Visit our website

www.reformation-today.org

Burlington Reformed Baptist Church, Ontario, Canada. The new sanctuary is on the
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Michael Gorsira

Michael Gorsira of the Free Bapti st Church in
Lemmer and the editor were the speakers at the
annual CAMA conference at the Brandpunt
Conference Centre, Doorn , Netherlands, 23-25
November. There are 17,000 churches in the
Missionary Alliance (CAMA) l 8 of which are in the
Netherlands. Free Independent churches also support
the conference. CAMA churches practise believers'
baptism but separate that from membership. For
instance three pastors come from one CAMA church
in the Netherlands which has a congregation of 700
about 300 of whom are baptised as believers. Out of
those there are 200 members. There is a growing
intere:it in the English Puritans and in our English
Baptist heritage.

Front Cover. Tom Nettles who is Professor of Church History at Southern Seminary,
Louisville, Kentucky, is an associate editor of Reformation Today. His son Robert has
painted a portrait of his father. Without oil paintings we would be in a poor place with
regard to knowing the likenesses of leaders of previous centuries. In an age of digital
came ras it is refreshing to have an oil painting. We thank Robert for allowing us to use this
portrait, congratulate him, and wish him success in his career as an artist. The editor has
enjoyed a proof copy of Prof Nettles' 370 page book with the title, Bapti st Profiles: A
Discussion of Baptist Identity, volume one (of three) to be published by 'Focus
Publications'. Beginnings in Britain. The study will be highly relevant for Dutch Baptists,
Continental Baptists, Russian Baptists and innumerable other Baptists groupings and
denominations around the world who desire to find their identity on the map of Church
history. Seekers will discover in this work that the Baptists who emerged f rom English
Puritanism have far more to offer than any other stream of Baptists in the history of the
Church. No work is perfect as we will see when the reviewers get to work. For instance
Professor Nettles gives John Gill a clean bill of health which will never pass the doctors of
Church history and theology here in the UK (see RT 168).
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Editorial

Permanent Relevancy
By Tim Cantrell, Lecturer and Pastor, at
Christ Seminary and Christ Baptist
Church, Polokwane, South Africa where
there are currently 75 students. From the
USA , Tim is married to Michelle and they
have three young children.
Have you ever heard a church leader say,
'Beloved, let us aim to be as irrelevant as
possible?' Of course not. Everyone
agrees that relevance is important. Like
](jng David we must 'serve the purpose
of God' in our 'own generation ' (Acts
13:36). Like the sons of Issachar, we
want to 'understand the times ' (1 Chron
12:32). Like Jes us we want to love and
reach each new person we encounter. Our
hearts should break with compassion
when we see many of the ways that
evangelical churches are failing to reach
our world. Our ears should be wide open
to learn all that we can about our
culture(s),
whether Western
and
postmodern or African and rural , or
somewhere in between. Any church that
shuts its eyes and ears to the white harvest
all around is guilty of inexcusable
irrelevancy.
But strangely, sometimes relevance
seems to elude those who pursue it
hardest. Many churches that chase after
relevance seem to have little lasting
impact on society. In his insightful book
Prophetic Untimeliness: A Challenge to
the Idol of Relevance, Os Guinness notes:

'After two hundred years of earnest
dedication to reinventing the faith and the
church and to being more relevant in the
world, we are confronted by an
embarrassing fact: Never have Christians
pursued relevance more strenuously;
never have Christians been more
irrelevant. '
Likewise in his book The Gagging of
God, D A Carson writes, 'Study after
study has shown that pursuing relevance
may achieve a certain instant "success".'
Yet he states that such apparent success
'is frequently the advance warning' to
bitter failure in the long run. A prime
example would be the many mainline
churches that sought greater social impact
and respectability, but ended up being
devoured by liberal theology and denying
the gospel.
Has this fatal attraction to relevancy
affected Baptists in South Africa yet? At
the 2003 Assembly one speaker urged us
to see that the Church's mission and
credibility hinges upon ' contextual
relevancy' . He went on to say that one
way to achieve this relevancy was to be
cautious of giving 'absolute answers' ,
'just claiming the Bible', and addressing
disturbing issues such as death. Another
speaker taught on 'effective youth
ministry' , but 100% of the emphasis was
on understanding the youth and their felt
needs, with no focus on what the Bible
says about how to reach youth or how to
know their real needs (whether felt or

not). These were two of the hottest
selling tapes.
Here is the decisive questi on: how do we
achieve relevance in our churches? We
must look at our changing world with
compassion but also with confidence that
God has clearly shown the way to stay
relevant and reach every generation. In
this article allow me first to clear the
debris of dangerous attempts at relevance
so that we can rediscover the so lid
foundation for lasting relevance. As Paul
wrote in Romans 12:2, each new era
brin gs with it new temptati ons to
' conform to the wor ld ' and new
opportunities to 'be tran sformed by th e
renewing of your mind' so that we can
know God's will for us in our time.

Conforming to the World - Irrelevant
Relevancy
Some church leaders are surpri singly
uncritical in how they analyse cultural
trends, as if the world's val ues are neutral
and harmless . At our 2004 Baptist U nion
Assembly some proclaimed that 'shi fts'
in thinking just 'happen', so learn to live
with it. A recent article in our Baptist
Today magazine bemoaned the fact that
' many churches have not adapted ' to the
realities of postmoderni sm. It was even
advised that we now 'plant postmodern
churches'!
Instead of expos ing the world' s hostili ty
toward God and his truth, such leaders are
rebukin g the Church for not keeping up
with the world. What a complete reversal
of God's strategy in Scripture ! For both
Israel and the Church, God's mandate is
for us to reach the world by being holy, by
living differentl y, not by trying to keep up
with the world (e.g., Exod 19:6; 1 Peter
1:14; 2: 12; Titus 2).
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We must strike the biblical balance: God
calls us to love passionate! y a lost world,
yet also to shun conformity to the world
system whose view s and values are
driven by Satan and by a sinful , anti-God
attitude (James 4:4; 1 John 2: 15-17 ; Rom
8:5-8). Unbelieving human cultures are
not ' innocent until pro ven guilty' . God's
Word tells us to expect that every culture,
in its ow n way, will be guilty of rejecting
God's authority (Rom 1:18-32; Eph 2:13; 4:17-19). It was true of pre-modern
cultures and modern cultures; why should
we expect postmodern s to be any
different?
Our soci eties are lost and mu st be
reached. There is benefit to in-depth
analys is that helps us understand the
culture we are trying to impact. But what
do we do with the resultin g information
and statistics? If we jump to a discussion
of how the Church must confotm to the
reali ty of this age, we will become a
cuLture-driven church more than a Bibleclriven church. We are on a slippery and
dead ly slope if our church becomes like a
business, where the co nsumer (the
audi ence) becomes sovereign instead of
Christ and his Word. Should God's
people ask the world for instructions on
how to run the church (cf. Isa 8:19-20) ?
When Christians engage the world, we
are called to examine and expose all that
opposes Goel and his Word (Eph 5: 11 ; Col
2: 8), rejecting what is evil and clinging to
what is good (Rom 12:9) . Notice the
cruc ial difference: one approach lets the
lates t statistics shape an entire ministry
according to fe lt needs; the other
approach lets the statistics on! y deepen
ou r co mpassion and sharpen our skill in
illustrating and app lying the authoritative
Word of God. Attempts to 'take the ageold truths and appl y them afresh' are very

welcome, as was recently stated in our
Baptist Today magazine. But recent
statements by some in our Baptist Union
- where they downplay absolute truth,
expository preaching, and Scripture ' s
authority and sufficiency - sound more
like diluting the truth than applying it.
We must not naively think that every time
we don't get the numbers we want, we
must change our methods. Tell that to
Isaiah, Jeremiah, or Ezekiel. They saw
little or no results, yet God called them to
persevere and be faithful. True, some
methods are needless obstacles to
reaching unbelievers and mu st be
di scarded.
A more careful look at
Scripture will show that some methods
are non-negotiable. Too often we
underestimate how sufficiently and how
specifically Scripture speaks to the socal!ed 'neutral' iss ues that seem
negotiable, such as the way we do music,
preaching, counselling, evangelism, and
church growth (2 Tim 3:16-17).
When a church starts conforming to the
world, it is a su btle, gradual descent. It is
rarely intentional ; no conclusions are
offered at first; only questions are raised,
sometimes with a false appearance of
humility. It's a time-honoured tactic:
'Did God really say? (Gen 3:1). ' 'Can we
be sure about what is right and wrong just
based upon the Bible? How could we ever
possess absolute truth, or a pure gospel,
or a reliable hermeneutic for analysing
the text of Scripture? Is there really a
biblical view of iss ues such as church
leadership structures or preaching
methods; shouldn ' t these be changing to
fit with the times?' One Baptist leader
here in South Africa raised many of these
kinds of questions in a recent seminar that
was alarming. He then concluded, 'It's
not so much what I believe, but how I

believe.' This kind of thinking shatters
people's confidence in the authority and
sufficiency of Scripture, and must
eventually lead to a deni al of Jesus being
the only way (religious pluralism).
If a church continues down this road of
adaptation, it will eventually drift far
from Christ and his Word and fall into
spiritual harlotry with the world and
ironically a compromised church
becomes an irrelevant church. Beware:
'He who marries the spirit of the age soon
becomes a widower. '
Frederica
Mathews-Green wiites, 'The temptation
to dress the faith in today 's fashion
guarantees that it will look out of sty le
tomorrow; only the eternal can reach
every time and culture.' Guinness warns,
' .. .by our determined efforts to redefine
ourselves in ways that are more
compelling to the modern world than are
faithful to Christ, we have lost not only
our identity but our authority and our
relevance. Our crying need is to be
faithful as well as relevant. '

