








We live in a fallen world. Paul says
that the whole creation has been
groaning as in the pains of childbirth
right up to the present time (Rom
8:22). The truth of this statement is
underlined regularly when natural
disasters strike in different parts of
the world as in the recent case of the
Philippines (see RT 257). What do
we do as Christians and as a church
when this happens? How can we
show the love and compassion of
Christ in such events? Not much has
been written about these questions
ar we are therefore all the more
grateful to Roger Abbott for
addressing this important topic in his
article in this issue of Reformation
Today.

In the meantime the preaching of the
gospel of God’s sovereign grace in
the Lord Jesus continues. We need
such information for encouragement
and to stimulate us in prayer as Paul
exhorts us in almost all of his letters.
We are grateful for the progress
of the gospel in the ‘schemes’ of
Edinburgh (see Carey Conference
report), Nigeria, the townships of
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South Africa, right to the ends of
the carth such as in Fiji (see News
section).

And this gospel of the kingdom will
be preached in the whole world as
a testimony to all nations, and then
the end will come. Meditating on
the end is not only for our comfort
but is a very strong stimulus to
serving our Lord faithfully in the
proclamation of the gospel and the
building up of the church. When the
church now does not even remotely
look like what it shall be, we are
not only deeply humbled, but at the
same time wonderfully encouraged
by the vision of the church as the
New Jerusalem in Revelation 21.
I am therefore profoundly grateful
to point you to the sermon on this
text preached by Luke Jenner at
the closing session of the recent
Carey Conference. Please, may [
recommend to you reading this issue
of Reformation Today from this
perspective of God’s great plan of
redemption for your instruction and
encouragement.

Kees van Kralingen

The following articles have been added to the website recently:
Robert W Oliver, Baptist Confession-Making: 1644 and 1689
David Woollin, The Development and Impact of John Calvin’s ‘Institutes of

the Christian Religion’

Jonathan Bayes, Report of the January Concert of Prayer in the UK






chapter is very significant when we also consider scripturally what happened
at the Fall. 1 Corinthians 15:21,22 states ...For since by man came death, by
man came also the resurrection of the dead. For as in Adam all die, even so in
Christ shall all be made alive.” Because the major point of 1 Corinthians 15 is
physical resurrection, the argument is forceful that the contrast is that Adam
brought physical death just as Christ brings physical life — we shall be changed
Jjust as Christ rose in a new body.

(iii) The teaching of death as a result of sin lies at the basis of our understanding
of the cross of Christ. Christ died both spiritually and physically. If physical
death is not part of the punishment of sin, then why did Christ physically die?
In Matthew 27:50 it states that Christ ‘yielded up the ghost’. Luke 23:46 states
Christ’s final words on the cross, ‘Father, into thy hands I commend my spirit,
and having said thus he gave up the ghost’. John 19:30 reads ‘...he bowed
his head and dismissed his spirit...”. He separated his spirit from his body.
He died physically — all perfectly under his control. This was the final act of
Christ on the cross. Earlier he had endured spiritual death for the redeemed.
For earlier in that remarkable series of seven sayings of our Saviour, he was
separated spiritually from his Father, when he cried out in agony (Mt 27:46)
‘My God, my God, why hast thou forsaken me?” Such agony is only matched
by the rich man condemned in Luke 16, and the description of the lost in
Revelation 14:11 ‘The smoke of their torment ascendeth up for ever and
ever: and they have no rest day nor night’. So the precious truth (1 Cor. 15:3)
“Christ died for our sins according to the Scriptures’ needs to be understood
in the light of the teaching in that very chapter on what death really is.
Physical death is separation of soul and body. Spiritual death is separation of
the soul from the mercy of God. Christ died for our sins both spiritually and
physically. Consequently to suggest that only spiritual death was involved in
Adam’s fall (because it is suggested man came from ape-like creatures already
experiencing physical death) undermines the extent of the atonement. Why did
Christ not get off the cross, when he said, ‘It is finished’? He stayed on the
cross because physical death was part of the penalty of sin, and meant that our
right to our new bodies to come was purchased as he physically died and took
the full weight of our sin.

Dust really means dust

Some have problems with Genesis 2, saying that it seems to be another version
of the origin of the first pair, but in reality we have in Genesis 2 simply a more
detailed account which complements the summary of Genesis 1 on the 6™ day.

In Genesis 1 and 2 there is no room for so-called human evolution. God did
not take an ape or some such creature, and make him into a man. God took
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dust. There was no pre-Adamic race as some would have us believe'. Adam
was created ‘at the beginning” (Mt 19:4), and in that same verse it is important
to realise that Christ is teaching also the origin of sexual differences — brought
about deliberately by God himself, not by chance blundering through a maze
of mistakes from pre-human brutes! ‘He that made them in the beginning,
made them male and female’. The words of our Lord should be enough, but
Paul also builds a whole argument on not an ‘Eve out of Africa’ theory, but
ADAM first before Eve, out of the dust. In 1 Timothy 2:13 Paul states that
‘Adam was first formed, then Eve’, and on this stands another issue so hotly
contested by some in our churches — the importance of male leadership. This
is nothing to do with men being better than women, or vice versa. It is simply
because God has a different role for each, and we are truly fulfilled when we
believe, obey and trust what he has said, in this case through the Apostle. That
is the issue, believing in and submitting to God’s Word. Here Paul shows us
the basis of such teaching about the sexes — that God made Adam first. If we
deny this we weaken the New Testament as well as the Old. Paul appeals to
Genesis, and thereby reinforces the straightforward understanding of it. If
there had been some pre-Adamic hominids, then Adam would have been born
in some way from a pre-existing female, and the whole argument of Matthew
19:4 and 1 Timothy 2:13 would be without meaning. We tamper with these
scriptures at our spiritual peril. Dr Martyn Lloyd-Jones said many years ago,
that such thinking would lead to the undoing of many. In a lecture in 1971 on
the theme ‘What is an Evangelical?” he stated

‘We must believe the whole Bible. We must believe the history
of the Bible as well as its didactic teaching. Failure here is
always an indication of a departure from the true evangelical
position. Today there are men who say, Oh yes, we believe
in the Bible and its authority in all matters of religion, but of
course, we don’t go to the Bible for science...They are saying
there are, as it were, two great authorities and two means of
revelation: one of them is Scripture and the other is nature.
These they say are complementary...so you go to the Scriptures
for matters concerning the soul, but you do not go to them to
seek God’s other revelation of himself in nature. For that you
go to science.....

