Websites

www.reformation-today.org
The editor's personal website is

http: //www.errollhulse.com

http ://afri canpastorsconference. com

Editor pioneering in Africa.

Irving Steggles
pastor of Birchleigh
Baptist Church,
South Aji-ica, is now
an associate editor
of Reformation
Today.
Pastor Steggles is
chairman of the
London Theological
Seminary.

Front cover picture. Church in Montagu, Cape (see page 9).

ll

Editorial
N THIS EDITORIAL I DRAW ATTENTION TO A RECENT
RELEVANT BOOK ON THE WORK OF THE HOLY SPIRIT BY
Pastor Geoff Thomas of Aberystwyth. This 254-page large size
paperback started life in the form of twenty-one sermons. This is
reminiscent of the Puritans who, after preaching their sem1ons were then
able to elaborate on the flashes of genius given to them while preaching.
250 copies of this book are on their way to South Africa to help supply
the needs of eight African Pastors' Conferences in January when the
theme is The Person and Work of the Holy Spirit.
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Pastor Thomas includes a chapter on Preparing for Pentecost, and one
on What Happened at Pentecost? also one titled The Preaching at
Pentecost and in addition The Holy Spirit and Revival. Often these
themes are neglected in books on this subj ect.
Here I wi ll comment on chapter 19, The Holy Spirit and Revival.
Helpfully the author draws attention to the fact that a huge amount of
gospel work is advanced without revival. He points out that many people
switch off when the subject is raised. He gives reasons for this: Firstly
revivals are poorly defined. (We do not have Jonathan Edwards at our
side to teach us about the difference between the true and the false .)
Secondly revivals are elusive. Most of us have never seen one. Thirdly
many revivals are not revivals. We only have to recall the Toronto
blessing episode to be reminded of that. Fourthly many revivals seem
non-theological. 'Who needs the Bible if the Holy Spirit brings mighty
blessings on a group through a man whose greatest contribution is
sharing his anecdotes?' Fifth ly revival sermons are often depressing. Too
often these consist of morbid descriptions of our moral decline and so
depress us rather than encourage us. Sixthly true revivals make us afraid.
The commitments to which we will be subject if there is a revival will
propel us out of our comfort zone and we love our comfoti zone.
Seventhly gospel messages are better than revival messages. lt is
possible to detract from the centrality of gospe l preaching when we get

sidetracked by concentrating on just one theme, be it revival or the
Second Coming.
Bearing these observations in mind we remember that Jonathan Edwards
in hi s book The History of Redemption is correct in maintaining that the
history of the Church is marked by major outpourings of the Holy Spirit
staiiing with Pentecost. In the modern era the J 6th _century Reformation
was extraordinary in the recovery of the gospe l. In hi s chapter on rev iva l
Geoff Thomas takes the massive increase of believers in China not to be
rev iva l-based. But it is far too early to make that assessment. Students
of modem China and those working in China tell as that revivals li e at
the heart of the church growth in Chin a. Shandung province is one
example of a powerful revival. The spirih1al awakening in what is now
North Korea in 1907 is an example of a revival with pervasive persistent
ongoing positive effects.
Does the Holy Spirit inspire us to pray for revival as he did in the upper
room in Acts 1: 14? Pastor Thomas includes a sermon with the title
Preparing for Pentecost. This is an excellent exposition of John 20: 1923. For the African Pastors' Conferences large quantiti es of two Banner
ofTrnth paperbacks have been dispatched. Owen's The Holy Spirit (208
pages) and Owen's Th e Spirit and the Church ( 196 pages) .Both of these
are the work ofR J K Law who simplifies Owen 's style into easy-to-read
language. It is the second of these in which there is a 36-page expos ition
on the Holy Spirit and prayer.
To return to Pastor Geoff Thomas ' chapter on rev iva l, his call to di scern
the true from the false is needed now more than ever. There are false
Christs and false Pentecosts and false rev ivals. It is by examinin g the
fruit that we can tell the true from the false . The revivals I describe in
South Africa produced end uring fruit. Converts multiplied. Lives were
transformed including some of the most depraved. Church planting went
forward, ugly racism was shunned, mi ssionary enterprise prospered,
prayer meetings were restored, liberalism was rejected . It is a downgrade
into liberalism that ha s hurt the once illustrious South African
denominations. That is the story here in the UK as it is in Germany.
While heeding Geoff Thomas ' observations let us continue in our deep
lon gings that the Holy Spirit will come and restore our fortunes . Th en we
will sing Psalm 126 with joy unspeakable and full of glory.
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Revivals in South Africa

Table Mountain

O UNDERSTAND THE CULTURE OF THE AFRIKAANS
PEOPLE WE NEED TO GO RIGHT BACK TO THE
beginning to when the Dutch East India Company decided to
establish a colony at the southern tip of Africa. The Company
appointed Dr Johan van Riebeeck MD, a Calvinist physician, to be the
leader. He was married to a French-speaking Huguenot lady, Marie de
Quellerie. Three ships arrived at the Cape. These brought with them the
Heidelberg Catechism, the Belgic Confession, the five -point 'Tulip'
Decrees of Dordt, the Dordt Dutch Bible - as well as a commission
from the Presbytery of Amsterdam to establish a congregation of the
Reformed re ligion in Southern Africa.

T

Van Riebeeck sailed to the Cape with three ships (Dromedaris, Reijger
and Goede Hoop). He landed on 6 April 1652 at the Cape which was
the station for the trade route between the Netherlands and the East
Indies. The primary purpose of this station was to provide fresh
provisions for the fleets sailing between the Dutch Republic and
Batavia, as deaths en route because of scurvy were numerous.
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When Jan van Riebeeck arrived he got down on hi s knees on the beach
an d prayed the following prayer: 'O merciful, gracious God and
heavenly Father, as it has pleased thy Divine Majesty to call us here at
the Cape of Good Hope to gather, with our own Council , in thy holy
Name - may we make such decisions as maintain justice and , if it be
possible, implant and expand thy true Reformed CJu·istian religion in
thy good time among these wild and brutal natives to the prai se and
honour of thy Name. This we pray and desire in the Name of thy dear
Son, our Mediator and Saviour, Jesus Christ. Amen! ' Six month s later,
on the 14th of October 1652, Governor van Riebeeck enacted measures
against Sabbath desecration. Sunday observance has always been the
political policy and social pattern of South Africa.
From 1652 to 1835 settlers in South Africa came primarily from the
Netherlands but there were also migrant and refugee Ca lvinist
Protestants from France, Germany and Scotland. These immigrants
mixed with the Dutch settlers to become a distinct people bound
together by the Afrikaans language. A significant number of the French
progenitors of the Afrikaner people were Huguenots, the first of whom
arrived in the Cape in 1688 following their expulsion from France by
Louis XIV. It is easy to spot the Huguenot names by the prefixes: du
Toit, le Roux, du Rand, de Villiers and du Plessi s are examples. After
the revocation of the Edict of Nantes, the flight from the persecution in
France lasted for one hundred years. The faith of the settlers was
Calvinistic. Their favourite Confession of faith was the Heidelberg
Catechism. A main feature of their religion was stress on expository
preaching, the Ten Commandments, education, a strong work ethic and
the rule of law. Another feature was the remembrance of the ten days
between the ascension of Christ and the Day of Pentecost. The Dutch
Reformed Church exists in three main branches (Nederduitse
Gereformeerde, Herforrnde and Gereformeerde). The largest by far of
these is the first called the NG for short.
EARLY OUTPOURINGS OF THE HOLY SPIRIT
The first outstanding works of th e Holy Spirit were within the confines
of a new, small but growing nation and can be regarded as visitations
4

of the Holy Spirit, whereas when we come presently to the revival of
1860 that was a country-wide spiritual awakening.

1786
According to historian J du Plessis the re ligion of the Hollanders at
Table Bay was 'severely unemotional and chiefly a matter of form that
exercised but little vital influence over the everyday life of the
congregation' .
Into this state of spiritual fom1alism and apathy came a brilliant young
Dutchman by the name of Helperus Ritzema van Lier. He was called to
be the minister of the Groote Kerk. (The large central church in the city
is called the Die Groote Kerk - The Large Church). In his twenties van
Lier combined outstanding scholarship with ardent evangelism. He was
blessed in winning many farmers to a vital faith in Jesus Christ. Some
of van Lier 's disciples reached out to the mixed blood people around
Capetown while others became pioneer missionaries to the indigenous
people in the hinterland, the Khoisan (Hottentot and Bushmen). Van
Lier was a bright light who left lasting impressions of purity and power.
He worked with such intensity that he burned out in seven years.

1792
A Pentecost day was experienced among the Moravians in 1727
resulting in missionary endeavour to the furthest ends of the earth. This
missionary outreach included South Africa. Under the leadership of the
German-born George Schmidt a settlement called Genadendal was
established in the Cape. Many regarded the conversion of Hottentots as
impossib le and absurd. The mission closed but was re-opened in 1792.
It was then that many prayers were answered in a spectacular manner.
The Holy Spirit was poured out and the Hottentots rejoiced in
salvation. Over 300 bore enduring fruit of the Spirit's life-changing
power.
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1809
The Cape peninsula formed a crucial place from a military and trade
point of view. To protect that strategic area from the French the British
made an alliance with the Dutch. Regiments of British soldiers were
stationed in the Cape. John Kendrick, a Methodist, lamented that he
could not find one serious person in a thousand in his regiment. Late in
1809 an earthquake shook the Cape Peninsula and the aftershocks went
on for eight days. This had a sobering spiritual effect on the people.
John Kendrick reported that prayer meetings began. The Holy Spirit
was poured out. Soldiers sought the Lord with cries and tears.
Notorious sinners pleaded for pardon. Soon there were fifty men in the
Methodist Society. The number of English-speaking Evangelicals at
the Cape increased into hundreds. This movement broke into two
amicable parts, Calvinist and Arminian.

