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Front cover picture Puritan Refo rmed Theological Seminary (PRTS) held a
groundbreaking ceremony for its new building project on March 18, 2004. The new site
is located at 2965 Leonard NE, Grand Rapids, Michigan 49525. The ceremony was
attended by students.faculty and friends of PRTS. Many ministers and elders who were
in Grand Rapids for the Theological Seminary Committee and Classis meetings were
able to join us for this special occasion. If you are interested in donating to the building
project, please contact the Seminary secretary, Kate Timmer, at 616-977-0599,
ore mail PRTS@ hnrc .org.
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Editorial

Public libraries report that after romantic novels, books about war are
second in demand. This year the media have given much coverage to
the 60th anniversary of D-Day. We anticipate that next year, the
anniversary of the end of the Second World War, there will be many
programmes describing that epic time in 20th-century history.
Don Stephens has written a number of short biographies which
illustrate the grace of God at work during the two World Wars. He has
concentrated mostly on the Second World War and the story of
Michiharu Shinya is one of the short biographies which he has kindly
allowed us to publish in this issue of Reformation Today. It has not
been abridged. Its power lies in detail. For instance there is the
harrowing saga of a major sea battle. This series of biographies is due
to be published as a book by Evangelical Press. The title has yet to be
decided.
It is often observed that the horrors and intense suffering of war
hardens hearts. Sadly that is true. However whether in peace or war
Christ continues to build his Church. Michiharu Shinya is an example
of one plucked literally out of the waters of destruction, transformed,
and given a life-long ministry of usefulness to the Japanese people.
Shinya is now 84. He continues as a zealous believer who reads his
Bible through once a year.
Shinya's life illustrates what is meant by sovereign grace. He was a
typical Japanese sailor completely blinded by nationalism and political
dogma. He was fiercely hostile to Christianity. Such was the obduracy
and prejudice of his heart that he preferred himself dead than endure
the disgrace of being a prisoner of war. Why should grace persevere
with a man like that? Yet unmerited favour prevailed.
Shinya's life is also an outstanding example of prevenient grace by
which is meant that gracious work of the Holy Spirit in which a soul is

prepared for new birth. (See John Owen on The Work of the Holy Spirit.
Works, volume 3, page 298ff.). Sheer boredom in a prisoner of war
camp in New Zealand led Shinya to read the Bible he so despised. The
Scriptures then took hold of him. The centrality of Scripture in Shinya's
experience is a powerful reminder of the instrumentality of the Word of
God in the new birth (James 1:18; 1Peter1:23). More however was
needed as we see in the case of the Ethiopian eunuch who while
reading Isaiah said to the evangelist Philip, 'How can I understand (the
Scripture) unless someone guides me?' (Acts 8:31). The New Zealand
chaplain to the Japanese prisoners, Hessell Troughton, was the key at
this point. He explained the way of salvation to Shinya. Literature also
played an important part in the form of a booklet by Robert Laidlaw.
Love is the vital factor in this biography. In different ways the New
Zealanders showed loving kindness to the prisoners. This factor led to
the softening of Shinya's flinty heart. The contrast of the treatment in
New Zealand of Japanese prisoners of war compared to the barbaric,
notorious cruelty meted out to Allied prisoners of war by the Japanese
is stark.
This is relevant for us today. Not a day passes without our being
reminded in one way or another that Christians are suffering cruel
attacks and death through Jihad (holy war) of Islam. All over the world
in countries such as Nigeria., Sudan, Saudi Arabia, Pakistan and
Indonesia believers are being put to death for their faith.
These evil acts stir up outrage and anger. However it is fatal to the
gospel cause to return hatred for hatred. Our Lord Jesus Christ taught
us to love our enemies and return good for evil. This is extremely
difficult but it is essential. The enormous contrast of the gospel of love
must win the day against the violence of tho e who are blinded by error.
Increasingly this clash between Islam and Christianity is the one in
which we live. There are great numbers of peace-loving Muslims who
will see the difference between their creed and Chri tianity when
believers show in practice the love of Christ. The deeds of love and
kindness of those New Zealanders to a hostile and hateful enemy
remind us that love is Christ's way. Love must be our way at all times.
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Interpreting the Book of Acts
Edward Donnelly
Edward Donnelly is Professor of New Testament Language and Literature at
the Reformed Theological College, Belfast, and Minister of Trinity Reformed
Presbyterian Church, Newtownabbey. The following is an abridgement of an
article which was printed in the Reformed Theological Journal, November
1998, which is published by the Faculty of the Reformed Theological College,
Belfast, Northern Ireland.
Acts portrays miraculous happenings - mass conversions, speaking in tongues,
healings, visions - all flowing from the mighty event of Pentecost. These
chapters have become a battleground on which believers seek to advance their
views and confound their opponents.
It is, in many ways, a less than edifying spectacle. Such disagreements seem
to confirm unbelievers in their scorn for the Bible. They lead Christians to
become irritated with one another, perplexed at the failure of brothers in the
faith to see what seems to them so obvious. Worst of all is the neutralisation
of the power and efficacy of God's Word. It is being used as ammunition for
debate rather than as food for the soul or guidance for the church. The cause
of Christ inevitably suffers.
What has gone wrong? We know that there are no contradictions in Scripture.
As God's perfect revelation it has a clear, single meaning. So the fault must lie
with our interpretative approach. As Christians study Acts they are, to a greater
or lesser extent, misunderstanding it - either by using the wrong methods or,
more probably, asking the wrong questions and so obtaining misleading
answers.
We should begin by realising that interpretation, not exegesis, is the storm
centre of current debate. Agreement can be reached relatively easily about the
doctrines which Acts teaches and the events which it records. But what is their
relevance for us? Here is where difficulties arise.
The analogy of Scripture
A key probl em with the book of Acts is that of historical precedent. Acts, while
clearly a narrative, is nevertheless treated differently from other narrative
books. Few would argue that the events of Judges, for example, are normative
for Christian behaviour or church life. Even when believers espouse the
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dubious practice of 'putting out a fleece ', they do not imitate Gideon exactly,
but 'contextualise' his method of discerning God's will.
Yet Acts is taken by many as a precise model for the church in every age. The
so-called Restoration movement, with its charismatic emphases, urges that this
book be treated as a blueprint for today. When this is done, they claim, the
church will once again experience a spectacular outpouring of the Spirit, with
the accompanying phenomena, leading to an era of outstanding blessing.
We might point out that, despite claims to the contrary, no-one applies this
principle consistently. Not even the most ardent: charismatic expects the Spirit
to come with 'a sound from heaven, as of a rushing mighty wind',
accompanied by 'divided tongues, as of fire' (2:2,3) . Constitutions of
Restoration churches do not, as far as we know, make provision for discipline
by supernatural capital punishment (5: 1-11 ). Nor is inconsistency confined to
any particular theological tradition, for all Christians pick and choose
according to their preferences, habits or prejudices. Some who insist on a
weekly Lord's Supper as the only scriptural pattern, for example, are not noted
for a willingness to sell their possessions and hold all property in common
(2:44,45) .
It is clear that the mere recording of an event or experience in Scripture does
not mean automatically that we are to expect to reduplicate it. Historical
precedent is not a sufficient warrant for establishing duty or doctrine. Slavish
copying of all that Acts records is an unte able hermeneutical approach. Peter
goes to preach in a Gentile home (lO:lff) and he also heals a lame man (2:6ff) .
Paul takes a Nazirite vow (18:18), appoints elders (14:23) and quarrels with
Barnabas (15:36ff). The di sciples wait for the coming of the Spirit (1: 1 2ff),
speak in other languages (2:4) and go everywhere with the gospel. Are all
these activities a pattern for us? Some may be, some not. To defend a practice
simply by pointing to its occurrence in the Bible leads to absurdity.
The answer must be found from the analogy (correspondence with other parts)
of Scripture. This was a key principle of the Reformers. Events must be
interpreted in the light of exhortations, duty by doctrines and commandments.
We should be chary about accepting as obligatory anything not confirmed
elsewhere by clear command or precept.

The purpose of Acts
There can be no argument among conservative evangelicals about the
authority of every syllable of Scripture (2Tim.3:16). Such is the cornerstone
of our belief. But much of the authority of the Bible lies in its intent. To apply
a passage for purposes for which it was never designed is to misuse it. This
brings us to the question of the purpose(s) of Acts. What is the book 'for'? Can
we discern from the text Luke's reasons, nder the inspiration of the Spirit, for
writing?
4

He is not interested in providing us with a complete history of the early church
or a full set of biographies of the apostles. Little is said about the geographical
expansion of the Christian movement in directions other than in a more or less
straight line from Jerusalem to Rome. Most of the apostles are barely
mentioned and nothing is told us about their labours for the gospel. A number
of statements are made about the organisation and government of the church,
but these are more side-references than a topic of major concern. Conversions
are described and the spiritual experience of some believers, but the author
does not seem to be concentrating on providing a manual for devotional
guidance.
If, then, Acts is not meant to be a history of the church, a manual of church
order or an account of normal Christian experience, what are its purposes? If
we can move towards an answer, we will be helped in interpreting the book
more accurately. No attempt can be made in the scope of this article to provide
a comprehensive analysis of Luke's possible purposes. Yet various clues offer
help in understanding the intent of Acts, and to these we now turn.
l.
We begin, where Luke does , by reminding ourselves that here is the
second volume of a work already begun: 'The former account I made,
0 Theophilus, of all that Jesus began to do and teach' (1: 1). This is, in other
words, a continuation of the Gospel according to Luke. In that book, Jesus was
anointed with the Spirit to proclaim the good news of God - the arrival of
salvation in Jesus Christ and the welcoming of the Gentiles into the fellowship
of his people. At the end of the gospel, a hint is provided about the subject
matter of the next volume: ' that repentance and remission of sins should be
preached in His (Christ's) name to all nations, beginning at Jerusalem. And
you are witnesses of these things . Behold, I send the promise of My Father
upon you; but tarry in the city of Jerusalem until you are endued with power
from on high ' (24:47-49 NKJV). Acts will tell this story of the spreading of
gospel preaching through men appointed by the Lord Jesus and empowered by
God the Spirit.

