian must
make it his business to study to be
perfect in his mjnd, in his speech and in
his actions, as Jesus urged, 'Be perfect,
therefore, as your heavenly Father is
perfect' (Matt 5:48).

The means employed
teaching and counselling

The extent of the work
everyone

The Greek term panta anthopon (every
man) is used by Paul three times in this
text. Man is used in Scripture in a
generic way to stand for all as the NIV
and the ESV translate that as everyone.
The huge fuss that has been made about
being gender friendly is absurd and
would not have taken place if we were
theo logically astute. The stress on
everyone is vital. Every believer is
important. There are the lazy, the timid,
the weak and those who lag behind (1
Thess 5:14). Each one is precious and
each one must be in focus as we strive
to fulfil the meaning of this text.
Editor
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The Days of Genesis One
How are we to interpret the days of
Genesis chapter one?

Andy Mcintosh
Many are trying to harmonise the days
of
Genesis
and
evolutionary
philosophy. To do this undermines the
authority of Scripture - we exchange
the straightforward (and accurate)
record of Genesis for a prize which is
simply a bag with holes. Then we find
out to our dismay that the science does
not demand long ages - it is the religion
of scientific naturali sm (basically
athei sm) which insists on evolution.
The facts themselves and careful
logical deductions do not demand
at all long periods of time.
Catastrophic/Flood geology is making
great advances showing that vast tracts
of strata can easily be shown to fit with
being laid down in days and months.

The major evidence of coal deposits all
over the globe shouts the Flood. The
primary purpose of this article is to
show that biblically the option of dayage ideas is not open to the evangelical
Christian who believes in the infallible
Word of God, and the plenary
inspiration of Scripture. We then
conclude with some of the scientific
facts which fit admirably with a young
earth position.
Any day-age theories can be shown not
only to be no answer theologically, but
to be no answer scientifically. Douglas
Kelly 's excellent book Creation and
Change is an example of a number of
works which have shown that
exegetically the day-age theory is
untenable.

1.

Exegesis of Genesis one

a) Firstly such a position with long
periods of time for each 'day' negates
the text itself which has 'evening and
morning' repeated six times in Genesis
one. All other uses of the word 'yom ' in
Scripture with 'evening and morning'
always, without fail , mean a 24-hour
day in Genesis as against the alternative
meaning 'day of the Lord' (indefinite
period of time) which is never
associated with a numerical li st or
'evening and morning' .
b) Genesis one reads as historical
Hebrew literature (not poetry). The
characteristics of Hebrew poetry are

parallelism and repetition. In his book
The Great Brain Robbery, David C C
Watson points this out by comparing
Psalm 33 and Genesis one. Ps. 33 :6
reads , 'By the word of the Lord the
heavens were made, And all the host of
them by the breath of his mouth. ' This
is an example of parallelism and
repetition which is quite absent from
Genesis one. That account is no poem.
Rather, in a very matter-of-fact way, it
simply records, stage by stage, what
God did.
c) The context of Genesis 1 demands
that the word 'day' be a literal 24-hour
period. The original word 'yom' in the
Hebrew can mean a period of time but
it is always obvious from the context.
In Genesis. 1:5 the word 'day' initially
signifies the daylight hours and then, in
the same verse, goes on to refer to the
completion of the first day of creation,
thus implying literal 24-hour periods.
Many have argued that 2 Peter 3:8
(with the Lord one day is as a thousand
years, and a thousand years as one day),
is justification for regarding the clays as
non-literal. But 2 Peter 3:8 does not say
one day equals 1,000 years. Rather that
with God time is of no consequence.
The verses are in the context of
teaching on the second coming of
Christ. He is coming, but it may be in
some thousands of years and not in
days. The word 'day' here is still
meaning a 24-hour period. As David C
C Watson has aptly commented, 'To
toss 2 Peter 3:8 into the middle of
Genesis one is about as sensible as to
affirm that Matthew 27:63 mean s
'After three thousand years I shall rise
again! ' 2 Peter 3:8 is best understood in
the light of Ps 90:4, 'For a thousand
years in thy sight are but as yesterday

when it is past, and as a watch in the
night.'
(cl) The most conclusive of all
arguments concerning the day s of
Genesis one being literal 24-hour
periods is to be found in Exodus 20:811. 'Remember the Sabbath day, to
keep it hol y.... For in six days the Lord
made the heavens and the earth, the sea
and all that is in them, and rested the
seventh day .. .' Although opponents of a
six literal day creation assail many of
the other arguments li sted here, it is
very rare that Exodus 20 is brought into
their reasoning. Of course this is hardly
surprising since it is impossible to force
the word 'day ' to mean a 'period of
time ' in the context of the fourth
commandment. The creation ordinance,
repeated by Moses in this passage, is
that man is to keep every seventh 24hour period - not every seventh week
or century! It clearly states the reason 'For in six days the Lord made the
heavens and the earth.' (where the word
'made' is 'asah' and is the same as that
used in Genesis 1 :3 1 - ' God saw
everythi ng that he had made' - and is
widely used in the Genesis accounts for
God's creative acts. The other word
'bara' is reserved for God's creation out
of nothin g as in Genesis 1: l .

2.