'Hugh Ross Creation and Time, NavPress, Navpress, Colorado Springs, U.S.A., 1994 (the
main proponent of the Progressive Creation view which tries to join evolution and Genesis. The
book under the same title by Van Bebber and Taylor (1995) clearly answers this). Also see the
writings of John Stott, e.g. Understanding the Bible, Scripture Union, 1984, where he argues
for a so-called ‘Homo Divinus’ after a long line of hominids. A similar view is held by Denis
Alexander in his book Creation or Evolution - do we have to choose? Monarch, 2008. This
book is well answered by Nevin (ed.) Should Christians Embrace Evolution? 1VP, 2009.

?Lloyd-Jones, D.M., What is an Evangelical?, Banner of Truth Trust, Edinburgh, 1992.




‘We have got to contest [this] very strongly...We must assert
that we believe in the historicity of the early chapters of Genesis
and all other biblical history...”

Some may say the word ‘dust’ doesn’t mean ‘dust’ as we understand it. Rather
it was generally saying that we are all made from material back into which
we will decay. That way then evolution could be allowed a foothold in the
interpretation of Genesis, and those well-respected commentators could all
be kept on board and be regarded as evangelical still. But this will not work
since Genesis 3:19 states, ‘Dust thou art, and unto dust thou shalt return...’
We all go to dust at death as Ecclesiastes 3:20 so poignantly describes. So
‘unto dust you shall return’ must be literal. So therefore the phrase ‘Dust
thou art’ is speaking of the literal creation of Adam from dust. Note also that
1 Corinthians 15:47 states, ‘The first man is of the earth, earthy.” Here in this
chapter on physical resurrection there can be no doubt that Paul is comparing
the real first Adam made from the earth with our Lord’s glorious resurrection
body. And here it states Adam is made from the earth, earthy. So dust really
does mean dust in Genesis 2:7 ‘And the Lord God formed man of the dust of
the ground.’

Days really mean days

Many believers are of the view that we cannot be definite about the meaning
of the word ‘day’ (Hebrew ‘yom’) in Genesis 1, which of course then opens
up the possibility of long ages when supposedly evolution could take place.
However, a sound exegesis of this word shows that:

(i) The word ‘yom’ means a 24-hour day, or daylight part of a 24-hour day. It
can be used for an indefinite period (e.g. Gen. 2:4 *...in the day that the Lord
made the heavens and the earth’ where it means the whole week of Creation),
but the context makes it plain.

(if) The context of Genesis | involves evening and morning. In Hebrew
writing this always indicates a normal 24-hour day.

(iii) The repetition of the phrase ‘evening and morning’, along with the
counting: Ist day...2nd day....etc. always means that the word ‘yom’ is a
normal solar day.

(iv) Furthermore Genesis 1:3 indicates there was separation of light from
darkness, and a rotating earth, implying the regular day that we all experience.

(v) The reference not only to day, but the repeated darkness of night again
indicates the normal 24-hour day. There has to be a contorted logic to explain
the regular experience in the creation week of an equal period of darkness, if
one argues for a day meaning millions of years. What then is the night within
such a convoluted argument?
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(vi) Perhaps one of the clearest verses in relation to the word ‘yom’ is its use
in Exodus 20:11 concerning the Sabbath: ‘Remember the Sabbath day to keep
it holy.....For in six days the Lord made the heavens and the earth, the sea and
all that is in them, and rested the seventh day...”. The Sabbath command itself
must be concermned with seven 24-hour days to make sense, for it clearly is
about rest after 6 normal working days. Yet in the same sentence exactly the
same word is used to refer back to the original creation. To say that either God
used a week to tell Moses, or to suggest that we are now in God’s Sabbath® is
to remove the impact of Exodus 20:11 which is that God instituted personally
a day of rest and gave us his example to follow.

These arguments are developed thoroughly elsewhere?, but really the main
issue underneath the arguments against a 6-day creation from those professing
to be believers is disbelief in Scripture. Indeed corporately as a church it has
been the case that we are not prepared to take a Bible-first mentality, which
is crucial, if the church on both sides of the Atlantic is to recover its vision.
This applies in more areas than evolution. It is the fundamental error in the
professing evangelical church of our day. We prefer to take man’s wisdom as
our guide, instead of staying faithful to Scripture at all costs.

The Lord in Hebrews 3:12 warns us in no uncertain words, ‘Take heed,
brethren, lest there be in any of you an evil heart of unbelief, in departing from
the living God.’

Death .... Dust.... Days.... — three vital parts to our understanding of creation
as taught in Genesis. We should take God’s Word as it is, and let the Scripture
be its own interpreter.

Andy Mclntosh up to 2010 was Professor of Thermodynamics and
Combustion Theory at the University of Leeds. Now retired from full-time
work, he has had a long scientific research career concerning mathematics,
combustion and aeronautics, both in academia and government
establishments and is now a visiting Professor at Leeds. He now speaks
regularly both in the UK and abroad on the importance of origins, holding
firm to a Creation position. Andy advises that a version of the above article
appeared in the Banner of Truth Magazine Oct 2002, pp. 16-21.

3 Victor Pearce Evidence for Truth — Science, Eagle, Guildford 1998, chapter 3.

*See the author’s own summary of the arguments in Genesis for Today, Day One, 2™ Edition
2001 — in particular Chapter 3 Genesis and History, and the extremely thorough treatment by
Douglas Kelly Creation and Change, Christian Focus, 1997, Chapter 6.
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Jesus — the Way, the Truth and the Life

by Bob Davey
PART 2 OF A SERIES OF EXPOSITORY ARTICLES ON JOHN 14,

In chapter fourteen Jesus gives twelve reasons why they should not have
troubled hearts.