1822
A well-known part of South African history is the advent of the 1820
settlers when about 5,000 British settlers an-ived in Port Elizabeth.
Some of them made their way inland to establish the town of
Grahamstown. A Rev William Shaw who had been converted in
Glasgow in 1812 evangelised in that area. He found that the spiritual
condition of the people was appalling. Shaw's powerful preaching and
the kind of praying his ministry encouraged was blessed with a spiritual
awakening. His work resulted in the setting up of the permanent means
of grace. The Methodists built a chapel and generously shared it with
the Baptists and with the Anglicans while they built a church of their
own.

THE GREAT SPIRITUAL AWAKENING OF 1857TO1860
The prayer revival that began in a small prayer meeting in New York in
1857 can be likened to the rising and spreading waters described by
Ezekiel (chapter 4 7). Prayer meetings multiplied and grew in size and
spread from one end of America to the other. This prayer revival
crossed the Atlantic and spread in similar fashion in several parts of
6

Europe but especially in Scotland and Northern Ireland. In 1858 in
Natal, South Africa there were signs of a spiritual awakening among
nearly all the missionary stations run by Americans. British Methodists
labouring in Natal also reported spiritual awakening. This came after
about ten years of hard work. Not many years before this the Afrikaans
voortrekkers had learned by bitter experience the paganism and
brutality of the Zu lus. But in the 1859 spiritual awakening many Zulu
lives were transformed. This revival was not confined to the Zulus but
spread widely even as far as Botswana.
Later in 1866 the work was carried forward by William Taylor, an
American evangelist whom the Lord used to extend the 1859 revival to
all six continents. In South Africa his translator was Charles Pamla, a
native Xhosa who was the son of a chief. Pamla was fluent in English,
Afrikaans, Xhosa and Zulu. The Xhosa occupy territory south of Natal
known as the Transkei (Nelson Mandela is a Xhosa).
At first sight the methods used by William Taylor seem to be along
revivalist rather than revival lines. Closer examination shows that this
is not so. Conviction of sin experienced under his ministry was
overwhelming. There was a terror of the judgment to come. Taylor was
not remotely interested in what we have come to know as easy
believism. Sometimes meetings went on for over five hours as souls
wrestled agonisingly through conviction of sin, eventually coming into
liberty, assurance and joy unspeakable and full of glory. Taylor was
endued with amazing stamina. He was capable of preaching six times
in a day plus organising five prayer meetings in between. The tribal
people often give names to their visitors. They called William Taylor
Jsikuni Sivutay o which means the Blazing Firebrand. Permanent
additions to the churches numbered in the thousands. When
opportunity afforded Pamla ventured on his own into the interior.
Taylor and Parnla between them covered a wide geographic area. They
experienced spiritual awakening wherever they went. Since it is the
town of my birth , I was particularly interested in a humble town called
Fort Beaufort in the Cape. Taylor ministered there mainly to whites.
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Again it proved to be a time of divine favour and mercy. One hundred
were added to the church.

The 1860 revival in the Cape
Largely unaware of the spiritual awakening going on among the Zulus
in 1860 the churches in the Cape were suffering from lethargy. A
terrible prejudice and spiritual neglect of the indigenous people
prevailed. In some churches there were no prayer meetings. When
reports came from America, from Scotland and Northern Ireland of
powerful well-documented revivals , interest in the Cape was
quickened. This led to the formation of prayer meetings . Yet scepticism
prevailed and some outright opposition from those who were content
with formal orthodox religion and happy with the status quo. A booklet
titled Th e Power of Prayer was circulated which helped strengthen the
remnant of believers who were truly exercised about the possibility of
revival.
A well-planned conference took place in the centrally placed town of
Worcester. 374 attended this gathering on 18-19 April 1860. Ministers
and deacons, lay people, men and women of all ages attended. Seven
papers were presented. Only one, the first, addressed the biblical basis
for revivals. It was enough to persuade many doubters of the
supernatural work of God in awakening nations. Prayer meetings were
held every evening. Some pinpoint the beginning of the 1860 revival in
the Cape to a prayer by Dr Andrew Murray junior. It was so powerful
and moving that it lit fires in the hearts of those present. They took
these strong convictions home to share with others.
It is important to note that gifted pastor-preachers were given to the
churches in the Cape. The best known of these was Andrew Murray
senior. For over thirty years he had prayed specifically every Saturday
night for revival. He had two sons, Andrew and John, both of whom
became well-known pastors. He also had two sons-in-law who were
ministers. Another leader was Nicolaas Hofmeyr. He was a fervent
promoter of missionary work. For health reason he moved to the dry
Kalahari area of the Northern Cape. It was through him that the town
was called Calvinia after John Calvin. Another ministerial leader was
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Gottlieb van der Lingen. He was regarded as the guardian of orthodox
Calvinism. Born to Dutch missionary parents he became pastor of the
church in Paarl.
It is helpful to study the map of the Cape because the powerful spiritual
awakening that came impacted all the towns right across the Cape from
east to west. The whole of England and Wales can easily be fitted into
that area.

All revivals have their own character. The revival that swept through
the Cape came in two waves, in 1860 and 1861. These waves can be
described as a felt sense of the holiness of and presence of God
bringing conviction of lostness and need of salvation. These waves
swept through vast areas of farmland resulting in conviction of sin in
white Afrikaners, black African workers and those of mixed blood.
Souls who had never prayed felt the urgent need to do so. Where there
had been no prayer meetings, very soon these multiplied as if out of
nowhere.
Two towns have been the focus of attention as places where the
spiritual awakening began and from where it spread. The first of these
is Montagu which nestles in a fertile valley suITounded by majestic
mountains. In 1859 Dr Servaas Hofmeyr was called to be the minister
in Montagu to serve about 1,700 people - church members and
adherents as well as farm workers. The revival began gradually. A spirit
of intercession and expectation began to possess the people. Prayer
meetings took place daily for men and women and boys and girls. The
sense of the presence of God was such that it was necessaiy to increase
these prayer meetings to three times a day. The work of personal
salvation accelerated. Boys and girls as well as male and femal e
servants came under deep conviction of sin. A year before this prayer
meetings were hardly known and worldliness, spiritual deadnes, sin
and idleness prevailed. The outcome of the revival was lasting. In 1874
Montagu experienced another revival of even greater power.
We turn now to the town of Worcester. Whereas the revival had come
gently and gradually in Montagu, in Worcester it aITived like a tsunami
and like a firestorm.
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It was in Worcester that three individuals had been praying every week
over a period of several months. They were Jan Naude, his cousin Miss
van Blerk and Saul Pieterse who was an old coloured farmhand
nicknamed Saul the prophet. Miss van Blerk was deeply burdened by
the wretched state of the Hottentots and coloured people, many of
whom were vexed with alcohol abuse. She organised meetings for
them. One day when she had prayed intensely for them for about a
week the Holy Spirit suddenly descended on the group. There was
pandemonium and Miss van Blerk ran away as she simply could not
face the strain of leading these people to safety in Christ. She withdrew
for a week. When she returned the coloured workers came out to greet
her, singing as they came. Almost all the souls on that farm were saved.
On neighbouring farms young and old, parents and children, white and
coloured all gathered together to cast themselves on God for mercy
with cries of repentance.

In Worcester on a Lord 's Day evening sixty young people gathered
under the leadership of J C de Vries who later became a Dutch
Refonned minister. He left the following eye-witness account:

TOWNS THAT EXPERIENCED REVIVAL IN THE EASTERN CAPE
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' On a ce1tain Sunday evening there were gathered in a little hall some
sixty young people. I was the leader of the meeting, which commenced
with a hymn and a lesson from God's Word, after which I engaged in
prayer. After three or four others had (as was customary) given out a
verse of a hymn and offered prayer, a coloured girl of about fifteen
years of age, in the service of a fanner from Hex River, rose at the back
of the hall and asked if she might propose a hymn. At first I hesitated,
not knowing what the meeting might think, but better thoughts
prevailed and I replied, Yes.
She gave out her hymn-verse and prayed in moving tones. While she
was praying, we heard as it were a sound in the distance, which came
nearer and nearer, until the hall seemed to be shaken, and with one or
two exceptions the whole meeting began to pray - the majority in
audible voices, but some in whispers. Nevertheless, the noise made by
the concourse was deafening.
A feeling which I cannot describe took possession of me. Even now,
forty-three years after these occurrences, the events of that never-to-beforgotten night pass before my mind's eye like a soul-stirring

panorama, I feel again as I then felt, and cannot refrain from pushing
my chair backwards and thanking the Lord fervently for his mighty
deeds.'
These phenomena of the Holy Spirit coming as a mighty rushing wind
were repeated in another prayer meeting when Andrew MrnTay was
present.
This spiritual awakening spread throughout the Cape to the east and to
the west. In places like Swellendam there are large handsome NG
church buildings. When we view these church edifices we need to
recall that they were built to accommodate large numbers of souls that
actually filled them to overflowing.
The 1902 Revival in the Prisoner of War Camps