Theology

Theologically the day-age theory does
not fit the Old and New Testament
teaching on the fall and subsequent
redemption. When God made the first
man perfect, this must mean that he was
perfect in a perfect world with no
disease and suffering and not a hint of
anything being out of place. Otherwise

Genesis 1:31, 'And God saw
everything that he had made, and,
behold, it was very good' would have
no meaning to us. Day-age theories
argue for long periods of death and
destruction in the rock beneath Adam's
feet in order to 'fit ' with evolutionary
ages. Many do this out of great
sincerity because they really feel that
that is what science is saying. But that
is not the case. It is simply that a way of
looking at the evidence which insists
that there can be no Creator has been
imposed on the evidence. To have death
and destruction before this key verse is
to introduce a serious theological error.
The scripture in Genesis 1:31 'And
God saw everything that he had made,
and, behold, it was very good' is stated
after the six days of creation. This
clearly shows that any fossils, which
are full of death and suffering (many
creatures show evidence of disease
apart from the examples of violent
death) could not have existed at that
point. Furthermore Romans 8:22 shows
that the whole of creation groans
waiting for the completion of man's
redemption - that comes when the
saved in Christ receive their new
resurrection bodies. Adam' s sin
brought death on the human race and
consequently on the whole of creation.
As Genesis 3 teaches, the curse came
on the earth as a result of man's sin.
Theologically the day-age theory
cannot fit with the scriptural teaching
of sin and redemption. Christ died to
pay the price of sin which is not only
spiritual but physical death.
Thus 1 Corinthians 15:22, 'For as in
Adam all die, even so in Christ shall all
be made alive' shows that the physical
resurrection of Christ and in the future

of all believers which follows the
spiritual death (separation from God
the Father) and physical death
(separation of soul and body)
undertaken by Christ on the cross,
reverses the equally momentous death
that came by Adam's sin. The death that
Adam brought on the human race was
spiritual (immediate loss of fellowship
with God) and physical (he died 930
years or so later). This followed his sin
of taking a real fruit in a real garden of
Eden which was a perfect fossil-free
paradise. If 1 Corinthians 15 teaches
the real physical resurrection to come,
then one cannot escape the force of
Paul 's argument that death and a
marred creation came after Adam's fall.

3. Science
Lastly there are scientific problems
with such a position. On day 3 the
plants were made. If this day were a
long period of time, then light and heat
for '/, a million years followed by cold
and darkness for another '/, million
years is a sure recipe for disaster. The
inescapable conclusion from the 6
statements of evening and morning is
that there was certainly a series of
nights. Scripture also states that the
sun, moon and stars were made on the
4th day which does not fit Miller 's
argument of a slowly progressive
creation. The position of the creation of
the celestial bodies in Genesis one is no
accident, for it instructs us to realise
that the whole creation is not to be
interpreted naturally.
Rather the whole week is supernatural
with God providing the light on an
encircling earth for the first three days,

and undermining any idea that our
wo rld and universe are fund amenta lly
governed by the first appearance of the
sun and other stars . Scripture teaches
that God made the world first. The
implication s for astronomy are
discussed in John Byl' s recent book
God and the Cosmos (Banner of Truth).
He and other scientists who take a six
literal day creation view are n t
obscurantists and maintain that the
creation is a si ngular event wh ic h
can not be interpreted in terms of
natural processes today. And even
today it is still true (Heb 1:3) that were
it not for the fact that God ' upholds all
things by the word of his power ' all
would collapse, as indeed Hebrew s
1: 11 and 2 Peter 3:7 teach it will do.
Furthermore the science of a worldwide
fl ood is completely consistent with tbe
foss il record. Right through the foss il
record are fossils of both extin ct
creatures and those like today,
sometimes in the same strata. The fi sh
found in the old red sandstone of
Scotland were not so different from fi sh
today. Some were exactly the same as
those today. The sedimentary geology
of Scotland and around the world bears
testimony to the geological power not
'of the vestiges of an antique past' bu t
of rece nt events 4,500 years ago.
Indeed some strata can on ly be
explained by catastrophic depositi on.
For in stance the coal seams all over the
world, in places miles thick, are form ed
from vegetation, but the high grade coal
that is often found in these seams can
on ly be explained by catastrophic
deposition , since high grade coal needs
oxygen exclusion of the vegetatio n
which would otherwise on ly form a low
grade peat. Other evidence of polystrata

fossil trees runnin g ri ght across strata
agai n indicate rapid deposition and
burial - all consistent with a worldwide
flo od and which we bave no excuse not
to believe in . The rocks all around us
testify to this, and we do well to heed,
for God states (2 Peter 3) that the same
word that brought in tbe ferocity of
worldwide judgement at the Flood will
usher in the last days when every knee
shall bow before the Creator and Judge
- none other than our Saviour in all his
glory.
Not a few Bible-believing Christians
working in the scientific community
find no problem in simply sticking to
what the Scripture actually says. In the
end it is the authority of Scripture
which is at stake if we try to say that
Genesis one means anything other than
the straightforward. As the little girl
said, 'Mommy, if God did not mean
what he said, then why didn ' t he say
what he meant?' If Scripture needs a
body of theologians to be understood
on the first few pages, then where does
one stop and beg in to just read and
believe it? Scripture was written
primarily to be simply accepted and
believed (Luke 16:31). We should all
bow before the might of God 's Word
for behind the simple words of Genesis
l-3 is God himself. We either believe
him or we don ' t. It was the enemy of
so ls who suggested to Eve (Gen. 3:1)
'Has God said?' Scripture needs no
extra interprete r - it is its own
interpreter.