1. They are to trust Jesus as they trust God (verse 1).

2. Heaven is sure for them (verse 2).

3. Jesus will come back for them (verse 3).

4. Through Jesus the way to heaven is provided (verses 4-11).

5. Their work for Jesus will still go on and succeed (verses 12-14).
6. They will have the help of the Holy Spirit (verses 15-17).

7. Jesus and the Father will still be with them (verses 18-24).

8. The Holy Spirit will be their teacher in Jesus” place (verses 25, 26).
9. Jesus will give them his legacy of peace (verse 27).

10. His going away is a matter for them to rejoice about (verse 28).
11. Their faith will increase when his predictions happen (verse 29).
12. The death of Jesus will be a victory not a defeat (verses 30,31).

The previous article focused on verses 1-3. Now we look at John 14:4-11.
Jesus continues to comfort the faithful apostles in the upper room.

The theme of these verses is:
Through Jesus the way to heaven is provided (verses 4-11)
And where I go you know, and the way you know.

And where I go you know. Jesus had just told them that he was going to heaven
to prepare a place for them, a permanent abiding place (verses 2,3).

And the way you know. Jesus had also told the disciples many times, and in
his public teaching also, that faith in him was the way to everlasting life, the
way to heaven.

But the meaning of his words had not been fully understood.
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Thomas said to him, Lord, we do not know where you are going, and how
can we know the way?

Thomas was the one who always saw the worst side of things (11:16) and he
was the one who needed the most convincing (20:24,25). Thomas protested
that Jesus was not making things clear at all, not only for him but for all the
others as well. Their problem was that they were still thinking in terms of a
physical kingdom of God upon earth. If Jesus were going to leave them for
some other place on earth, to set up a temporary safe haven, then he still had
not told them the place where he was going. If they did not know where the
destination was, then how could they be expected to know the route to take in
order to follow after him?

Jesus said to him, I am the way, the truth and the life. No-one comes to
the Father except through me.

Jesus answered Thomas with the sixth of his seven great ‘I AM’ sayings (for
the others, see 6:35; 8:12; 10:7; 10:11; 11:25 and 15:1). When Jesus says ‘I
AM’ he is claiming the right to use the divine name JEHOVAH (YAHWEH)
of Exodus 3:14 (see also 8:58,59).

His answer to Thomas could not be more emphatic, nor clearer. Jesus does
not only show the way to God. He is the way to God. More than that, he is the
truth and the life. Each of the three words — way, truth, life — has the definite
article in front. He is exclusively the way, the truth, and the life.

[ am the way. Jesus is the only Mediator between God and man (1 Tim. 2:5).
He is so because he is both fully divine and fully human. Everything needed he
has supplied, through his mediation and atonement. Those who have a saving
knowledge of him are already on the right road to heaven.

(I am) the truth. Jesus is the truth in himself. He does not save the truth, he is
the truth. He is truth because of his deity. It follows that he is true in all that
he does and in all that he says. He is the reliable source of all revelation from
God. Through him all the prophets spoke and wrote. Through him all their
prophecies are fulfilled, whether in the past, present or future. In him all the
Old Testament ceremonies and sacrifices have found their fulfilment. Through
him all the promises of God have been and will be fulfilled. Through him all
Scripture was written. Jesus is the truth, the whole truth, and nothing but the
truth.

(I am) the life. Jesus is speaking of spiritual life. Just as spiritual death is
separation from God, so spiritual life means communion and fellowship with
God. As God only has life in himself, so the Son has life in himself from
eternity (1:4) and as the Mediator, God/Man (5:26).




No one comes to the Father except through me. It follows that Jesus is
exclusively the way to God for man. Nothing or no-one is needed in addition
to him. He is the one and only Mediator between God and man. All other
claims to be a way to God are false. So is the claim that all roads lead to
heaven.

If you had known me, you would have known my Father also; and from
now on you know him and have seen him.

If you had known me, you would have known (gained an insight into) my
Father also. If the apostles had understood more clearly the real nature of
Jesus, then, they would have recognised the image of the Father in him (Heb.
1: 3). To see him is to see the Father. In everything he is and does, the Son
reveals the Father.

and from now on you know him and have seen him. The more you know me
the more you know the Father, for I and my Father are one (10:30). From now
on then, you will know how to recognise the Father, for I have told you clearly
how to see the Father. Look to me. As the way, the truth and the life, I have
introduced you to the Father.

Philip said to him, Lord, show us the Father, and it is sufficient for us.

Philip (1:43-46; 6:5-7; 12:20-22) wanted more. He wanted a revelation of God
to be with them, one that could be physically seen (theophany), just like the
theophanies given to Moses and to the people of God in the Old Testament
(e.g. Ex 24:9-11; 33:18; 40:34-38). That would satisfy the apostles. It would
be proof to everyone that God was with them.

Jesus said to him, Have I been with you so long, and yet you have not
known me, Philip? He who has seen me has seen the Father; so how can
you say, ‘Show us the Father’?

Jesus rebuked Philip kindly and gently.

Have I been with you so long? Philip had been one of the very first disciples
called by Jesus (1:43,44).

and yet you have not known me, Philip? Had Philip been with Jesus so long
and yet had learned so little about who Jesus really was? Jesus was better than
a theophany, he was God in the flesh.

He who has seen me has seen the Father. Were you not listening to what I was
Jjust saying to you, Philip? As I am the express image of the Father (Heb.1:3),
then to see and understand me is to see and understand the Father.

So how can you say, Show us the Father? 1f Philip had understood what Jesus
had been saying, then, he would not have made his request.
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Do you not believe that I am in the Father, and the Father in me? The
words that I speak to you I do not speak on my own authority; but the
Father who dwells in me does the works.

Believe me that I am in the Father and the Father in me, or else believe
me for the sake of the works themselves.

The disciples were wavering in their faith (14:1). Their faith in Jesus must
hold firm and be strengthened. They must continue to believe that he was from
the Father, and had the closest possible relationship with him. His works by
themselves were good evidence of that fact.

I am in the Father, and the Father in me. This claim, stated three times,
could only be true if Jesus had a divine nature. This means that the Father
and the Son must share all the attributes and characteristics of Godhood. It is
impossible for limited human beings to comprehend the meaning of all this
fully. This union of the Father and the Son can only be fully comprehended
by themselves. The union is eternal in its nature. It never had a beginning nor
will it have an end.