After the Boer War (1899-1902) the Afrikaners found themselves in a
depressed and poverty-stricken state. They had lost their fan11S and
suffered terrible loss of life in the notorious prisoner of war camps.
26,400 women and children died in those camps through starvation and
epidemics.
During the Boer War, which eventually consisted of 400,000 British
soldiers seeking to overcome about 80,000 farmers who were skilled
marksmen, captured Boer soldiers were exiled to prisoner of war
camps in Ceylon, India, St Helena and Bermuda. It was there that they
experienced very remarkable and powerful spiritual revivals.
They did not enjoy telephone or e-mail communication. Research
needs to be done to establish the details of these revivals . We do
however know how the revival began in Ceylon. Two prisoners
engaged in a quarrel. The British encouraged chaplains to minister to
the prisoners.and so it was that the resident minister exhorted the two
unhappy prisoners to go out to the field that they used for rugby
football and there pray together. They heeded this exhortation and came
back later with the testimony that the Holy Spirit had fallen on them.
The next evening four returned to that spot to pray together. They came
back with the same report. This proved to be the beginning of the
revival with an ever increasing nightly prayer meeting. When the war

ended, it was calculated that 2,000 out of the 5,000 were committed to
Christ.
After the war the semmanes were filled with men who dedicated
themselves to the ministry and to missions. A mighty missionary
movement spread across Africa.
Throughout her history a battle with liberalism has taken place in the
NG Kerk. Since the 1950s a downgrade has taken place. The spiritual
decline bas been catastrophic. Unregenerate liberal professors have
been allowed to destroy the faith of the seminary students.
We must pray that the Lord will give the gift of faithful leaders again.
And we must pray that the Afrikaans believers will study their history
and again be blessed with spiritual awakening.
Analysis

What can we learn from the 1860 revival in the Cape of South Africa?
First we should note that formalism prevailed and that prayer meetings
were either non-existent or very poorly attended. However, a tiny
remnant persevered in prayer for years before the revival came.
Second we should note that it was descriptions of the 1859 revival in
America, in Northern Ireland and in Scotland that quickened interest
and caused a fervent seeking the Lord for similar spiritual awakening.
But there was resistance.
Third we should note that literature was used to encourage prayer and
in particular a booklet with the title The Power of Praya
Fourth we should note that a well-organised two-day conference was
effective in encouraging unity, understanding of the subject of revival
and the paramount need for intercession.
Fifth we should note that the Holy Spirit quickened prayer. This is
described in Zechariah 12:10: ' I will pour out on the house of David
and the inhabitants of Jerusalem a spirit of grace and supplication.'

Sixth we should observe that the intercession was followed by
outpourings of the Holy Spirit resulting in num erous conversions .
Seventh we shou ld observe the difference between rev iva l and
revivalism. In the decades that followed there was a gradual turning to
revivali sm. This is the idea largely initiated by Charles Finney that we
can make revivals happen by human organisati on. Wh en that takes
place manipulation takes over and harm is done.
Eighth we should remember that revivals differ in character. There is
no simpl e formula . We know that our heavenly Father has ordained that
prayer should be employed as a mean s of grace in the extension of
Chri st's kingdom.

Notes. T he materia l describ ing Ja n van Ri ebeeck came from Prof Dr Francis N ige l Lee
( 1934-20 11 ) who di ed in Australi a recently. He was probab ly the most gifted of all
acade mi cs eve r in the NG Kerk where he was a mi nister befo re taki ng the pastorate of
a P resbyteri a n c hurch in the USA, after w hi ch he was a semin ari a n in A ustra lia. H e
obtained B.A, LL. B. and M .A. degrees from the Uni versity of Ca petown, L. T h., B.D .,
M.Th. and Th .D degrees fro m the University of Ste ll enbosc h, and P h.D fro m Ora nge
Free State Uni ve rsity (see N ige l Lee website) . T he main so urce of my materi a l is
Edw in O rr 's Evangelical Awakenings in Ajhca, Bethany Fell ows hip , 245 pages, 1975 .
Even th oug h Dr Orr did not speak Afrikaans he retri eved ma ny fac ts from th e j o urnal

Die Kerkbode and othe r Afri kaa ns sources. 30 pages of footno tes are suppli ed in hi s
book which needs to be kept in print. My copy is bo rrowed fro m th e Eva nge lica l
Libra ry in London. I have deri ved material fro m Dr Olea Ne l's boo k South Afi'ica's

Forgo/ten Revival - the sto1y of the Cape's Great Awakening in 1860, 2 11 pages, X ulon
Press , 2008. Dr Ne l suppli es ten pages of refe rences and a fi ve-page bibli ograph y. Dr
Ne l has re li ed on Afri kaans sources such as Dr Andrew M urray : Die herlewing in Suid

Afrika in die jare J859- 1891: F J L iebenberg : Herlewing in Suid Afrika: Montagu en
Wo rcester and Dr J Keet: Herlewing in die geskiedenis van die Kerk, I-felewing sy
geskiedenis en voorbereiding. The description of th e rev iva l a mong the Boer
prisoners in Ceylon is de ri ved from a pa per g iven at Skoghe im, So uth Afri ca, by Dr
Jack All e n who before hi s decease w as a mini ster in th e Churc h of Eng land of South
Africa.
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The Bread of Life
John Chapter 6 Verses 34-47
Jesus, the Bread of Life
Quotations are.fi"om the New King James Version
Bob Davey
34 Then they said to him, 'Lord, give us this bread always.'
The crowd had just been offered eterna l life by Jesus (verses 27, 32 33).
UT MANY IN THE CROWD COM PLETELY MISUNDERSTOOD
WHAT JESUS WAS SAYING. TH EY WERE STILL THINKING
on ly about their physical needs. It was exactly the same with the
woman of Samaria, who came to Jesus at the we ll. Jesus offered her living
water (eternal life). She, too, misunderstood Jesus. She had thought that he
was speaking about physical water. She had sa id to the Lord, Give me this
wate1~ that 1 may not thirst, nor come here to draw (see John 4: 14, 15).

B

35 And Jesus said to them, 'Jam the bread of life. He who comes to me shall
never hunger, and he who believes in me shall never thirst. '
1 am the bread of life. Now we see the tone change. Jesus speaks concerning
himself directl y and emphatically. Both bread and water are essential to
sustain physical life. However, whoever has spiritual hunger and thirst after
God is invited to come to Jesus to have that sp iritual hunger and thirst met,
and be satisfied for ever. Christ is pointin g to what he has to give, eterna l
life.

I am. In the original it is as emphatic as it cou ld be. 1 myself am the bread of
life, and no-one else. This is the first of the seven great I AM statements of
Jesus found in John 's Gospel (6:35 ; 8: 12; 10:7-9; 10:11 , 14; 11 :25 ; 14:6;
15: 1,5) each of which is followed by a sermon or in one case a miracl e.
When Jesu s says I AM he is claiming th e right to use the Divine Name
JEHOVAH (YAHWEH) of Exodus 3: 14. The proof for this interpretation is
to be found in the important John 8:5 8,59.
Jesus is declaring unequivocally that it is be who can and does give eterna l
life.

36 But I said to you that you have seen me and yet do not believe.

Here we have a very strong statement. Many of those people who stood
before Chri st had seen with their own phys ical eyes the miracles of hea ling
and the mirac le of provision of food , yet they remained unbeli eving (verses
26, 30). Jesus tells them straight that he had already predicted that it would
be so. He had already sa id You are not willing to come to me that you may
have life ... 1 kno w you that you do not have the love of God in you (John
5:40,42).
The probl em of unbeli ef li es in the heart and the will. The fact is that the
heart and the will are in bondage to sin and unable to receive spiritual things.
The natural man do es not receive the things of the Spirit of God.for they are
foo lishness to him; nor can he know them because they are spiritually
discerned (I Cor 2: 14). Spiritual things do not register because the natural
man is spiritually dead. By nature all the children of Adam are born into thi s
world sp irituall y dead . No-one loves God naturally. The problem lies deeper
than the mind and understanding.
The exact nature of th e prob lem of how one can be saved can be illustrated
this way. Imagine that so meone is at the bottom of a pit. He cannot get
himse lf out by his own efforts. No-one can save him se lf by his own works
or efforts. Someone co uld throw down a rope, then it is up to the man. If he
grasps the rope he will be pul led out and saved; ifhe rejects the rope then he
will remain in the pit un saved. Many view salvation that way - but alas the
man is dead in the pit! It needs someone to breathe life into the person first,
then he wi ll take the rope and get pull ed out of the pit. The state of the man
needs to be changed.

How then can the spiritually dead be made alive? Jesus goes on to
answer that exact question.

37 All that the Fath er gives me will come to me, and the one who comes to
me I will by no means cast out.
This verse is packed with profound truth from God as to how the spiritually
dead become alive.
Firstly Jesus says, all that the Father gives me. It is the Father 's sovereign
right to give to his Son whomsoever he wills. Here lies the true cause of

salvation. It li es in the election of God the Father. T he next thing that Chri st
says is that all the persons given to him will come to me. Notice he did not
say they might come to me or maybe they will come to me. Jesus sa id th at
they will come to me, all of th em. There is no doubt about it. It is irresistibl e
grace. If we fee l that we chose Jesus, then we are under a misapprehens ion.
God chose us first and gave us to Christ. Salvation from beginning to end is
th e work of grace and the Hol y Spirit. God changes the heart. This spiritual
action is ca lled regeneration (litera ll y, to give li fe again) and precedes and
leads up to conversion. We beli eve because we are chosen, not chosen
because we beli eve. Human pride rebels against this truth, but it is plainly
revea led by the Son of God himse lf!