We are grateful fo r permission to use
this article which f irst appeared in the
Free Church (Continuing) magazine
for March, 2004
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A Pastor's Impression of the Koran
Gary Morrison

After being asked to read the Koran and
write this article I decided to try to read
that important book from cover to cover,
think about what I had read and then
make some comments. Yet that was not as
easy as it sounds. Many frustrating
statements found in the Koran forced me
to make numerous annotations along the
way and to reread the Koran. In addition
the Koran is not an easy book to read. I
therefore felt it necessary to read a
number of other books about the Koran,
some written by Islamic scholars and
others written by Christians. I will now
try to communicate what I have learnt, by
asking and answering relevant questions
that I hope will prove helpful.

What is the Koran?
The Koran is about the same length as the
New Testament. Muslims believe that
through the angel Gabriel direct
revelations from Allah were given to
Mohammed, and all in his own lifetime.
So they believe that the Koran is the
complete and final record of Allah 's
communications to the world. The Koran
is made up of 114 surahs (c hapters) all of
varying length. The surahs are not in
chronological order and each surah has
ayahs (verses). Muslims believe that the
Koran alone is reliable and is completely
different from all other religious or 'holy'
books including the Bible.

Why is it hard to read?
I have alluded to the difficulty I had m
reading the Koran. From what I have
come to understand the Koran is not
meant to be translated but should be read
in the original Arabic. What this means is
that millions of Muslims the world over
memorise the Koran , but don't
necessarily understand what they have
read or what they recite. Their argument I
believe is that it is such a beautiful and
holy work of literature and should
therefore not be translated into other
languages. I wonder how the gospel
would have spread if the Bible were to be
read only in Hebrew and Greek.
The translated copy of the Koran I read
was purchased from an Islamic bookshop;
the scholar who did the translation work
was from an Islamic country who
unfortunately had obv ious limitations in
his command of the English language. I
could not help wondering why the Islamic
world has failed to authorise official
translations by people skilled in the
chosen languages that it has been
translated into. It is true that Christians
the world over argue over which is the
best translation of the Bible to read, but
read it and love it we do. We are also
grateful to translators for their efforts to
remain faithful to the original text as well
as making it as readable as it is. We also
rejoice when we hear of people who pick
up a Bible for the first time and read it.
We rejoice whenever we hear of the Bible
being translated into a new language for
the first time, and we are saddened by the
fact that there are thousands of different

people groups who have no translatio n
available yet. Our attitudes towards
translation seem absolutely different!

Is the Koran compatible with the
Bible?
It seems that many people, including
prominent Church and governmen t
officials, even prominent Heads of State,
have bought into the line that Islam,
Judaism and Christianity are three great
strands of a common thread ; that
Abraham is the 'founding father ' of all
three religions ; that the Muslim
'scripture' is as sacred as the Christian
Scripture. Amazingly many people
including Muslims believe that the Koran
is in basic accord with the Bible. There is
however a big problem; the Koran
contradicts some basic facts in the Bible,
for example the Koran teaches that David
became king immediately after he killed
Goliath , and that Mary 's father was
Aaron.
There are other contradictions, but I will
focus on what the Koran says about our
Lord Jesus Christ. His divinity is
undermined by constant references to
'Jesus the son of Mary'. Obviously we
accept the humanity of Jesus but it seems
that the Koran only accepts that, and not
the divinity of the Lord Jesus Chri st.
According to the Koran Jesus did not die
on the cross nor was he even crucifi ed.
Islam teaches that someone else was put
in hi s place in the 'nick of time' . It seems
that our great substitute was substituted!
Both his death by crucifixion and his
resurrection are denied. Jesus is but one in
a line of biblical greats, not only just a
person but also a 'just' person but not the
one who justifies. The Koran also denies
that Jesus as the Messiah is the Son of

God. In fact when one reads the Koran a
striking fact becomes obvious - judging
by the amount of references, Mohammed
was far more impressed by Moses than by
Jesus.
There is only one conclusion that a
Christian can come to. The Koran is
diametrically opposed to the truths of
Scripture. Our Bible has no conunon
ground with the Koran!

