























God’s covenant name, the LORD, has already been mentioned several times.
It appears countless times in the Psalms, while the word ‘name’, referring to
the LORD, occurs just short of 100 times. His name, YHWH, rendered in
some versions as Yahweh and in some as Jehovah, is the name by which he
revealed himself to his people. It speaks of his self-existence and eternity
(Exodus 3:14) and of his moral perfection and love (Exodus 34:6-7):

The LORD is gracious and merciful,
slow to anger and abounding in steadfast love.
The Lorp is good to all,
and his mercy is over all that he has made. (145:8-9)

By this name he bound himself in covenant to his people. When he is
addressed by his covenant name, the Psalmists are appealing to him on the
basis of his promised grace. Well over half the Psalms address him or refer
to him as the LORD in their opening verse. Typical are ‘Give ear to my words,
O Lorp’ (5:1), ‘Oh come, let us sing to the LORD’ (95:1), ‘Not to us, O LORD,
not to us, but to your name give glory’ (115:1). He is the object of his
people’s trust:

The LorD 1s a stronghold for the oppressed,
a stronghold in times of trouble.

And those who know your name put their trust in you,
for you, O Lorp, have not forsaken those who seek you’.
(9:9-10)

He rescued his people when they rebelled against him, doing this ‘for his
name’s sake’ (106:8), and acts similarly towards the individual:

He restores my soul.
He leads me in paths of rightecousness
for his name’s sake. (23:3)

In some Psalms his name is mentioned or appealed to time and again (29,
116, 135). In others, however, there is a single, dramatic appeal, a call from
the depths of adversity (74:18, 77:11) and a more measured appeal in 90:13.
If we are not aware of such moments, we shall miss something of supreme
importance to the writers.

It is important to consider revival in the Psalms, a topic which overlaps with
our third major division, spiritual experience. So far I have not mentioned
the structure of the Psalter, its overall division into five books. How this













Look away from me, that I may smile again,
before I depart and am no more. (v.13)

Psalm 49 exposes materialism for its folly and dehumanising effects: ‘when
he dies he will carry nothing away; his glory will not go down after
him...[He] is like the beasts that perish’ (vv.17,20). Instead, as we saw above,
the writer looks to God to ransom his soul, an insight left unexplained.

Many conditions find expression in prayer: waiting on God (62), yearning
for him (42, 43), thirsting for him (63); seeking God when feeling spiritually
alone (12, 14), perhaps deserted by God (13) or feeling oppressed and weary
under circumstances and God’s dealing with one (6).

Then there are all the Psalms in books 1 and 2, i.e. from 3 to 70, which call
upon God for help time and again: 3,7, 16, 17, 18, 22, 31, 35 and so on. Why
so many? Is it not frankly a bit monotonous, overdone? A modern Christian
song contains these simple lines:

I call out to you again and again.
[ call out to you again and again.

That is one lesson taught by such Psalms: we may and we must call out to
God again and again. ‘Pray continually’ (1 Thess 5:17, NIV).

Psalm 25 contains instruction and example on that sometimes difficult
subject of guidance, notably verses 8-10, 12-15. Psalm 30 warns of and
illustrates the danger of self-assurance in easy times. Psalm 37 with its
echoes of Job and Proverbs treats at greater length than Psalm 62 the wisdom
of waiting on God patiently; it has on a number of occasions restored my
inner peace in the face of stubborn evil:

Fret not yourself because of evildoers;
be not envious of wrongdoers!
For they will soon fade like the grass
and wither like the green herb.
Trust in the LorD, and do good;
dwell in the land and befriend faithfulness.
Delight yourself in the Lorb,
and he will give you the desires of your heart. (vv.1-4)

So far I have said very little about Psalms 120-134, known as the Songs of
Ascents, which contain some of the most popular Psalms. Alec Motyer calls
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Canada — the New France

By Frederick Hodgson

The main purpose of this article is to
explore the working of Roman
Catholicism in France through its
infant in Canada, at one time simply
called ‘New France’. The Catholic
Church in Canada was allowed to
carry on its way, hardly disturbed by
the Revolution that occurred in France
itself. This article will examine the life
of French-speaking Catholics through
the lens provided by the testimony of a
courageous, conscientious, sensitive,
truth loving, Bible-believing Roman
Catholic priest. It will also be of
interest to those wishing to know more
of the history of Catholicism in
Canada and the United States and may
well prompt further investigation into
the political involvement of the
Catholic Church in North America.