In this respect the Lord Jesus Christ is unique. He is fully divine and fully
human, the God/Man. Before his incarnation, taking upon him a human nature
at conception, God the Son pre-existed in union with the Father and the Holy
Spirit from all eternity, as the one everlasting God.

God can dwell in human beings, but it can never be said that human beings
dwell in God. It is impossible because human beings do not have infinite
natures. Nor do the angels. Human beings and angels can be filled to the
capacity of their beings with the divine presence but they can never become
God. The divine nature that Peter speaks of in 2 Peter 1:4 is not that of ‘being’
but that of character, as the following verses show. The image of God, lost
in the fall into sin, is being restored by the Holy Spirit through sanctification.
This is what Peter is speaking about.

I do not speak on my own authority. Because of this union between the Father
and the Son, everything that Jesus spoke had the divine authority of the Father
with it.

Jesus hag backed up his exhortation, Let not your heart (any longer) be
troubled; you believe in God believe also in me (verse 1). Because Jesus is
fully divine the apostles can believe in him as they do believe in God.

What comfort there is for Christians in knowing that their Saviour is fully
divine and is therefore certainly the Way, the Truth and the Life.

Bob Davey is the Pastor of Looe Christian Fellowship, having pastored FIEC
churches in South London.
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There are many grounds on which we rejoice ... first ... that which was
referred to ... on the evening of the opening day — Christ is preached
and therein do I rejoice; yes, and I will rejoice. ... your pastor said that
with all the misconceptions entertained with regard to his ministry,
there was one point about which there could be no misconception —
he thanked God he could say from his heart he had simply preached
Christ. Now I believe the evidence we have in this building is no mean
one that he has preached Christ — because if ministers have recourse to
... any other than that of preaching Christ, we soon find ... empty pews
show the result! There is an underlying stratum in the deep feelings
and hearts of our countrymen of reverence and love for the old gospel
which nothing else can supplant. The great strength of this country is
that ... the people at once refer to the Law and to the Testimony, and
that which is not found written there has no place in their reverence or
their esteem!

... Next ... the feeling that the privilege we have of worshipping
God according to our consciences in this and every other edifice
connected with his praise is to be traced to the result of the sufferings
of our forefathers. But that privilege has entailed on us an adequate
responsibility. In reading ... the Puritan Fathers, I am struck to see how
deeply they were impressed with the principles on which they acted.
They were not non-conformists because their fathers were; they would
themselves have gone to the stake to assert the principles connected
with the Headship and the position of the Great Head of the Church
in the sole right of sovereignty within that Church. In the present
day there is entailed on us a great responsibility in guarding ... these
privileges. There is not only a desire on the part of the State to keep
the Church so-called allied to the State, but to ... intermeddle with
other denominations. If we find the Church as we understand it, in
the slightest degree interfered with, we must as one man arise and say
we will never allow the privilege of the Headship of the Great Head
of the Church to be interfered with by any State ... No one can say
more fervently than the Baptists, ‘God save the Queen,” but while we
render to Caesar the things that are Caesar’s, we must have respect to
the commandment which enforces that nothing of Caesar’s shall touch
that which is God’s.

We ... congratulate ... the pastor, deacons and members ... on the
accomplishment of this great work, without any feeling excepting that
of devout thankfulness to God for what he has enabled them to achieve!
And we desire that abundant success may attend the proclamation of
the gospel in this building. Long may the pastor be spared to minister to
a devoted, loving and affectionate people! Long may he be surrounded
by deacons ... able and willing to take the stroke oar ... long may he
have the power of the Holy Spirit attending an effective ministry and
witnessing every month in that baptistery to the result of his labours! ...

Among evangelical bodies ... there may be slight differences, and will
be among men who think for themselves — yet in the great fundamental
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Howl, ye fir-trees, for the cedar is fallen!” He would have been in his early
twenties by that time.

When he was 14, Peto was apprenticed to Uncle Henry with whom he lived at
31 Little Britain. In this period he rubbed shoulders with workmen and learned
various aspects of the building trade including bricklaying at which he was
most competent. A later writer says, ‘He familiarised himself with what can
be called the idiosyncrasies of the English mechanic,” something that would
stand him in good stead in days to come.

Henry Peto (1774-1830) seems to have been a strict but godly man. In 1830
he died, leaving the business to 21 year old Samuel and his cousin Thomas
Grissell (1801-1874), who had been Henry’s apprentice, then his partner.
This was the first of a series of business partnerships that Peto entered into.
In this period he was involved in building the old Hungerford Market, where
Charing Cross Station now stands, Nelson’s Column, several theatres and
clubs and many private dwellings. He also built churches, including one for
the evangelical churchman Henry Blunt (1794-1893). They nearly lost the
contract for Hungerford Market as Peto was thought to look too youthful to
be competent. There was also a good deal of work on the Great Western (for
Brunel), South-Eastern, London and South-Western and Eastern Counties
Railways (well over 200 miles of track). This period lasted from 1830 until
1846 when he and Grissell began the work on the new Houses of Parliament
that still stand today.

Entrepreneur

After 1846 railway work dominated the agenda. Grissell was not happy about
the risks involved and the partnership was dissolved. Peto worked firstly with
his brother-in-law Edward Ladd Betts (1815-1872), then (from 1854) with
Betts and Thomas Brassey (1805-1870), then Brassey, Betts and William
Jackson (1805-1876) and finally with Betts and Thomas Russell Crampton
(1816-1888). He was involved in work on railways all over England and
beyond — in France, Italy, Germany, Scandinavia, Austria, Spain, Russia,
North Africa, Argentina, Canada and Australia.