Is tltie Koran inspired?
Based
on
the
above-mentioned
irreconcilable contradictions of our
Scripture, which we hold to as the very
Word of God, an emphatic no would be
the answer! Apart from the fact that the
Koran contradicts the Bible it also
contradicts itself. On the one hand the
Koran teaches that no compulsion should
be used in converting people, but on the
other hand it commands that those people
who believe differently should be killed.
'Wherever ye shall find them seize them,
besiege them, and lay wait for them with
every kind of ambush: but if they shall
convert, and observe prayer, and pay the
obligatory alms, then let them go their
way, for Allah is gracious., merciful.'
The answer I gather is that Islamic
scholars argue that parts of the Koran
have been abrogated (cancelled or
revoked over a period of time) in favour
of other teachings in the Koran. For
example, Muslims as stated above believe
that Gabriel the angel revealed the Koran
to Mohammed , the whole Koran all
within his own lifetime. So how can there
be a justification for a genuine abrogation
of one verse of scripture in favour of
another? Why would Allah waste time by
'moving the goal posts' within such a

short period of time? Should Allah, if he
is really God and therefore also perfect,
not have instructed Gabriel to wait a few
short years and then just give the
'amended version' to Mohammed? Also,
if Mohammed were the final voice and
the abrogation was not to be applied
during his lifetime but at a later more
appropriate time, who would decide when
that time was and who would have the
authority to say so, since the Islamic
world believes Mohammed was/is the
final voice? It has been trapped by its own
claims.

Is the Koran accurate?
The Koran, which was written about 600
years after Christ, makes some amazing
claims such as that Abraham, Jacob,
Moses and even Jesus were 'good'
Muslims. How can this be? For a moment
and by way of explanation let us look at
the film 'Braveheart', which was a very
stirring and exciting film. However it was
guilty of many factual inaccuracies and
anachronisms. This is the problem with
the Koran, which, as I have already
pointed out, is guilty of similar
inaccuracies. The Koran has been
contradicted by the Bible on numerous
points and so, from an historical point of
view, is grossly inaccurate. How are we to
respond to the fact that the Koran looks
back at Scripture and rewrites it? Is this
not revi sioni sm? Muslims claim that it is
the Bible that has been corrupted and in
fact that the Koran is right whenever there
is a di spute between the two. It is of
course exactl y like saying the film
'Braveheart' was film ed 'live' and is
therefore the definitive account of that
period of Scotti sh history and that any
other historical evidence that exists and
that contradicts the film version has been

corrupted by revisionist historians and
cannot be trusted. Which do we trust, the
rew rite or the original? Do we listen to the
clear vo ice of the Bible or the revision,
which distorts the original?

What about the doctrine of salvation
from sin in the Koran?
The doctrine of salvation from sin and the
condemnation of hell is the thread and
theme from beginning to end of the Bible,
which in the OT promises a redeemer
while the Gospels describe his coming
and the wonderful redemption secured by
him. That in turn is explained in the
Epistles of the NT. Obviously in reading
the Koran the matter of what they believe
about salvation is uppermost. It is
important to try to understand something
of the mindset of the Muslim. The word
Muslim means one who has submitted. A
Muslim is one who bas surrendered to
Allah. This is shown by obedience to
religious practices, the so-called Five
Pillars of the Faith: the saying of the
confession of faith; praying five times a
day ; fasting during the month of
Ramadan ; giving alms and finally, the
pilgrimage to Mecca (Hajj). This adds up
to salvation by works. Will good deeds
outweigh sins committed? On this basis
there can be no assurance.
This reminds us of the wonderful nature
of the gospel and justification by faith
alone without the addition of human merit
or human good works. The blood of
Chri st cleanses the sinner completely.
Christ's perfect righteousness is imputed
to the believer. God's act of justification
is the basis of a full assurance. The Holy
Spirit is given to the believer who is
thereby empowered to live a holy life but
the basis of justification is always the

imputed ri ghteous ness of Christ. To sum
up my understanding of the Koran is that
on the bas is of its teaching no one can
ever be sure about salvation.

What about Jihad?
Jihad means a holy war, which is one of
the basic duties of the Muslim. This of
course is a subj ect of enormous interest
today because of the violent crimes and
suicide bombings by extremist Muslims
that seem to be on the increase. I found
the Koran is uncertain on this matter. In
one place I fo und very reasonable
and enli ghtened attitudes towards
'unbelievers' . No compulsion is there in
religion (S urah 2:256). Yet in other places
I found violence towards ' unbelievers'
that one could only describe as medieval.
'Now when you meet those who disbelieve
smite their necks until when you have
slain them greatly' (Surah 47:4). My
feeling is that ' reasonable' verses in the
Koran will appeal to Muslims who a.re
reasonable and the 'violent' war-like texts
will appeal to Muslims who are disposed
to violence. We must surely acknowledge
that men of violence have manipulated
verses from the Bible over the years to
justify all manner of evil actions. We must
be very careful and refrain from classing
all Muslims as dangerous.
We should re mind ourselves of the
sovereignty of our God. He is in control
and as much as any religion or belief
system sets itself up in opposition to our
Lord it is onl y by his permissive will that
they can even exist.

Conclusion
We should see Muslims as part of th e
mi ssion field that our Lord himself has

put in thi s world. In many parts of the
world this means thi s particular mission
fi eld has come to us, and in other parts of
the worl d the Lord has put Christians
right in the middle of this mission field.
We must not doubt th at if there are so
many Muslims in the world it is only
because the Lord has called and is calling
many to faith in him. We can be a part of
thi s in some way or help make the way
open for some to reach out. Alternatively
we must make way for fellow-believers
who are called to this work.
If the Lord has laid Muslims on our
hearts, the best we can do is to read as
much as we can about Muslims and the
Koran, and then to befriend them and
encourage them to read the Bible. It might
prove helpful if you can tell them you
have read the Koran.