Firstly however we need to cast a brief
scan over the history of Canada since
its occupation by European settlers.

Historical background of Roman
Catholic control of Canada

In 1002 or perhaps 1003 Leif Ericson
the Viking explorer reached North
America by ship with a crew of 35.
They probably landed on the coasts of
Baffin Island, Labrador or
Newfoundland. A small settlement
was built at one of these locations and
they spent the winter there. It wasn’t
until 1497 that John Cabot reached the

island of Newfoundland and claimed it
for England. In 1534 Jacques Cartier
landed on Prince Edward Island and
then proceeded to plant a cross on the
Gaspé Peninsular and claimed the land
for France. In 1535 he sailed up the St.
Lawrence Estuary to Hochelaga which
was a St. Lawrence Iroquoian Indian
fortified village near present-day
Montreal.

In 1537 Pope Paul III proclaimed that
the Indians should receive the Roman
Catholic faith and in 1541 Cartier built
the first permanent European
settlement of Fort Charlesbourg-
Royal. Colonisation continued and in
1608 King Henri IV sponsored
Samuel de Champlain who founded
Quebec City. In 1642 Paul Chomedey,
sieur de Maisonneuve, founded Ville-
Marie which later became the present
day city of Montreal.

Between 1613 and 1620 the
Compagnie des Marchands operated
in New France but as a result of a
breach of their contract lost their rights
in 1621 to the Compagnie de
Montmorency. However, in 1627
Cardinal Richelieu replaced this
company with the Company of One
Hundred Associates (Compagnie des
Cent-Associés), ensuring that not only
the State benefited, but also the
Roman Catholic Church. Catholic
control in Quebec was increased in
1625 when the Jesuits arrived in
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fled persecution by the National
Convention and emigrated to
Montreal, Quebec. According to the
Catholic Encyclopedia, the Sulpicians
of Montreal would have died out had
not the English government opened
Canada to the priests persecuted
during the French Revolution. Under
the previous French Colonial
government, the king of France had
granted the Sulpician Society large
parcels of land in Montreal. The
Sulpicians were devoted to the further
education of the priests and
constructed the Saint-Sulpice
Seminary. They also engaged in
missionary activities from their base in
Montreal.

The early life of Charles Chiniquy

In his book Fifty Years in the Church of
Rome (www.jesus-is-lord.com/fiftyc.htm)
Charles Chiniquy described how his
father had passed through a full course
of literary and theological training in
Quebec but never took ‘holy orders’.
Instead he studied law and settled at
Murray Bay working as a notary.
Charles was born in [809 in
Kamouraska, Quebec. There was no
school there at the time but his mother
educated him. She read a Bible to him
systematically during his childhood
until he was able to read it for himself.
(This Bible had been presented to his
father by one of his superiors at the
seminary in Quebec as a token of his
esteem.) During his childhood Charles
memorised large portions of the Bible
and on one occasion he stood on a
table and recited the passage on the
prodigal son to admiring adults.

Courtois, the family priest, (who was
one of those who narrowly escaped
with his life from France having been
condemned to die by Robespierre in
1794) heard of this and the following
morning called round to the Chiniquy
family and demanded to take away the
offending book. Charles’ father stood
up to the priest, who was following the
teaching of the Council of Trent that
forbade the Bible to be read in French.
He told Charles’ father that it was his
duty to come and get the Bible and
burn it. The trembling Charles was
greatly relieved when his father
showed the priest the door with the
words, “You know what door by which
you entered; take the same door and
go.” The Bible was saved!