2.
This interpretation is supported by a clear thematic text early in chapter
one: 'But you shall receive power when the Holy Spirit has come upon you;
and you shall be witnesses to Me in Jerusalem, and in all Judea and Samaria,
and to the end of the earth ' (1 :8 NKJV). Luke could scarcely have made his
intent more plain. He will show the mighty activity of God 's Spirit in sending
out preachers from the ancient centre of Israel's faith to the far places of the
world. The gospel of salvation will be taken to the Gentiles so that they may
come to put their faith in Jesus Christ. This plan is implemented in what
follows . Chapters 1 to 7 focu s on Jerusalem, chapters 8 to 10 on Samaria and
chapters 11 to 28 on the wider outreach. Rome, where the book concludes, is
not ' the end of the earth', a phrase which must be interpreted in the light of the
quotation of Isaiah 49:6 in 13:47 and which almost certainly refers to a
mission to all the peoples of the world. But it provides, to paraphrase Winston
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Churchill, an appropriate 'end of the beginning' of the missionary enterprise
and may even serve as the beginning of the end.
3.
Luke appears to have composed his book in six sections and these are
indicated by five summary statements, each of which serves to round off a
section, before the narrative takes off in a new direction. They also emphasise
what is important to the author:
(i)
6:7: 'And the word of God spread, and the number of the disciples
multiplied greatly in Jerusalem, and a great many of the priests were obedient
to the faith';
(ii) 9:31: 'Then the churches throughout all Judea, Galilee and Samaria had
peace and were edified. And walking in the fear of the Lord and in the comfort
of the Holy Spirit, they were multiplied' ;
(iii)

12:24: 'But the word of God grew and multiplied';

(iv) 16:5: 'So the churches were strengthened in the faith, and increased in
number daily ';
(v)

19:20: 'So the word of the Lord grew mightily and prevailed'.

The general impression created by these statements is overwhelmingly
positive. David S Rosner comments that: 'The summaries confirm not only
that progress is taking place, but that the expansion is impressive and far
reaching.' 1
The main reason for this dramatic forward movement is made clear by the
extraordinary emphasis given to the proclamation of the Word of God. At least
30% of Acts consists of apostolic preaching. Peter's explanation of the events
of Pentecost is allotted almost twice as much space as the events themselves
(2:1-36). Similarly, the healing of the lame man in the temple is considerably
expanded in the re-telling (3:1-26; 4: 8-12). The fact that the book ends with a
preacher preaching in Rome is a fitting commentary on Luke's estimate of the
importance of the ministry of the Word.
4.
Another feature in Acts is the presence of repeated accounts. Initially,
these may seem redundant, even tiresome, to the modern reader and we may
wonder why a skilful writer such as Luke has repeated so much material.
Repetition is however a literary device found in the Old Testament, where it is
employed to emphasise the importance of an event, as, for example the
lengthy reports in Genesis 24 of the search for a bride for Isaac. Just as a key
theme may occur again and again in a musical symphony, so an ancient writer
would signal a particularly significant topic by judicious repetition. Three,
among others, may be underlined here:
6

(i) The outpouring of the Spirit at Pentecost is described in chapter 2 and then
by Peter in his post-Cornelius speech to the Jerusalem church: 'Then I
remembered the word of the Lord- You shall be baptised with the Holy
Spirit. If therefore God gave them the same gift as he gave us ' (11: 16,17). A
third reference is made at the Jerusalem Council (15:7,8).

(ii) The conversion of the Gentiles gathered in Cornelius' house is recorded
in chapter 10, including a repeated account of the centurion's vision (10: 916, 30-32). Peter then provides another full account in 11 :4-17.
(iii) The conversion of the noted persecutor, Saul of Tarsus, is recounted in
9:1 -30, then twice more by Paul himself (22:11 -1 6; 26:2-1 8).
These events are repeated because they are hugely significant in Luke's
overall theme: the giving of the Spirit, God's grace bursting out from Israel to
the Gentiles and the commissioning of the great apostle to the Gentiles. Luke
wants us to take note of these things, not to overlook them.
5.
Familiar as we are with the story of Acts, it is all too easy to fail in our
imagination and underestimate the broadening of vision which he describes.
For the scale of the change involved is enormous - from a Jewish to a
supranational religion. 'Christianity grew out of Judaism as it reacted, under
the instruction and direction of the Holy Spirit, to the problems and challenges
it met with on its road to world-wide witness in the name of Christ. ' 2
Luke makes it very clear. He begins with an intensely Jewish Church, where
believers still associate with the temple and synagogue. The Hellenists then go
with the gospel to Diaspora Jews or 'almost' Jews, as the Samaritans and the
Ethiopian proselyte. Stephen develops a theology of extension from his
understanding of the Old Testament and seals his radical new understanding
with his life. The Gentile Cornelius is converted and Greeks are evangelised
in Antioch and formed into a church. This fellowship despatches missionaries
into the Gentile world of Asia Minor and questions arising from the new
policy are settled at the momentous Jerusalem Council. Expansion continues
westward into Europe, as the Jews reject the gospel and Gentiles welcome it.
Paul eventually reaches the capital of the world empire.
Step by step Christianity is moving away from Judaism. Jesus of Nazareth is
confessed as risen Lord. The time-honoured approach to God through temple
and sacrifice is seen to be out-of-date. Circumcision and the Old Testament
food laws are no longer mandatory for God's people. The very character of the
covenant community changes drastically with the influx of many from pagan
backgrounds and lifestyles. The church at the end of Acts is almost
unrecognisable from that described at the beginning.
6.
A final point worthy of notice is the apparent disprop01tion of the last
quarter of the book. Luke devotes from the middle of chapter 21 to the end to
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Paul's imprisonment, trials and journey to Rome. This seems remarkable.
There is so much about the early church which we long to know but are not
told. Yet Luke describes these episodes in minute, exhaustive detail.
Deliberations of Gentile offici als are painstakingly recorded, three long
defence-speeches of Paul are included, with much repetition and parallel
material. Why should a careful historian and skilled writer seem guilty of such
imbalance?
Because the Bible is essentially practical and pastoral in nature, Luke is not an
abstract historian or academic theologian. He is writing to help people like
Theophilus, who were facing increasing difficulties in the latter half of the first
century. He uses this last part of his book to show them that, no matter how
blameless they may be, Christians will face opposition and injustice from a
hostile world. Their duty, in these circumstances, is to keep on speaking out,
refusing to be silenced.
' Acts 21 -28 portrays Paul as the missionary prisoner, fulfilling in a particular
way the call to suffer for Christ given to him in 9: 16. Readers are encouraged
to follow the example of the earliest believers, and Paul in particular, by
holding fast to the same gospel and continuing to be active in its
dissemination , even in the face of persecution. ' 3
This narrative is a graphic illustration of the way in which God 's people are
preserved through many crises. In storm and shipwreck Paul cannot drown ,
since God has a purpose for his servant. His enemies may secure his
imprisonment, but the very authorities to whom he is handed over are means
in the Lord's hand for bringing him safely to his appointed destination.
Christians called to witness in a hostile world will read these closing chapters
with fascination and find in them much pastoral encouragement.

Conclusions for interpretation
Noting these factors will certainly not solve all problems of interpretation. But
they may at least help us to approach Acts in the right direction. The
Restorationists are mistaken when they want to repeat the phenomena of the
book. But there is a worse error, that of closing our eyes and ears to the
enormous challenges which Luke presents. Acts should be interpreted in the
bl azing light of three convictions, which are all too painfully lacking in much
of conservative evangelicalism.
1.

The mission of the Church

We are called by our Lord to reach out with the gospel - always and
passionately. Acts rebukes us for our lack of creative evangelistic endeavour,
our lukewarmness in preaching and witnessing. We cannot honestly read its
pages without becoming uncomfo rtably aware of the multitudes of
8

unconverted in our communities whom we are so signally failing to impact
with the good news of salvation. 'The church marched across the ancient
world on a powerful wave of enthusiasm for Jesus Christ. The recapture of this
open-faced, unashamed and self-sacrificial love for Jesus and for lost men and
women is surely the most pressing need for everyone who professes to be a
Christian. ' 4
It reminds us also that we may not find the lost to whom we are sent
particularly compatible at first. How difficult it must have been for those pious
Jewish Christians to welcome as brothers and sisters raw converts from a
pagan background! They would have brought with them into the church the
scars of past moral vileness and remnants of intellectual confusion and gross ·
superstition. But, amid stress and strain, they were incorporated into the
church and Jew and Gentile learned, painfully at times, to live together as one
body in Christ. Multitudes today are similarl y alienated from our habits of
thought and patterns of behaviour. If converted they will, of course, change.
But Acts shows us that the church too will have to change, to sacrifice some
of its precious traditions and time-honoured practices to make room for the
new-comers whom God is saving. Such a process of adj ustment will be
difficult, but infinitely preferable to the alternative of fruitless stagnation .
2.

Reliance on the Spirit

The book was not called 'The Acts of the Apostles' until approximately one
hundred years after its composition, perhaps to show Marcion and his
followers that Paul was not the only fait hful apostle of Christ. A more
accurate, though cumbrous, title would be 'The Acts of the 1isen Lord Jesus by
means of the Holy Spirit' , for the Spirit's leading is crucial in every advance
which is made. Here is a great need among us . In the words of Dennis E
Johnson:
'Our meagre prayer li ves, our anxiety, our hope in technology to solve
spiritual problems, our doubt that loving discipline can restore wandering
brothers - all these testify to our unspoken ass umption that God's real action
is in the past and in the future, but not in the present... If we were convinced
that God is present and at work among us ... his power would dispel our
discouragement, hi s authority wou ld melt our stubbornness, his terrible purity
would banish our temptation to compromise. Surrounded by his peace, we
would laugh at our fears.' 5
Acts brings us into a realm of faith and witness in which the Spirit is a mighty,
vibrant reality. To experience such an empowering fullness from the third
Person of the Godhead, we can do no better than soak ourselves in its pages.
The advice of Martyn Lloyd-Jones is emphatic: 'Live in that book, I exhort
you: it is a tonic, the greatest tonic I know of in the realm of the Spirit.' 6
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3.