Books To Read
A Christian 's Response to Islam. William
M Miller. Presbyterian and Reformed
Publishing Company.
ISBN 0-87552-335-8
A Christian 's Pocket Guide to Islam.
Patrick Sookhdeo. Chri stian Focus
Publications and Isaac Publishing.
ISBN 1-85792-699-4
Christians Ask Muslims. Gerhard Nehls,
Evangelical Mission Press, PO Box 72,
Bellville, 7535 , S Africa.
ISBN 0 620 09874 0
Ch ristians Answer Mu slims . Gerhard
Nehl s, (address as above)
ISBN 0 620 09875 9
The Great Commission. - You and the
Muslims. Gerhard Nehl s.
(address as above). ISBN 0 620 09876 7

The Story of Evangelical Press

A photo of the EP directors taken in Ripon in 2003. From left to right: David Clark,
Robert Dickie, Robert Strivens, Edgar Andrews, John Currid, Erroll Hulse, John Legg,
Willis Metcalfe, Robert Oliver and Roger Fay.

The publishing company known as
Evangelical Press (EP) began in 1967
under the prompting of Dr Martyn
Lloyd-Jones and with the backing of
the Fellowship of Independent
Evangelical Churches (FIEC). A vital
role was played by Robin Bird who
today organises a wonderful industry of
exporting the very best books into
Africa and Asia a considerable number
of which are produced by EP. When the
work was initiated in 1967 it was
humble inasmuch it was confined
mainly to series of booklets. In 1972

the work was reconstituted with a new
board. In 1974 this board was enlarged
with new directors : Willis Metcalfe,
John Legg, Edgar Andrews , Erroll
Hulse and Herbert Carson as chairman.
Bill Clark came in 1974 from his
missionary work in France to be
Executive Director. He was the
primary leader of EP during its
formative and expansionary years.
During that time, most of the initiatives
were his . He was the mover and shaker.
He travelled far and wide and

sometimes accompanied by Willis
Metcalfe: to Nigeria, to Belarus, to
Russia and to the Philippines, the latter
in particular resulting in a remarkable
and enduring work of literature
distribution. Of many developing
countries where Bill mini stered his
favourite was the Ivory Coast. The
personal price was heavy (acute
malaria). Bill died in 1998. He initiated
the Welwyn Commentary Series with
the help of Gordon Keddie as the first
author. He also set up EP publishing
projects in Italian, Portuguese and
Spanish, all of which were handed over
to national Christians. He was as fluent
in French as he was in English and
energetically pioneered radio work in
French speaking Africa which during
his ministry at EP increased to 13
stations and has now increased to 18.
This work is now run by African
nationals.
Later the Board was strengthened with
the addition of David Clark, Roger Fay,
Robert Oliver and Robert Strivens. In
1980, John Rubens, formerly an elder
at Cuckfield Baptist Church, Sussex,
was appointed as manager. Over the
years John has played a major role in
the development of the work and is
currently
co-ordinator
of
the
missionary work of EP. He is also
pastor of the Aycliffe Evangelical
Church in county Durham. His
knowledge and versatile expertise in
book production and promotion has
been a major boon to the firm .

In recent years the role of manager has

was especially inspired and powerfully
promoted by the late Bill Clark. Profits,
if there were any from the sale of
English books, were steered in the
direction of mission. In due course
Europresse was established and
growing. It is now a publishing house
based in Chalon, France, publishing
books in French and exporting them
into French-speaking Africa.
In 1984 Herbert Carson resigned and
Edgar Andrews became chairman,
fulfilling this leadership role until his
retirement in March 2004. Robert
Strivens has now been appointed
chairman . Before training for the
Robert
specialised
in
ministry
European Union law and worked for a
law firm in Brussels . He is now pastor
of the Banbury Evangelical Free
Church. His knowledge of French
equips him to travel into West Africa to
encourage the wcirk of Europresse.
EP is pecific in the ministry of
bringing the doctrines of grace to the
' man in the pew' in a warm, biblical
and practical manner. EP has become a
vitally relevant evangelical publisher
and has the distinction of being wholly
committed to the Reformed faith. The
secular experience of Prof Edgar
Andrews who in his academic career
also served as a director of secular and
public and private companies, has been
of incalculable value. In his leadership
role since 1984 he has led the work
through difficult patches and played an
important role in the choice of staff
appointments.

been ass igned to Anthony Gosling .
From the start the publishing work of In 2004 two Americans, John Currid
EP has had to establish its place under who is an Old Testament scholar and
the sun like any other commercial author and Bob Dickie, who is a pastor
enterprise without the inj ection of · of a Baptist Church in Flint, Michigan,
subsidies. There has always been a have brought further strength and
missionary vision. As stated above tbi s direction to the board.

Book Reviews
Bill James

Theme

Prayer and Spirituality

According to the old adage of
M ' Cheyne: 'A man is what he is on
his knees before God, and nothing
more.' How true, and yet also how
convicting. Pastors more than others
need to take these words to heart, and
then to lead our people in the matter
of prayer. These book reviews point
to some helpful resources in this area.