It would be a mistake to assume that
he was unaffected by what he read and
memorised. Charles wrote of one
occasion, when he was reading the
history of the sufferings of the
Saviour. He said, “My young heart was
so much impressed that I could hardly
enunciate the words, and my voice
trembled. My mother, perceiving my
emotion, tried to say something on the
love of Jesus for us, but she could not
utter a word — her voice was suffocated
by her sobs. She leaned her head on
my forehead, and I felt two streams of
tears falling from her eyes on my
cheeks. I could not contain myself any
longer. I wept also; and my tears were
mixed with hers.” Charles was deeply
affected by the love of Christ, but it
was many years later that he was

converted to trust Jesus for his
salvation, which is a salutary
lesson.
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be polite and not embarrass his host
but one of his fellow priests urged him
to have more to drink. He could do no
other than speak out against the
hypocrisy of his friends. Afterwards
his host acknowledged that his humble
rebuke to the older priests was most
appropriate.

Although his temperance work was
opposed by some of his colleagues,
many came round to appreciate the
great social work he did through this
work. In time the Pope himself carne
to call him his Apostle of Temperance.
He did an enormous amount of social
good by his passion to promote
abstinence. The respect that he gained
counted greatly in making him an
effective preacher of the gospel to his
fellow French Canadians after his
conversion. In the meantime he
continued to come across major
hypocrisy. For a period of about a year
he lived in a monastery with a view to
engaging his fellow monks in his
lonely work against alcoholism. He
put it, ‘Instead of being alone t¢  ght
our giant enemy - ‘rum’ - [ will have a
real army of true soldiers of Christ to
help me.” His army was far from being
‘true’.

During one service, before giving his
sermon, a French monk by the name of
Guignes asked ‘the faithful in a most
pious tone: “Let us pray, dear brethren,
the Good Mother of Christ to persuade
you of the evil of intemperance.”” As
all the people listened to this earnest
appeal throwing themselves on their
knees with bowed heads, Chiniquy
was saddened to observe, ‘the good

monk took out from his garb a flask
and sipped his wine with great relish
and with such zest that I could see he
expected more inspiration from his
bottle than from Mary.’

At this monastery Chiniquy was
ashamed and embarrassed by almost
comical acts of humility. One monk
used to go around on his hands and
knees under the tables with the
purpose of kissing the knees of his
fellow monks. On another occasion a
monk prostrated himself across a
doorway, which was badly illuminated.
Chiniquy led the other monks in
procession to a service and fell over
this prostrated body. The other monks
tumbled over Chiniquy as a result.
This sham, artificial humility sickened
Chiniquy.

Roman Catholic chain of command
and democracy

However, other more serious matters
also greatly distressed him. He found
that in his work as a priest he was
unable to exercise his mind and
conscience. He was expected as a
good priest to obey orders exactly and
believe whatever he understood to be
the teaching of the Church, no matter
how much it seemed to be contrary to
Scripture or common sense. He
discovered a clear chain of command
from pope to bishop to priest. Priests
controlled congregations through
auricular confession to the extent that
people attended this. Chiniquy
believed that the Pope dictated
national events by means of the
confessional.
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times told his students of a French
priest being dragged to the scaffold in
Paris. Out of revenge the condemned
priest claimed to have consecrated and
changed into Jesus Christ all the
loaves of that city which he passed on
his way to be executed. Rev. Raimbault
told the students that consecration was
valid but he strongly disagreed with
the priest who did it. Chiniquy was
bound to believe this superstition
under pain of eternal damnation.

Chiniquy regaled an embarrassing
story of when ‘the good god’ carried
by a priest in its special container was
lost in the snow. The empty container
was found months later as the melted
snow had dissolved the powerless god.
On another occasion an embarrassed
priest dropped ‘the good god’ and a rat
ate it. Chiniquy recalled instructions
given to priests, should they vomit ‘the
good god’.

Chiniquy commented that he and other
priests were bound to believe that in
the gospel ‘Christ had taken his own
body, with his own hands, to his
mouth! And that he had eaten himself,
not in a spiritual way, but in a
substantial way! After eating himself,
he had given it to each one of his
apostles, who then ate him also!!” He
struggled to believe an illogical and
repulsive doctrine. Intelligent men
using their reasoning powers that God
gave them rejected such nonsense in
France during and after the French
Revolution. Despite his reasoning the
submissive Chiniquy continued to
believe and preach the doctrine of
“Transubstantiation’.