Th e one who comes LO me 1 will by no means cast out. Sa lvation will be
certain fo r every one who comes to Jesus for sa lvation. There is a
willingness and readiness in Jes us to recei ve sinners to sa lvati on. He turn s
no seek ing sinner away. This is both a promise and a fact. It should always
be prominent in gospel presentation . It is a spec ial word from Jesus for the
fearfu l and the doubting person. The gospel is to be decl ared freely to
everyone because that is the comm and of Chri st and we do not know who
the elect are, onl y God does. A lso, there is a duty for everyone to believe the
gospel, whether they will or won't believe.
38 For I have come down fi'om heaven, not to do my own will, but the will
of him who sent me.
I have come down jiwn heaven. Jesus declares where he has come from.
During this discourse Jesus says even times that he has come down from
heaven (6:33, 38, 4 1, 42, SO, SI , S8) . What man is there who has ever lived
who could make this claim? It is a claim to pre-existent life by Jesus .
In hi s case it is also a claim to de ity.

not to do my own will, but the wiil of him who sent me. Jes us is saying that
he has no independent programme of his own but hi s wi ll is only to carry out
the Father's programme.
This has echoes of Jesus' d isco urse recorded 111 c hapter 5 where he had
declared his unity of purpose with the Father in impl ementing every part of
the pl an of salvation.

who sent me. He has not come on his own authority but on that of God the
Father, the sender.
39 This is the will of the Father who sent me, that of all he has given me
1 should lose nothing, but should raise it up at the last day. 40 And this is the
will of him who sent me, that everyone who sees the Son and believes in him
may have everlasting life; and 1 will raise him up at the last day.
This is the will ofthe Father who sent me, that ofall he has given me 1 should
lose nothing. Jesus is adding another important truth - it is the will of God
that once sa lvation is given it cannot be lost. It is guaranteed. Each and every
one of those who come to saving faith, the elect ones, the body of Christ,
will be safe in the arms of Jesus the Good Shepherd. As such, he will lose
none of them.
but should raise it up at the last day. Each and every one of the elect, who
make up the body of Christ, wi ll be raised up at the last day. It is left as
understood that they will all be raised up in glory, that is to say, with
glorified bodies like Christ's own glorified body.
at the last day. As already exp lained when we looked at John 5:28-30, for
Jesus 'the last day' meant the day of his Second Com ing, the General
Resunection of the dead and the Day of Judgment, all in one event. Here it
is the resu1Tection of believers in view and focus.
In verse 39 the elect of God are viewed by Jesus as a body, hence the lose
nothing and raise it up.
All the elect together constitute the body of Christ, the bride of Christ. So in
verse 39 it is the who le body of Christ that will be raised to life, with none
missing from it.
In verse 40 all the individuals who make up that body are in view, hence
everyone and raise him. Everyone who sees the Son and believes in him.
Here individuals are in view. To see means to see with saving faith, to really
see. It is a synonym for believing. Just as, for John, to see the kingdom of
God is the same as to enter the kingdom of God (John 3:3,5).

may have everlasting life; and 1 will raise him up at the last day. For each
and every true believer ultimate salvation is assured. Therefore it follows

that fo r each and every true beli ever once saved always saved 1s true.
Personal sa lvation cannot be lost.

41 The Jews then complained about him, because he said, '1 am the bread
which came down.from heaven.' 42 And they said, 'ls not this Jesus, the son
of Joseph, whose fa ther and mother we know? How is it then that he says,
"1 have come down fro m heaven " '?'
Th e Jews then complained about him . Our Lord 's statement that he had
come down from heaven disturbed the religious leaders, for they knew it was
a cl aim to deity. Their reaction was to complain and find fault. ls not this
Jesus, the son of Josep h, whose.father and mother we know? They can onl y
see the human. They thought they knew Jesus, who he was and where he had
come from . Their knowledge was incomplete. And they could not reconcile
the knowledge they had with the claim of Jesus to deity. In their eyes it was
a bl as phemous claim, and alI that Jes us sa id was full of arrogance and
ev idence of mega lomania . The root of all e1Tor is relying on incomplete
know ledge .
43 Jesus there.fore answered and said to them, 'Do not murmur among
yourselves. '
Do not murmur among yourselves. Jes us hears th eir di scontent and will have
none of it.

44 No one can come to me unless the Father who sent me draws him; and I
will raise him up at the last day. 45 It is written in the prophets, 'And they
shall all be taught by God. ' Therefore everyone who has heard and learned
from the Father comes to me.
Jesus does not argue with them. He just tell s th em why they are rejecting
him . No one can come to faith in him unless it first be given to th at person
by the Father.

Unless the Father who sent me draws him. This explains what Jesus had said
before, All that the Father gives me will come to me (verse 37) . Jesus tells
us why sav ing grace is irresistible fo r each and every one of the elect. Each
and every one of them is draw n by the Father to saving fa ith in Jesus and
I will ra ise him up at the last day, says Jesus. Saving grace re igns and brings

the true believer to th e ul timate salvation of everlasting glorification,
ushered in by the resurrecti on.
Jes us tells th em that sav ing fa ith in him is impossible w ithout the Father's
personal interventi on. Thi s person al intervention actually leads to saving
fa ith in Jesus. It does not just put peopl e in a pos iti on where they can choose
either way - to be saved or not to be saved. A ll who are drawn of the Father
will be saved and arri ve in heaven. All this is a very strong teaching. Jes us
is teaching the sovereignty of God in salvation.
Jesus kn ows that such teaching impli es th at at the end of the day salvati on is
not determ ined by human se lf-w ill. To fa llen human nature that is anathema.
Jesus does not defend hi s teaching bu t backs it up with Scripture. ft is written
in the prophets, 'And they shall all be taught by God ' (I sa 54 : 13). Written in
the prophets . By using the plu ral prophets, Jesus is saying that this teaching
of th e sovereignty of God in salvati on is in all the Scriptures , from beginning
to end .

46 No t that anyone has seen the Father; except he who is fi'om God; he has
seen the Fathe1"
Jesus says that we are not to expect to see God in a physical way. Th e only
one to have seen God .face to.face is th e Son of God himself before he came
to earth. He was the Word who was with God, .face to .face (John l: 1). Not
even Moses had seen God in this way. Jesus is greater than Moses.

he who is fi'o m God. Notice the number of things th at Jesus has openly
declared about himse lf so fa r in thi s di scourse. Firstly, that he came .from
Heaven; second ly, he is sent.from God; thirdl y, God is his Father and now
fourth ly that he is the only one who has ever seen the Father.
47 Mos t assuredly, 1 say to y ou, he who believes in me has everlasting

Life.

Now Jesus fin ishes thi s section of teaching with another emph atic gospel
invitation to salvation .
It is to all his hearers, includ ing his critics. Jesus had no prob lem with
be lieving in the sovereignty of God in sa lvation and giving a free offer of
the gospel to everyone. H is heart was ful l of divine love . He prayed for the
salvation of hi s enem ies while on the cross. For us Clu·istians it is the love
of Christ that compels us to seek the salvation of all th e lost.
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Jesus as Slave-master
Tom Wells
PEC ULIA RITY OF OUR ENGLISH BIBLE TRANSLATION S IS
THEIR TRANSLATING T HE GREEK WO RD DOULOS AS
' servant. ' The wo rd usually means 'slave ' . One p robl em with thi s is
that it sometimes ca uses us to mi sunderstand the word 'Lord' which often
carri es the idea of slave-master. However, there may be good reaso n fo r usin g
servant instead of slave in our E ng li sh versi ons. S lavery as it ex isted in the
USA was so vil e and odious that many slave-masters used their slaves like
too ls rather than as humans. Beyond the USA those who captured and
transported slaves to our coun try mistreated them in the same ways. Many
died in tra nsport because of thi s.