Prayer and the Knowledge of God
Graeme Goldsworthy
IVP, 2003, 220pp, pb.
There are many practical books on
prayer which give us how-to advice,
perhaps salted with some good
theology. Then there are theological
tomes which expound the subject
continued from page 26

A significant development was the
appointment of David Clark, son of the
late Bill Clark, as executive director.
There are surprises for anyone reading
the A4 size EP 36-page catalogue. For
instance EP is a distributor of selected
titles for 19 publishers and exclusive
world distributor for four others. One of
the success stories of EP is the Welwyn
series of commentaries (48 titles).
Another feature is the outstanding
demand for books both small and large

theoretically but leave one rather
cold. But here is a robust biblical
theology of prayer which applies
itself to the practical business and
experience of praying.
As one might expect from a biblical
theology, Goldsworthy begins with
the account of creation. In prayer we
recognise, of course, that it is God
who has spoken first. More than that,
there is communication between the
three persons of the Trinity. Now
God has made us in his own image,
he invites us to join the conversation.
Our model in prayer is the Lord Jesus
Christ. As the second person of the
Trinity he is already in communion
with the Father, and as the True
Image - bearing human nature - he
prays to the Father as a perfect man.
Christ is not only our model, but
through his mediation we gain access
by John Blanchard (see page 7 of the
catalogue devoted to his writings). Yet
another feature is the wide variety of
relevant contemporary titles .
About ten years ago EP began
publishing in the Russian language and
now has a considerable number of titles
and an annual conference in Belarus.
The office is centred in Belarus. A
further missionary effort concerns the
encouragement and initiation of an
annual conference in Romania.
Editor
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into the immediate presence of the
Father to present our requests,
approaching in hi s name. And as we
come we are energised, enabled and
directed by God the Holy Spirit. So
in a real sense our prayers are not
only a response to Goel, but they are
entering into the communion of the
three persons of the Trinity.
Goldsworthy begins to unpack some
of these glorious themes. He opens
up the doctrine of adoption to show
that it is our status as sons of Goel that
is the basis for our prayers. This is
the ground of our acceptance before
the Father (in Christ the Son), and it
is as sons that the Holy Spirit inspires
us to cry out, 'Abba, Father.' There is
a chapter grappling with the issue of
praying according to God's wi ll ,
showing how through prayer we are
being engaged in hi s will and
purpose. We are reminded th at
praying 'in faith' depends not on the
intensity of our reli gious experience,
but on the glory of the one in whom
we put our trust. There is a chapter
on the Lord's Prayer, showing its
central importance.
In the second half of the book we are
given a biblical overview of the
development of prayer through the
Old Testament and into the New.
We are left wi th a fres h and
captivating vision of prayer. Helpful
insights are scattered throughout. ' ...
if the sole motive to pray is, as I have
heard it put in sermons, "Jesus got up
early to pray, so how much more do
we need to get up early to pray," it is
missing the grace of God in th e

gospel. "He did it, therefore we
ought to" is not the perspective of the
gospel unless it is linked with "He did
it for us because we are unable to do
it as we ought" ' (p. 14).

Simplify your Spiritual Life
Donald S Whitney
NavPress, 2003, 207p,p, pb.
Those who have read and appreciated
Whitney 's earlier works on Spiritual
Disciplines, and Ten Questions to
Diagnose your Spiritual Health will
welcome this new volume.
The
themes are familiar, but the particular
concern of this book is to address the
high stress busy culture of our
modern world.
The subtitle is:
Spiritual Disciplines for
the
Overwhelmed. That is evident first of
all in the format - the chapters are
only one or two pages long. So they
are ideal for brief meditation , even
for use on bus or train on the way to
work. Positively, we are reminded
again in these pithy daily sections of
the need to focus on Scripture, prayer,
journaling,
meditation
and
fellowship.
Negatively, Whitney
warns us not to be swept along by our
There are
modern busyness .
headings like 'Minimize Electronic
Sp irituality' and 'Turn it off!', and a
section on using the Lord 's Day,
includi ng ' Start your week by
stopping' . These little meditations
are intended to lead us deeper.
Whitney warns that simplifying your
spiritual
life
doesn' t
mean
minimising the time we devote to
spiritual disciplines. May this book
be widely used.

Hearing God's Words: Exploring
Biblical Spirituality
Peter Adam
IVP (Apollos), 2004, 237pp, pb.
This is another volume in the series:
New Studies in Biblical Theology
(edited by Don Carson) , which has
produced a number of very useful
works.
The author traces the lines of
evangelical, and more particularly
Reformed, spirituality with its central
focus on the Word of God. Indeed, he
maintains that our view of spirituality
is essentially shaped by our view of
revelation. So the Roman Catholic
(and sometimes charismatic) view
will include new revelations and
traditions. The Liberal or Quaker
view will look for God in reason,
experience and emotion. But the
focus of Reformed spirituality is
Scripture, and its shape is defined
along the following lines:
Its content and focus is God in Christ.
Christ is in all the Scriptures.
Its practice is hearing the Word of
God by faith.
Its experience is that of meeting God
in his Spirit-given words.
Its result is trust in Christ and our
heavenly Father. So we grow in
thankfulness, obedience, love and
prayer (pp.44-45).
We are then provided with an
overview of God' s words in all of
Scripture - showing how God calls
on his people again and again to trust
in hi s Word, respond to his Word and
obey his Word. In disobedience is