Newer is not always better. God says that
sometimes a rediscovery of old truths and
ancient methods is the most relevant
move we can make (Ps 78: 1-8; Jer 6: 16; 1
Jn 2:7). The most relevant Being in the
Universe is known as the 'Ancient of
Days' (Dan 7:9, 13, 22 ; Micah 5:2). This
means you can still reach the younger
generation, regardless of your age, si nce
God 's effectiveness is in no way hindered
by his age (he is eternal!) . We also must
not brand tradition as always being bad.
We are commanded to ' ho ld firmly to the
traditions ' of Scripture ( l Cor 11:2; 2
Thess 2: 15). The root problem is never
that one is too old or too traditional; the
trouble is when human traditions are
placed above the Word of God, like the
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Pharisees did (Matt 15:3, 6). We must
allow the trnths of Scripture to be 'always
reforming' us.
Transforming the
Relevancy

World -

Radical

I am convinced that God has not called us
to court the world, but rather to confront
it in love. This was the goal of the Old
Testament prophets, of John the Baptist,
and of Christ and his apostles. Paul both
understood and confronted his audience
with the gospel (e.g., Acts 17: 16-34). He
expected Timothy and Titus to preac h
with the same boldness (e.g ., 2 Tim 4:2--4 ;
Titus 2: 1-15). It should come as no
surprise that bold, authoritative preaching
is distasteful to postmoderns. When has
an unbeliever ever said? 'Hmm, today I'd
love to hear a convicting word from
Almighty God that requires me to change
radically' Just because they don 't like it
doesn't mean they don't need it.
Nothing is more relevant to the true needs
of people than the Word of the living
God! It has been rightly said, 'To be
always relevant, you have to say things
which are eternal.' God's words are
eternal : 'Forever, 0 LORD, Your word is
settled in heaven' (Ps 119:89).' 'The
grass withers, the flower fades, but the
word of our God stands forever' (Isa
40:8)! When we faithfully teach the
Bible, the message is timeless; there is no
need to fear that it will ever be past its
'sell by ' date. To be biblical is to be
relevant.
If a church has become
irrelevant, it is because it has become
unbiblical. The more faithful we are to
God and hi s Word, the more we lo ve him
and our neighbour, the more relevant we
will be.
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The most relevant, cutting edge, highimpact, boredo m-shattering ministry a
church could ever have is to understand
Scripture and faithfully, passionately
proclaim it to this generation! If we are
failing to reach the lost, it is probably not
because
we
lack
expertise
in
understanding the culture. When we are
told today to put more emphasis on
authentic relationships, the reason should
not be because culture says so; God's
Word has always said so (e.g., Matt
22:39; 1 Thess 2: 1-12). The biblical
strategy is to go out of our churches to
befriend unbelievers and win them to
Christ, not to restructure church services
to cater to unbelievers.
It has never been our knowledge of, or
adaptation to, the culture that saves
people. If it were, we should all despair,
for who can ever have enough expertise
in the latest trends? Take heart - the
gospel alone is 'the power of God unto
salvation ' (Rom 1:16)! It will always
seem like 'foolishness' to the world, 'but
to those who are called', our Redeemer is
powerfully relevant. He is 'Christ the
power of God and the wisdom of God' (1
Cor 1:18-2 :5).
In this issue there are art.ides which are
extremely relevant. Could there be
anything more relevant than the words of
Jesus about hell? And we could ask the
question, How relevant was Richard
Baxter in the town of Kidderminster?
Answer: so relevant that he has continued
to have aJ1 impact on the wider Church
ever since.
Are our churches conforming to the
culture or transforming the culture? Let' s
transform our Jost world by holding forth
the eternally relevant word of life (Phil
2:16).

What Jesus Taught about Hell
Wesley Johnstone.
Wesley is pastor of the Evangelical Free Church, Chorley, Lancashire

Introduction
We live in a climate dominated by the concept of 'spin', where the truth is
twisted and obscured in the interests of toleration. Evangelical Christians
are accused of being natTow and bigoted if they stand for the essential
truths of Scripture. One of the few forbidden sins of the age it seems is to
take God's Word seriously and dare to declare its truth to others. But as the
late John Marshall said: 'God and his truth cannot be changed; the gospel
is not negotiable.' Yet sadly we now find that some Christians are
compromising the Bible's teaching in a number of key areas. One of those
areas is the nature of hell. It is certainly not unusual to hear the unbeliever
say, 'How can a God of love sentence people to unending punishment?'
but most disquieting to hear that same sentiment being expressed by some
eminent evangelical Christians. The question I wish to address in this
article is this : Is it a sign of Christian compassion to deny the reality of
endless punishment for the sinner?
What did Jesus teach?
It is a sobering fact that Jesus Christ, 'the friend of sinners', spoke more
often about the reality and eternal nature of hell than that of heaven. The
one who demonstrated his love and compassion towards sinners by
making the ultimate sacrifice at Calvary warned of a place of conscious,
everlasting punishment for the unrepentant. It is worthy of note that of the
28 occasions in the Gospels on which Christ mentioned the punishment
awaiting sinners, more than two thirds related directly or indirectly to hell
(Gehenna). Our Lord described it variously as a place of destruction
(Matthew 7: 13 where the idea is not that of annihilation of body and soul,
but rather of the continuous ruin or loss of the wellbeing of the individual);
a place of everlasting fire (Matt 18: 18, 25:41) ; a place of unquenchable fire
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(Mark 9:42-48) and a place where 'their worm does not die'. Lane says
that this picture of hell drawn from Isaiah 66:24 was 'thoroughly familiar
to the disciples as a vivid picture of a destruction which continues
endlessly' . 1
Notwithstanding Jesus' emphasis on the eternal nature of hell, however,
some appear to reject his teaching on the basis of a misplaced compassion
for the lost. Are such people more compassionate than the master? Is it not
a sign of compassion to warn another human being of imminent danger?
Jesus proved that he cared about the eternal destiny of men and women by
giving clear warning that not only was there a heaven to be gained, but also
a hell to be avoided. To lose this biblical perspective is to lose one of the
prime motivators for evangelistic effort. The whole concept of God's
redemption of sinners is diluted if all that people are to be saved from are
the temporal consequences of their sins. Surely the wonder of the gospel
of grace is that God has saved us from the deserved, eternal consequences
of our sin.
The Lord Jesus clearly believed that hell is a place of endless punishment
because of the language he used to describe it. Consider the following, hell
is : a place of everlasting fire (Matt 18: 8), eternal fire (Matt 25:14) and
eternal punishment (Matt 25:46). Taken in context the natural meaning of
all these words is 'endless', derived from the Greek word 'aionios'. It is
important to note that the same Greek word is used to describe the nature
of eternal life (Matt 19: 16 where the rich young ruler asks , 'Teacher, what
good deed must I do to have eternal life?' ) As the New Testament
principally uses the same word to denote eternal life and eternal death it
begs the question: If both places are endless in nature why do we only have
a problem with the duration of hell and not that of heaven also? Why
should we rejoice in the promise of unending bliss in heaven, when the
very same term is used to describe the duration of hell?
Furthermore, the Lord Jesus used two particular terms to explain the nature
of hell in Mark 9:42-48. In the first instance he indicated that hell was a
place of 'unquenchable fire ' . Before his earthly ministry John the Baptist
described the coming Messiah as one whose 'winnowing fork is in his
hand, and he will clear his threshing floor and gather his wheat into the
barn, but the chaff he will burn with unquenchable fire ' (Matt 3: 12). As
well as baptising with the Holy Spirit, the Lord Jesus would baptise with
6