Simony

On one occasion Chiniquy was
relaxing with two of his fellow priests,
Mr. Parent and Rev. Tetu. The latter did
a calculation as to how much money
had been spent by the faithful in giving
money to the priesthood to say masses
to release souls from purgatory. They
estimated that from North America
something like $10,000,000 was paid
to the Church each year. The three
priests could not work out what
happened to all this money, but
believed that it would not be good for
them to worry about this. Within a
week of this conversation Chiniquy
was reading the paper L'Ami de la
Religion et du Roi from Paris. The
paper indicated that French Canadians
had contributed a vast sum of money
to the priests of Paris to say 400,000
masses at five cents each. As the
accepted price of a mass was 25 cents
each, this meant that the bishops of
North America were keeping 20 cents
each for every mass paid for. Chiniquy
said that this discovery rocked his
faith in the Church to the core. He and
his two friends looked at each other
unable to utter a single word. He said,
‘Our tongues were paralysed by our
shame; we felt as vile criminals when
detected on the spot.” The matter was
made worse in that the three friends
had the opinion that the priests of Paris
were ‘infidels, and that many of them
lived publicly with concubines’.
Chiniquy was no coward and
confronted his bishop with the matter.
The conversation went:

Lord Bishop of Quebec: Do you mean
to say that I am guilty of simony?
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Chiniquy: Yes, my lord; it is just what
I mean to say, and I do not see how
your lordship does not understand
that the trade in masses by which you
gain 400,000 francs on a spiritual
merchanise, which you get for 1€ )00
francs, is not simony.

Bishop: You insult me! You are the
most impudent man I ever saw. If you
do not retract what you said, I will
suspend and excommunicate you!

The calm reply of Chiniquy led the
irate bishop to heap epithets up  his
head. In his opinion Chiniquy was an
insolent, rebellious and dangerous
priest who aimed to be another Luther.
Chiniquy told him that the bishop was
digging the same hoie for himself that
the priests of France dug for
themselves less than half a century
earlier. The bishop did not suspend
Chiniquy but allocated to him fewer
masses than he would normally have
received.

The place of Scriptures

Chiniquy was convinced that
distribution of the Bible to Catholics
was an immense benefit but was
opposed in this work. A particularly
striking example of this was after he
had moved from Canada and lived in
Mlinois. He was ordered to attend a
retreat in Chicago that was marked by
the heavy drinking of the Irish
Catholic priests present. Chiniquy
refused to be part of the drinking
orgies and was generally mocked for
his stand although two priests stood
with him. By this time in his
priesthood he was plagued with the
thoughts that the Catholic Church was
‘the devil’s church and that the

drunken priests were the successors of
the priests of Bacchus’. He was
anxious lest he was leading his own
parishioners astray, but resolutely tried
to suppress the thoughts that were
troubling him.

This retreat was of great significance
for Chiniquy in that he made enemies
that were determined to destroy him.
Bishop O’Regan accused Chiniquy of
being a Protestant missionary
disguised as a priest because he
distributed Bibles to his people.
Chiniquy denied being a Protestant
and interestingly confirmed that he
believed in the doctrines of the Church
such as purgatory, immaculate
conception of Mary, auricular
confession and the respect due to
superiors. However, he insisted that it
was perfectly consistent to give out
Bibles to the people with the words, ‘1
am bound to preach that Holy Word; it
is not only my right but my duty to
give it to them. I am fully persuaded
that there is no preaching so
efficacious and powerful as the
preaching of our God Himself, when
speaking to us in His holy Book.’

Father Chiniquy’s book Fiftv Years in
the Church of Rome is not well known
today. He went on to live for another
40 years and the second part of his life
was an extremely useful one as a
preacher of the gospel of grace for
which he suffered numerous threats on
his life. The story of his conversion,
turning from trust in Mary to trusting
in the One Mediator that God has
provided and that of the conversion of
thousands of his fellow French
Canadians and others will be toid in a
further article.
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Book Review

Ian M Randall, Communities of Conviction: Baptist Beginnings in Europe,
Schwarzenfeld, Germany: EBF and Neufeld Verlag, 2009. 222 pages.
Available from the Baptist Union of Gt Britain at £13.00.!