curse, in obedience is life. There is a
helpful analysis of the spirituality of
Luke 24. This is of course a chapter
much used to support the view that
we meet with Christ primarily in the
sacrament. But the author shows how
the chapter is inviting a response both
to the teaching of Jesus and all the
Scriptures concerning himself. The
New Testament calls on you to 'let
the word of Christ dwell in you
richly ' and shows the emptiness of
alternative paths.
There is a fine chapter on Calvin's
theology of revelation. Not only does
the Scripture teach us true knowledge
about God, but ' ... God also works in
our hearts , by the secret work of the
Spirit, so that Scripture is selfauthenticated by God; "those whom
the Spirit has inwardly taught truly
rest upon Scripture" ' (p. 120). The
Scripture is the Word of God which
speaks of Christ, inspired and
illuminated by the Spirit.
As controversy rages about Mel
Gibson's film The Passion of the
Christ, it is good to find a chapter
here contrasting word spirituality
with that of images, pictures, places
and times. The author makes a good
case for avoiding pictures of Christ,
whether in statue, film, or picture
books for children.
Finally there is a helpful chapter on
the Puritan defence of biblical
spirituality against Quaker attacks.
There is much stimulating material in
this volume.

Going the Distance: How to stay fit
for a lifetime of ministry
Peter Brain
Matthias Media 2004, 260pp, pb.
The Roots of Endurance
John Piper
Crossway/ IVP (UK) 2002, 175pp,
pb.
These are two contrasting books
commending
perseverance
(especially in ministry). The first is
practical and contemporary (although
thankfully not stooping so far as to
dwell much on physical fitnes s,
despite the subtitle). Its message is
well summarised by another quote
from M ' Cheyne (with whom we
began) : 'God gave me the gospel and
a horse. Now I have worn out the
horse and can no longer preach the
gospel. ' Our testimony of spiritual
leadership is sometimes sadly maned
by an unspiritual workaholism. To
avoid premature debilitation, this
book gives much helpful advice on
working habits, self-care, and dealing
with stress, anger and depression .
There are chapters on family life,
facing sexual temptation, and the
need
for
friendship s
and
accountability. Finally there is a
reminder that we are sometimes
driven men because we have
forgotten the doctrine of justification
by faith ; that our self-worth is not
grounded in our ministry, gifts or
achievements but only in Christ.
The second book provides a
contrasting view of perseverance,
based on the inspiration of men from
the past - John Newton, Charles

Simeon and William Wilberforce.
These three were of course
contemporaries , although Newton
was somewhat senior in age.
Newton's
dramatic
conversion
experience is well known, but here
the focus is his gentle and gracious
perseverance in teaching and prayer
which ultimately bore rich fruit. He
was a support to the depressed
William Cowper, an encouragement
to the young Henry Martyn, and a
powerful influence on the liberal
Thomas Scott.
The testimony of Simeon is
remarkable - fifty-four years leading
a church which did not want him! In
the early years leading members of
the congregation refused to come to
services and locked the pew doors so
that others could not take their places.
The opposition was overcome
through patient ministry of Word and
prayer. And this was the root of his
strength. He rose early each morning
for four hours of private prayer and
devotional study of the Scriptures.
Meanwhile
Wilberforce
faced
overwhelming opposition in his
campaign to abolish slavery, not to
mention family disappointments and
his own poor health. Yet he remained
not only firm in faith , but joyful in
Christ, with deep roots of spiritual
devotion.
These are good examples to us to
persevere in Word and prayer, and so
to continue and to finish well.
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News
Burma (Myanmar) and Thailand
A report f rom Ken Brownell
kennethbrownell @aol.com

Every year for the past nine I have visited
Burma or M yanmar as it is also known.
Burma was the name the British gave the
country that they coloni sed in two stages in
l 825 and 1884. In Burmese the country is
call ed Myanmar and the military regime
officially renamed it as such but the prode mocracy movement led by Aung San Suu
Kyi doesn' t recogni se its right to do so.
Hence the reason why newspapers such as
the Times and Guardian use the old name.
Burma is a transliteration of Bhama which is
the name of the maj ority ethnic group. It is a
bit li ke calling all of Britain England.
I first visited the country at the invitation of
a Baptist pastor who beli eved that there was
a need to encourage expository preaching
and strengthen evangelical witness there. So
earl y every year I pack my bags with some
clothes and lots of books and medicine to
give away and head east. This year I also
had the opportunity to visit Thailand. In
recent years I have been accompanied by
several colleagues, in cluding the editor of
thi s magazine. This year the time I was
away was March 5-20. Colin Tamplin ,
pas tor of South Birmingham Evangeli cal
Church, came with me on the Burma leg of
the trip. Colin had other things to do in
Burma, but our main objec t together was to
spea k at a three-day church leaders'
co nfe rence in Mandalay organised by Pastor
Ngun Tlung of Mandalay Baptist Church.
This church was found ed abo ut 15 years ago
and today has about 450 members and fi ve
church plants in the surrounding area. I have
gro wn to admire Ngun Tlung for hi s