fire in judgement. That judgement, like the unquenchable fire, will be
unending, it cannot be extinguished.
Another way that the Lord Jesus described hell was the place where 'their
worm dies not'. This is a particularly graphic image that clearly portrays
the relentless and horrifying nature of eternal punishment. The picture is
that of a maggot or worm devouring a corpse, but where in the natural
world the worm dies when its victim is consumed, such will not be the case
in hell. There the worm will devour and feed eternally. There could hardly
be a more graphic depiction of the nature of hell - a place of endless
torment.
There are others who are willing to agree that hell is a real place where
there is unspeakable misery and torment; they agree that it is a place where
God punishes sin and acknowledge that there are degrees of punishment.
They would also agree that mention needs to be made of it in gospel
preaching. But they baulk at the thought that hell is a place of endless
suffering and anguish for the sinner. While this betrays a lack of
understanding of the offence of sin in God's eyes it also ignores the weight
of the teaching of Jesus. Those professing Christians who deny the
doctrine of eternal punishment usually subscribe to one of two errors,
Universalism or Annihilationism.
Universalists believe that everyone is destined to salvation. This means
that if there is a hell it will ultimately be emptied sooner or later for
everyone, without exception, will enjoy all the blessings of the redeemed.
Everyone will spend eternity in God 's holy presence; all will know the
delight of conscious unbroken communion with the Almighty. The
annihilationist, on the other hand, believes that all unrepentant people will
cease to exist. Where the universalist believes that hell will be emptied, the
annihilationist views it as an entity or place that devours its prey into
nothingness. Ultimately the impenitent will simply cease to exist after
death; it will be exactly as it was for them before the moment of their
conception, from nothing they came and to nothing they shall return. But
both these views are contrary to the teaching of the Lord Jesus.
In Matthew 26:24 Jesus spoke these words concerning Judas Iscariot,
'Woe to that man by whom the Son of Man is betrayed! It would have been
better for that man if he had not been born.' The uni versalist would
disagree with this text, because, according to their system, no matter how
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sinful or unrepentant Judas was he would one day experience the grace and
mercy of God. So the universalist would restate Jesus' words in this way:
' It is good for Judas that he has been born, for ultimately he will become
a trophy of God 's grace.' But that is not what Jesus said, nor is it what he
meant. In the same way, the an nihilationist would have to twist this
statement to read: 'Woe unto that man ... it will be the same with him as if
he had never been born .' But Jesus, full y aware of hell's horror, said: 'It
would have been better for Judas if he 'd never seen the light of day. '. Why
would Jesus say such a thing if he did not believe that hell is a place of
conscious, unending torment and anguish for the impenitent?

A compassionate warning
It was because he knew what awaited all those who reject the gospel that
the Lord Jesus faithfully portrayed the dreadful reality of that place. He
knew first hand the hon-ors of God 's anger against sin and the desolation
of being forsaken by the Father for our sake. And the love that compelled
him to face the horrors of Calvary was expressed, among other ways, by
telling the truth about hell. Surely, the Church of Christ today must do no
less? Certainly we have no joy in preaching these truths, but where are the
tears of compassion for those who seem determined to face the horrors of
hell? Restating the truth about hell is important, but being moved to greater
gospel initiative by that truth is the pressing need of our time.
We are familiar with the impact of Jonat an Edwards' sermon 'Sinners in
the hands of an angry God ' . We marvel at the convicting work of God the
Holy Spirit that caused countless men and women to flee to Christ because
they had an overwhelming sense of the honor of hell. In view of this
modern preachers in contemporary style, need to continue that tradition for
as G Campbell Morgan put it, 'I am bound to admit that I have seen a far
larger number surrender to Christ when I have been preaching on the
terrible results of neglecting salvation than when dwelling on any other
theme.' 2
May that be our experience as we preach these solemn truths to modern
men and women.
1

Lane, New International Commentaries of the New Testament, The Gospel of Mark,
p 349.

2

G Campbell Morgan in 'I 001 Great Stories and Quotes', p 203 ,
Tyndale.
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Kent Hughes,

The Zeal of Richard Baxter
The Editor

I will outline Baxter's life and then highlight his zeal, first by his exceptional
pastoral work at Kidderminster, then as expressed in his classic work The
Reformed Pastor.

A sketch of his life
Richard Baxter was born in 1615. Unlike almost all the better known English
Puritan ministers he did not enjoy an education at Oxford or Cambridge
Universities. He attended the modest Donnington Free School. Thereafter he
was self taught. An avid reader he studied widely in a variety of subjects. In
this way he became a man of exceptional knowledge and debating ability. He
was ordained deacon by the Bishop of Worcester in 1638. For a brief time,
1641-1642, he worked as lecturer and curate at Kidderminster. In 1642 the
country was embroiled in civil war. Richard served as a chaplain in the
Parliamentary army until 1647 and then returned to Kidderminster as vicar. He
served there until 1661. These fourteen years, aged 32 to 46, were remarkable
because of the spiritual transformation wrought in the town. So blessed was
that place that Kidderminster became a landmark in English evangelical
history.
Toward the end of his time in Kidderminster a widow by the name of Mary
Hanmer came to stay in the town in order to benefit from Baxter's ministry.
She was accompanied by her sixteen year old daughter Margaret who was
worldly and indifferent to the gospel. Over the next four years Margaret was
affected by the ministry and at the age of twenty was converted. She had in the
process fallen in love with Richard who regarded celibacy as ideal for a
minister. This he proclaimed with enthusiasm, a view in strong contrast with
the English Puritans who affirmed strongly the biblical doctrine of marriage
and the family. When Richard left Kidderminster to live in London in 1660
where he used what influence he could exert to gain a fair deal for the Puritans,
Mary and her daughter Margaret foll owed him and lived nearby. The Act of
Uniformity passed by Parliament in 1662 was rigid and violently against the
consciences of the Puritans. It drove them out of the Church of England.
About 2,000 Puritan ministers suffered the loss of their livings in what is
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historically called the Great Ejection. This of course included Baxter.
Richard's life was devastated. Now his raison d'etre was cruelly stripped
away. He was a natural pastor - without a parish; a born preacher - without a
pulpit. His justification for celibacy was gone. He married Margaret on 19th
September 1662. Now Margaret was always there for him ; comforting him,
caring for him in his frequent illnesses, shouldering all the practical concerns
of his life. Living with Margaret was the chief consolation enjoyed by Baxter
during the following grim years. 1 The rest of Baxter's life was one of
harassment. He was imprisoned for about a week in Clerkenwell in 1669 and
for 21 months at Southwark 1685-1686. He never enjoyed robust health and
had to contend with serious bouts of illness.
In November 1672 Baxter preached openly for the first time in ten years.
Margaret (1636-1681) generously put her considerable inheritance to use to
ensure that Richard exercised an effective public ministry. She hired a public
hall which could seat 800 in one of the most needy parts of London and
employed a staff to assist Richard in his ministry.
During the times of exclusion from public ministry Richard used his time to
write. His writings exceed those of John Owen for extent. Unlike Owen who
is probably the best ever theologian in the English language, Baxter was
Neonomian and Amyraldian. Sadly this caused theological confusion in the
next generation or two. 2 Readers of his three classic works The Saints '
Everlasting Rest, being an exposition of heaven , A Call to the Unconverted
and The Reformed Pastor will not spot these enors. Baxter is easier to read
than Owen. His most extensive writing is called A Christian Directory which
covers every aspect of Christian living from a practical point of view. It is in
practical application of the Scriptures that we see Baxter at his best. He
possessed a tremendous gift for constraining and compelling the conscience to
obedience.
Richard was always zealous about missionary work. He was a prime mover in
the establishment of the Society for the Propagation of the Gospel. John Eliot,
famous as ' the apostle to the American Indians ', found in Richard Baxter a
sterling supporter. In his last illness in 1691 Baxter read the Life of Eliot and
wrote to Increase Mather the author, 'I thought I had been near dying at twelve
o'clock in bed; but your book revived me. I knew much of Mr Eliot's opinions,
by many letters which I received from him. There was no man on earth I
honoured above him. It is his evangelical work that is the apostolic succession
for which I plead. '

Zealous Evangelism in Kidderminster
As a pastor Baxter was supreme. The success of the gospel in Kidderminster
under his leadership is unique. It is hard to find anything in English
evangelical history to compare with it.
The town consisted of about 800 homes and a population of between 2000 and
4000 people. Baxter found that they were 'an ignorant, rude and revelling
people' . An amazing change took place. ' When I first entered on my labours
I took special notice of every one that was humbled, reformed or converted;
but when I had laboured long, it pleased God that the converts were so many,
that I could not afford time for such particular observations; families and
considerable numbers at once came in and grew up I scarce knew how.'
Baxter's method was to visit house by house and to be very direct in the matter
of knowing God with saving faith.
The building held 1000. Five galleries were added to accommodate the
congregations.
When Baxter came to this poor town where weaving was the principal
industry it was a spiritual wilderness. When he left it was a beautiful, welltended garden. 'On the Lord's days, you might hear an hundred families
singing psalms and repeating sermons as you passed through the streets.
When I first came there, only about one family in a street worshipped God and
called on his name, and when I left there were some streets where there was
not a family which did not do so, in that they professed serious godliness
which gave us hope of their sincerity.'
Later Baxter could write: 'Though I have now been absent from them for
about six years, and they have been assaulted with pulpit-calumnies and
slanders, with threatenings, yet they stand fast and keep their integrity. Many
of them have gone to God, some are removed and some in prison, but not one
that I hear of have fallen off, nor forsaken their uprightness.' When, in
December 1743, George Whitefield visited Kidderminster he wrote to a
friend: 'I was greatly refreshed to find what a sweet savour of good Mr
Baxter's doctrine, works and discipline remained to this day.'
The main difference between Baxter and most other pastors, then and now, is
that he combined personal direct witness, one on one, with preaching. Too
often pastors are content to confine their gospel witness to the pulpit. Bax1er's
attitude and practice comes out clearly in his book The Reformed Pastm:

Richard Baxter and his book The Reformed Pastor
The members of the Worcester Associatio , the clerical fraternity of which
Baxter was the moving spirit, had comrnitted themselves to adopt the policy
of systematic parochial catechising on Baxter's plan. They fixed a day of
fasting and prayer, to seek God's blessing on the undertaking, and asked
Baxter to preach. When the day came, however, Baxter was too ill to go; so
be published the material he had prepaxed, a thorough exposition and
application of Acts 20:28. It bore the title The Reformed Pastor and was
published in 1656. It turned out to be a famous book and has been used in
every generation up to the present time. For instance the Banner of Truth
edition with a superb introduction by JI Packer appeared in 1974 and editions
have followed in 1979, 1983, 1989, 1994, 1997, 1999 and 2001.
The word ' Reformed' in the title does not mean Calvinistic in doctrine, but
renewed in practice. This treatise is spiritual dynamite and was recognised as
such from its inception . In the month after its publication a correspondent
wrote, 'Oman greatly beloved! The Lord has revealed his secret things to you,
for which many thousand souls in England, shall rise up and bless God for
you .'
This has proved to be correct. Baxter's The Reformed Pastor is still the best
manual for the pastor 's duty in the English language. Nothing has exceeded its
power and effectiveness. It is a must for every pastor.
JI Packer in the Banner of Truth edition, suggests that its energy and evocative
power leaps across three centuries. He describes three outstanding qualities.
The first is its energy. 'Its words have hands and feet.' Baxter had piercing
eyes and he certainly had piercing words. 'His book blazes with white hot
zeal, evangelistic fervour, and eagerness to convince.'
The second quality is that the book has reality. 'It is honest and straight. It is
often said, quite fairly, that any Christian who seriously thinks that without
Christ men are lost, and who seriously loves his neighbour, will not be able to
rest for the thought that all around him people are going to hell, but will lay
himself out unstintingly to convert others as his prime task in life; and any
Christian who fails so to live undermines the credibility of his faith, for if he
himself cannot take it seriously as a guide for living, why should anyone else?
Nowhere is this consistency more forcefully exposed than in The Reformed
Pastor: for here we meet a passionate love and a terribly honest, earnest,
straightforward Christian, thinking and talking about the lost with perfect
realism, insisting that we must be content to accept any degree of discomfort,

poverty, overwork and loss of material good, if only souls might be saved, and
setting us a marvellously vivid example in his own person of what this may
involve.'
Third, the book is a model of rationality. By this I take Packer to mean that it
makes sense. Responsibility is spelled out clearly. 'Grace enters by the
understanding.' Baxter insisted that ministers must preach about eternal issues
as men who feel what they say, and are earnest about matters of eternal life
and death. He also insisted that church discipline be practised to show that
God will not accept sin.
In his exposition of Acts 20:28 Baxter expounds the exhortation, 'Keep watch
over yourselves.' He then opens up the meaning of what it is to watch all the
sheep of the flock . He begins with the unconverted and includes them in his
sights. He then exhorts to careful oversight of families and insists that we must
be faithful in admonishing offenders. As to the manner in which oversight is
to be maintained this must be with plainness and simplicity, with humility,
with a mixture of severity and mildness, with seriousness, earnestness and
zeal, with tender love to our people, with patience, reverence and spirituality,
with earnest desires for success and with a deep sense of our own
insufficiency. Finally he calls for labouring in unity with other ministers of the
gospel which is exceedingly important today when divisions are maintained
for less than biblical reasons .
The zeal of Richard Baxter blazes in this book. His exhortations ring with
sincerity because he practised what he preached. Like a military officer he led
his soldiers into battle. He did not give commands from a safety zone.
The manner in which Baxter addressed people in public or in private is
reflected in his book A Call to the Unconverted 20,000 copies of which were
sold in the first year and which was translated into a number of languages.
The text opened up is Ezekiel 33 : 1: 'As surely as I live, declares the Sovereign
LORD, I take no pleasure in the death of the wicked, but rather that they may
turn from their ways and live. Turn! Turn from your evil ways! Why will you
die, 0 house of Israel?' This text from Ezekiel in its pathos is very much like
the burning zeal which the Holy Spirit engendered in Richard Baxter.
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Sharon James, In Trouble and in Joy, Four women who lived for Cod, EP, 2003 ,
page 36.
For a discussion of Baxter's doctrinal divergence see Iain Murray in the 1991
Westminster Conference Papers .
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The Fatherhood of God
Pastor Ian S McNaughton, Hoylake Evangelical Church, UK

Introduction
The doctrine of the fatherhood of God is a wonderful topic and it is closely
related to that of the biblical doctrine of adoption. These two doctrines go
together as man and woman in marriage or more aptly as father and son in
filial relationship. We will begin by looking at the Lord 's Prayer as found
in Matthew 6 verse 9 - 'Our Fath er' .
Bible preachers and commentators throughout Christendom have
neglected the doctrine of adoption but it has seen something of a revival in
the last two decades. The editor of Reformation Today drew attention to the
primacy of this truth when he wrote, 'The most urgent need of Christians
in our generation is to recognise what we already have in Christ and to
realise our glo1ious privileges as God's children.' 1 Si nclair Ferguson,
speaking about God and adoption [afirmed] that sonship 'is a covenanted
concept which binds men and women to his family as his children' .2 What
is adoption? James I Packer understands it as ' the highest privilege that
the Gospel offers ; higher than justification , . . . because of the richer
relationship with God it involves' .3 So the fatherhood of God deals with
something personal and something experimental in the life of a believer.

The Lord' s Prayer
Jesus taught us to pray to 'Our Fathe r in heaven .. . ' . So when we pray we
are approaching God Almighty as our Father and as the One who created
us, gave us life and who keeps us alive. This is how we are to pray, we are
to start with God; he is firs t. We start with God first, we look to him only
and we pray to him as the object of our prayers. We are not to pray to
angels or saints. We must not ask them to hear us, or think that they can
answer us. If there were any value or good reason in praying to saints or
angels Jesus would surely have taught us to do so. After all he was asked
to 'teach us to pray' (Luke 11: 1 'Lord, teach us to pray as John taught his
disciples').

1

God the Father is a Parental Term

When we pray 'Our Father' we acknowledge God as our heavenly parent.
'Sonship is the focus of creation,' says Ferguson, and 'Adam was created
a son of God. ' 4 Adam's relationship to God was filial in nature. This was
at the heart of God's purpose at creation. However it must be remembered
that the Bible differentiates between the children of God and the children
of the devil e.g. 'You are of your father the devil' (John 8: 44) and the
Apostle John wrote, 'In this, the children of God and the children of the
devil are manifest' (1 John 3: 10). Here are two origins and two families ,
set side by side. One belongs to creation and the other to the realm of
salvation. It is only those who have been 'born of God ' who are truly the
children of God as we learn from John 1: 12,13.
There are three kinds of fatherhood in the Bible, firstly, a fatherhood that
is exclusively Trinitarian, the fatherhood of the Father, the first person of
the Trinity, in relation to the Son, the second person. Secondly, a universal
fatherhood of God. Creatively and providentially he gives to all men life,
breath and all things. We are his offspring since he is the 'Father of spirits'
and the 'Father of lights ' (Acts 17:25,29; Heb 12:9: James 1:17). Thirdly,
there is a redemptive fatherhood, that is the term 'Father' as applied to God
and the title Son of God as applied to man, are about redemption and
adoption. 5 To say otherwise is to 'dep1ive the Gospel of its redemptive
meaning', as Prof John Murray states :
To substitute the message of God 's universal fatherhood for
that which is constituted by redemption and adoption is to
annul the Gospel. In a word it is to deprive the Gospel of its
redemptive meaning. And it encourages men in the delusion
that our creature-hood is the guarantee of adoption into
6
God 's family.
Murray is referring to the error of John Macleod Campbell, a 19thcentury Scottish theologian who published a work in 1856 called The
Nature of the Atonement. In Chapter 15 of his book entitled, That God is
the Father of our spirits, the ultimate truth on which faith must here
ultimately rest, Macleod Campbell says that 'we all have an innate sense
of God in our soul that tells us there is a God and we are all "his offspring".'
He says that this sense of the fatherhood of God needs to be awakened

in us and then we will know a distinct consciousness of sonship Acts 17:
25, 26. 7
Also in the 19th century there was a great theological debate about this in
Scotland. The two protagonists were Robert S Candlish (Free Church of
Scotland) and Thomas J Crawford (Church of Scotland). Each produced a
book on this subject called The Fatherhood ~f God. Candlish wanted to
say that Adam was not a son of God while Crawford wanted to prove that
the Bible holds him to be so. Crawford was right (Luke 3: 38). For we
need to remember that Adam fell in Eden and it was thfa that changed
everything. The outcome is that we are all strangers and aliens to God.
R A Webb is another theologian who disagrees with Macleod Campbell.
He writes in his book The Reformed Doctrine of Adoption:

In the fall, the sinner not only lost the rights and the footing
of a child, but he lost also the heart and the spirit of a child.
That is, he lost at once his filial position and hi s filial nature.
He now stands in need of some scheme for regaining both his filial status and his filial spirit. 8
Note what Webb is saying. We are so fallen, so lost, so undone, that we
are no longer as Adam in his original state and we are no longer God 's
children. How does God deal with this ? James M Boice says, 'God has
dealt with the problem of alienation through adoption. ' 9

2

God 'Our Father' is a Family Term

Our text reads 'Our Father' telling us that adoption extends further still; it
is not only a 'filial term ' but it is also a 'family term' . The Father is not
' mine ' or 'yours ' but 'ours'. God is the Father of a great and worldwide
family called the Church. Christ is our brother; "he is not ashamed to call
them brethren" (Heb 2: 11 ) and this is b cause of adoption. John Mun-ay
said, 'By adoption the redeemed become the sons and daughters of the
Almighty ; they are introduced and given the privileges of God 's family.' JO
In adoption God takes us into fellowship with himself and into hi s family
- he establishes us as his children and heirs. Now there is a special
closeness, affection and generosity; these are at the heart of the

relationship. Packer concludes, 'To be right with God the judge is a great
thing, but to be loved and cared for by God the Father is a greater.' 11 One
is our justification and the other is our adoption. This is why Packer's
conclusion about adoption is that it 'is the highest privilege that the Gospel
offers; higher than justification, adoption is higher because of the richer
relationship with God it involves' .12
As evangelicals we recognise the universality of the Christian family and
the Christian brotherhood of all the redeemed. All true Christians belong
in God 's family and to Christ. To the whole Christian family on earth God
is 'Our Father in Heaven'. No single group or person has a monopoly of
the grace of God, or the Holy Spirit's gifts, or the knowledge and the will
of God. There is no such exclusivism in the New Testament. No sect or
cult can be regarded as the kingdom of God alone - but some seem to think
so! No believer has more right to God 's grace and love than any other
because he is 'Our Father'. We are adopted into God's family by grace
through faith alone in the gospel of Christ. The English Puritan Thomas
Watson put it this way, 'The name Jehovah carries majesty with it, the
name of Father carries mercy with it. ' 13

3

God the Father is a Fellowship Term

Hulse says, 'The superlative privileges of adoption are immense.' 14 Here
are two. The first, is that an 'intimate filial relationship with our Father
gives us intimate fellowship with him' . Think of prayer, it is welcome at
all times by the Father for he is 'our' loving Father. We pray because he
is alive and Almighty but also because he loves us. God the Father is our
friend. Secondly, chastening is the act of a loving father. This is a
privilege beyond measure (Heb 12: 4-12).
By adoption God takes us into his family and fellowship , and establishes
us as his children and heirs. Closeness, affection and generosity are at the
heart of the relationship. 'To be right with God the judge is a great thing,
but to be loved and cared for by God the Father is a greater.' 15 We must
grasp that to be saved is the greatest privilege; it means that we are loved
with everlasting love and we have a relationship of sonship with God the
Father. Hallelujah! Rejoice in this and pray always because of it, for
adoption shows us the greatness of the Father's love.

The Apostle John could write, 'Beloved, now we are the children of God'
(1 John 3: 2a). He is saying that the redeemed are not what they were i.e.
lost and under the condemnation of the law. But now we are accepted in
Christ and welcomed into the family of God because of our redemption.
Nothing can change the truth that God is our Father; our adoption
guarantees that. It was Packer who said, 'The revelation to the believer
that God is his Father is in a sense the climax of the Bible.' 16 In Matthew
6: 9 then, Jesus says we are to pray 'Our Father', not 'Our Maker' or 'Our
Master' or 'Our Sovereign Lord'. Why? All these terms would be
acceptable. Why 'Our Father '? Because there is a loving relationship
here. Christ is revealing it to us.
God has not left us to guess what his fatherhood amounts to. He revealed
the full meaning of this relationship once and for all through our Lord
Jesu s Christ. Helpfully Sinclair Ferguso n observes,
'References to God as Father are exceedingly rare in the OT.
By contrast there are over two hundred different references to
God as Father scattered throughout the NT. That is an
astonishing testimony to the new sense of God's grace that
came with the message of the gospel. ' 17
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The History of the Prayer Meeting
Joel Beeke

Prayer meetings have been a key part of
evangelical Christianity throughout
Church history. They haven 't always
been conducted in the same way, nor
have they been called by the same
name. Some prayer meetings have led
to the formation of formal prayer
societies or worldwide concerts of
prayer.
Throughout the years prayer meetings
have been particularly influential in
times of persecution and times of
revival. During persecution the Church
has often been reduced to meeting in
pri vate homes. That's where they
gathered frequently for prayer meetings
also . That was true of the ancient
Church in the catacombs as well as later
groups such as the Waldenses, Lollards,
Hussites and Huguenots. 1
During Reformation times soldi ers
often held prayer meetings. Johnston
comments, 'Th ese prayer-meetings
among the soldiers of the armies of the
Dutch Republic, as far back as the
times of William the Silent, Prince of
Orange, have much to do with the full
tide of civil and religiou s liberty
enjoyed by us today. Trace back
American liberty-all that is noble and
Christian in it-along whatever line of
history we may, to English Puritans, to
Holland or Scotch Presbyterians, we
will find its crad le is the prayermeeting.'2

During the persecution by the Stuarts in
Scotland small groups met in prayer to
help believers sustain faith and
courage. They continued to meet during
the persecution that lasted until the
'Glorious Revoluti on' of 1688.
Believers then continued to hold
regular prayer meetings on weekdays in
their homes. During that time groups
were often organized according to
gender, men and women meeting
separately. Pastors also often met by
themselves. Some pastors led prayer
sessions with the children of their
congregations. Arthur Fawcett says
there is abundant evidence that
children's prayer meetings were often
'run by the children themselves ' .3
Children in these groups learned to
pray
aloud
publicly
without
emba1Tassment. Later man y of these
children became ministers or ruling
elders in Christi an churches.
Some prayer groups became somewhat
form alized by the Covenanters as
' praying societies'. These societies
served the needs of the Covenanters
when they had a paucity of ministers to
organize their bonds as churches. Later
praying societies were put into more
systematic form with strict membership
requirements in many places in
Scotland. In 1714, for example,
Ebenezer Erskine and sixteen other
men signed a list of rules for the
praying society of Portmoak in Fife,
Scotland. Membership required coming

to prayer meetings at least twice a
month. Three to six members of the
society prayed at each meeting. One
question of 'practical divinity' was
addressed each week, and members
voted on what question wou ld be
discussed the upcoming week. If
someone missed more than one
meeting in a row, he had to explain
why. If he had several unexcused
absences, he was asked to leave the
society. 4
Prayer meetings were very popular in
the seventeenth century in the
Netherlands,
especially
amo ng
religious refugees. Fawcett tells of a
group of exiled ministers that met
weekly for prayer. At one of the
gatherings the Puritan John Howe,
known for his great intercessory gifts,
prayed with such fervor that he broke
into a great sweat. His wife crept up
behind him , took off his wig, dried his
sweat with her handkerchief, then reset
his wig, all while he continued praying.
About that same time, James Hogg,
later of Carnock, writes that when he
studied at one of the Dutch universities,
he met with many who formed
religious societies and 'poured out their
hearts unto the Lord in prayer with one
accord' .5
Prayer meetings were influential in
times of revival. The 1620s revival in
Ireland was spurred on by prayer
meetings. 6 So were awakenings in the
1740s. Two generations prior to that
Josiah Woodward had published An
Account of the Rise and Progress of the
Religious Societies in the City of