Review Article by Sharon James

2009 marks the four hundredth anniversary of the commencement of the first
General Baptist Church in Amsterdam. This comprehensive survey of
European and Middle Eastern Baptist history was published to tie in with this
significant milestone in Baptist history. Having supervised large numbers of
post-graduate students based in both London and Prague over the past few
years, lan Randall has been able to draw on research produced by students who
have used primary sources in various languages. Some accounts of European
Baptist beginnings have been published elsewhere, but they have been
unavailable in English, and often in journals not easily accessible to the
general reader.

The first chapter concerns Anabaptist beginnings. This story has been told by
William R Estep in The Anabaptist Story: Introduction to Sixteenth Century
Anabaptism (Eerdmans, 1963, 2" rev. ed. 1996). The material covered by
Estep in 332 pages is here succinctly covered in eleven pages. When John
Rippon compiled his Baptist Annual Register, which he edited from 1790-
1802,2 he did not hesitate, when listing ‘Baptist’ churches in Europe, to
include Mennonite (i.e. Anabaptist) congregations (p. 11). Such churches
believed that baptism is for believers, that Church and State should be
separate, that the Church should be a community of living, practising (not
nominal) believers, that purity should be maintained by church discipline, and
that mission was imperative. Some of these convictions are now almost taken
for granted among many Evangelicals, but during the sixteenth century
holding to them was, in practice, a death sentence. This introductory chapter
mentions the heroic martyrdom of early Anabaptist leaders and, in many cases,
their wives.

Chapters two and three deal with Baptist origins in England, Scotland, Wales
and Ireland (including the development of English-speaking Separatist
congregations in the religiously-tolerant Amsterdam of the early seventeenth
century). This material will be reasonably familiar to readers of Reformation
Today, but these chapters provide a clear summary. There is a reminder of the
stress on the interdependence of local churches, as expressed in the ministry
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While the lives of extraordinary ir viduals such as Johann Oncken (pp. 49-
58) and Lord Radstock (pp. 91-93) are described, the main emphasis is on a
vast number of unknown and ‘ordinary’ individuals who were wholehearted
followers of Christ. Communities ¢f Conviction is not a work of hagiography;
Ian Randall does not ignore negative aspects of the story. In 1554 at a
conference presided over by Menno Simons, it was decided (on the basis of
Matthew 18:15-20 and 1 Corinthians 5:11) that a spouse who was a church
member should avoid physical co ¢t with an excommunicated partner (p.
10). The authoritarian church discipline which has been a feature of some
Reformed Baptist churches in recent years was thus foreshadowed four and a
half centuries ago.

The usefulness of the book for students is enhanced by a time line (pp. 195-
198), a select bibliography of works in English, and an index. My only
criticism is that I would have like to be able to locate more of the places
mentioned on maps. It would have been helpful to have a map of Europe in
1650 to be able to locate the territories (such as Moravia) mentioned in chapter
one. There is a helpful map of Europe in 1850, and a rather too-simplified map
of the Caucasus and the Middle East (Beirut, Lebanon, Gaza feature in the
text, but not on the map).

Rippon’s great vision when founding the Baptist Annual Register in 1790 was
that baptistic convictions, including belief in a gathered church, baptism for
believers, and commitment to mission, would ‘cover the whole earth’.? In this
book, Jan Randall describes how ordinary men, women and young people
willingly embraced social ostracism, physical intimidation and family
rejection to obey Christ, and how congregations of baptised believers were
established through various countries in Western and Central Europe (it would
be marvellous to have another equally succinct account covering Baptist
expansion world-wide!). I found reading this book hugely challenging. Christ
did not anticipate that his disciples would be comfortable in this world, and
comfort can be spiritually catastro; ¢. However, the message of salvation in
Christ alone is, arguably, as unpopular in today’s culture as the message of
believer’s baptism was in sacral Europe in an earlier age. If, as heirs to this rich
tradition, we are faithful in vigorous proclamation of the gospel message, we
may find ourselves increasingly experiencing the hostility suffered by
believers in earlier generations, as described in this inspiring account.