The conviction of the triumph of the gospel

Living as we do at a time when Western Christianity is everywhere in retreat,
it would be easy to become discouraged. Yet Acts will not permit such faintheartedness. For it shows us how, in circumstances every bit as unpromising
as our own, the message of the gospel began to spread among the nations.
Gordon D Fee writes: 'We are to view this triumphant, joyful, forward-moving
expansion of the gospel, empowered by the Holy Spirit- as God's intent for
his continuing Church.' 7 J Gresham Machen concurs: 'Jews and Gentiles,
rulers and kings, the sea and its tempests - all are powerless before the march
of the gospel. Joyous, abundant, irresistible power - that is the keynote of the
book. ' 8
Luke has been accused of ending his work too abruptly and leaving his story
unfinished. But that was because it was unfinished, and still is - and we are
among those called to take the narrative forward. Nothing, indeed, could be
more thrilling than the implicit challenge of the final verse, picturing Paul, in
custody and facing an uncertain future, yet undaunted still: 'Preaching the
kingdom of God and teaching the things which concern the Lord Jesus Christ
with all confidence, unhindered' (28:3 1).
'Just as Luke's Gospel ended with the prospect of a mission to the nations
(24:47), so the Acts ends with the prospect of a mission radiating from Rome
to the world. Luke 's description of Paul preaching 'with boldness' and
'without hindrance ' sy mboli ses a wide open door, through which we in our
day have to pass. The Acts of the Apostles have long ago finished. But the acts
of the followers of Jesus will continue until the end of the world, and their
words will spread to the ends of the earth .' 9
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The Silver Ring Thing
For many years in Britain, official
government policy has been to promote
'safe sex' (ie. use of condoms). There is
deep seated hostility to any form of
'abstinence' education.
'The Silver
Ring Thing' is an American
programme, designed to persuade
youngsters to sign a pledge to remain
sexually pure until marriage (and wear
a silver ring as sy mbol of that
corrunitment). In July, the Silver Ring
team came over to Britain for a six city
tour. The secular media were generally
cynical. I went to the programme in
Manchester to see what it was all about.
The evening was far more effective
than I had anticipated. A young and
enthu sias tic gro up used role play s,
skits, testimonies, video clips and
music to show that the biblical standard
is that sex should be kept for marriage.
The fundamental
message was
relational and spiritual. Don ' t cheat
your future spou se of what really
belongs to them. Some of the team
testified that they had been sexually
active as single people, but had found
liberation in repenting , finding
forgiveness , and pledging to abstain
until marri age. They told the young
people that while pledging to wait was
ultimatel y their choice, they would not
be able to keep that commitment
without God 's help. Opportunity was
given for them to pray for forgiveness
for anything they regretted in their past,
and to commi t their li ves to God and
as k for hi s help for the future. There

was more biblical content to the
evening than I had expected, with
effective use of the account of the
woman taken in adultery and also the
paralytic man brought to Jesus.
The negative side of sex before
marriage was also given. Every time
you have sex, you actually give away a
part of your heart. The real risk of
sexually transmitted diseases was also
hammered home, both through
dramatic video clips, and through the
'Sexual Exposure Chart'. The founder
of the Silver Ring Thing, Denny Pattyn,
explained that if you have sex with
twelve people, each of whom has had
the same number of partners as you,
you are actually exposed to the sexual
hi story of 4095 people. Condoms do
not provide certain protection against a
lethal range of 30 different sexually
transmitted diseases (STDs) some of
which are incurable, and some of which
lead to infertility. Many viral infections
are spread by skin to skin contact,
especially HPV (Human Papilloma
Virus) and herpes. A British study
found that HPV infects 46% of teenage
girls after their first sexual intercourse.
Denny regularly receives letters from
doctors, treating ever younger patients
with STDs who all say. ' But they told
me at school I'd be OK if we used a
condom.' All too many youngsters feel
pressured into having sex too soon.
Many are under the influence of drink
when they lose their virginity, and then
regret it. Recent figures from the UK

suggest that the average len gth of
relationship after teenagers have sex is
only six weeks.
The media had suggested that British
youngsters wouldn ' t buy this message.
They were wrong. Many did want to
buy the silver rin g and take the pledge.
Those who did were given a ' Sil ver
Ring Bibl e', with the pledge at the
front, and several studies on the subject
of purity. They were encouraged to find
'accountability ' partners (of thei r own
sex) with whom they could do the Bible
studies. They then stood and read out
the pledge together, promising with
God's help to abstain from sex ual
activity until marriage, and keep to
biblical standards.
In the UK, the government still
promotes 'safe sex' despite the utter
failure of thi s policy. There are good
sex education programmes provided by
some voluntary Christian organi sations
which are taken into some schools.
They should be encouraged wherever
possible. But, in addition, I would like
to see the Silver Ring Thing concept
taking off in the UK, through the team
being invited back, and through British
volunteers taking up the idea and
running with it.
I had one main reservation. During the
evening the young people were given a
chance to pray for forgivenes s for their
past, and ask Jesu s Chri st to take
control of their lives in the future (this
was well and sensitively done). At the
end of the evening, Denny invited those
who had prayed that prayer to come and
tell him and receive some follow -up

material (before they went to buy their
rin g). On the SRT website, numbers
are given of those wh bought the ring
and took the pledge, but also, a separate
fi gure fo r the people in each meeting
who 'committed their lives to the Lord '
(ie who went up to Denny to say they ' d
prayed the prayer) . I don ' t have a
problem with publishing the fi gures of
those who have bought the ring. But to
go on to publi sh the fig ures of those
who have 'committed their lives to the
Lord ' suggests that the youngsters who
prayed the prayer were given the
impression that they had been
converted.
If this as pect were
modified, then I would hope that many
evangelical churches in the UK could
give the programme their backing. The
situation is urgent. The vast majority of
our children are being sold the message
that sexual activity is a legitimate
recreational pursuit. Every day, young
tee nagers are losing their purity,
contracting diseases which in many
cases are lifelong and incurable, and
damaging themselves emotionally and
spiri tually. We need to pray that many
people in Britain would reali se the need
to promote programmes such as this
which offer a better way.
Recommended Reading: Epidemic:
How Teen Sex is Killing our Kids. Dr
Meg Meeker. Life Line Press, Regnery,
Washington, US. ISB 0 89526 143 X
available through Amazon.co.uk and
Amazon.com
Thi s articl e first appeared in August
Evangelicals Now
Sharon James
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News

The Conference

Brazil

Report on the First Conference of
Reformed Baptists in Brazil.
Andrew and Cora King.
In the largest event the town had ever
seen 90 people crowded expectantly into
the auditorium of the Cultural Centre of
Petrolandia, Pernambuco state, north-east
Brazil. It was 8 o'clock in the evening on
Wednesday, the 9th of June, 2004, and the
First Congress of Reformed Baptists in
Brazil was about to open. Dishevelled and
exhausted after a whole day of travel by
car, plane and 12-seater van, our party of
8 travelling from the south of Brazil was
moved to di scover that the opening
ceremony, originally planned for 7
o'clock, had been delayed so that we
could be present.
The first steps towards the formation of
the Comunhao Reformada Batista no

Brasil (Reformed Baptist Fellows hip of
Brazil) had been taken last December
with the beginning of an e-mail group,
although many had been concerned about
the isolation of Reformed Baptist pastors
and churches for years before that. The
group had grown to 36 members by the
time of the Congress. Now careful
planning
through
months
of
communication via e-mail and telephone
was about to bear fruit in this encounter
of church leaders from various parts of
Brazil, all of them Baptists, from a variety
of denominations/conventions or none,
and all of them committed to the gospel
and the mindset of the 16th-century
Reformers. Petroiiindia is a small town
(pop. 25 ,000) in the Sertao, the poorest
region of Brazil. The countryside around
is scrubby, with low rainfall, although
ironically one of the country's biggest and
most successful hydro-electric schemes is
not far away. But in general life is simple
here: donkeys and goats wander the
streets, there is one bank, and social
activity revolves around the town square,

where the Cultural Centre is located. It
could be one of any number of obscure
towns in the interior of north-east Brazil,
far from the great population centres of
the south-east, and a world away even
from the coastal capitals of its own
region. There is just one element that
drew us to Petroliindia: Immanuel Baptist
Church, one of the few consciou ly
Reformed Independent Baptist churches
in Brazil, and our hosts for the Congress.
From a human point of view Petroliindia
is hardly an ideal venue for a national
event, but the invitation from the church
made all the difference, as did the relative
proximity (5 hours by car) of the
Reformed Baptist Church in Caruaru
which shared in aspects of the
organisation. And by the end of the
precious few days, the warmth of the
people and their sheer joy in hosting the
event left every visitor with no regrets
whatsoever regarding the costs and rigors
of the journey. Valdir Penaforte, pastor of
the church, warmly welcomed everyone
and emphasised how pleased he and the
church were to receive so many from all
over Brazil. Immanuel Church, through
being involved in various community
initiatives, has good relations with the
townspeople and the authorities. The
town felt privileged to host the event,
with local business and the Bank of Brazil
helping with expenses. The Mayor was
invited to address the Congress, and
wished everyone a good time, and for
wider blessing to the country of Brazil as
the message of Christ was made known.
Those concerned for separation of Church
and State felt somewhat uneasy at this
point; all the more so given question
marks regarding the Mayor 's own
spiritual position. However, all could also
see the benefits of the co-operation and

could appreciate the importance of the
event to the town, even in economic
terms. (This element of contact with the
local community continued through the
Conference,
which
included
a
presentation of the struggles and miseries
of life in the Sertao, a display and sale of
local handicrafts, and the opportunity to
visit local attractions.)
Gilson Santos, pastor of Grace Baptist
Church, Sao Jose dos Campos, Sao Paulo
state, responded to the Mayor with thanks
for his and the community's support, and
then spoke on 'The Sword and the Trowel
- Reconstructing the Walls of Zion ' based
on Nehemiah 's experience, with many
Spurgeonic references. Although we may
feel ourselves to be few in number and
facing great challenges, there is great
encouragement in the Word, and a great
need for boldness. This was an
appropriate message with which to open
the Congress, calling for reformation in
the Brazilian Baptist community and
steadfastness in the face of opposition.
The rest of the Congress consisted of
addresses, open to the public, and closed
sessions for the consideration of the way
forward as a movement.
One of the sessions , from Edson
Azevedo, pastor of the Reformed Baptist
Church of Caruaru, was an extended
testimony of his and others' struggles in
accepting the doctrines of God 's
sovereignty in salvation and of a whole
reformed mind-set, and in seeking to
teach and apply these truths in the
churches. Mauricio Andrade, addressing
the issue of unity and diversity,
emphasised the importance of teaching
the New Testament, where the tension
between these poles of Christian
fellowship is clearly seen from the