Peto was twice married. In 1831 he married his partner’s older sister Mary
Grissell (1811-1842). Their children were Mary, Annie and Sophia (1832,
1834, 1836), only 20 when she died, and Samuel and Henry (1839, 1840).
On Mary’s death he published for family and friends a 40-page memorial
containing many extracts from her diary and notebooks. An Anglican, she
was clearly a spiritually minded woman. In 1842 he married Sarah Ainsworth
Kelsall (1821-1892) of Rochdale. They had six sons and four daughters. She is
often cited as the one who persuaded him to take up Baptist beliefs although he
had already become an admirer of the open communionist and mild Calvinist
William Brock (1807-1875) of St Mary’s Baptist Church, Norwich. In 1846 he
became co-treasurer of the Baptist Missionary Society. Peto himself claimed
that his loan to them of Alfred Henry Baynes,1838-1914, as secretary, was the
greatest service he ever rendered the BMS. From 1855 to March 1867, he was
sole treasurer. He was also Chairman of the Dissenting Deputies, ‘the premier
non-conformist group for protecting civil rights’, 1853-1855 and 1863-1867.
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He resigned from these roles after being made bankrupt in 1866.

Bloomsbury Chapel, seating 1700 people, opened in December 1848 and
a church of 52 members was constituted in July 1849. It was the first non-
conformist chapel to stand prominently on a London street instead of being
tucked away in some back alley. Good dissenters were wary of turning
chapels into churches but as larger premises were required, buildings became
more church-like, more Gothic. Indeed, when Bloomsbury Chapel was being
planned the authorities stipulated an ecclesiastical character. Peto had seen
that the site was a good one, not only handy for the Petos in Russell Square
but on a new road between the comfortable squares of Bloomsbury to the
north and the appalling slums of St Giles to the south, where a mission work
was begun under George Wilson M’Cree (1822-1892). Peto also subsidised
an elementary school in the basement. Apparently the freeholders wanted the
church to be built with shops beneath but Peto resisted that idea. Tradition
has it that when he sought to lease the land (freehold was not an option) he
was told that non-conformist chapels were dull and a church should have a
spire — ‘A spire?” exclaimed Peto, ‘my lord, we shall have two!’. Twin spires
graced the towers until 1951 when they were removed for safety reasons. Peto
defended them against critics saying that they were necessary as staircases for
ventilation. John Gibson (1817-1892) was the architect. Spurgeon, of course,
preferred Greek to Gothic style. He observed that Peto was a man who built a
chapel 1n the hope that it would be the seedling for another.

Peto was also instrumental in getting William Brock to become the first
minister of Bloomsbury. They saw eye-to-eye on many important religious
and social issues. While in Norwich Brock had use of a railway mission
account with the Norwich Bank to be drawn on at his own discretion and
funded by Peto. Brock was the original preacher with a newspaper in one hand
and a Bible in the other.

In 1855 the congregation at Bloomsbury paid off a much reduced portion of
their debt of £10,000 to Peto and he used it to convert the disused Diorama
behind Nash Terrace into another Baptist chapel. He provided £5,000 for the
project. Spurgeon preached here on many occasions. The street where what
became Regent’s Park Chapel once stood is called Peto Place (he is also
honoured in Peto Street, near the East India Dock). The first minister was
William Landels (1823-1899).

Peto also built a chapel in Notting Hill in 1863, beginning with materials that
had been used for the Great Exhibition. Spurgeon’s brother James Archer
Spurgeon (1837-1899) was the first minister.

Peto was the generous benefactor and sponsor of more than 300 mission
halls in East Anglia and elsewhere to serve the navvies. He also paid for
missionaries to work among them. He supported Baptist Union schemes to
provide for aged and infirm ministers. His missionary enthusiasm led him to
defray the expenses of five deputations to India, West Africa and Jamaica,
where he paid a debt of £9,000 and a mountain was named after him. He also
paid for a replacement schoomner for Alfred Saker (1814-1880) to supply the
work in the Cameroons and encouraged Baptist work in Italy.
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Member of Parliament

Peto served as a Member of Parliament for two periods between 1847 and
1868. He was out of Parliament 1854-1859 as he was under government
contract to build a railway in the Crimea for the army. It was for this work
that he received his baronetcy in 1855. He was Liberal MP for Norwich
1847-1854, Finsbury 1859-1865 and Bristol 1865-1868. During this time he
was a prominent figure in public life. He was constantly moving house. In
1843 he bought Somerleyton Hall near Lowestoft and extensively rebuilt it.
He also restored the parish church and built an Independent chapel there. He
had been a member of the old Devonshire Square Baptist Church under John
Howard Hinton (1791-1873) but from 1848 was a member at Bloomsbury.
When he moved to Pinner he joined Beechen Grove Baptist Church, Watford,
and retained membership there after moving to Blackhurst, Tunbridge Wells,
Kent, where he attended the Congregational church.

Among his other claims to fame is his making a guarantee towards the
financing of The Great Exhibition of 1851, backing Joseph Paxton’s Crystal
Palace. Chown says also that ‘Reedham Orphanage, Haverstock Hill Working
School, Essex Hall and Earlswood Asylum all bear witness to his wide and
generous philanthropy’ and quotes a journalist saying of Peto and Lord
Shaftesbury, ‘Night after night you see one of these two men filling the chair
at Exeter Hall. How 1 envy the Baptists Sir Morton Peto, whose twinkling and
fine presence bespeak a broad humanity.’

In 1861 he introduced a Bill regarding the Burial of Dissenters in Churchyards.
‘I believe,’ he said,

that were the measure I ask leave to introduce to become the law of
the land, one of the causes of offence now existing would be removed,
and if the Church of England is to prosper, I am sure it can only be by
the exercise of a large-minded, large-hearted charity; by the adaptation
of itself to the spirit of the times, and by its seeking the good of the
community at large, not by an exclusive action, but by an earnest
co-operation in works of faith and labours of love with all those
denominations of Christians who, while differing in forms of worship
and ecclesiastical polity, are yet united in the belief that the Bible is
the only rule of faith, and the revealed will of God, the only guide to
fallible man.