I www.baptist.org.uk
2 See Reformation Today, November-December 2000.
3 Baptist Annual Register, 1, p. viii.
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The Gospel in China 1930-1937

by Bob Davey

The period 1930-1937 was marked by the expansion of the gospel in China
through powerful revival movements and consolidation. Foreign missionary
agencies offered substantial backup help but the focus of effort and blessing
in China was from the Chinese Christians themselves.

Though the Protestant Church in China had grown rapidly to over 350,000
communicant members by 1930 (from 100,000 in 1900) the spiritual quality
was all too often not of the stuff from which the 1900 martyrs were made.
Already weakened by Liberal theology and lower moral standards,
worldliness had invaded much of the Church. The grossest sins were not
uncommon among the church members and staff in the schools. Among the
leadership, both foreign and Chinese, were many spiritually blind men
leading spiritually blind followers. There was need of a deep, convicting and
regenerating work of the Holy Spirit.

Gladys Aylward

It was in the context of troubled and dangerous times in China that Gladys
Aylward (1902-1970) spent her life savings in 1930 on a passage from
England to Yangcheng (Yungcheng) in the south of Shansi (Shanxi)
Province. Gladys Aylward (the Cockney Sparrow) was a domestic servant
from London who had been turned down by the China Inland Mission
because her academic background was inadequate. Gladys was put in touch
with an elderly independent missionary lady in China, Jeannie Lawson, who
invited her to join her. This Gladys did travelling all alone by train across
Russia, then by ship to China via Japan and lastly by train and mule to
Yangcheng. Jeannie and Gladys together founded ‘The Inn of the Sixth
Happiness’ to evangelise the muleteers with Bible stories. Employed by the
authorities to be a ‘foot inspector’ Gladys had the task of travelling the area
to enforce the new law against foot-binding infant Chinese girls, an old
barbaric Manchu custom. She became known as Ai-wei-de (Virtuous One)
and became a naturalised Chinese in 1936. Her bravery in facing down a
desperate mob in a Chinese prison won her many admirers. In 1938 the
region was invaded by the Japanese and Gladys Aylward led ninety-four
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survivors under Mao arriving in Shensi but soon the ranks increased to
30,000. The Red Army headquarters were set up there at Yenan (Yan’an) in
1936. Tt was during this march that Mao gained unchallenged charge of the
China Communist Party. It was also in 1936 that Chiang Kai-shek was
forced to agree to a united front with the CCP against the Japanese invaders.
The power of the Nationalist Government was slowly but surely crumbling.

Caught up in the Long March

John and Betty Stam, two China Inland Mission missionaries from the USA,
were taken prisoner at Tsingteh (Jingde) in the south of Anhwei (Anhui)
province on 6 December 1934 by a sudden advance of some Communist
forces. A Chinese who pleaded for the life of Helen Priscilla Stam, their two
month old baby girl, was summarily executed on the spot in her place. “Your
life for hers.” The next morning John and Betty Stam were beheaded in
nearby Miaosheo, together with a Chinese Christian who pleaded on his
knees for them and thus shared their fate. The faithful Evangelist Lo found
baby Helen alive after almost thirty hours, safe in her sleeping bag! To him
fell the task of both burying the dead and preaching the gospel to the crowd.
The Communists had moved on. Mr and Mrs Lo then took on the perilous
task of a journey of about a hundred miles through mountainous country to
deliver Helen Priscilla Stam safely and in perfect health to the Methodist
hospital in Wuhu which is on the Yangzi river upstream from Nanking
(Nanjing). The full story of the Stams is found in the book, aptly titled, The
Triumph of John and Betty Stam by Geraldine Taylor published by the
Overseas Missionary Fellowship.