evangelistic vision to reach all the peoples
of Burma with the gospel and not least the
majority Bhama. He needs our prayers
especially since his church is outside the
World Council of Churches and affiliated to
the Myanmar Baptist Convention.
The name Mandalay is redolent with the
mystery of the east and the romance of
empire, but in fac t it is today a large, dirty,
noisy city. The area around the city is
interesting and beautiful, but physically the
city itself is un attractive. The conference
was held in Jud son Baptist Church, a
handsome mock Gothic building named in
memory of Adoniram Judson who preached
the gospel and was imprisoned near
Mandalay. Judson Church is also outside the
Myanmar Baptist Convention, but sadly has
a small congregation. A partial explanation
may be found on its notice board that tells
everyone - in English - what it is against:
ecumenism, liberali sm, Pentecostalism,
fo rmalism, worldliness and so on. I am not
sure what the average Burmese Buddhist
makes of thi s bu t it seems to me somewhat
unnecessarily negati ve and defen sive.
When Colin and I arri ved on the first day of
the conference we were met mainly by
women and children. Eventually a number
of men did join us, but it soon became
evident that this was not goin g to be a
church leade rs' conference. So after a
mi sfired address by me from Titus 1 we
changed tack and turned the conference into
one on th e Christian life. Colin spoke very
well from Mark's Gospel and I dealt with
Titus and several other subjects. In all about
200 people attended the conference. Perhaps
the most moving part of it was the testimony
of a 77- year old pure Burmese woman who
had recentl y converted from Buddhism. She
spoke of how much she loved God's Word
and had appreciated the teaching.

ev angeli ca l
leadership.

Daniel and Beverley Kalnin
During my time in Burma I also had
opportunity to preach at three churches on
one Sunday, including Immanuel Baptist
Church in central Rangoon. This chu rc h has
large co ngregati ons in differe nt languages,
includin g Engli sh (about 1000 strong), and
is built on the site of the zagat or teacl1ing
house that Jud so n used for preaching the
gos pe l. I also preached at the graduations of
two theo logical coll eges at whi ch I have
taught in prev ious years.
We need to pray fo r the Burmese chu rches.
There are continued reports telling of the
abuse of the peoples of Burma by the
military government.
Liberal theo logy in fects many of the mai n
denomin ati ons and the teaching in th eir
th eo log ica l co ll ege s. But thin gs are
changing fo r the better and there are so me
fine youn ger evangelical leaders emerging.
There are new evangelical churches in many
places. Much evangeli calism in B urma is
quite Armini an and di vided between hyperseparati st
fund amentali sm
and
Pentecosta li sm. But there is a growi ng
interes t in Refo rm ed theology and
ex pos ito ry preaching. Recent ly C hris
Wri ght of th e Langham Partnershi p and
And y Lines of Cross lin ks held a seminar on
ex pos itory preachin g under the ausp ices of
the Angli can Archbi shop of Rangoon. I have
requ ests fro m aro und the co untry fo r
se min ars on preaching . There is a grow ing
team of pastors from Britain go ing to B urm a
in order to teach in the nu merous theological
co ll eges. Our a im is to enco urage

th eo logy,

m ini stry

and

Colin stayed on in Burm a w hile I flew to
Chiang Ma i in Thailand. I was invited to
teach two groups of pastors and evangelists
by Dani el Kalnin of Frontier Labourers for
Chr ist (FLC) . I f irst met Daniel in Rangoon
after preachin g in a church and got to know
him more when he visited the UK last year.
Dan iel is Burmese and w ith hi s Canadian
wife Beverley, directs FLC. FLC has a
wide-ranging mini stry of eva ngelism and
church planting, drug rehabi litation and
agricultural deve lop me nt in the Golden
Tri angle (the borde r areas of Th ailand,
Burma an d Laos) . One of FLC's most
remarkable mini stri es is the Barefoot Doctor
Progra mm e. Th e barefoo t doctors are
evangeli sts from northern B urma who are
given a basic medi ca l trainin g to use both in
gainin g access fo r evangeli sm and doing
good to people in need . FLC brings a group
of about 25 to Chi ang Mai fo r five weeks a
year over three years. Teams of doctors or
denti sts fro m the USA and Canada come out
for a week under the overa ll leadership of
Dr. Paul Jones fro m Oregon. The barefoot
doctors also rece ive B ibl e teaching, wh.i ch is
why I was there. I also led a seminar on
expos itory preac hing fo r Th ai pastors and
preac hed in th e FLC- lin ked Beul ah C hurch.
I was very impressed with FLC's ministry
and want to co mmend it to anyo ne with an
interest in the spiritual needs of the Golden
Tri angle. Dani el would like to raise FLC's
profi le in th e U K and recruit doctors,
dentists and pastors to help in the training .
He would also like to do more to nurture
evangeli cal leadership in Burma.
A fi nal word abo ut Chi ang Ma i. I hadn ' t
reali sed j ust how much of a centre for
mi ss ion it has beco me. Apparently many
mi ss io n orga ni sat ions a re re locatin g to
Ch ia ng Ma i so th at it is becoming
somethin g of an East As ian Anti och. Pray
th at Th ailand rema in s open for mi ssionaries
and th at across As ia the gospel will run
rapidl y and the name of Jesus be held in
hi gh honour.
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