He reminded the House that by the rubric three classes were excluded from
Christian burial — the suicide, the ex-communicated and the unbaptised.
He told the House that in his denomination those only were baptised who
by credible evidence showed sincere repentance towards God and faith in
our Lord Jesus Christ and asked if members of his denomination should be
included in the same category with the suicide and the excommunicated. He
concluded his speech

The abolition of the Test Act and other measures have done much to
create a better feeling, and I beseech the House not to hesitate in its
onward course. What is the first book you place in the hands of your
children which most interests them? Is it not the Pilgrim’s Progress of
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John Bunyan? And yet the spirit which dictated this rubric imprisoned
John Bunyan himself for 12 years in Bedford Gaol; and Nonconformists
have their martyrology, as extensive in its chronicles as any that Foxe
ever wrote. But | rejoice that in the present day a better feeling exists.
You do not value Milton’s immortal works the less because they were
written by a ‘Baptist’, and I beseech you to join with me in an effort to
prevent our differences being exhibited at the grave, where at least we
may hope the differences of life would be forgotten, and the mourners
be permitted to resign to their last resting-place the precious remains of
their friends in that way which would be most in consonance with their
own feelings and those of the dead.

One writer says that on most social questions, as the first Baptist MP since
1784 he was progressive without being censorious or rigid. He supported the
abolition of flogging in the armed services as dehumanising and advocated
reforms of the criminal law where it put the rights of property above those
of personal injury and natural rights. ‘Peto’s Act’ of 1850 simplified the
administration of chapel trusts.

Bankruptcy

In 1865 Peto travelled to America and wrote a book relating his experience.
It was the financial problems that he hit the following year that forced him to
leave Parliament two years later, despite the support of both Gladstone and
Disraeli and many others.

Brian and Faith Bowers, describing what happened, write ‘As everything that
Peto did was on a grand scale, so was his failure.” In 1862 Peto, Betts and
Crampton contracted to extend the London, Chatham and Dover Railway from
London Bridge through Blackfriars to what is now Holborn Viaduct. On May
11 1866 they had to suspend payment. The immediate cause was the failure
of the previously rock solid Overend, Gurney & Co. Bank, on whom they
were dependent for funds while the contract was in progress. Peto generally
employed directly rather than using subcontractors but this required more
capital. Peto had weathered financial crises before but this time there was no
escape and the following year he was in the bankruptcy court.

Spurgeon’s letter to Peto at the time is preserved in a footnote in Spurgeon’s
autobiography

A little time ago I thought of writing to condole with you in the late
tempests; but I feel there is far more reason to congratulate you than
to sympathise. I have been all over England, in all sorts of society, and
I have never heard a word spoken concerning you, in connection with
the late affairs, but such as showed profound esteem and unshaken
confidence. 1 do not believe that this ever could have been said of any
other man placed in similar circumstances. The respect and hearty
sympathy which all sorts of persons bear towards you could never
have been so well known to you as they are now by means of the past
difficulties.

Peto received a similar letter from Baptist principal Joseph Angus (1816-
1902).
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Peto’s bankruptcy was raised at a Bloomsbury church meeting on July 5
1867. Dr Brock was asked to write to Peto, who was absent, expressing ‘in
the kindest way the sympathy of the church with him and with Lady Peto
under their heavy trial’. The church agreed to consider the matter further when
Peto’s affairs were finally arranged. Peto was thankful for the support and
assured Brock that his chief concern had been to protect his creditors.

A year later the bankruptcy proceedings now complete, the matter was raised
again. Deacons James Benham (1820-1885), partner in a law firm, and George
Kinnear were deputed to investigate and report. Their 5000-word report
acknowledges Peto’s ready assistance and admits that the system of finance
Peto was involved in, though criticised by some, had been common practice.
They admitted how difficult the whole process was to follow and that, as
in this case, legal fictions were sometimes employed. However, they fully
exonerated Peto of all wrongdoing or dishonesty. He had ‘conducted himself
with perfect candour, openness, and integrity’. There were three criticisms,
nevertheless. They felt he had put too much power in his own hands, taken
on too much liability and had failed to avoid all appearance of evil. A reproof
was later administered by the church though there was no church discipline.

One of the church’s concerns was that Peto had allowed his name to be
associated with others who had ultimately brought his name into disrepute.
The Baptist historian J C Carlile says that ‘after this catastrophe Sir Morton
practically retired from public life’. Another Baptist historian, A C Underwood,
observed that he ‘never again occupied quite the same place among Baptists’.
In 1872 however, he was involved in alterations to the Metropolitan Line, and
work on the Cornish Mineral Railway.
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One of Peto’s biographers Edward C Brooks writes of Peto as at times
flamboyant and one who loved public life and challenges in personal and
business life. He was calculating, astute, shrewd, he says, but with a warm
heart and generous disposition

—the sort of person you would walk up to and start a long conversation,
knowing that there was scarcely a subject in which he lacked interest,
be it politics, education, defence, architecture, art, religion, railways,
social needs, the care of the poor, disadvantaged, the widow and
orphan, all within a local, national, and international framework ...
a man, he concludes ‘with a rich and varied personality and a wide
penetrating vision’. That is surely an accurate assessment of a man of
faith who ought to be better known. He died at the age of 80 in 1889
and is buried in the churchyard at Pembury in Kent.

Readers will be interested to know that shortly after the above article was
completed a new biography of Peto appeared. Hitting the Buffers by Douglas
C Sparkes can be obtained from The Baptist Historical Society.

Gary Brady is the pastor of Child’s Hill Baptist Church in North London.
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This book will be useful to those who want to undertake a serious study of
Spurgeon’s life and will certainly advance the scholarly study of the great man.
It will also be very beneficial to pastors and preachers who want to dip into one
area of Spurgeon’s life or theology. For example, the chapter on ‘Preaching the
Whole Counsel’ is worth the price of the book alone to pastors as we would all
have something to learn from Spurgeon’s approach and theology of preaching.
Few will be able to copy his approach to preparation — he would compose his
message on a Saturday night in his mind whilst relevant commentaries were
read to him! But there is still much we could learn from him particularly in the
realm of the practicalities of preaching. I continue to be convinced of his well-
known point that open-air preaching is one of the most effective and important
forms of preparation for pulpit preaching since the crowd on the street must be
engaged by the speaker; otherwise they will walk away.