A

What we must remember is that the title ' Lord ' in the phrase ' Lord Jesus'
means that he owns all human beings and especially those w hom he has
regenerated. Those who are born again are hi s special property. T hat, of
course, is a bless ing of the hi ghest type, not at all a curse. He had noble
purposes fo r us when he brought us to himself. Th at is why Chri stians rejo ice
to read in Romans 8:28, ' We know that in all things God wo rks fo r the good
of those who love him , who have been called according to hi s purpose.'
However, at one time or another many of us have been tro ubled by the
thought, ' Do I really be long to him?' Or ' Do I genuine ly love him?' And we
fee l at a loss to k11ow how to answer this questi on. Let me see if I can offer
some help here.
A good place to start w ill be to try to grasp the meaning of ' love ' in this
contex t. Here in America we co nstantly speak of lov ing people and various
things, ice cream, choco late, sports, etc . What do we mean by thi s? Generally
speaking we mea n something like ' I feel affection fo r these things ' or simpl y
' I li ke them. ' In contexts like these love means a fee ling of affecti on.
But I think it is plain th at when Jesus cited Leviticus 19: 18 in Matthew 22:37 ,
' Love the Lord yo ur God with all your heart and w ith all your so ul and with
all yo ur mind ,' he was not think ing primarily of love as affecti on. l write thi s
for several reasons. First, it is doubtful that we can demand a feeling of
affecti on fo r anyo ne or anything. Such feelings come and go, but we do not
simply will them to come, though we may cultivate them (or their oppos ites !)
once we have them. Second, we must not be led astray by th e wo rd ' heaii ' in

his quotation. That certainly suggests a feeling of affection to us because we
often use ' love' in th at way. However, we must keep in mind that in both
Hebrew and Greek heart and mind are synonyms . Thi s does not necessaril y
rule out fee lings of affection for God and man , but that is not its main
emphasis in either case.
Heart, so ul and mind together no doubt convey the idea of ' w ith your who le
being' or 'w ith a ll you are'. Hendriksen summarises thi s phrase in the words,
' What is meant .. . is that man should love God w ith all the " faculties" w ith
which God has endowed him .'
I have a simpl e defin ition of love for man and God that I have used for some
years . To love a man, woman or child is to seek their benefit. They have needs,
many needs. Whenever I can, I should seek to meet their basic needs, things
li ke food , drink and shelter. When these are temporary prob lems I may be able
to do this alone. When th ey are more than temporary, I must enlist others to
help me. This is an exce ll ent opportunity to enlist fellow-believers in Chri st to
help. Of course, we may find that the needs ari se from an unwillingness of the
needy person to work. Paul, yo u may remember, gave the Thessalonians a
simple rul e, ' The one who is un willing to work shall not eat' (2 Thess 3: I 0).
We must not jump to thi s conclusion in visiting the needy. But neither must we
ignore the ev idence when thi s seems to be the case.
Once more then, to love someone is to help them when they obvious ly need
help. I believe that thi s appli es to all men and women we meet. We may not
like them, their doctrine or their practice, but if they are needy we must help
them except where they want help to do ev il , such as promoting their errors of
doctrine or practice.
The definiti on of love I have just given is not original w ith me. I learned it
somewhere in the past. It is, in fact, agreed on by many scholars. If it is correct
yo u will see immedi ately that it cannot apply to God. Why not? For the
obvious reason that God has no needs.
For some tim e I searched fo r the meaning of loving God, since it is clearl y th e
first and greatest commandment. If it is not primarily about a fee li ng of
affection fo r him , what does it mean ? Of course, keep in mind it does not rul e
out fee lings of affecti on for him. Every Chri stian surely has such fee lings
often. A nd th at is ri ght and good!
I have decided that if it cannot mean meeting God's needs, since he has none,
it does mean something c losely related to that; to love God is to promote hi s
interests by obey ing hi s commands. Slaves promote the interests of the ir
slave-m asters by obedience. If the Lord Jesus sees us as his slaves, then

obedi ence is what he wants. Shortly we will see if he has said anything about
thi s. But befo re we do that, we' ll look into the context of the command to love
God in th e O ld Testament.
In Exodus 20:6 God speaks of 'show ing love to a thousand generations of
those who love me and keep my commandments' . Here he shows us the close
relation wi thin th e ten commandments between these two things, love and
obedience.
The book of Deuteronomy repeatedly shows the same connection. Here are
some examp les :

( 1.) 5: 10 repeats the same words we just saw in Exodus 20:6.
(2.) 7:9 speaks of ' those who love him and kee p hi s commandments ' .
(3.) 10:1 2-1 3 as ks, 'And now, Israel, what does th e LORD yo ur God ask of
you but to fear the LORD your God, to walk in obedience to him, to love
him, to serve th e LORD your God with al l your heart and with all yo ur
soul, and to observe the LORD's commands and decrees that I am giving
you today fo r your own good' (cf. Joshua 22: 5).
(4. ) 11: I says, ' Love the Lord your God and keep his requirements, hi s
decrees, hi s laws and his commands a lways.'
Turning to the words of the New Testament we find the same prominent
emphas is on j oining love to God and Clu·ist with obedience to what they
command . T he fo llowing are examples fro m the Lord Jesus and his di sciple,
Jolrn:
( 1.) In John 14:15 Jesus says, 'If yo u love me, keep my commands. '
(2.) In 14:2 1 Jesus teaches that, ' whoever has my commands and keeps them
is the one who loves me.'
(3 .) In 14:23-24 he says, 'Anyone who loves me w il l obey my teaching .. ..
Anyo ne who does not love me will not obey my teaching. '
(4.) In a context that di scusses Jesus' sacrificial death the apostle John writes
in l John 2: 3-5, 'We know th at we have come to know him if we keep hi s
commands. Whoever says, ' I know him ,' but does not do what he
co1ru11ands is a 1iar, and the truth is not in that person. But if anyone obeys
his word , love fo r God is trul y made co mplete in them .'
(5.) In 1 John 5:2-3 we read, ' This is how we know that we love the childre n
of God, by loving God and carrying out hi s co mmands. In fact, thi s is
love fo r God: to keep hi s commands. And his commands are not
burdensome.'
(6.) Finally we read in 2 John 6, 'And thi s is love: that we wa lk in obedi ence
to hi s [God's] co nu11ands. '
It is clear, then, that if we claim that we love God and Christ without acting as
slaves must act, we are making a false confession .
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French-speaking West Africa
Frederick Hodgson

URING THE SlXTEENTH CENTURY EUROPEAN POWERS
ENCOURAGED EX PLORATION OF DISTANT PARTS OF THE
world and fought wars in order to gain control over these lands and
their potenti al source of wealth. This process, fuelled by the Indu stri al
Revo lution and the need fo r raw materials, continued well into the latter half
of the nin eteenth century. Th e nineteenth century saw a scramble for Africa,
with the chief colonial powers being Britain, France and Portugal. Belgium,
Gern1any and Ita ly joined in on a small er sca le.

D

The defeat of France in the Fra nco-Pruss ian War of 1870-71 was blamed upon
its lack of technical expertise and training. It resulted in a frantic effort to
improve French education and obtain greater wealth and raw materials by
acquiring ex tra territories. The man driving this French expansionism was
Jul es Ferry, a republican prime mini ster and initi ato r of anticl eri ca l
education al laws promoting secu lari sm in France. Other European countries
joined in the struggle to establish colonies and the Berlin Conference of 1885
was called by th e ageing Bismarck to establish international guidelines fo r the
acquisiti on of territori es in Africa. Between the Franco-Prussian War and the
First World War a fifth of the world 's land mass was divided between th e
European powers. During th e First World War a million men of African
descent fought for the allies and doubl e that number during the Second World
War. Africans were cri tica l of the lack of appreciation and gratitude shown to
them for the ir support in these wars.
Unlike the Briti sh who made use of local men to exercise rule on thei r behalf,
the French ruled directly by their own appointed officials. Legislation in the
lands acq uired had to be ratified by France. Africans were acknowledged as
being French as long as they em braced French cu lture and it was perfectly
acceptab le for whi te French peop le to marry those of African descent. The
French establi shed two federations of coloni es in Africa known as French
Equatorial Africa and French West Africa.
During the period of decoloni sation after the Second World War Britain
followed a policy of grad ual transfer of power to the Africans. The French
policy of ass imil ation posed greater difficulties especially in North Africa
where a long struggle for independence continued until 1962. In 1958 General

de Gaulle held a referendum in African countries and only Guinea voted for
outright independence then but the fo llowing year the French Constitution was
amended so as to a llow other countries to choose thi s path. Most of the African
countries had become independent by 1980 as the resu lt of the activities of
strong political mo vements.
The secular influence of direct French rule indicates that attitudes towards
' religion ' would be different in their colonies compared to those controlled by
the British.

Spiritual needs of French West Africa.
Fundamentalist Islamic forces have attacked Mali during the last few months.
The attempt to subjugate this relatively peaceful but rather forgotten state, is
likely to be soon forgotten as pressure continues to be mounted against
Christians in the huge country of Nigeria. Persecution of beli evers in the
northern part of this country is reported much more regularly in thi s Englishspeaking land with its important oilfields in the south.
Probabl y the English-speaking wo rld is very ignorant of the western side of
Africa, which was co lonised by the French during the late nineteenth century.
One reason for our lack of knowledge of this area is its economic poverty and
lack of industrial activity. Elsewhere in the world poor, underdeveloped
countries have been the haunt of Muslim extremists and the cause of strife
elsewhere. Figures published by Operation World suggest that the number of
Christians is growing in the area and that there are windows of opportunity for
the gospel to be propagated.
There are many millions of people who speak French in West Africa. French
is the official language or principal language in the countries shown in the
table below. It must not be thought that French is the only language as there
are hundreds of others spoken by the different tribal groups found in this
region. However, there are huge opportunities to reach the people through
French language books, radio and educational establishments. Just as Greek
was the language spoken throughout the world known to the apostle Paul,
French is the language spoken throughout much of West Africa . The region is
full of peoples who are ignorant of the gospel.
The reli gious character of the countries varies as indicated by the table, in that
the countries to the north are much more influenced by Islam and those in the
south would identify themselves as being Christian. A religious fault line runs
across the whole of Africa from Senegal in the west to Ethiopia in the east. It

is not a simple division into Islam and Christian, in th at there is much
nominalism and syncretism with 'African religion ' . Thi s applies to those who
call themselves Christian and those who are Muslims. Some peopl e groups
remain entrenched in animism, often because they know of no other way.
The table was compiled using data from Operation World and the word
'Christian ' is used to refer to a ll of those who would regard themselves as
connected with Jesus in some way and wou ld not ca ll themse lves M uslim .
This means that in add ition to Roman Catholics and libera l Protestants,
Jeho vah 's W itn esses , Independent churches, charismatic churches and
evangelical ch urches are included. As mentioned in the prev ious paragraph all
of these groups have fo ll owers who retain so me aspects of ' African reli gion'
to some degree or other. The column that is of most interest is that describing
the proportion of the population that is evangeli ca l. Care is needed w ith
interpreting th ese figures because of th e difficulty in distinguishing th ose who
are nomin all y evangelical and those who are true beli evers. The tab le includes
Mauritan ia, although in many respects it shou ld be gro uped w ith the Arab
countries along the Mediterranean coast.
Country

Population

O/o

% Eva nge lical

'C hristian '

%
Muslim

Mauritan ia

3.4 milli on

0.2

Niger

15.9 mi ll ion

0.3

0.1 (3 .7% growth p.a.)