Another vivid account of what it was like to be caught up in this epic historic
march has come to us in the eye-witness account of the Swiss missionary
Alfred Bosshardt in his timeless classic and best-selling missionary book
The Restraining Hand. Alfred and Rose Bosshardt were returning to their
mission station from a ten-day prayer conference of twenty-four
missionaries who had been praying for their province of Kweichow
(Guizhou); for after decades of gospel witness there were but a few hundred
Chinese Christians in all the province. They were captured by the
Communists who were fleeing westward in the Long March. In all, five
members of the CIM with two children were taken on 1 and 2 October 1934.
They were ‘tried’ as spies and government agents and a huge ransom
demanded. The women and children were released as encumbrances but
Alfred Bosshardt (Swiss) and Arnolis Hayman (New Zealand) were made to
accompany the forced marches, in the case of Arnolis Hayman for 413 days
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thought, “What you want through that journey may be given you here, where
you are, in answer to prayer.” This was accompanied by such a profound
experience in prayer that she was enabled to pray constantly for revival amid
all her work for the next apparently barren twenty years.

The political and social upheavals in the late 1920s forced many traditional
Chinese women, by necessity, to come out of the traditional place of staying
at home indoors. The congregation at Marie Monsen’s station increased at
that time by up to five times, of which three out of five persons were women.
It was among these women in 1927 that Marie saw the first touches of a
revival.

Previous to a women'’s Bible course, the same burden of prayer known years
before came upon Marie Monsen again so strongly that she was convinced
that ‘something was going to happen’. On the fourth day of a group meeting
of sixteen heathen women, one after another confessed to the sin of
infanticide. Marie Monsen had never heard any woman confess to this
before. This was followed by the lamentation that they had been unable to
sleep since these meetings had begun. They then queued up one by one for
a talk with Marie in another room. One stood at the door with her hand on
the door-handle. ‘I must come first, I have such pain, I cannot wait!” This
woman fell down in anguish of spirit and confession of sin to God. She arose
transformed with light shining from her eyes and the peace of God radiating
from her face. In a similar way almost all the women found the Saviour.
During all this time Marie had been overwhelmed with a spirit of
helplessness and God-given compassion. A number of these women became
members of a little church among the mountains known as the ‘Widows’
Church’ because bandits had so ravaged the area that there were forty
widows in its membership.

This first experience of revival power marked Marie Monsen’s soul so
deeply that she never forgot it. She became known as the ‘soft-spoken’
evangelist and her ministry was marked by an ability to expose personal sins
with compassion. Her particular forte and love were exhorting at prayer
meetings. She was a passionate believer in the necessity of prayer meetings
and in their potential power. She held that the original biblical intention ‘to
give themselves continually to prayer and the ministry of the Word’ (Acts
6:4) had so often been reversed in the churches into ‘to give themselves to
the ministry of the Word and (desultory) prayer’. Her burden to seek to
rectify the situation in practice was to bear magnificent fruit. It was said of
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It was in the north in Peking (Beijing) that during the thirties decade Wong
Ming-Dao went about building a solid indigenous local church and at the
same time exercising an influential, discriminating ministry throughout the
north. His was a stabilising influence in the revival, something much
welcomed and much appreciated. It was also in the north, in Shansi
(Shaanxi) province, that David Yang exercised a powerful ministry during
revival times there.

The general revival in the northern provinces continued into 1937, well after
Marie Monsen’s return home to Norway in 1933. The Pentecostalism of
many Chinese Christians in the Shantung province continued and spread
widely in this revival, though it was no part of Marie Monsen’s ministry
beyond her belief in divine healing by the prayer of faith. Nor was it part of
the beliefs of the majority of the missionaries. In the latter stages after 1933
there were many cases of excess which ended the genuine revival by 1937.
Watchman Nee observed that ‘looking back over this period (the last three
years) the gain has been rather trivial, the loss quite large’. In Pentecostalism
what he opposed was not instantancous divine healing or speaking in
tongues in themselves but, he said, “We only contend with erroneous ways
of healing, and question tongues that are obtained through faulty means.’
Neither Witness Lee nor Watchman Nee ever spoke with tongues
themselves.