Many readers will enjoy discovering unknown details about Spurgeon’s life,
for this is one of the great joys of reading biographies. For years I’ve found
his quick move into the ministry following conversion difficult to explain.
However, Nettles brings out Spurgeon’s years of exposure to Puritan books and
theology as a young man prior to his coming to faith. This would help to explain
why he could preach so deeply and effectively following his conversion. It is
easy to be discouraged when reading of the fruitfulness of his ministry, but we
must not forget that he laboured in a time of unusual blessing and outpouring
of the Holy Spirit. It is worth remembering that although Spurgeon’s preaching
drew crowds, it also attracted criticism from believers and unbelievers alike.
He thought a lot about how to receive criticism and his observations on this are
well worth digesting. Stretched pastors will be encouraged by his observation
that the man who preaches and prepares without as much time as he would like
due to the strain of other pastoral duties must be a prayerful man. He cannot
rely on his many hours of preparation committed to composing the perfect
sermon so he must rely upon God. Readers are encouraged to get hold of a
copy of this biography themselves and so find their own gems!

This is not a short book at 683 pages, but it is an excellent biography and I
would recommend it to pastors and preachers as well as those who have an
interest in church history.

Matthew Seymour is the Assistant Pastor of Leeds Reformed Baptist Church.
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Sarah Allen, Lewis’ wife, ably stepped in at the last minute to give two talks
for the women. These were on the letter of James. The two sessions were an
encouragement for the women to listen and to speak to others biblically. There
were also helpful discussion times following the two talks.

John Benton gave a warm and engaging paper on the spiritual life of the
pastor. This was particularly hard-hitting and challenging for all the pastors
present. So often capability, giftedness and activity can take the place of what
is essential in our lives as pastors within the local church, namely our own
walk with and before God. Of course, John was able to deliver these potent
and pointed lessons in his normal winsome way and he also directed the
challenges to himself as well as to the rest of us!

For me, the highlight of the conference this year was the paper given by Mez
McConnell. Mez is a pastor of a church in Niddrie, Scotland. Niddrie is an
extremely rough housing estate (or scheme, as they are called in Scotland). 1
came away both downcast and uplifted: downcast at the utter deprivation and
‘lostness’ of so many within these housing estates; uplifted because the gospel
is clearly reaching many of them through the endeavours of Mez and ‘20
schemes’ which he leads. Mez is an intelligent young man with an amazing
story of his own. He challenged those at the conference to re-appraise their
attitude towards this mission field. Mez did not even spare such sacred cows
as soup kitchens which, he explained, do not really help. He also called us to
a genuine commitment towards these working-class ghettos for the sake of
the gospel. Specifically, men and women are needed to live within these areas
and to work in the new local churches being planted. For more information on
Mez’s work visit the 20 schemes” website (20schemes.com).

The conference concluded with the conference sermon given by Luke Jenner.
Luke spoke from Revelation 21 on the church as the New Jerusalem. Luke
challenged us to understand correctly the glorious church of the future in order
to motivate us to live and serve as we ought within the fallen church of today. I
came away from the sermon seeking more love and grace towards those within
my own church with whom I struggle in the light of what they will one day
be.

The Carey Conference is always my priority conference for every year. After
the busyness of the Christmas period, it’s truly a relief and a blessing to listen
to the papers and to share with others after the meetings or at table during the
meals. If you’ve never attended one, consider coming along to next year’s
conference. It’s planned for 6 to 8 January 2015 and the international speaker
is due to be Dr Greg Beale from the USA.

Ray (and Sharown) Trainer
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The trip

Every year a team of pastors from the UK visits Nigeria for two weeks to
take part in conferences in various parts of inland Nigeria. In the past these
pastors have included Barry King, Adam Laughton, Conrad Pomeroy and
Paul Kinnaird. This year Peter Logie (ninth trip), Hugh Collier (fifth trip),
Reuben Danladi (second trip, though originally from Nigeria) and Ray Trainer
(third trip) made the long overnight journey from Heathrow to Abuja and then
on to Anyigba in Kogi State. The headquarters of the Christian Evangelical
Fellowship of Nigeria (CEFN) is situated in Anyigba. CEFN consists of about
400 churches across the country and 200 pastors.

Anyigba is the one place which has been consistently visited over the
years and, as this year marked the tenth conference at this location, it was
decided that — during the first week — we should hold a ten-year review and
consultation with the leaders of CEFN. In this review we assessed the previous
ten years, analysed the current situation, and discussed the future of CEFN, its
seminary and the yearly conference. This proved a fruitful and encouraging
time. Clearly much is still to be done in Nigeria, but some progress has been
made. One particular need is for a man to work for four or five years with the
lecturers at the seminary in Anyigba to equip them to adequately train new
pastors, though someone to go across for one or two months each summer is
a possible alternative. On the following Sunday, we all preached at different
local churches. There is always much encouragement in worshipping together
with other Christians, though the excesses which are very much present in
many of the churches bring to mind Paul’s statement in 1 Corinthians 14:33:
God is not a God of disorder but of peace. This whole area of worship within
Nigeria needs to be wisely and graciously addressed.

From Monday afternoon to Friday lunchtime during the second week, the
main conference in Anyigba was held. 211 pastors (mainly from CEFN, but
a few from the Evangelical Church of West Africa, commonly abbreviated to
ECWA) were in attendance. The conference itself consisted of 24 sessions of
about 45 minutes each. Reuben Danladi led the way and spoke on the seven
churches of Revelation 2 to 3. Peter Logie was next and spoke on God’s
Law. Hugh Collier gave a series of talks on Titus, and Ray Trainer a series
on | Corinthians 8§ to 10 and 12 to 14. The pastors listened attentively. There
seems to be a genuine hunger among them for a deeper understanding of
God’s Word. Many also expressed their appreciation of the teaching they had
received. We look to God that the work in Anyigba over the past ten years
will bear fruit for the gospel and growth in grace within the lives of Nigerian
Christians.

Prayer

Please pray for Nigeria. It’s a large country and Islam is making inroads into
it. Even more serious, the prosperity gospel is wreaking havoc within the
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churches. So-called ‘prayer-houses’ abound which are places of excess and
immorality. Particularly pray for CEFN that it may continue to move in the
right direction with its churches becoming more conformed to the biblical
model. Pray also concerning the need for a man to work in the seminary over
the next few years. Finally, pray for the planned conference in Anyigba next
year that the subjects covered will be both relevant and helpful for the pastors
who come.