London, which described forty di stinct
prayer groups in London .7 As the
awakenings spread, prayer meetings
multiplied. Thomas Houston writes in
his The Fellowship Prayer Meeting,
'The awakenings which took place in
various parts of England, under the
ministry of Wesley and Whitefield, led
to the establishment of social prayermeetings; and, at this period, when
within the pale of the National
Establishment, and without it, all was
under the torpor of spiritual death, this
organization was a powerful means of
exciting earnest minds to pursue after
eternal concerns.•S
Prayer meetings were also influential in
revivals in Scotland. Prior to the
awakening in 1742 numerous prayer
societies had sprung up. One was in
Kilsyth. Its society for prayer was first
established in 1721. It flourished for
some years, then died out in the 1730s,
but was resurrected in 1742 just before
revival broke out. During the meetings
there were public prayers , psalmsi nging, Scripture reading, and
discussion based on questions from
Thomas Vincent's book on the Shorter
Catechism. 9
During the Great Awakening 111
Scotland prayer meetings often began
with children, then spread to adults. For
example a schoolteacher in the parish
of Baldernock allowed four students to
meet on their own for prayer and psalm
singing. According to The Parish of
Baldernock, "In the course of two
weeks, ten or twelve more [children]
were awakened and under deep

convictions. Some of these were not
more than eight or nine years of age,
and others twelve or thirteen. So much
were they engrossed with the one thing
needful as to meet thrice a day - in the
morning, at mjd-day, and at night. "
Adults then began holding prayer
meetings two or more times a week.
There were man y conversions at both
the adults' and the cillldren's meetings.
The fervor spread to other parishes. The
Parish of Kirkintillock reports : 'In the
month of April, 1742, about sixteen
children in the town were observed to
meet together in a barn for prayer. Mr.
Burnside [their pastor] heard of it, had
frequent meetings with them, and they
continued to improve. This being
reported, many more were impressed.
Soon after, about a hundred and twenty
[children] were under a more than
ordinary concern, and praying
societies, as usual , were formed.'
Johnston 's reaction to that awakening
was to affirm and support the prayers of
children.
'Why
not
encourage
children's prayer-meetings? Why may
not God still perfect praises to the glory
of his grace, out of the mouth of
babes?' he asked. 10
Jonathan Edwards supported that view.
In answering objections some had to
cillldren 's prayer meetings, he wrote,
'God, in this work, has shown a
remarkabl e regard to little children;
never was there such a glorious work
amongst persons in their cillldhood, as
has been of late in New England. He
has been pleased, in a wonderful

manner, to perfect praise out of the
mouths of babes and sucklings; and
many of them have more of th at
knowledge and wisdom that please
him, and render their religious worship
acceptable, than many of the great and
learned men of the world. I have seen
many happy effects of children' s
reli gious meetings; and God has
seemed often remarkably to own them
in their meetings, and really descended
from heaven to be amongst them. I
have known several probable instances
of children being converted at such
meetings.' 11
In 1747 Edwards published An Humble
Attempt to promote an explicit
agreement and visible union of God 's
people through the world, in
extraordinary prayer, for the revival of
religion and the advancement of
Christ 's kingdom on earth. Us ually
referred to thereafter as An Humble
Attempt, tills book was reprinted by
Christian Focus in 2003 as A Call to
United, Extraordinary Prayer. Edwards
said he was motivated to write on 'a
concert of prayer' for two reasons: first,
he realized that the revivals of the midl 730s and the early 1740s would not
recur until God's people engaged in
earnest prayer for revival. Second, he
wanted
to
provide
addi ti onal
theological support for a document
simply called Memorial, written by
some Scottish pastors.
David Bryant tell s us the story of
Memorial: 'Rising out of scores of
prayer societies already fun ctioning in
Scotland around 1740, espec ially

among young people, by 1744 a
committee of minj sters determined it
was time to do more. They decided to
try a two-year experiment, uniting all
prayer groups and praying Christians in
their nation into a common prayer
strategy. They called for focused
revival prayer on every Saturday
evening and Sunday morning, as well
as on the first Tuesday of each quarter.
By 1746 they were so gratified by the
impact of their experiment that they
composed a call to prayer to the church
worldwide, especially in the colonies
(Memorial). However, this time the
'concert of prayer ' was to be for seven
years' . 12

Northamptonshire Association , to
which his church belonged. Those
prayer meetings spread throughout the
British Isles, particularly impac ting
eighteenth-century revi vals in Wales .
Heman Humphrey writes in his Revival
Sketches, 'One of the most important
revivals of religion, when the effects
are con idered, is that which occurred
in the "Principality of Wales" under
Howell Harris and Daniel Rowlands;
and thi s was carried fo rward and
fos tered by means of pri vate societies
for prayer and religious conference. ' 14
In the end, tens of thousands were
converted throughout Britain from the
1790s to the 1840s. 15

Citing Zechariah 8:20-22, Edwards
said that God 's rich promises
encourage us to expect great success
from corporate prayer. He said : 'That
which God abundantly makes the
subject of his promises, God's people
should abundantly make the subject of
their prayers.' He concluded that when
believers persevere in united, concerted
prayer, God will grant a fresh revival ,
wruch 'shall be propagated, till the
awakening reaches those that are in the
highest stations, and till whole nations
be awakened ' . 13

Edwards ' treatise became a major
manifesto for the Second Great
Awakening around the beginning of the
nineteenth century. It also fueled other
awakenings in the late 1850s. Samuel
Pri me's The Power of Prayer, published
by The Banner of Truth Trust, explains
ho w corporate prayer ushered in the
famous 1857-1859 revival (sometimes
called the Third Great Awakening)
along the eastern coast of the United
States, then spread west, resulting in
the conversion of hundred s of
thousands of people.

Edwards ' book had a limited influence
during his lifetime. Republished late in
the eighteenth century in England, it
influenced William Carey (1761-1834)
and his prayer group. It also affected
John Sutcliffe (1752-1814), a wellknown Baptist pastor in Olney, who led
weekly prayer meetings for revival in
the
Baptist
churches
of the

Beginning in the fall of 1857, six men
gathered at noon every day for
corporate prayer in the consistory room
of a Reformed church in New York
City. Prayer was the Spirit's means to
germin ate the seeds of revival. By early
1858 more than twenty prayer groups
were meeting at noon in New York
City. In Chicago, more than 2,000
people gathered daily for prayer at the

Metropolitan Theatre. The movement
spread to nearly all the major cities of
America, then made its way to the
British Isles and around the world.
Prayer meetings sprang up everywhere:
in churches, on college campuses, in
hospitals, among sailors, on mission
fields , and at orphanages and colleges.
To mention only one example, at
Hampden-Sydney College, one student
found another student reading Joseph
Alleine's Alarm to the Unconverted,
and told him that there were two other
students who were also in favor of such
literature. The four students held a
prayer meeting, while other students
harassed them . When the president
heard that the four young men were
accused of holding a prayer meeting, he
said with tears, ' God has come near to
us,' and joined them himself at their
next meeting. A remarkable revival
swept through the college and into the
surrounding area. Soon, more than half
the college was attending prayer
meetings. 16 Scholars estimate that two
million or more were converted in the
revivals of the late 1850s, while
hundreds of thousands of professed
Christians were deeply affected.

The great revivals of the twentieth
century were likewise inspired by
prayer. The Welsh revival of 1904-5,
the revival in Riga, Latvia, in 1934, and
more recent revivals in Romania and
Korea were all born and nurtured in
prayer. 17 Today most evangelical
churches hold weekly prayer meetings,
but there seems to be so much
We
lukewarmness
m
prayer.
desperately need churches to unite in
the kind of prayer that the Spirit may
use to produce world-wide revival.
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In the 1860s Charles Spurgeon
organized prayer meetings at the
Metropolitan Tabernacle. People met at
7 a.m. and 7:30 p.m. every day. More
than 3,000 came to the meeting on
Monday evenings. One evening a
visitor asked Spurgeon what accounted
for the success of these meetings.
Spurgeon walked his visitor to the
sanctuary, opened the door, and let him
watch the participants. Nothing more
needed to be said.
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From Toronto to Pensacola

Students of the Toronto Baptist Seminary
The Editor
It was a great joy to attend and pa.rtici pate
in a spiritually enriching conference at the
famous Jarvis Street Baptist Ch urch,
Toronto . The theme was THE TRINITY
- that is God Himself! This event has
been sponsored bi-annually by Toronto
Baptist Seminary since 1980. Dr Michael
Hay kin is the principal of Toronto Baptist
Seminary. It was heartening to see about
30 students at the graduation service.
Glendon Thompson, formerly pastor at
Emmanuel
Baptist
Church,
Johannesburg, is the pastor at Jarvis
Street. He is admirably equipped a.s a
gospel preacher, evangelist and pastor for
the inner city which is a mission fie ld. 51
percent of those in inner city Toronto
come from other countries. Everywhere
the fields a.re white to harvest.

The Reformed Baptist Church,
Burlington, Ontario
Carl Muller has been pastor of Burlington
Trinity Reformed Baptist Church for ten
yea.rs. It was my privilege to preach at
their 32nd anniversary services. Bill
Payne who died in 1997 was a pioneer for
the Reformed Baptists in Canada and
virtually gave his life to building up the
church at Burlington. The church has
grown steadily and they have just
occupied a fine architect designed
building. When I preached on Lord's Day
morning the church was full with about
300. Thankfully there is a gallery which
seats a further 70 which they will now
begin to use for the services.

Dr Michael Haykin
The Fellowship of Reformed and Pastoral
Studies
On the Monday after Burlington we
travelled to a venue near the Toronto
airport. In the 1980s a Sovereign Grace
ministers' fraternal began. It was quite
small in size but this has grown. 65
gathered on this occasion . We considered
the subject of Jonathan Edwards - The
Theologian of Revival. After I presented
the material a lively question time took
place concentrating on how we should
seek revival today especiall y as
awareness and burden grows to seek the
completion of the great commission.