Front row: Edson, Franklin, Cora, Alberto
Back row: Paulo, Hercules, Andrew, Fernando, Daniel.
earliest days of the church. Our unity
needs to be based on truth, and this is in
itself difficult to maintain in the context
of a world which preaches tolerance but
attacks those who do not conform to its
unbiblical values, and where doctrine is
despised as 'intellectual, lifeless and a
cause of division' . It is therefore
important for the Fellowship to work hard
to develop a clear identity as defined by
the doctrine we believe, as Baptists who
value the 1689 Confession and our
Reformation roots. At the same time, we
need to face up to and accommodate the
diversity within our movement, which
includes brethren who would apply the
principles of the Reformation in markedly
different ways. Mauricio called us to a
biblical standard of love. While false,
worldly ideas about love dominate the
Brazilian evangelical scene, biblical love
insists on truth and holiness while
accepting differences in cultural and

peripheral matters. Finally, he used 2
Corinthians 6:4-10 and Psalm 126 to
show that suffering and preaching the
gospel go together and cannot be avoided
because we owe the truth to those who
disagree on the fundamentals.
In his first talk, Franklin Ferreira opened
up a Reformed pastoral theology,
speaking of the Christian minister as a
saint, theologian, preacher and pastor. As
a saint he pursues holiness in dependence
upon the Holy Spirit and prayer. As a
theologian he seeks to arm himself with
the knowledge of true doctrine in order to
combat false teaching, knowing that
history shows a strong link between a
heretical life and false doctrine. Catholic
and Arminian Brazil presents Jesus as an
abstract, uninvolved and inoffensive
figure; it neglects the resurrection, and
sees salvation as, at best, a co-operative
venture between man and God. We need

to know and proclaim the Triune God, the
Lord of the world, who sovereignly calls
Man into a relationship of love with
himself through the objecti ve propitiati on
made by Christ. As a preacher he must
return
to
expository
preachin g,
expounding the biblical texts within their
contex ts, not shying away fro m difficult
issues, and making onl y biblically
appropri ate applications.
The way forward in reformati on is not to
continuall y harp on the 'Five Points' but
to preach the Bible in an expository way
and allow peopl e to come to an
understanding of these truths direct from
the Word . Finally, as a pastor he will se k
to establish a pastoral team in order to
fulfil hi s duty to maintain a fa ithful
congregati on. He should not seek to be
the lord of the pulpit but preach the Word
in such a way that it rules the people,
encou rag ing the m to learn and to
understand. In his second talk Franklin
warned of a ' new monasti cism ' among
evangeli ca ls which call s peop le to
celebrate and co ntemplate instead of
obeyin g the 'cultural mandate' of Genesis
1 and 2. He called fo r a ' Brazili an
Puritanism' which foll owed the tradition
of William Carey and others who sought
to apply the gospel in different cultural
realities in India and Africa. Abraham
Kuyper 's teaching on the Christi an in
relation to the State was very helpfully
outlined.
Christians should seek to excel in
whatever area of life whi ch God calls
them to, e.g. Famil y, State, Politics ,
Educati on or the Arts, instead of trying to
use th em merely as a platfo rm for
evangeli sm. Indi scrimin ate mixing
between these spheres is of the very
essence of worldliness . Andrew King 's

first talk opened with an exposition of 1
Timothy :US , showing the biblical basis
for the Puritan concept that there is a right
(and therefo re a wrong) way to behave in
the local church. While practical holiness
is the key element in this, as pects of
orga ni sation and practice are also
in volved. He we nt on to show th e
histori cal heritage of Baptists in the light
of this understanding: we are part of the
Reformation, Puritan family, pursuing the
ideal of a biblically- reforn1ed church. It is
important to clarify these points in Brazil,
where much damage is done by the false
idea that Baptists have no links with the
Reform ation.
This point was taken up in discuss ion,
with a consensus th at we are Reformed
fi rst and Baptist second - a word order
which is easier to emp has ise in
Portu guese th an in English. Having said
this, the Baptists are the most radical
members of the Protestant famil y; the old
Particul ar Baptist motto, 'Picking up a pin
for the Lord', represents the commitment
to reform even in the minutiae of church
life.
In hi s second talk Andrew ex pounded
Psalm 100, again touching on Reformed
Baptist history, but thi s time in terms of
warnings. God ' intenti on is th at all
nat ions should hear the gos pel: his
com mand is th at all should come to
Chri st. How we need to guard against
exclusivism and hyper-Calvini sm! The
same motto, 'Picki ng up a pin ', has also
expressed the mentality, so prevalent in
our hi story, that thinks in terms of a God
who is more concerned with 'pins' than
with people, that erodes our capacity to
distinguish between vital and peripheral
issues, that leads us to create rul es that
God never gave, and that makes us

judgemental, sinfully separatist, with no
evangelistic effectiveness.
In his one thrilling exposition, Paulo Valle
opened up Isaiah 53 and gave a most
powerful challenge to announce the
gospel among the nations in the light of
Christ's certain triumph. He stressed that
we need to tell the gospel, not our own
experiences, and be willing to pay the
price of persecution, even to death; we
must stop asking God to bless what we
do, and do what God blesses. We must
preach the only gospel to which God is
committed. A particularly striki ng call
from Paulo was to the home as the locus
of gospel ministry: let us return to the
houses, go where the people live, and
open the Bible with them in their own
homes, capturing their minds for Christ.
Reformed churches must spread the
gospel.
In the closed sessions a beginning was
made on establishing a constitution for
the Reformed Baptist Fellowship, though
the work was not completed for lack of
time. However, a directorate was elected,
with a good number of states represented:
President: Gilson Carlos de Souza Santos
- Sao Paulo; First Vice-president: Edson
Rosendo de Azevedo - Pernambuco;
Second Vice-president: Paulo Cesar
Campos Lopes do Valle - Rio de Janeiro;
First Secretary: Alberto Vieira Costa Santa Catarina; Second Secretary: Daniel
Lewis Deeds - Minas Gerai s; First
Treasurer: Tiago Jose dos Santos Filho Sao Paulo; Second Treasurer: Rogerio
Brilhante Gorn; alves - Pernambuco. The
' business sessions ' were characterised by
free debate permeated by a great sense of
unity. This was a great cause for
thanksgiving and joy.

Exactly 100 people registered for the
Conference, comparing favourably with
the first Conference organised by the
publishing house FIEL, nearly twenty
years ago. The production of good
literature has been a key element in the
growth of the movement of which the
Petro!andia congress is a striking new
development. FIEL was represented at the
congress by Tiago Jose dos Santos Filho,
who ran an excellent stall selling books
from a range of Reformed publishers at
what had to be give-away prices, given
local economic conditions. (Tiago and
others were moved to tears when one
brother, buying a 4 dollar book, asked if
he could pay in instalments.). Most
delegates stayed in the town's main hotel,
the Pontal do Lago. The setting is
wonderful, though the accommodation
very simple . While breakfast was
provided, wonderful lunches and evening
meals were cooked at the hotel by a
church team led by Lindacy, wife of
Pastor Valdir. And after the evening
meetings delegates enjoyed the traditional
tapioca pancakes available from stalls in
the town square. Snow-white and
crammed with cheese, chicken and salted
beef, or coconut and condensed milk,
these are a vital part of the north-east
Brazil experience!
Music throughout the Conference was
organised by the congregation from
Caruaru, Pernambuco, and incorporated
several hymns and Psalm arrangements
by Pastor Edson. Against the backdrop of
so much which is superficial and actually
erroneous in the musical life of the
churches, it was refreshing to sing hymns
and psalms with good biblical content,
and to know unity in the doctrinal
emphases expressed. These were days of
deep encouragement and renewed

commitment to preach the gospel
faithfu lly in the communities to which
people were returning. Not without
apprehension, but with joy in knowing
that the struggle was shared, warm
goodbyes marked each one's return to
their own place of ministry. We do not
know what lies ahead for the Reformed
Baptist Fellowship in Brazil, but we are
thankful to God for his blessing on this
first Congress.

Mongolia
This item came by radio broadcast. It is
important because it reminds us that the
language we use for God is vital.
'Go therefore and make disciples of all
the nations , baptising them in the name of
the Father and the Son and the Holy
Spirit, teaching them to observe all that I
commanded you; and lo, I am with you
always, even to the end of the age'
(Matthew 28:19-20 NIV).
A Buddhist leader states whose Name we
should NOT use! A television broadcast
on Channel 9 in Ulaanbaatar has featured
a Buddhist teacher, Munk-Erdene, who
issued a major rebuke to evangelical
mission work, by pointing out that
' Burhan' cannot refer to the God of the
Bible because 'Burhan ' is Guatama
Siddharta (Buddha). He said, " ... before
his enlightenment, he was an ordinary
man like us. He was a sinful and
uneducated man like us. He set a goal to
reach perfect enlightenment, to get rid of
suffering and to get happ iness. He
reached his goal." He concluded his
broadcast: "The word ' Burhan ' is
abso lutely for Buddha whom our
ancestors have been worshipping, and for
Buddhist teaching generally. So other
religions can ' t really freely use the word

'Burhan ' (except in reference to
Buddhism). It will be very good if other
religions find their own terms to employ
in translating their books."
ln Mongolia, a name expresses the
character of the person. The same is true
of the original languages of the Bible. For
the past decade, literally dozens of
mission agencies from a multitude of
countries, and even higher numbers of
independent mi ss ionaries, have been
proclaiming in Mongolia that 'Burhan'
(Buddh a) is God, baptising people into
the name of 'Jes us Son of Burhan ' and
spending millions of dollars in the
process. Pray
and
weep
over
evangelicalism world-wide which has
now been rebuked publicly, on national
television, by a Buddhist teacher in
Mongolia! Munk-Erdene is not the first
Buddhist leader to make these views
known. Pray for sincere repentance and a
real humility before God for people in
mission work, and a willingness to move
from
entrenched
positions
and
immediately honour the precious Name
of our Redeemer God. Pray that a pure
Christianity will emerge which will be
clean of the putrefaction of any mix with
Buddhism or Shamanism. Pray it will be
characterised by the Bible-based
perception of the true character of Him 'at
whose name every knee will bow' and
whose character and very person is far
above any man-made god or idol.
Continue to pray that Mongolians will
come to trust in the God of the Bible who
is quite distinct from any man-made deity
or concept. Pray they will enter into a real
relationship with Him. Such is freedom
from the gripping vice of the love of
money and desire for the things of this
world.
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The Temple
The Temple and the Church's Mission:
A biblical theology of the dwelling place of God
G. K. Beale, NSBT series, ed. D. A. Carson
IVP (Apollos), 2004. 458pp, pb.
In Revelation 21: 1 the apostle John sees a vision of the new heavens and
the new earth . Yet when the details are unpacked we see not the glorious
diversity of a new creation, but a city-temple. Beale's thesis in this book is
that the new creation is the fulfilment of the Old Testament tabernacle and
temple. When the last day dawns, the temple of God will expand so that
the Most Holy Place fills the whole earth. In other words the glory of
heaven will be the immediate presence of God revealed everywhere.
There is a great deal of helpful material in this volume on the symbolism
of the temple, and the theology of the presence of God. Beale begins by
explaining that the three courts of the temple represented the three spheres:
the visible world (outer court), the sky above (holy place) and heaven the
dwelling place of the Lord (most holy place). Indeed, the completion of the
tabernacle in Exodus and the construction of Solomon's temple are
expressed in terms parallel to the completion of creation in Genesis. The
temple is the resting place of the Lord, just as he rested after the work of
creation. The ministry of the temple is parallel to the stewardship given to
Adam of the Garden of Eden - where of course the Lord dwelt. So the
imagery is of the tabernacle as a re-entry of Eden into the world; the
ultimate goal is for Eden (the garden temple) to be re-established
throughout all the earth.
This then brings us to the imperative for the knowledge of the glory of God
to be constantly expanded beyond its current boundaries out into the
darkness of a world which does not know him and is in rebellion against
him. This reaches a critical point in the appearance of the Lord Jes us Christ
(God with us) who is the light of the world. He is the new temple and the
new creation. He announces the great commission, based on the fact of his
authority over all nations. As the church makes disciples, so the presence
of the Lord goes with us and we are enabled to fulfil the commission which
Adam, Noah and Israel failed to complete - to fill the earth and subdue it
for his glory.
continued on page 20