97.1

Senegal

12.9 million

6.4

0.2 (6. 1% growth p.a.)

91.1

Guinea

10.3 mil lion

4.5

0.7 ( 1. 5% growth p.a.)

88 .3

0. I (6 .7% grow th p.a.)

99.8

Ma li

13.3 milli on

2.6

0. 7 (2 .5% growth p.a.)

87.4

Chad

11 .5 million

38.5

10.1 (3 .2% growth p.a.)

52.8

Burkina Faso

16.3 million

20.7

8.9 (4. 1% growth p.a.)

52.2

Cote d ' Ivoire

2 1. 6 million

33.6

10.5 (3.0% growth p.a.)

41. 8

Ca meroo n

20.0 milli on

53.8

9.0 (4.3% growth p.a.)

26.0

Ben in

9.2 milli on

39.9

8.3 (4.3% growth p.a.)

23.5

Togo

6.8 million

45.4

10.7 (4.7% growth p.a.)

17.5

Central African
Republ ic

4.5 milli on

76.4

32.3 (2.3% growth p.a.)

13.8

Gabon

1.5 million

79.4

12.7 (2.8% growth p.a.)

I 0.4

Congo - DRC*

67.8 million

92 .2

18.7 (3.7% growth p.a.)

1. 9

Congo

3.8 million

89 .7

15.9 (2.4% growth p.a .)

l.6

* French

is the offic ial language. It was a Be lg ian co lony fo r 60 years

1
:-.

ou.1 kcho

tt'{ MAURITANI A

/
NIGER

CHA

IW

Most of the countries listed above becam e independent of France round about
1960 and there have been experiments with different forms of government in
some of them but most now allow freedo m of religion at least in name.
Mauritania is an Islami c republic. Here the official language is Arabic, but
French is the language of government and commerce. It is presently the onl y
Islamic republic among the countries listed and the other counh·ies are largely
officially secular states and Christians have freedom to evange lise in these but
those who are converted from Muslim backgrounds experience considerable
difficulties. One problem fac ing the chw-ches is that of the incursions of militant
fundamental Muslims from other countri es such as Saudi Arab ia and Libya.
There is no sign of these incursions decreas ing since the defeat of the Gaddafi
government in Libya in 2011. Growth in Islamic fundamentalism in the no1ih of
Africa is likely to pose more problems to the people of Western Africa.
The people of the former French coloni es in Western Africa are largely poor
and have a low life expectancy. Sometimes this poverty is a result of politi cal
instability or com1ption. It is helpful to see the physical needs of the peop le in
the region as demonstrated by indices such as life expectancy and human
development index (HDI) and income per person compared to the USA. Some
of these countries are among the poorest in the world despite rich natural
resources. Some of the countries are poor simply because of their arid climate.

Literacy

Population
under 15

2
I
2
l
l
2
I
2
3
2
l

Public
debt
as %
of
GNP
170.6
67.9
2 1.4
88.0
72.5
54.5
39.0
66.4
13.5
56.5
89.6

5 l.2
28 .7
39.3
41.0
19.0
53.7
23.6
48 . 1
67.9
33.6
53.0

40%
50%
44%
43%
44%
46%
46%
41 %
41 %
43%
40%

179

I

96.0

48.6

41 %

103
176
136

25
0.5
6.0

24.7
138.0
165.0

84.0
89.8
84.7

36%
47%
41 %

Country

Life
expectancy

HDI
(out
of
182)

Income
per
person
as% of

Mauritani a
N iger
Senegal
Guinea
Mali
Chad
Burkina Faso
Co te d ' Ivoire
Cameroon
Benin
Togo

56.6
50.8
55.4
57.3
48.1
48.6
52.7
56 .8
50.9
610
62 .2

154
182
166
170
178
175
177
163
153
16 1
159

Central
African
Republic
Gabon
Congo - DRC
Congo

46.7

60 .1
47 .6
53 .5

USA

HDl co mbines data of li fe expectancy at birth, literacy, ed ucatio n and
standard of living. Readers in the UK wi ll be interested to lea rn that in the
UK the inco me per person is 92% of th ose in the USA and in France is 97%
of those in the USA.

There are many barely reached people groups in West Africa. These are large ly
Muslim. There are 17.2 million people in the coastal countries includin g 114
peoples speaking 75 languages and di alects. These inc lude the sparsely
evangelised 4.6 million Wolof of Senegal , 2.4 million Maninke of Guinea, l .9
million Man inke of Cote d'Ivoire, 1.4 Mandinka of Senegal and Gambia and
the 1.1 million Susu also of Guinea. There is also a great need for more
evangelisation of peoples in the interior of West Africa. These include the
Kanuri, Bambara, Songhai and Soninke adding up to 78 people groups in total
involving a population of 22.3 million peop le speaking 31 languages. There
are for exa mple 4.1 Zarma of Niger and 3. 1 million Barbara in Mali and a
further 1.0 Barbara in Cote d'Ivoire. The Palaka is a relatively small tribe in
the north of Cote d'Ivoire that has received the gospel in the last ten years, bu t
there is much to be done in terms of giving them the whole of the Bible in their
own tongue.
It is impossible within the confines of thi s article to describe each of these
countries in detail. However, Cote d'Ivoire exhibits many of the needs and
tensions in the area and Abidj an, the largest city, has the third largest
Francophone population of the world . Its population is 4.1 million compared

to the capital city Yamoussoukro with a population of 885 ,300. Accurate
population figures are very difficult to ascertain because of migration of
populations from sunounding countries such as Burkina Faso and Mali. The
presence of people from these other countries accounts for some of the
instability of Cote d ' Ivoire.
Division within the country is largely between the Muslim north and the
Christian and an imist south. It would be a mistake to think that the line of
demarcation is a stationary line. Islam spread rapidly into Cote d' Ivoire during
the last century. In 1900 it was estimated that only 5% of the population was
Muslim whereas the percentage today is closer to 42%.
After independence from France in 1960 the country was ruled by a one-party
presidential government until 1993 with the death of the president HouphouetBoigny. In 1999 his elected successor was deposed and fled the country
leaving the co untry ruled by the military. The military superv ised an election
in 2000 but th is was blatantly rigged. Laurent Gbagbo was placed into office
as a result of the protests, but he himself was subjected to a fa il ed coup in
2002. Disaffected northerners mounted an armed rebellion in wh ich thousands
died and although there was a peace agreement in 2003 fighting continued
sporadically until 2007. In March of this year President Gbagbo and the
former New Forces rebel leader Gu illaume Soro signed the Ouagadougou
Political Agreement. This led to Soro joining the Gbagbo government as Prime
Minister and the two men agreed to reunite the country. The agreement
included the integration of the rebel forces into the national army and the
holding of elections. Not surprisingly there were practical difficulties in the
integration of the rebel forces and the hoped fo r demilitarising of the country.
It was also found to be impossible to hold elections as soon as it was hoped on
accoun t of uncertainty as to who was eligib le to vote. Balloting had to be
postponed from November 2009 to November in 2010 . The election for
presidency was won by Alassane Dramane who defeated Gbagbo. The latter
refused to hand over power and there was a stand-off, including widespread
fighting until Apri l 2011. He was then forced from office by the QUATTARA
fo rces supplemented by UN and French sold iers. Several thousand UN
peacekeepers and several hundred French troops remain in the country to
suppo1t the process of transition to what is hoped will be a stable government.
A lthough the Gbagbo government all owed western missionaries to operate
many missionaries left the country because of the internal strife. Despite the
vio lence and withd rawal of missionary support the number of churches has
co ntinued to grow. It is estimated that in Abidjan alone there are more than
3000 ch urches. Success of gospel preaching has led to a situation when there
are now more evangelical churches than there are sacred fetis h groves.
However the presence of animism remains strong and the testimony of many
beli evers is compromised by fet ish charms and ancestor worship. Prayer is
needed for believers that they may be able to withstand the power of the
temptation to revert to old practices of animism.