Pastors Ray Martin and Glendon
Thompson at the village of Nazareth,
Pennsylvania
baptismal services, these occurring about
once a quarter. Much of the pastor's time
has been devoted to counselling
awakened souls, sometimes from 8.00 in
the morning to 10.00 at night. No special
methods of evangelism have been
employed only the biblical means of
grace. If there is a special feature it is that
the converts have been zealous to bring
their relatives, neighbours and friends
from the work place. All the converts are
taught the Reformed faith and enjoy the
rich legacies of Reformed literature
especially from the Banner of Truth and
Evangelical Press .

Trinity Baptist Church, Allentown
Berean Baptist Church, Flint, Michigan
From Toronto we fl ew to Flint in
Michigan to minister at the Berean
Baptist Church. This church has travelled
through lean times. Pastor Robert Dickie
who has been pastor for 23 years has
persevered and declined offers to go to
larger churches. During the last three
years a wonderful harvest has been given
and twenty to thirty have been baptised at

After a four day rest with our friends Jay
and Ronda Baker in the beautifu l
mountains of North Carolina we attended
the annual conference of Trinity Baptist
Church, Allentown. Glendon Thompson
and I were the visiting speakers . Recently
Pastor Ray Martin travelled to South
Africa to recei ve a degree in Church
History which he has earned from the
University of Zululand . He testifies to

View of the back of the Chapel Library premises. The floodwaters rose almost up to
the floo r level of the house.
much blessing in the exercise of st udy
required for that. Whil e in Allentow n we
visited the vill age of Nazareth to view the
Moravian museum and were reminded
then of the extraordinary ministry of
George Whitefield who purchased 5000
acres of land in that area.

Chapel Library - Pensacola
A week at Chapel Library was full of
activity. The recent huITicane Iva n was
the worst in recent history. The damage
was everywhere ev ident. It will take at
least a year to repair the damage even
with the help that comes from many other
states. The Americans are wonderfu l in
the way they help each other. The main
Chapel Library reso urce consists of a
steel building and this withstood the
hurricane. The flood waters came close
with about one foot height to spare but
further along in that area the home of one
of the Mount Zion members was flo oded
to fiv e foot above floor level.
Pastors Jeff Poll ard and Steven Frakes
contin ue to build sec urely and wisely on
the spiritual foundations laid by pastor
LeeRoy Shelton Jr ( 1923-2003). From
8.00 to 9.00 every morning Mo nday to
Friday is a time of prayer. The Mount

Geoff and Myra Pollard
Zion Bible Chu rch congregation has
increased over the last year to about 60.
There are only 22 members but their
commitment is outstanding. The dozen or
so full time workers in literature work
combine to run a finely tun ed
organisation feedin g materials into 2,500
pri sons, pro viding graded courses fo r
2000 Bible students and posting th e 48
page quarterl y Free Grace Broadcaster to
over 22,000 mostly in the USA but also to
many other co untries. Three of the fulltim e workers attend Presbyterian
churches. Chapel Library is a labour of
extraordinary proporti ons posting out
books, booklets, tracts and audio cassettes
on a large scale, all reliable doctrinall y
enric hing free grace material. Chape l
Library is most worthy of our practical
support.
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News
Botswana
Pastor Nsenduluka was in Botswana most
of July and August, helping to get the
church going with outreach work and
meetings. They now have a mid-week
meeting apart from the Sunday services,
and the Sunday School is growing and in
need of teachin g aids. There is need to
pray hard that more Tswanas will be
attracted to the church to begin attending
it more regularl y. They are thinking of
starting youth work. The work still needs
final registration and a work pe1mit for
the pastor

Germany
Heilbronn. Audey Shepard and Steve
Talley lead a church at Heilbronn. Pastor
Audey writes: The fellowship and unity
continues to grow strong and many are
very excited about what the Lord is doin g
amongst us. Our ladies ' fellowship has
truly been blessed by the Lord and
beginning in November they will be
conducting our first German-speaking
wo men's fellowship. We continue to
receive phone calls and e-mails from
American military families stationed here
in Germany who are looking for a church
home durin g th eir stay here. Please
continue to pray for our American
military famili es here in Germany, many
of whom have husbands depl oyed in Iraq.
The combinati on of living in a foreign
co untry and having yo ur husband
deployed in Iraq makes it extremely
difficult and trying for these families ,
especially if they do not have a church in
their area to help and support them dail y.

This continues to be a great need in
Germany and we covet your prayers that
God wo uld 'send labourers into thi s
harvest' . We have begun our German
Bible seminary and are happy to report
that we have 13 people attending .

Saudi Arabia
On March 25th Brian O' Connor, a thirtysix year old Indi an Christian national,
working in Saudi Arabia, was anested in
Riyadh by the Muttawa'een, the religious
police. During the first twenty-four hours
of detention he was severely beaten by
the
Muttawa'een,
before
being
transferred to the regular pri son
authorities. On September 15th he
appeared in court and the following false
charge was made against him of
possessing alcohol and pornographic
videos , and true ch arges of being a
preacher of Christianity and of possessing
Bibles. He did lead a Bible stud y group
for expatriate Christians from different
countries, including a non-Saudi Arab
Christian. Brian commenced these Bible
studies only after the Saudi authorities
had made an announcement in local
newspapers stating that non-Mu slims
were free to practise their religion in
private.
On November 1st, after being held for
seven months, he was released from AlHair prison and taken to Ri yadh airport,
unconditionally deported, and flo wn to
India. During the seven months he spent
in jail he reported that twenty-one of his
cellmates came to faith in Christ. He said,
'I was there for a purpose.'

Afghanistan
This country is one of the most needy in
the world. There are 48,000 mosques but
not one church building. The Press
reported that fi ve men who had converted
to Christianity were martyred in separate
incidents since late June near the borders
of eastern Afghanistan.

Ivory Coast
Europresse (the French language work of
Evangelical Press) bas some operations in
the Ivory Coast. Over the past few years
the work has had to be scaled down
because of political unrest. The key man
is Paul N'Goran, pastor of a church in
Gagnoa (about 250 miles from the
capital). It is not easy to sell books in a
depressed economy. He is also involved
in recording the radio broadcast Echos de
la Verite (Echoes of Truth). Another
section of his activities is the correction
of the lessons sent in by the student:s of
the Preachers' Correspondence Co urse
organised by Europresse.
There were shootings in Gagnoa's town
centre recently. The whole situat ion is
un certain and is becomng more
dangero us. It is not easy to be in such an
unstable situation . It is also likely th at
conditions will worsen and many
envisage a full scale civil war. Already
many foreigners have left the country. ·w e
need to pray for Paul N'Goran in this
unstable situation.

USA
Soli Deo Gloria Ministries will merge
with Ligonier Ministries on January 1,

2005 . Under the leadership of Don Kistler
the work began in 1988 and since that
time it has reprinted over 250 titles and
sold 650,000 volumes around the world.
Don dug out more gold from the Puritan
mines and presented the treasures in the
most attractive style. We wish this
partnership well. Don wri tes, 'I cut my
teeth on the Puritans, stud ying under RC
Sproul and to work alongside him is like
a dream come true.'

New Zealand
T here are a growing number of Reformed
Baptist groups in New Zealand, and most
are experiencing encouragement in one
form or another. Progress is being made
toward:; a Fellowship of Reformed
Baptist Churches in New Zealand. A
Constitution has been drawn up and is
almost complete.
North Shore Baptist Reformed Church,
Auckland. Possibly the largest RB church
numerically, they celebrated their 20th
anniversary in February. Pastor Stephen
Turner makes annual visits to India (11
trips to date) and Sri Lanka (7 trips) to
help and encourage yo un g men in their
theological growth and church leadership
potential. Tamaki Refo rmed Bapti st
Church , Auckland. Planted three years
ago with a group of about 12 they now
reg ularl y have over 30 at morning
worship .
Yo un g People ' s Bible Studies are
su pported by a number of churches and
their monthly outreach in a retirement
home and hospital has borne fru it among
residents and their families.
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Reviews
Recent Overviews of Church History
Sharon James
The Story of the Church by A M
Renwick was first published in 1958 by
IVP as a readable but reliable overview
of church history for non-specialists. It
has proved ideal for both students and
church members, and has run through
numerous reprintings. A new edition
in 1985 featured chapters by A M
Harman bringing the story up to date,
and now another format of the third
edition has been produced. (27lpp. pb.
£11.99.) This is strongly recommended
as a solid grounding in the basics of
church history, a good 'text book' for
background knowledge. An index is
provided, and a very brief bibliography.
Heroes and Heretics by Iain D
Campbell (Christian Focus, 2004, pb,
205pp.) arose from a weekly series Dr
Campbell gave in the Free Church of
Scotland in Back, on the Isle of Lewis.
The advantage of this is that the book is
pitched at the level of church members
without much prior knowledge. Each
brief chapter covers just one century,
'hitting the highlights ' in a clear and
logical way. To go over the main events
of church history with a congregation is
a tremendous idea, and this book would
give a good head-start to anyone
attempting thi s. The disadvantage of
this format is that trying to 'cover' so
much so quickl y means that it does read
at times like a shopping li st of names,
all of course 'great men ' . (One or two