Spirituality in John's Gospel
I have just enjoyed a series of lectures
by Dr. D A Carson on 'Spirituality in
John 's Gospel'. This lecture series was
held at Trinity Baptist Church in
Burlington, Ontario, under the auspices
of Toronto Baptist Seminary and Bible
College, and The Jonathan Edwards
Centre for Reformed Spirituality.
Dr. Carson began by pointing out that
today the word 'spirituality' is used in
so many different ways that in and of
itself it tells us virtually nothing. What
we should be interested in and what he
so ably expounded to us was 'Christian
spirituality' whlch rests on the firm
foundation of the Word of God and the
gospel of the Lord Jesus Christ. He
defined ' spirituality ' in terms of
'connectedness with God ' . Spirituality
is about how we fallen mortals can have
a relationship, a connectedness, with the
holy creator God himself. Once you

start asking that kind of question it
should be apparent to th e thinking
Christian that we have to look to Jesus
Christ for answers
That is precisely what we have in John's
Gospel. We have Jesus the Christ
presented as the Word of God , the
Temple or meeti ng place between God
and man, the one who gives new
spiritual life to th ose who were
spiritually dead, the one who makes it
possible for us to worship God, the Son
of God who perfec tl y obeys hi s
heavenly Father as an expression of his
perfect love for the Father... among
many other things. Jesus, the Son of
God, is the one who gives life, perfectly
reveals God to us and redeems us from
our sins so that we can have a
relationship with God that is like the one
he enjoys with his Father, as far as that
is possible for us as finite creatures . This
abridged f rom report by Kirk Wellum

continued from page 19

As the author develops his thesis through analysis of the Gospels, Acts and
the epistles, he dwells on 2 Thessalonians as a passage of particular
controversy. He interprets the Antichrist as a figure who sets himself up
not in a physical temple, but in the temple which is now the world-wide
Church. The threat therefore comes from teaching of heresy, apostasy and
worldliness amongst God's believing people.
In contrast, if we are to enjoy the presence of God dwelling amongst us
then we are to be faithful to our calling of daily submission to God' s Word,
prayer, and service in the Church and the world. The ultimate aim is that
the kingdom of God is to be extended to the ends of the earth. Beale uses
the illustration of a shark, which will grow according to the size of the
aquarium in which it is placed. An adu lt shark can be only six inches long,
and fully mature. But if transferred to the ocean it will grow to eight feet
in length. So the Church needs to be outward-looking and expanding.

This book is a model of biblical theology and is warmly recommended.
Bill James
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A New Systematic Theology
A review by Robert Letham
A New Systematic Theology of the
Christian Faith, Robert L Reymond ,
Nashville: Thomas Nelson Publishers
1998. xxxvi + 1210 pp.
'
This large volume has many helpful
biblical and theological insights. It is
clearly written, despite some grating
solecisms - chapters 17-19 are on 'the
cross-work' of Christ (a clumsy
phrase), and the title itself is rather odd.
Reymond's commitment to Reformed
theology is clear, among other things,
in his opposition to Pinnock on the
openness of God, and in his unfolding
the doctrine of Scripture from a
presuppositional perspective. He has
useful
sections
on
preterism,
annihilationism, and the non-necessity
for salvation of conscious faith in
Christ. He includes extensive citations
from biblical passages, commentaries
and theological works, although this is
sometimes
overdone.
Reymond
believes one task of systematic
theology is to ' ward off all current
heretical attacks on the true dogmas '
(xxxiii). This requires his work to be a
new systematic theology. How new is
it? There is no reference to Jtirgen
Moltmann, Colin Gunton, T F
Torrance, only four references to
Wolfhart Pannenberg and three to Karl
Rabner. Reymond seems unaware of
the recent renewal of trinitarian
theology.
He makes no mention of liberation
theology, feminist
theology
or
feminism in general. He ignores Islam .

He refers to the charismatic movement
at a couple of places (a footnote on p57,
and pp409- l 3) but not on the
sufficiency of Scripture where it is
highly significant (83-7). Apart from a
footnote (xx) , he does not interact with
post-modem literary critics, their denial
of objective knowledge and their
deconstructionist agenda. His section
on language philosophy addresses
some of these concerns but cites only
one primary source, from 1961. Yet
there are forty pages debunking
dispensationalism !
The book is new in terms of its
publication date but ignores many
theological, philosophical and cultural
issues of today. In the main, Reymond
restricts himself to biblical exegesis
and interaction with Reformed writers .
Whether or not we agree with the
theologians and movements Reymond
ignores is not the point - at best those
who rely on this book will need to
supplement it to interact with many of
today's issues. Reymond frequently
indicates he is opposed to going beyond
the bounds of Scripture by speculation.
The commitment sounds orthodox but
only superficially. This has been the cry
of heretics down the centuries. In the
fourth century, the Arians and
Eunomians appealed to Scripture,
against the Homoiousios party 's use of
extra-biblical terminology. See the
rebuttals of Gregory Nazianzen, Fifth
Theological Oration, 3, 21; Basil, De
Spiritu Sancto, 25 ; Athanasius, De
Decretis, 21. Calvin faced the same
problem himself, Institutes 1: 13:3 . It
was because of heresy the Church had

to think in this way to defend the faith.
Reymond does accept the need for
extra-biblical terms to defend biblical
teaching but ironically goes beyond his
claimed boundaries in his vigorous
commitment to supralapsarianism.
If he can so strongly advocate such an
abstruse matter as this, may we ask why
he objects to central elements of the
trinitarian constructions of the historic
Christian faith on the grounds that they
go beyond Scripture? Reymond 's
discussion of the Clark/Van. Ti!
controversy over the relationship of
God's knowledge to human knowledge
is very perceptive (97-102). However,
he has a rationalist streak. He opposes
the idea of paradox and antinomy in the
interests of a Christian rationalism that
affirms divine revelation to be
internally self-consistent. The laws of
logic, he claims, are original with and
intrinsic to God. This seems close to a
reductionist elevation of logic. It needs
to be balanced by the recognition that at
the boundaries of the universe, logic
breaks down before the reality of what
is. Godel's theorems in mathematics,
the wave and particle the01ies of light
in physics, among others, demonstrate
that nature is not captive to human
logic. See Loder & Neidhart, The
Knight's Move: The Relational Logic of
the Spirit in Theology and Science
(Colorado Springs, 1992).

On the sacraments, Reymond assumes
the last supper was a passover meal
(956-7). However, the majority of
scholars today do not accept this, for
important historical and biblical
reasons. (eg. Paul Bradshaw, The
Search for the Origins of Christian
Worship, New York, 1992), 51 , 205;
Wayne Grudem, Systematic Theology,
988-9; RT France, Vox Evangelica 16
(1986), 50-54; CK Barrett, The Gospel

According to St. John (London 1978),
48··50; J Jeremias, The Eucharistic
Words of Jesus (London, 1966), 41-62).
By not considering these claims, his
argument does not make the impact he
hopes . His citations of Calvin are all
from The Institutes, despite the
recognition among Calvin scholars that
due attention should be paid to his other
writings. His argument could have been
improved further here (961 f) by
reference to the Short Treatise, and to
the Commentary on Ephesians 5.
Reymond 's arguments against a
sacramental interpretation of John 6 do
not consider that Jes us often referred to
events before they actually happened or
came into existence. Nor does he
consider the context of the feeding of
the five thousand earlier in the chapter
(widely regarded in patristic biblical
interpretation and early Christian art, as
foreshadowing the eucha.rist), nor the
question of apostasy that the discourse
raises (especially when linked with the
defection of Judas at the last supper!).
He fails to answer the question of why
Jesus' audience was so perturbed by his
language and why most no longer
wished to associate with him.
His argument that the audience was
wider than the committed Christians for
whom the eucharist was intended
misses the point that it was the
covenant community Jesus was
addressing. He cites Leon Morris but
Morris himself overlooks the widely
known fact that the early church was
accused of cannibalism on the grounds
that they ate the flesh and drank the
blood of Christ, and if this does not
reflect the language of John 6, I don't
know what does! The point is that here,
as elsewhere, Reymoncl presents part of
the evidence as if it were the whole.
Moreover, while generally approving

Calvin's treatment of the eucharist,
Reymond follows Cunningham and
Dabney in balking at their references to
Christ's body and blood. He does not
mention that this was not Calvin's view
alone but that of classic Reformed
theology as a whole, cf Martin Bucer,
Enarrationum in Evangelia Matthaei,
Marci et Lucae (Strasbourg, 1527),
244a.; Bericht aa.3. a.6-9.; Pietro
Martire Vermigli, Disputatio de
Eucharistiae Sacramento (London,
1549); idem, ractatio de Sacramento
Eucharistiae (London, 1549); Bruce,
The Mystery of the Lord's Supper
(1590), 44ff, 74-82, 1958 edn.;
Amandus
Polanus,
Partitiones
Theologiae (Basel, 1590), 149, 277-82;
idem,
Syntagma
Theologiae
Christianae (Hanover, 1609), 2925-30,
3220-26;
Guilielmus Bucanus,
Institutiones Theologiae 769-88.
Perturbed by the danger of constructing
a natural theology on the basis of an
independent value for creation,
Reymond claims (chapter 11) that
creation exists solely for the purpose of
redemption. However, there are no
nuances . He does not discuss the
complexities of the interaction of
creation and redemption, nor does he
consider redemption as the renewal of
creation in the sense, say, that
Athanasius did. This restricted view of
creation flows from Reymond's
commitment to supralapsarianism
(chapter 13), for if God's first thought
was his choice of elect and non-elect
before he considered creating anything,
it follows that creation is ancillary and
subservient to his predestinating
purpose.
On the work of Christ Reymond
focuses almost entirely on the cross.
This is an understandable concentration

but I can find only one short paragraph
each on Christ's intercession, kingship,
or his prophetic role declaiing the will
of the Father. He has only a couple of
footnotes referring to women, citing an
article of Warfield on ' the necessity of
women to be absolutely silent in all of
the church ' s public meetings for
worship' . What, should women not
even join in the singing? There is
nothing else, not even in discussing
Genesis 1:26-7 ! This shows an
astonishing disregard for what has
happened in the Western world during
the last generation. Can we do justice to
the biblical and theological teaching on
humanity and ignore the fact that man
was created male and female?
In the chapters on the trinity there are
many contentious points. I can only
focus on a few. Chapter 9 'The trinity in
the
creeds'
(317-341)
fatally
undermines the entire work. Basic to
Reymond 's position is his claim that
the Reformation view of the trinity is
radically different from the NicenoConstantinopolitan teaching. He sees
person as a 'centre of selfconsciousness' and thus the trinitarian
persons as 'three distinct self-conscious
selves' (318). Here he follows the
individualistic slant of the western
church after Augustine, seeing persons
in themselves rather than in relation to
others. Calvin had a more relational
view, following his wide reading in the
Greek fathers. It would have been
helpful if Reymond had interacted with
the work of John Zi zioulas.
Unfortunately he pays no attention to
eastern Christianity here. He discusses
the meaning of person in the Latin
west, but the fathers who formulated
the trinitarian dogmas were from the
Greek east. Reymond dismisses the
pat:Iistic teaching on perichoresis (the