Sadly, Chri stian believers in th e south of the country aligned themselves with
President Gbagbo. Thi s has had the effect of ali enating them from the Muslims
from the north. This means that it is even more difficult for these Clu·istians to
share the gospel with Muslims. The Christians have a rea l need to show
humility and have a loving relationship towards them if they are going to be
reached. Th ere is a need for a greater vision for the evangeli sation of the
notth ern people by the Ivorian believers.
Calvary Ministries (CAPRO, www.capromissions.org) and Movement for
African National Initiatives (MANI) have both research ed unreached peop le
in Cote d ' Ivo ire with the aim of sti mul ating concern among lvo rian believers
to reach out to the unevange li sed no1thern tribes. CAPRO has a mi ss ionary
tra ining institute in Abidjan to serve Francophone Africa.
Clu·istians in Abidjan have opportunities to reach out to the many peopl e in
that city who have settled there from Mali and Burkina Faso in addition to
Ivorians who have migrated to this city from the north . Many new churches
are established in Abidjan every month but these are geared to reaching out to
those from Christian backgrounds.
41% of th e population of the country is under the age of 15 and attention is
bein g given to the younger people of the counhy There is liberty to teach the
Scriptures to school children in the state schools and the Scripture Union
makes a vital contribution schoo l evangelism but there is a lack of suitab ly
qualified people to exploit the opportunities in schools. Campus Crusade for
Clu·ist International (CCCI) has 30 full- ti me staff reaching students in several
c iti es and the International Fellowship of Evangelica l Students has groups
present in the counhy In fact their Francophone Africa headquarters are in
Abidjan.

Abidj an is a strategic centre fo r reach ing out into the rest of Francophone
Africa. TWR and other evange lical organisations have radio studios in this
c ity and programmes are broadcast tlu·oughout West Africa. Radio Frequence
Vie, planned to be turned over eventually to the nation al church , broadcasts
programmes in French and other languages . It has rel ay stations in five other
c ities. The Association of Evangelical s in Africa has a film studio in Ab idj an
and produces biblically based but culturally sensitive videos on family life,
AIDS/HIV and other social issues and these are transmitted from national TV
stations.
Further Bible translation into tribal languages is an important need. The
ava il ability of Christian books was damaged during the recent civil conflicts
as bookstores were looted and many foreign book d istributors fled from the
country to escape the turmoi l and danger to li fe. The need fo r biblically based
books re levant to Africans at affordable prices is a major need.
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The Children's Talk
In defen ce of the children s talk by John Benton

T

HERE WAS MUCH WHICH I FELT WAS HELPFUL ABOUT
THE PIECE BY KURT STRASSNER ' OUR NINE-YEAR-OLD '
which appeared in th e Jul y-August issue of Reformation Today.

I liked the spirit of the article and its genuine co ncern for children. The
enco uragement to fam ilies to teach the Bible at home was abso lutely ri ght.
Pastor Strassner's emphasis on simplicity in preaching is to be applauded.
The way it sought to address why children forsake the church when they
grow up showed a desire to face a maj or problem in many congregations.
However, with respect, I beli eve that the remedy suggested, that of
abandoning the children's talk and insisting on the presence of children
through the sennon , though we ll meant, is not a wise strategy and is likely
to cause more difficulti es than it seeks to so lve. Let me make a few points.

Children in sermons
The anecdote about a 9-year-old who ' picks up a lot ' from the sennon can
be countered with many others telling a different tale. A very fine eider 's
wife, recalls being made to sit through sermons when she was a child by
her Christian family. ' All I learned,' she says now, 'was how not to li sten
to a sermon . I learned how to let my mind wander in all sorts of directions
while looking as if I were interested.' She went on to say, 'The real
problem was that when I was eventuall y saved and I did want to know
what the Word of God was saying I had terribl e difficulty in learning to
li sten. '
At a practical leve l, in many churches in the UK where children are
expected to stay in the sermon, what often happens is that parents bring all
kinds of colouring books and littl e toys with them in order to keep the
children quiet during the message. This can be not only distracting to the
preacher, with the continual swish of co loured pencils across the paper, but
it usually means that the parents too are only half listening to the Word of
God as they have to keep an eye on the youngster to ensure their qui etness,

espec ially if they happen to lose a crayon. In such instances you not only
have the children not listening to the message but the adults unable to
li sten too.

Understanding
I believe precisely what Pastor Strassner sets aside. That is 'Most children
are far better off spending the sermon time in a chi ldren's service, hearing
the Bible taught at their own level. '
Part of the reason for my view is that Scripture itself tells us that a child's
way of understanding is not the same as that of an adult. ' When I was a
child .. . I understood as a child, I thought as a chi ld ... ' (1Cor13: 11). It may
be true that a child can understand the truth in a simpl e way from God's
Word , but it is also true that being a child they might we ll misunderstand .
To mention a crass example, when she was a girl, there was a boy in my
wife's primary school named William Heaven. You can imagine the kinds
of confusion that arose in the littl e boy's mind from the opening sentence
of the Lord's Prayer. When children appear to understand , quite often they
don't.
The writer of Hebrews is rebuking his readers; nevertheless he lays down
the rubric that teaching needs to be set at an appropriate level for the
hearers. 'We have much to say about this, but it is hard to exp lain because
you are slow to learn . .. You need milk, not solid food ' (Heb 5.11,12) .
Of co urse it is right to set expectations for children in church. But as
Baptists we believe that children are not automatica ll y included in the
covenant. They need to be born again. In expecting children to delight in
sitting through adult church we may well be requiring of them what is on ly
possible from a converted heart. Thus we can 'exasperate ' (Eph 6:4),
'embitter' and 'discourage' (Col 3:21), our children.

Is all the Bible suitable?
We believe in expository preaching. We believe that all the Bible is given
to us by God. 'Man does not live on bread alone, but on every word that
comes from the mouth of God,' (Matt 4:4). God has given us everything
that is in Scripture because we need it.

But is everything in Scripture appropriate to be explained to children? We
can all think of some of the more gruesome parts of the Old Testament
naiTatives. ls it really appropriate to preach to children from Genesis 19 or
Judges 19 and 20? Do they really need to hear about David being asked
by Saul for a bride-price of a hundred Philistine foreskins? And what was
Esther doing when it was her turn to spend the night with King Xerxes?
We could go on. But it is clear that some parts of Scripture are for adult
consumption. They are not meant for children.
So if the custom of the church is to keep children in every sermon, what
happens to the preaching programme? Either we blunder on preaching
parts of Scripture which will make parents rightly squim1 as their children
listen . Or, following the great expurgator of Shakespeare, we bowdlerize
holy Scripture; there being 'no go' areas of the Word of God where the
preacher must never tread, because in a healthy congregation there will
always be children present - especially if we follow (as sadly many
churches do in these days) the increasing custom of meeting only for
morning worship on the Lord 's Day.
Certainly it is right for children to join in the service and to fee l part of the
gathering of God 's people. You can do just that with the opening hymns
and prayers and children's talk. But surely common sense and Scripture
itself tell us that when it comes to the teaching and preaching it is generally
good for adults and children to be addressed separately.

The whole service
Pastor Strassner is, of course, ri ght when he speaks of the need to get our
youngsters used to being part of a whole service including the preaching.
But this integration should take place at a more appropriate age. In our
own congregation we have our 12 - 14 year olds occasionally sitting
through the sermon, and by the time they are 15 they are with us
throughout. The outcome is that generally speaking, by God's grace, they
stay as they get older.
And, let me put in a plug here for the Sunday evening service. Over this
issue it does not have to be a case of either I or. We run a Sunday school
through th e sennon time for every Sunday morning service throughout the
year. But as children grow and mature and begin to show rea l spiritual
interest, the opportunity to bring the children to sit through the whole

service is th ere every Sund ay evening. But the beauty of this method is that
it is left in the hand s of the parents as to when the right age is to do that.
Children are different. Some need to go to bed early. Others do not. Some
children are spiritually bl essed by coming out to church in the evening
with a parent, others are blessed by being quietly at home with Mum or
Dad for a Sunday evening Bible story and prayer. It is the parents w ho
kno w wh at is best for th eir children. There is fl ex ibility. There is no
pressure on hard-pressed parents to confo nn to a rigid set of artifi cial
expectati ons.

What about outsiders?
Lastly, don ' t we have an evange listi c responsibility towards outsid ers? T
think that generall y speaking the idea of requiring children to sit through
the sermon will di sco urage non-Christian famili es fro m ever attending
church. N ot only are the parents not used to church, their children alm ost
certainly will have no way of fitting in with wh at is required. It is like ly
that the children will hate being forced to sit through a sennon; they w ill
play up, the parents will be embarrassed, be put off and might never darken
the doors of any church again.
By contrast if there is something whi ch is right for youngsters at the
beginnin g of th e service and a li ve ly, enj oyable and well-organi sed Sunday
school specificall y fo r children, th e whol e family may well feel we lcome
among God 's peopl e. It is our own experi ence that even from un-churched
fa mili es, non-Christi an parents have heard their youngsters as kin g,
' Daddy, pl ease can we go to that church again? '

Editorial comment. Observations in both mti cles are helpful. John Benton
does not mention th e sac rifice th at has to be made by those who leave th e
main service to teach th e children. In conversation he suggested that the
evening service can make up for expos itions missed. Another important
factor is the need to mainta in high standards of teaching fo r the children.
Qualifi ed teachers are often in short supply. A last comment concern s
visitors being put off church fo rever - wi th British people in general at an
all time low in spiritua l discernment it is true that any little inconveni ence
can put peo ple off but still John Benton's comment is exaggerated - one
bad vi sit to a restaurant does not mean that you are going to give up
restaurants fo rever!
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News

Kees van Kraglingen (right).