women are mentioned just in passing,
with the exception of a brief paragraph
on Mary Slessor.) To try to include a
few 'cameos' of 'ordinary' Christians
would have enhanced its interest. There
is no index, which limits its usefulness
as a reference book, but there is a
bibliography.
Great Events by Geoffrey Hanks
(Christian Focus, 2004, pb, 3 l 9pp.)
Geoffrey
Hanks
is
a
gifted
communicator, and has now w1itten a
number of books on Christian history,
aimed again at the ' non-specialist'.
Here, 36 'key events' are described,
from the crucifixion to the 197 4
International Congress on World
Evangelisation. The style is readable,
and the presentation good, with helpful
maps and illustrations. Hanks gives fair
coverage to the 'non-conformists' of
church history, from the Waldensians to
the Anabaptists to the Baptists. The
chapter on the 1662 Act of Uniformity
is a clear description of the emergence
of non-conformity as a force for good.
The final two chapters may raise some
hackles. Hanks gives uncritical
endorsement to the State of Israel, and
gives no recognition to the plight of
Palestinian Christians, or indeed to the
difficulties faced by Jewish Christians.
There is uncritical commendation of
the whole Charismatic movement,
which is said in a somewhat sweeping
statement to be completely doctrinally
orthodox (p. 303). But these provisos
apart, the book is interesting, readable

and clear. There is no index, and no
bibliography.

Church History for children and
young people
Sharon James
Christian Focus has been producing a
series of biographical works for
children and young people which is
highly commended. The Light Keepers
series is aimed at 8-11 year olds. For
example, The Arctic Adventurer,
Wilfred Grenfell by Linda Finlayson
(2004, pb, 139pp.) is a delightfully
simple and gripping retelling of the
story of Grenfell (1865-1940). He was
converted after hearing D.L. Moody,
and worked for the Royal National
Mission to Deep Sea Fishermen. He
devoted much of his life to ministry
among the isolated towns and
settlements of Newfoundland and
Labrador. His life was full of drama and
adventure, and so ideal reading for
children. This book includes a map,
timeline, summary, quiz, and sections
on Newfoundland geography and
history. Other Light Keepers books
aimed at thi s age range include the
popular 'Ten Boys ' and 'Ten Girls '
series which give brief and attractive
introductions to some of the significant
figures in church history.
The Trail Blaze rs series is aimed at
young people. The books would be
suitable for 9 -15 year olds. The most
recent addition to the series is Life is an
Adventure, by Irene Howat, which is a
of
Robert
Murray
biography
McCheyne, 1813-1843 . (2004, pb,

135pp.) It includes discussion and
Bible study questions, a timeline, and a
summary. McCheyne was only twentynine when he died, but his ministry had
a huge spiritual impact in Scotland and
beyond. The account of his life, written
by his friend Andrew Bonar, became a
spiritual classic (Banner of Truth
Trust) . This
introduction
to
McCheyne for youngsters describes his
conversion, his preaching, and his
conviction that only the gospel would
bring lasting transformation to the
terrible conditions suffered by many in
the early nineteenth century. It also
describes his commitment to the
evangelisation of the Jews. He travelled
to Palestine and some of the main cities
of Europe gathering information about
the situation of the Jews . When he got
back to Dundee, he found that revival
had broken out under the ministry of
William Burn s. Shortly afterwards ,
McCheyne died. Before his death he
prepared a scheme by which his
congregation could read the Bible in a
year, a scheme which has since been
used by hundreds of thousands of
people. This book is a good
introduction to the life of a man who
was utterly committed to Christ and to
holiness. Other lives described in the
Trail Blazers series include Corrie ten
Boom, Joni Eareckson Tada, Isobel
Kuhn, Martyn Lloyd-Jones , Hudson
Taylor and William Wilberforce. These
books are attractively produced,
readable, and convey the dedication
and spiritual warmth of the men and
women they describe.

Pauline Theology
Bill James
Tom Holland, lecturer at the
Evangelical Theological College of
Wales, has produced a welcome and
important
contribution
to
the
controversial area of Pauline theology:
Contours of Pauline Theolog y; A
Radical New Survey of the Influences
on
Paul's
Biblical
Writings
(Mentor/Christian Focus, 2004 he,
382pp.).

The author 's thesis is simply that the
roots of Paul's theology are to be found
in the Old Testament, and particularly
in the prophecy of Isaiah. He rejects
earlier scholarship which places too
much emphasis on a Hellenistic
cultural setting, and the reliance of
recent
scholarship
on
the
Pseudepigrapha as the background to
Paul's thought. Rather he sees Paul's
theology as an exposition of the Old
Testament prophetic hope of a New
Exodus, now fulfilled in the coming of
Christ. Paul quotes in particular from
the prophecy of Isaiah, and Holland
suggests that it is this prophecy that
actually provides the skeleton of his
teaching. He points out that ' .. .if the
letter to the Romans was laid out as a
continuous papyrus, and the citations
from Isaiah were raised out of the text
and suspended at their point of use,
those texts , in that order, would
summarise salvation history. Such a
pattern could not be anything but
intentional. ' (p.31).
This thesis is then applied to key areas
of Paul 's thought. It is suggested that

we should not understand Paul's use of
the word doulo s (slave) against the
background of slaves in Graeco-Roman
society, but rather with reference to the
Old Testament idea of ebed
(slave/servant). Holland maintains that
an Old Testament background gives a
much more corporate emphasis to
Paul 's teaching of salvation, and he
understands the term 'body of sin ' as
being corporate rather than personal.
He also interprets baptism in Romans 6
as corporate - thus following on
directly from the corporate emphasis of
Romans 5. So baptism here is not a
reference to personal Christian
experience, but the incorporation of the
church into Christ in the same way as
Israel was baptised into Moses in the
Exodus. The Exodus background is
also central to Paul's teaching on the
Cross, where the Passover is the key
idea. And the Passover is even seen as
central rn Paul's Christology
providing the background for the
'firstborn.'.
It is Holland 's ideas of justification
which are of greatest interest, as this is
a matter of such controversy in recent
scholarship. There are very brief
critiques of the works of Dunn and NT
Wright. He concludes that it is right to
understand justification in a 'forensic'
sense, and that Romans 5 teaches the
imputation of both Adam 's guilt and
Christ's righteousness.
However,
Holland maintains that justification is
more than a declaration of innocence in
the face of the Jaw 's demands; it is
acceptance into covenant relationship
with God. He insists that we must keep
in view this broader context, that

passages such as Genesis 15 and
Roman s 4 are essentially about the
creation of covenant relationship.
There is an emphasis on the Cros:; as
Christ's representative death on our
behalf, hence ending our old covenantal
'marriage' relation ship with Satan
(sealed by our guilt), and establishing a
new 'marriage' relationship between
God and the Church.

separated from their parents. More
disturbingly, there was an expectation
that missionaries should sacrifice their
children on the altar of gospel service.
Missionary wives were to give
themselves first to the work, putting the
needs of their children firmly in second
place. This practice was justified by
appeal to Matthew 10:37 which was
mis-applied to their situation.

This is a stimulating contribution to the
cmrent debate.

Faith Cook pays tribute to the
undoubted contribution her parents
made to the cause of the gospel in
China; their selfless devotion to Christ
i a rare commodity today. She also
acknowledges that the situation of
rni ssionary children today is generally
much better than in her childhood.
Perhaps today the pendulum swings
away from sacrifice to sentimentality.
Yet this book gives sad testimony to the
error of denying our family
responsibilities for the sake of gospel
work. In their passion for lost souls,
missionaries sometimes neglected the
mental and spiri tual damage done to
their own children who were
abandoned by their parents in the years
when they needed them most.

Missionary Biography
Bill James
There are many biographies which
of
devoted
speak
eloquently
missionaries making great sacrifices in
their labours for Christ and the gospel.
Faith Cook's autobiography of her
childhood experience brings a different
perspective: what of the sufferings of
the children of missionary families?
(Troubled Journey: A Missionary
Childhood in War-Torn China, Banner
of Truth, 2004, pb, 118pp.)
This little book provides a compelling
and moving account of the author 's
early years while her parents were
serving as missionaries in Chin a. Much
of her childhood was spent in boarding
school , away from her parents. There
were the added dangers and upheavals
of China's war with Japan, and then the
Communist takeover of the country.
Mission school staff were sometimes
unqualified, stern in discipline, and
unsy mpathetic to young children

This is a word not only missionaries,
but all pastors and believers need to
hear. How many children of pastors or
committed Christian parents are left in
second place behind the priority of
church work? In our zeal for the
gospel, we should not forget the solemn
words of !Timothy 5:8 lest our
devotion to works of ministry leads us
to deny the very message we seek to
proclaim.
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