coinherence of the three persons in the
divine nature and iri each other) (324) .
However, this is not the view of Calvin,
who affirms the Word 'could not be
God without residing in the Father ' and
adds that in each hypostasis the whole
divine nature is understood. So the
Father is wholly in the Son, and the Son
wholly in the Father. Perichoresis
(circumincessio in the west) is one of
the pillars of trinitarian dogma. If the
persons do not share the whole
identical divine essence and thus
mutually indwell one another either one
or more are less than God or we have
three gods. Reymond veers close to the
latter (322-4) when writing of the
Father-Son relation as simply a vital
union and nothing more, and favouring
three men sharing a common human
nature as an analogy of the trinity. This
should not be surprising for, as Barth
said, perichoresis is the summation of
the doctrines of unitas in trinitate and
trinitas in unitate.
As a good touchstone of classic
Reformed
thinking on this point
Reymond might care to consult the
Leiden Synopsis (1625), 77. Reymond
also opposes the doctrine of the eternal
generation of the Son (325f), saying
that the Nicene fathers taught that the
Son derives 'his essential being or
existence as God' from the Father. This
was true of some of the Cappadocians
(e.g., Basil) but not all and it is false as
a generalisation, for Nicea and
Constantinople saw the begetting of the
Son as governed by the homoiousios,
for the Son was not from some other
'ousia' than the Father but the identical
ousia. Significantly Reymond provides
no references in support. Instead he sets
up easy targets by opposing Origen and
the Council of Nicea (widely
recognised as provisional and less than

adequate) rather than considering the
Niceno-Constantinopolitan
development as a wbole. In fact,
Gregory Nazianzen wrote of the Son's
relation to the Father as without origin
or cause (Theological Oration 3:2-3,
16, 4:11 ,19ff, 5:9,14,16). Thus, one is
not more and another less God (5:14)
for 'God the Father, God the Son and ...
God the Holy Ghost, one nature in three
personalities, intellectual, perfect, selfexistent, numerically separate, but not
separate in Godhead. ' (Oration 33.16
against the Arians). The begetting for
Gregory concerns the relations not any
derivation of essence, for it denotes
identity of nature (Theological Oration
3.12, see 3.20). In Oration 41 Gregory
speaks of 'the infinite conjunction of
three infinite ones, each God when
considered in himself; as the Father, so
the Son, so the Holy Ghost', a passage
cited by Calvin.
Reymond is also presumably unaware
that Athanasius speaks of the Son and
the Spirit as both in indivisible oneness
with the Father (Ad Serapion 1: 16), for
everything the Father is the Son is,
apart from being Father (2:5), for the
trinity is indivisible (2:5, 1:17, 21, 4:3),
while Cyril writes in the same vein (De
Trinitate , 3; Thesaurus, 10,12). This is
the danger of Reymond relying on
secondary sources , even those as
reliable as Warfield. If he had no time
to search primary sources he could
have paid attention to J N D Kelly who
comments helpfully on the procession
of the Spirit.
There is much more that could be said
but readers who wish to have more
detail and references can consult my
full review in The Westminster
Tllleological Journal, Fall 2000.

Michiharu Shinya

Michiharu Shinya.

Don Stephens

To the end of his life Lieutenant Michiharu Shinya would remember the night
of 12/13 November 1942.
For five months the twenty-two year old had been torpedo officer of Akatsuki,
a destroyer of the Imperial Japanese Navy. The naval battle of Guadalcanal
was about to take place. Fourteen Japanese ships against thirteen American.
Midnight had passed. The two battle fleets sailed towards each other in the
darkness. Men on both sides were living on their taut nerves. At 01.24 an
American cruiser fitted with radar spotted the Japanese fleet. The ships
continued to sail towards each other, neither side wanting to be seen first.
Akatsuki was at the front, protecting the Japanese battleships.

At 01.50 Akatsuki 's searchlight broke the darkness to light up an American
cruiser. In so doing she gave away her position. At almost the same moment
shells smashed into Akatsuki . In about fifteen minutes she sank. Only eighteen
of her crew of over two hundred survived.
The ferocious sea battle that follo wed was the last day of life for a total of
eight ships, many hundreds of sailors from the opposing sides, and two
American admirals.
Men on both sides knew the vital necessity of the battle. After Pearl Harbour,
Japanese forces had conquered an 'empire' of thousands of square miles in the
Pacific leading almost to Australia. If they could control the otherwise
insignificant island of Guadalcanal, they could cut the supply line from the
United States to Australia. If the Allies were ever to defeat the Japanese,
Australia had to be protected at all costs. Big issues were at stake.
By 02.00 Michiharu Shinya was no longer thinking about the conquest of
Guadalcanal. With the explosion of the shells came a searing noise and a
blinding flash . Everything shook. The blast flung him bodily onto the floor of
the bridge. With a struggle he managed to sit up. Blood trickled into his right
eye from a gash on his forehead . He was shell-shocked.
It had taken only one instant to shatter the boundary between reason and a
state of delirium. In the darkness he had no idea of the extent of his wounds .
Though still alive, he sensed impending death .
Suddenly the commanding officer shouted out, 'Port the helm.' The order was
given without noticing that the helmsman was dead. So Shinya tried to obey
the order. But the steering mechanism was destroyed. 'She's not responding,'
he shouted. At this point he struggled to his feet. To his horror, his shoes had
disappeared and the blood on the deck soaked into his socks. The slimy
sensation disgusted him.
As with all ships, Akatsuki was controlled from the bridge. One shell had
wrecked the entire control system. Only a few officers remained alive. The
gunnery officer and his men were dead. All the men of the torpedo firing
section had also been wiped out - except Shinya.
Akatsuki could not hold its course. Acting on instinct, Shinya set off to try to
work the auxiliary steering gear at the stern. To do this he had to squeeze

Akatsuki.

through a hatch. This was blocked by a sailor's body, which he had to move.
He climbed down the narrow ladder. The signal room door was half open. He
glanced in. Several signalmen sat in position - motionless, dead. At the bottom
of the ladder, he could see into the wardroom. Candlelight revealed total
chaos. Some men were dead; others were dying.
He looked towards the stern. Bright red flames flared out from a boiler room.
The searing heat prevented him from going any further. A passing medical
orderly noticed that Shinya was being blinded by blood trickling into his eye.
A makeshift dressing was hurriedly fitted . He returned to the bridge feeling
like a sleepwalker. The captain, the navigating officer and Shinya stood in
position on the bridge. They were silent. There was no way to give orders.
There were no men to obey them. The situation was hopeless.
The ships involved in the battle moved away to the west. Akatsuki was dead
in the water. As she drifted helplessly, she listed to port. The three men left on
the bridge watched helplessly. Flames swept closer and closer towards them.
Unable to stand erect, they propped themselves up against the ship's compass.
Akatsuki was sinking. The surface of the sea was almost level with their eyes.
The moment had come - the three men jumped from the bridge into the sea.
As Shinya struggled in the water, he watched the final moments of Akatsuki.
The workmen of Sasebo dockyard who had built her in 1932 could never have
guessed her end would be like this - sunk by Americans a few miles away from
the coast of Guadalcanal Island, about three thousand miles away from Japan.
Shinya knew what would happen next. The sinking ship would cause survivors

to be sucked down into the depths. Struggling was pointless. The violent force
of the suction dragged him under. His lungs ached. He choked in the water.
After what seemed a long time, he surfaced. Looking round, he could see the
heads of other survivors. He grabbed one of the floating spars that the ship
carried for such an emergency.
The sea battle raged on. The blue-white star shells fired by the American ships
made a frightening firework display. Shells whistled past, trailing an unearthly
moaning sound behind them. Suddenly the big guns fell silent. Perhaps the
battle was over? The darkness and total si lence was eerie. The only thought
that crossed his mind was to try to swim to that part of Guadalcanal Island still
held by the Japanese army.
The pitch darkness of the night battle gave way to the morning light of 13
November. What had happened a few hours earlier seemed like a dream. Yet
a glance around him showed that it was not fiction, but harsh reality. There
were about thirty or forty Akatsuki sailors in the water around him. Shinya
made a particular search for the captain, Commander Osamu Takasuka. It was
fruitless; he was never seen again.
Shinya assessed the situation. The sea was lukewarm and the sun's rays were
beating mercilessly on his head. Only now did he realise that from the head
down he was covered in oil. Salt water made his eyes painful. His ears were
ringing. A gash on his right hand had turned a hideous colour. Because he had
swallowed oil, bouts of diarrhoea followed. Also., he was not really swimming,
just lying on his back. Despair was taking hold.
An American ship-based floatplane was flying nearby. He expected the rat-tattat of a machine gun. It did not come. Instead, the plane must have indicated
his position, for now he saw a small landing craft heading towards him. To his
horror he realised that there was nowhere to hide. He could not even disappear
under the water. He had tried that. Now he was feeling as helpless as a mouse
being eyed by a cat. The landing craft came closer. Two American sailors
reached down to pick him up. 'No thanks,' he blurted out in English. Even
though he struggled and tried to resist, they heaved him on board.
So Michiharu Shinya became a prisoner of war. He was landed on a part of
Guadalcanal held by the Americans, and put in a compound with other men
from Akatsuki. During the first few days of captivity, several men from the

lost destroyer died. Shinya himself made a pitiful spectacle, lying on the
ground covered in oil, with raw open wounds, and in a totally dazed stupor.
In the Japanese armed forces at that time, it was considered a disgrace to be
captured. Men like Shinya were convinced that it was better to die than
become a prisoner. As he lay in a tent he was convinced that he did not deserve
medical treatment. On the contrary, he believed that he deserved death . Flies
swarmed onto his open wounds . Hi s ears throbbed and oozed pus. His mental
state was worse. It was as if an accusing voice blamed him for not fighting
with more determin ation . Though confused, his stressed mind turned over and
over seeking a way to regain honour. He kept thinking of ways he could
arrange to die. Sometimes he would think about the shell that killed the other
men on the bridge. Why had he not died with them? It was strange that even
his assistant who was standing beside him died . Why should that happen?
When the ship went under, sucking down the captain, the navigating officer
and himself, why had only one of them floated up again?
He envied the dead. He fantasised about havi ng a pistol and shooting himself.
There was always the possibility that his injuries might take his life . The pus
coming from his ears gave hope that something seriou s mi ght be wrong. Days
were spent motionless. Outwardly an observer mi ght have said he looked
peaceful; inside a storm was raging.
Michiharu Shinya's next destination was New Caledonia, a French colonial
island in the Pacific to the east of Australia - even further away from Japanese
fo rces. On board the transport ship the prisoners were given a compul sory
shower. That cleared the oil from his body. Still absorbed by thoughts about
dying, he had eaten almost nothing. When questioned, he told lies. To hide his
shame at being a prisoner, he invented a name fo r himself, Masaharu Kawai.
If news reached Japan about prisoners, it would save hi s family from
ostracism. In fact the authorities informed his family that he had been killed in
action.
Shinya's mental struggle with the supposed ' di sgrace' of being a pri soner is
explained by the indoctrination he received in early life . The Japanese
government, a military dictatorship, portrayed death in battle as an honour. It
was all part of the wicked system that indoctrinated a whole generation with
the racist beli ef that the Japanese were superior to decadent Europeans and
Americans. Thi s in tum led to massive atrocities among helpless prisoners