The place of Pentecostalism in the Chinese Church

Dr Martyn Lloyd-Jones wrote a foreword for a classic biography of the
Chinese Pastor Hsi (1836-1896) in which he dealt with the subject of evil
spirits, devil possession and faith healing. (See RT 229). For all who wish to
understand the history of the gospel in China these issues need to be faced.
Dr Lloyd-Jones was an eminent physician as well as an eminent pastor and
theologian. He accepted that there is a biblical basis and a clinical reality for
such phenomena and showed that Pastor Hsi handled them in a biblical and
sensible way. In particular Pastor Hsi was strong in his love for the Lord
Jesus, serious in prayer and fasting; diligent and disciplined in the fight of
faith (Eph 6:12) as he put on the whole armour of God and used it with all
his might. There was in him the complete absence of flamboyance or
exaggerated claims; he was full of humility and carefulness; he used
medications and other practical helps such as refuges for opium addicts; he
was acutely aware of the dangers of the subject and humbled himself under
the hand of God; he had utmost faith to believe in the power of God to heal
in these circumstances, if he willed it.
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In 1936 Andrew Gih visited the USA to take evangelistic meetings in Los
Angeles. This was seminal for his future extensive ministry to expatriate
Chinese worldwide.

John Sung - ‘Apostle of Revival’

Edwin Orr regarded John Sung as one of China’s greatest evangelists of all
time, if not the greatest. Sung has been called ‘China’s Apostle of Revival®
and ‘China’s John the Baptist’. Lasting conversions from his short ministry
were in the many tens of thousands. In 1933 John Sung had been chief editor
of the Bethel Mission magazine Guide to Holiness. He disagreed with their
doctrine of eradication of sin, believing instead in the believer putting to
death the deeds of the flesh in himself by the Holy Spirit’s power. He
resigned and became an independent evangelist. In addition to exercising a
mighty ministry in China, between June 1935 and December 1939 John
Sung made visits to Chinese churches in Formosa (Taiwan), Malaysia,
Indonesia, the Philippines, Thailand and seven times to Singapore. It is
calculated 15 million Chinese lived in Formosa and south-cast Asia at that
time, most of whom came from South China. Sung was from the southern
province of Fukien (Fujian). Thousands were converted in these overseas
areas and everywhere he went he formed evangelistic bands and groups for
prayer and Bible study. In 1937 the Chin Lien Bible School was founded in
Singapore to train converts from his ministry.

John Sung proved to be a zealous and compelling preacher. He believed
formulaic conversions were insufficient. Repentance for sins had to be real,
deep and detailed followed by correction of sinful habits in the life. Sung
listed twenty categories of sin and he would go through them in detail. His
hearers would then often be moved to tears by his message of Christ’s love
in saving repentant sinners. His illustrations were famously graphic and
pungent and he was not afraid to use visual aids, including once a coffin.
‘Get rich, get rich, get coffin’ he said and lay down in it! He was a good
song- leader and often would break into a hymn in the middle of his
preaching. He was also a fierce denouncer of false teaching and teachers.
From 1940 until his death in 1944 John Sung suffered intensely from cancer
and intestinal tuberculosis.

Effects of Revival

The number of foreign missionaries used by God in the revival were few.
Many leaders in the churches were being raised up from among the Chinese
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themselves. As a result of revival the Chinese Christians became more
conscious of their spiritual responsibilities and their churches came to see
that the goal of self-support was attainable. With this gain of confidence the
Chinese Christian leaders showed a new gratitude toward missionaries for
their work in laying the foundations of a vital Church in China. Happy co-
operation in the gospel effort was widespread wherever the biblical gospel
was upheld, with the exception of decided independent works such as those
of Watchman Nee and the ‘Little Flock” assemblies which continued to
flourish. A significant development during this period was the impetus of
taking the gospel by the Chinese evang sts to their family members in
neighbouring countries. This, in itself, was the beginning of what has turned
out to be a worldwide missionary movement of its own.

1935 Conservative Evangelical Conference

As a result of the continuing influence in China of Liberal theology among
the denominational churches, 1 May 1935 the Conservative Evangelical
Conference was convened at Kaifeng in Honan (Henan) province. The
speakers were Dr Jia Yuming, Marcus Cheng, Calvin Chao, Leland Wang,
Wong Ming-Dao and Pastor Li « Nanking. The purpose was to show a
united front by the emerging indigenous Chinese Church against doctrinal
infidelity. The influence of these men and their ministries was of
immense importance in the future development of the Protestant churches in
China.
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