The Netherlands
The Sola 5 Baptist Conference took
place on 2-3 November in the
centra l town of Ede. The theme of
the conference was 'God speaks!'
The main speaker was Conrad
Mbewe from Kabwata Baptist
Church, Lusaka, Zamb ia . Our
brother took three sessions
speaking on the doctrine of
Seri pture from 2 Timothy 3: 14 .:__
4:2 , the preaching of the one
message of the gospe l to people
from different cultures based on 1
Corinthi ans 9: 19-23, and finally on

the importance of doctrinal
Christianity from John 8:31-32.
These messages contained a
passionate plea for Biblical and
doctrinal ministry, presented with
power,
conviction
and
an
unwavering trust in the God who
breathed out His life-giving Word
to a lost and sinful world.
Kees van Kralingen preached from
John 17:17-19 on the topic of'Your
Word is Truth also for a postmodern
world'. Maarten Ezinga addres sed
the important subj ect of Scripture
as the sword of the Spirit

emphas ising the need to maintain
the biblical connection between the
work of the Holy Spirit and the
Word.
We were most encouraged to see
that 200 people attended the
conference, three times as many as
before! During this conference, the
firs t-ever translation in Dutch of the
London Baptist Confession of Fa ith
of 1689 was presented. This
translation has been edited by Kees
van Kralingen who also wrote two
introductory chapters
on the
history and theology of the '1689'.
We hope and pray that the
conference and this publication
will all be used by the Lord for
further reformation and revival of
the churches in The Netherlands
for God 's glory.
See also
www.sola5baptisten.n l.
This was Conrad Mbewe's first
visit to The Netherlands. Following
the conference, Conrad spent a
further week in the country,
preaching in a variety of different
locations. A fasc inating accou nt
can be fou nd on hi s blog:
www.conradmbewe.com.
Syria
Syrian Christians continue to need
the earnest prayers of God 's
people. The ir suffering continues their communities are being

destroyed
and
their
li ves
endangered by invading Islamists.
The large Arab Evangel ical
Presbyterian Church building in
A leppo, Syria was deliberately
dynamited and destroyed by those
who want to see an end to all
Christian presence in the country.
The congregation had already
diminished in numbers as many
have mn away to Lebanon. The
remnant now need an alternative
meeting place.
Aleppo remains largely under
government control; but Syrian
Is larnists keep getting new recruits
from Arabian Gulf countries,
Yemen, Jordan, Libya, Afghanistan ,
Pakistan , Somalia, etc.
They
include suicide bombers and
snipers, who sneak in and out of
different parts of city and terrorize
the population. They have been
embo lden ed by Fatwas (Is lamic
pronouncements) wh ich say that
attacking non-Islamic buildings and
non-Muslims is rewarded by
additional privileges in Islamic
Paradise

USA
A missions conference is planned at
Audubon Bib le Church, Laurel ,
Mississippi, 22-24 Febmary, 20 13.
Preachers: Robert Dickie and Erroll
Hulse.
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Concert of Prayer for Revival

Photo - mother church at WorcesteJ'. Cape, South Africa.

Editor
HE YORKSHIRE REFORMED MINISTERS' FRATERNAL
CALL FOR A CONCERT OF PRAYER BEGAN IN JANUARY
201 l. We now enter our third year. The date for the next prayer
meetings is Saturday January 5th, 2013. As usual we plan to pray from
10 am till 12 noon.

T

Once again, friends in other paiis of the country plan to meet at the
same time. It is a great encow-agement to know that we in Yorkshire are
not on our own, but that this burden for revival is shared by believers
all over the country. The moral and spiritual decline which continues

ought to drive us all to our knees . We must particularly pray for a
dramatic divine intervention to frustrate the plans of those who
foo lishly imagine that it is within their power to redefine the mean ing
of ma1Tiage (see RT 250 page 8ft), surely the key symptom today in our
national apostasy.
Maria Miller, the Culture Secretary, announced plans to allow samesex couples to marry last week. A bill is expected at the end of January
and David Cameron hopes to get the redefinition of maniage thro ugh
parliament by the summer.
However we are observing answers to our prayers in different ways,
one of which is the courage given recently to leaders who are resisting
this god less tide of immorality that threatens to engulf us. For instance
it was reported in the media on 14th December that almost 60 members
of the Commons and Lords have signed a letter to The Daily Telegraph
accusing the Coalition of acting without a mandate. In a stronglyworded statement they pour scorn on the Government's consultation
process which they say is mired in doubts over its kgitimacy. They
accuse the Coalition of ' ploughing on regardless' in the face of what
they describe as an 'overwhelming public response' in opposition to
Gay marriage. The letter which ca1Ties the names of Conservative,
Labour and independent members as we ll as those from smaller parties,
marks the launch of a campaign in Parli ament to oppose the measure.
A second matter for thanksgiving is that a week before this Peers in the
House of Lords voted by a large majority, 150 to 54, in favour of Lord
Dear's amendment to remove ' insulting' words and behaviour from the
scope of Section 5 of the proposed bi11. The significance of this is that
freedom of expression could be threatened. Can you imagine the
trouble we will be in for insulting people by describing them as sinners
under the eternal judgment of God?
Pictured above is a picture of ' die Moederkerk ' (mother church) in
Worcester, Cape. Was that tall spire built as a memorial of the
remarkable revival experienced in 1860? (see page l Off). We can take
it as a pointer heavenwards encouraging us in our intercession. We
implore our omnipotent triune Yahweh to come down to revive his
work.
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African Pastors' Conferences
Warm gratitude is expressed to
churches and individuals who have
supported the APCs. Donations can
be gift aided and cheques need to
be made out to African Pastors '
Conferences and posted to the
treasurer Mrs Rachel Rothwell ,
4 Hall Close Bramhope, LS 16 9JQ
UK

Botswana (6-8), Livingstone
(11-12), Lusaka (14-15)

April
King Williams Town (1-3),
Port Elizabeth (5-6), George (I 0),
Cape Town (12-13)
Bulawayo (22-24), Gweru (25 -26)

Six APCs were concluded
successfully during October and
November last namely at Louis
Trichardt, Soshanguve,
Bloemfontein, Empangeni ,
Phoenix and Mseleni.
We appeal for prayer for all that is
involved in about 34 APCs as
outlined here. The potential in
Tanzania is enormous (see rep01i
by Stephen Nowak in RT 250).
Logistical problems are daunting,
which reminds us of the
importance of prayer and careful
planning. Pray especially for full
time APC worker Mike Marsland.

APC 2013 Conference Schedule
January
Port Edward, Hillcrest,
Pietennaritzburg, Mooi River,
Newcastle, Welkom, Vereeniging,
Kempton Park I Tembisa

May
Swaziland (2-4), Barberton (6-7),
Kabokweni (8), Bushbuckridge
(9) , Komatiepoort (10)

Malawi - Four APCs planned

July
Uganda (9-1 1) and /or Tanzania
(16-18)

September
Namibia (9-13)

October
Louis Trichardt (21-23),
Soshanguve (24-25), Bloemfontein
(28 -29), Lesotho (31 - I Nov)

November
Empangeni (12-14), Mseleni
( 15 -16), Ermelo (?) ( 18)
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The future of 'Reformation Today'
William Caxton and Sir Tim-Burners-Lee
HE MOST MOMENTOUS OF ALL SPIRJTUAL REVOLUTIONS
SIN CE THE TIME OF THE APOSTLES TOOK PLACE IN THE
l 61h-Century Reformation. That revo lution was faci li tated by the
invention of the printing press and espec ially the progress made in developing
that invention through William Caxton. He was born in around 1422 in Kent.
At 16 he went to London to become an apprentice to a merchant. Later he
moved to Bruges, the centre of the wool trade, where he became a successfu l
and important member of the merchant community. In the early 14 70s Cax ton
spent time in Cologne learning th e art of printing. He returned to Bruges in
1472 where he and Co lard Mansion , a F lemi sh calligrapher, set up a press. In
1476 Caxton returned to London and establi shed a press at Westminster, the
first printin g press in England. He printed more than 100 books in hi s lifetime,
books which were known for their craftsmanship and carefu l editing. He was
also the translator of many of the books he published, using hi s knowledge of
French, Latin and Dutch. He died in 1492.

T

The electronic revolution
The printed page is dimini shing. It no longer occ upi es first place in
communi cation. We are living in th e electronic revoluti on of the 2 1st century.
A majority prefer to read 'on line'. Another Englishman is involved in this
revo lution. He is ' Tim' Berners-Lee, born 8 June 1955, a British compute r
sc ientist who stud ied at Queen's Co llege Oxford from 1973 to 1976. To 'Tim'
Berners-Lee is attributed the in vention of the World Wide Web.

The future policy of Refo rmation Today
A variety of articles have been published on the RT we bsite. The number of
hi ts shows that our potential e lectronic readership is vastly more that those
who receive the printed magazine. Selecti ng fro m our 42 years accumul ated
material and adding new materi als from our talented co ntributing authors we
plan to add 120 pages bi-monthly free of charge. We will leave it to those w ho
benefit from this ministry to donate as they fee l free or if they wish to
subscribe for the printed 40 page copy of the magazine. As Post Office prices
go up so w ill the cost of posting the printed copy. In ev itably the 120 page
electron ic ed iti on of RT will eclipse the 40 page printed eidtion . We ass ure our
readers that we are determined to be at th e cutting edge . We will, as enabl ed,
maintain the hi ghest standards as we reach out to all nat ions w ith the truth.
Malachi I : I 1.
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