captured by the Japanese. Almost all these men and women were treated with
contempt, and tortured in the most hideous and disgusting ways .
In New Caledonia Shinya was fo rcibly put in an ambulance. A doctor at a field
hospital treated his ears and dressed his wounds. About this time his
determination to die lessened. The instinct for survival and life asserted itself.
Though he knew he was being treated with kindness , he still had hostile
feelings towards the 'enemy', and tubbornly refused to speak or thank them .
At Christmas 1942 he was still in hospital, feeling much better. The nurses
brought Christmas presents supplied by the Australian Red Cross. He had
never heard of 'Chri stmas' and had no idea why he should be given a wellcooked turkey dinner. There were singing and celebrations, but his dominant
emotion was resentment. There was misery that he was being treated with
natural human kindness.
It was now January 1943. High summer brought clear and bright skies, but no
amount of sunshine could remove the dark feelings of disgrace. An American
officer informed him that he would be sent to New Zealand. He was taken to
a merchant ship for the journey. On the voyage he specul ated about what this
country would be like. Guards from the New Zealand army took over from the
Americans at the city of Auckland . The prisoners began a long train journey
across the North Island. Eventually, they stopped at a small country town
call ed Featherston. Not far to the east wa the prisoner of war camp, built on
an open plain. As he entered the camp, a crowd of unhappy Japanese watched.
Shinya was startled that the enemy had so many prisoners.
Featherston camp already held at least four hundred Japanese prisoners who
had been captured while working on the construction of Guadalcanal airfield.
Other pri soners of war from the Japanese army, navy and air force brought the
total to nearly eight hundred. Outwardl y all was calm, but Shinya soon
di scovered that there was a hard core o:f violent men determined to cause
trouble. In fact, there were plans fo r a riot. Matters reached boiling point on
25 February 1943. A warning shot was fired, as about two hundred and fifty
Japanese grew angry and started throwing stones. The armed guard of about
thirty men opened fire when the enraged Japanese tried to rush them. When
the firing stopped fo rty-eight Japanese were dead and about seventy-four
wounded. One New Zealander was hit and killed by a ri cocheti ng bullet.
Shinya, who was in a different compound, heard the firing but could do
nothing.

Even after such an incident, Featherston camp soon settled down to dull
monotony. The injured Japanese were treated well in hospital. The majority
rejected further thoughts of resistance. All Shinya had to do was eat three
meals a day, smoke and play cards. Boredom with prison routine gave him
time for reflection. How was his family? In his mind he pictured his father,
who was a civil servant in Tokyo City water department, going to work each
day. He also wondered about his two older sisters, and his younger brother.
What would they be doing right now?
In his mind he went over his life up to now. Born 1920, he had always been
fascinated by the sea and ships since he was a boy. On leaving school, he had
gone straight into the Japanese Naval Academy at Etajima (1937 to 1940).
Promotion in the navy came quickly. The early naval battles in which he took
part at the Aleutian Islands, Malaya and Sumatra, had been easy Japanese
victories. The ease of the early triumphs induced a light-hearted mood when
going into battle. All that ended when his ship, Akatsuki, had been sunk, and
he found himself in this boring camp at Featherston.
Shortly after the riot, Dr. Bossard, the Swiss delegate of the International Red
Cross, visited the camp on a tour of inspection. He mentioned in his report that
he had been surprised to receive a request from some Japanese prisoners 'for
spiritual advice in connection with the Christian faith ' . Dr Bossard added,
'These men are not Christians but want to understand our way of life.'
In May 1943 this unusual request reached the desk of the Colonel in charge of
New Zealand military forces in the area. The Colonel wrote a letter to the Rev
Hessell Troughton, whose Presbyterian Church was nearby. The Colonel had
done his homework. Aged twenty-seven, Troughton had gone to Japan in 1934
as a missionary with the Central Japan Pioneer Mission. Tensions within Japan
eventually led to him being shadowed and harassed by the military police. In
December 1939, Troughton and his wife Alison left Japan and returned to
church work in their native New Zealand.
In Featherston camp Shinya heard the news: a military chaplain who could

speak the Japanese language had been appointed. Shinya took the usual view
of the Japanese that Christianity was a European/American religion. 'My mind
was firmly made up that even if this chaplain did come, I would have
absolutely nothing to do with Christianity.' Shinya had been brought up as a
Buddhist, though the family was not strict in its observances. If he believed in

anything, it was in the rightness of Japan 's military govern ment and the wars
it had instigated.

In August 1943 , at the height of winter, thirty-seven year old Captain
Troughton began to hold weekly meetings in the camp. He brought a Bible in
Japanese and left it in the recreation hut. Among the Japanese officers there
was scorn for those who attended Bible studies. Shinya was one of the critics.
He wrote, 'No blue-eyed redheaded foreign missionary would be allowed to
tie down my thoughts.'
Keith Robertson , an interpreter fo r the officers in Featherston, had also done
church mission work in Japan. He brought several dozen books in Japanese.
They were on a variety of subj ects. Shiny a looked through them. One caught
his eye. It was an article called Sorrow in Victory by writer Roka Tokutomi.
Mostly to fill in time, he read it. It was the text of an address given to Japanese
high school students shortly after the Japanese victory over Tsarist Russia in
1905. Basically, it questioned the worship of strength and the ultimate value
of war. Since Life is short, Roka urged the students to think about spiritual
matters .
The final paragraph read : ' Gentlemen. Those who live with the Spirit will
never die. As I step down from this esteemed platform, I shall conclude by
quoting the words spoken by a Hebrew prophet: "Those who hope in the Lord
will renew their strength . They shall soar on wings like eagles; they will run
and not grow weary; they will walk and not be faint." '
The article proved a turning point. As Rok:a suggested, Shinya decided to seek
the truth . Concerning that last sentence, quoted from the Hebrew prophet,
Shinya later wrote, 'It burnt a deep mark in my heart, and possessed the power
to draw my spirit.'
September 1943. Shinya's first decision was to find the words Roka had
quoted. He guessed they would probably be in the Old Testament. That meant
he would need Padre Troughton 's Bible after all. Having plenty of time, he
decided to read at least until he found the words from the Hebrew prophet. He
started at the first page of Genes is; then Exodus, Leviticus and in sequence
through the Bible.
Through the reading he entered a new world. The world of the Bible. Other
men grew fruit and vegetables, Sh inya read the Bible. He read the books of
Samuel , Kings, Job, and Psalms. Still no sign of the words Roka quoted.

Hessell Troughton

On 13 November 1943 he had been a prisoner for one full year. Dr. Bossard
had arranged for The Hawaii Times printed in Japanese to be delivered to
Featherston. Magazines such as Life were allowed, and local newspapers were
smuggled in. As a result the prisoners knew the latest news. As the Allied
forces grew stronger, the camp authorities became more tolerant. As the war
raged all over the world, Shinya continued his search. He reached a prophet
called Isaiah. 'It was the first time in my life that I had ever encountered such
a book, or writings of such splendid power. Then I read chapter 40, and iight
at the end I found those words which had been my goal.'
'Those who hope in the Lord will renew their strength. They will soar on
wings like eagles; they will run and not grow weary; they will walk and not be
faint.'

These were the words that led him to the Bible; but where would the Bible lead
him?
His thoughts? 'No one forgets the first words they knew from the Bible. As
long as I live I shall not forget the text which first led me there.' Boosted by
his discovery, he finished the Old Testament and read on into the New
Testament.
Christmas 1943. Spring had slipped into summer. In the northern hemisphere,
Christmas evokes winter scenes; in the southern hemisphere the weather is the
reverse. Padre Troughton and others brought presents, and there was plenty of
ice cream available. The New Zealanders seemed happy. However, to Shinya
jokes and laughter were hollow. The war news was bad. At night when he
stepped out of his hut to gaze at the grandeur of the stars in the jet-black night
sky, human affairs seemed so trivial in comparison with the immensity of the
uni verse above him. Trapped in this obscure place, he felt cut off from the real
world. He was a creature cast aside from real events. The sheep grazing
peacefully beyond the barbed wire were freer than he was.
When 1944 arrived, his Bible reading flagged. He had started with a
flourishing spirit of enquiry. Now he was a little tired and was finding all
reading hard going. Parts of the Bible were hard to understand. The miracle
stories were incomprehensible to human reason. He gave up in favour of
billiards.
March and April 1944 brought autumn. Diagnosed with malaria, Shinya was
removed to hospital and treated with quinine. A week later his friend Junior
Lieutenant Hirahashi visited him, bringing reading materials. Among them
was a booklet called The Reason Why. Robert Laidlaw, who owned the biggest
department store in New Zealand, had written this simple outline of how to
become a Christian, originally to explain his beliefs to his staff. Thirty-three
million copies in thirty lang uage~: would eventually be printed. It challenged
Shinya. He wrote, 'I was driven to the brink of either believing or not
believing in Jesus Christ'.
Earlier he had read the New Testament without faith, now it was different. His
heart and mind were convinced that only faith in an Absolute God made sense
of the otherwise meaningless human condition. His spiritual struggles all
related to the surrender of his life to Jesus Christ. The gospel demanded
repentance and faith, but his ego, his self, his pride, prevented him from
surrendering again, surrendering his life to Jesus Christ.

One day Padre Troughton visited him. Up to this point Shinya had not liked to
be seen talking to him too much. The chaplain had the right words for the
situation. 'He spoke briefly about salvation through Jesus Christ. His voice
was quiet but carried a powerful conviction, and I felt an authority that was
hard to defy. It was not just the Padre speaking but, more than that, through
the Padre I felt as though Jesus Christ was living and beginning to speak to me
directly.'
The treatment for malaria was successful. After two weeks he was discharged
from hospital. A few days later, on 12 May 1944, a Bible study meeting was
held in the compound. From that day the twenty-four year old Michiharu
Shinya began to attend these meetings regularly. Concerning this he wrote:
'This day became a milestone for me, for I decided that the path of Jesus
Christ was my life's path, and I chose to follow it. There was no special thing
about the proceedings of that meeting itself, but I felt as though a great load
had been dropped from my shoulders, and felt some indefinable sense of
gladness.
'Complete freedom now ruled my life. There in the camp, with its apparent
restrictions and lack of freedom, I now came to experience complete freedom
though faith in Jesus Christ. It could be said that only the external restraint of
the prison camp fences brought the opportunity for true internal freedom. In
this way a POW camp changed into a unique paradise on earth. That is no
exaggerated statement. An entirely new life opened up there.'
6 October 1944. 'Five months after that epoch-making day that clearly divided
my life into two, several of us were baptised by Padre Troughton. I remember
how the Padre put water into a red-lacquered wooden bowl which he had
brought back with him from Japan, and how, after saying some words, he
dipped his hand in the water, and laid that hand on my head. I felt glad that
with this I had clearly become identified as one of Christ's people. Now that I
had been distinctly marked before all men, I felt that there could be no drawing
back.
'After this there was the celebration of Holy Communion. It was my first time
with this ceremony, involving the eating of a finely cut piece of bread and the
drinking of a minute quantity of grape wine.

'I was no longer bewitched by that beautiful word "patriotism". How ignorant
and blind we Japanese had been until now. I myself had loved Japan without
limit. I had burned with an ardent desire to show my love in some way. For
this very reason I had enrolled in the Naval Academy, hoping for a chance to
do my best for our country. I think no mistake lay in those motives. My
patriotism and that of others had expressed itself in conceited and madly
mistaken beliefs. We had believed that Japan was the indestructible and
invincible land of the gods, that the Emperor was a god present as man, and
that Japan was the centre of the uni verse. It had taken me so long to realise the
error of these things. '
There could hardly have been a greater contrast. Outside of Featherston camp
the world was in tumult. Inside it, Shinya and a few other officers had weekly
meetings for Bible study. The group would gather round the ping-pong table
with their books and papers, sing hymns together, and listen to talks about the
Bible by the Padre. Shinya recalled that Troughton often said, 'A person who
has been saved should pass it on to others also.' The Padre's voice was never
far from his inner ear. Shinya accepted that the faith he had been given brought
him inward joy, and an assurance of sins forgiven through the cross of Jesus
Christ. He had a personal relationship with God himself that would persist
beyond death. There was not much need to convince him that it was important
to be a witness.
Shinya had a good grasp of English, having been taught it at middle school,
and at Etajima Naval Academy. After praying in secret about how to be a
witness, he decided to translate a book from Japanese to English. Toyohiko
Kagawa's book Christ and Japan was available, so he set about translating it.
He then circulated his translation as widely as he was able.
The Japanese Christian officers asked Troughton for a deeper study of the
Bible in order to understand the biblical message in a systematic, joined-up
way. He procured such a study book from the Bible College of New Zealand.
The other officers selected Shinya as their leader. He was asked to translate
each study, and present a talk on what it said. Plainly, is intellectual
leadership qualities were evident to his comrades.
Christmas 1944. It was his second Chlistmas at Featherston and his third as a
prisoner. The prisoners received greetings from members of Troughton's

church. Mrs Troughton sent a cake. All this reminded them that the man they
knew as military chaplain had another sphere of work in his local church that
was demanding, and fulltime. Again they had ice cream. It was a hot day. Of
all the gifts, the one he valued most was 'the boundless and deep grace and
peace of God in the Lord Jesus Christ'.
The New Year brought him a new self-imposed task. One of the guards who
was a Christian lent Shinya a book by Scotsman Henry Drummond called The
Greatest Thing in the World. One day, as he was translating it into Japanese,
sirens and bells filled the air. Hitler and his Nazi state had vanished from the
earth. The local New Zealanders were celebrating as well they might.
Through the efforts of Dr. Bossard of the Red Cross, the prisoners were now
allowed to see movies once a fortnight. One of the films seen by Shinya was
about British cities of learning like Edinburgh and Cambridge. He felt a
burning desire for scholarship. It seemed as if the world of learning beckoned
him after the war ended.
On 15 August 1945 the noise of sirens sounded again. The Allies were
victorious. The war in the Pacific was over. The Japanese military junta had
surrendered. Now the world could start to come back to life.
Shinya recorded his plans: 'I greatly wished to study the Bible, and if possible
enrol in a theological college ... as far as I was now concerned there could be
no other path in life. This was because I understood only too well that if I
could not live for Jesus Christ and him alone, there would be in the end no
value in trying to live in any other way.'
He was particularly attracted to the Old Testament. It was the first part of the
Bible he had read. Now he was reading it again. One thing that attracted him
greatly was the explanation of 'history'. 'What I saw there was an account of
humanity's struggles, its ceaseless wars. Human history is certainly no history
of peace. From just knowing this, any optimistic view of mankind should be
corrected. What the Old Testament shows lies deeper. I grasped that the cause
of these wars is to be sought in the relationship between man and God. It
always comes back to the fact that mankind does not know the living and true
God. There is a state of rebellion against God. In other words, the reality of
human sin is the cause of wars. I felt I had been shown the ultimate problem

of mankind. What we had previously been taught as history was in the main
no more than a history of governments and the recital of historical incidents.
The problem lay more deeply, within human beings themselves. So the Old
Testament became very close and dear to me. It spanned the gap of the
centuries.' His conviction was that the Old Testament prophets pointed to
Christ who was to come.
Always a thoughtful man , Shinya wanted to know why only a few of his
fellow Japanese became Christians. It was obviously nothing to do with
intellectual ability, since the most unlearned person could exercise simple faith
in Christ. One of the most offensive features of the biblical faith to the men
was the blunt assertion that all men are sinners needing redemption. Many
prisoners were very indignant to learn that the Bible labelled them as sinners.
Shinya wrote: 'People are attached to a mistaken overconfidence in human
nature, and to their own pride. When we realise how deeply-rooted and
stubborn this is, we see how difficult it is for people to accept a belief based
on the Bible.' In this way the prisoners were really little different in their
reaction from most people who hear the gospel. To the end only a handful of
men believed in Christ. The maj ority believed that they were not sinners in
God 's sight, preferring their own way, not that of Christ and the Bible.
30 December 1945. The prisoner left Featherston on the fi rst leg of their
homeward journey. To the end, the Christian group kept up its weekly
meetings with Padre Trough.ton . Just over three years had passed since
Akatsuki had sunk. Though sad about the horror of the war, Shjnya was happy
that he had come into contact with the world of the Bible. He had been touched
by the gospel of the cross of Christ. 'I felt only deep gratitude towards God 's
boundless grace and love as shown in the cross of Christ.. .I had been granted
freedom from the guilt of sin and a personal relationship with God through
repentance and faith in Christ. I had been reborn spiritually.'
Troughton gave them a cheerful farewell at Wellington, suggesting they
should read Psalm 27 on the ship. The fi rst leg of the journey took them to
Guadalcanal. That port of call evoked a flood of mixed memories.
Two months later, on 3 February 1946, the twenty-five year old reached the
land of his birth. Would hi s family have survived the bombing? Was it his turn
to be sad? Fortunately, they had all survived, but they had said funeral rites for

him! It was like the homecoming of a ghost. The Japanese sailor, who had
given the wrong name through shame, had returned with a new life, a new
belief and a new vision. He was welcomed with joy and was particularly
relieved that none of his family showed hostility towards him for his
conversion to Christianity.
As Shinya looked at the ruins of his country, he recognised that his wartime
experiences had not taken away the love of Japan. But from now on that love
would be more wise, and never unthinking.
Now came the big test. Would the influences of the prison camp wear off as
he settled back into post-war Japan? Or would he stick to his spiritual vision?
Two months after his return the opportunity opened up for him to enrol at the
newly founded Japan Biblical Seminary in Tokyo. Three years of study
followed . 1949 was marked not only by his graduation, but his marriage to
Junko. They later had two sons and a daughter. Then he served for four years
as Minister of a Church in Kanuma City, Tochigi Prefecture.
There was continual preaching and pastoral work. In addition, he prepared
articles for his church bulletin entitled From a Destroyer to the Pulpit. These
became the basis of his book of testimony Beyond Death and Dishonour. The
idea for this book goes back to the days when Shinya was a young theology
student after the war. He needed to learn Greek to gain an accurate
understanding of the original language of the New Testament. On one
occasion his Greek teacher, Toshiro Suzuki, mentioned how Pastor Martin
Niemoller had written in his life-story about commanding a German
submarine while in the navy. This gave Shinya the idea of writing his own
story one day.
Having passed an examination, he was given the opportunity to study in the
United States. After four years at McCormick Theological Seminary in
Chicago he graduated Master of Theology. While in Chicago he often
preached in local Japanese Presbyterian and Methodist churches.
In April 1958 Shinya returned from America to serve at the Japan Biblical
Seminary as Professor of Old Testament. It was a strategic setting, training
young men for Christian service. In 1973 his abilities were recognised again
when he became Principal of the Seminary. Concurrently, he was Pastor of the
Akebono Church in the western part of Tokyo. He published commentaries on

the Old Testament books of Deuteronomy and Chronicles, as well as
translating other Christian books into Japanese. He retired from his position as
Principal aged sixty-seven in 1987. He did not finally retire from church
ministry until March 1996, when he was seventy-six.
In 1980 he revisited the now derelict site of Featherston camp. New Zealand
television produced a programme about him in the course of which he
remarked, 'The first time I came to New Zealand as a prisoner of war. This
time I come as a prisoner of Jesus Ch1ist. '
In 1992 Robert D Ballard, the underwater researcher who found the remains
of the Titanic, invited Shin ya to join the search for sunken ships in the waters
near Guadalcanal. There are nearly eighty wrecks in the area. As a result the
former battle zone where Akatsuki now li es is marked on some maps as 'Iron
Bottom Sound'. The subsequent book The Lost Ships of Guadalcanal is the
record of the expedition. Many ships lost in the battles for Guadalcanal were
found, but not Akatsuki.
In the 2001 edition of Beyond Death and Dishonour Shinya included a
personal statement called 'Epilogue to the Wounded' in which he pays tribute
to the good treatment given to Japanese prisoners by the Allies. In contrast he
apologises for the well-documented atrocities committed by his fellow
countrymen against the prisoners of Japan.
To the end of his life Shinya kept an accurate model of Akatsuki in his living
room. He never lost contact w:ith his wartime naval friends, or the New
Zealanders who gave him so much.
When he was eighty-four he was asked: ' What is the most important event in
your long life?' To that he answered , 'For me the experience of my conversion
and new birth in Jesus Christ while a prisoner of war at Featherston was so
strong that I wished to dedicate all my life to hi s service.'
Asked whether the Bible was still as important as it had been while he was at
Featherston, Michiharu Shinya replied, 'Every morning I read three chapters
of different parts of the Bible, and every year I read through the whole Book.'

This is one of the chapters of a book by Don Stephens of Liverpool to be
published by Evangelical Press. See editorial comment.
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