Ray Trainer

Concert of Prayer for Revival in the UK — January, 2014
A report by Jonathan Bayes (drzhoubs@gmail.com)

As far as | have been able to ascertain, 26 united prayer gatherings took place
in the Concert of Prayer at the beginning of January, 7 in Yorkshire and another
19 around the country. Numbers attending ranged from 3 or 6 in the smallest
meetings to 40 or 50 in a couple of venues. Whether the meetings were large
or small, those participating consistently speak of a blessed consciousness of
the Lord’s presence. There was often a sense of being simultaneously both
encouraged and challenged. The map shown on the inside cover identifies the
places where prayer meetings were held. This time the meetings were spread
across the first two Saturdays of the year. It was truly good to begin 2014
crying out to God at the beginning of this new year.

It was great to hear of a meeting taking place in Wales. Our Welsh brothers
and sisters have been praying for revival with a greater concerted zeal,
and for a lot longer than we in England have. So, we warmly welcome the
participation in the Concert of Prayer of friends in Tredegar.

Nationwide the 26 gatherings drew together a total of approximately 500
participants from about 105 churches. As far as [ know, countrywide this is
probably the widest church representation so far. We trust and pray that growth
will continue — not so that we can boast of our achievement, but because the
sense of abject weakness and desperate need will become more and more
widespread, and lead to an increase in the concerted commitment to cry out to
God, recognising that only he can reverse the current trends and turn the tide
of hostility to his kingdom and gospel. How we need the outpouring of Holy
Spirit power if we are to make a real impact on the lost souls all around us.

Well, we trust that the quality, the sense of God’s presence and leading, will
continue to increase. Erroll Hulse describes prayer as the ‘genesis’ of revival
(p. 7 of the 2006 edition of Give Him No Rest,). We dare not be presumptuous
or self-confident, but we may dare to hope that the way in which the Lord is
moving increasing numbers of people to pray desperately for him to come to
us, to work with a power unknown before in our lifetime, is an early signal of
his gracious intention to do a mighty work in our midst.
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Some people were disappointed that the numbers at their meetings were low.
However, the report from one meeting which was numerically small said how
helpful it was to know that we are not alone as we pray. The knowledge that
we really are praying in concert with brothers and sisters all over the place is a
great strength and encouragement.

One thing which the reports as a whole lacked this time, with one exception,
was a wider, global vision. Let’s never forget that our concern is for the
expansion of the kingdom of God worldwide. There are two elements of an
international aspect to the Concert of Prayer which are worth highlighting.
First, I have been in contact with a brother minister from the USA, who
learned from Erroll about the Concert of Prayer over here. He has been
holding an annual three-day Convocation of Prayer for Revival at his church
in Mississippi since 2010. He was keen to know the origin, the history and the
burden of our Concert of Prayer, in the hope that there might be some linkage
between our meetings and theirs ‘for the sake of mutual encouragement for
such meetings around the world’.

Second, the co-ordinator of the Concert of Prayer in Kent, John Field, became
aware of a Call to Prayer issued on the final Lord’s Day of last year by Dr.
Michael Haykin, Professor of Church History and Biblical Spirituality at the
Southern Baptist Theological Seminary, and Director of the Andrew Fuller
Centre for Baptist Studies. Dr. Haykin notes that this new year, now begun,
marks the 230th anniversary of the Call to Prayer for Revival issued by the
churches of the Northamptonshire Baptist Association. The call was to one
hour of prayer on the first Monday of each month. Dr. Haykin recognises that,
in this anniversary year, the USA is in need of such a call to prayer. He urges
the Christians of America to commit themselves to pray for exactly what the
Baptists of the English Midlands prayed for in 1784: ‘that the Holy Spirit may
be poured down on our ministers and churches, that sinners may be converted,
the saints edified, the interest of religion revived, and the name of God
glorified.” Dr. Haykin quotes John Sutcliff, who said this about that previous
Call to Prayer: “Who can tell what the consequences of such a united effort in
prayer may be! Let us plead with God the many gracious promises of his Word,
which relate to the future success of his gospel.’

We now know that part of the answer to the prayers of God’s people 230 years
ago was an explosion of missionary effort and expansion worldwide. Let us be
praying that the Lord will today have regard for the honour of his own name,
for the glory of his beloved Son, and will again pour out his Spirit in such
abundance that there may be a new impetus of gospel expansion to the ends of
the earth. And let us beg him earnestly that in the process he will not bypass
our beloved land. We need to pray that the burden to pray for a mighty move
of God’s Spirit will yet reach many more of our churches and church members,
and will be sustained on the part of those who have participated so far.

The next Concert of Prayer occasion is scheduled for April 5%, the Lord
willing. A more detailed version of this report can be found on the Reformation
Today website.
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Notice too that every number used
to describe the city is a twelve
or multiple of twelve, which is
Revelation’s number for the church
(cf. particularly 7:4-12). Then there’s
the structure of the city, which is
temple-like, a perfect cube like the
Holy of Holies (16), and drawing
many of its details from Ezekiel’s
description of the end-time temple
in Ezekiel 40-48. See this, and
you see that the city is not a place
for the church to be, but a place
which actually is the church.? Why?
Because temple imagery in the rest
of the NT consistently refers not
to a place but to us (see Eph 2:21;
1 Pet 2:5; 1 Cor 3:17; 2 Cor 6:16).
Why should the meaning change in
Revelation from a people to a place?
If it did, then Revelation 3:12, ‘the
one who conquers I will make a pillar
in the temple of my God, the New
Jerusalem’ means that at the second
coming we will all be turned to stone.
I don’t fancy that myself.

No. To quote Greg Beale: ‘To
construe 21:91f as a vision of a future
literal city is to miss its fundamental
symbolic nature... This means not
that there will be no literal new
cosmos but that the point of the
vision is the focus on the exalted
saints as the central feature of the

new order.’* It’s not that the Bible is
unconcerned to teach that there will
be a new creation. It’s just that the
new creation is not the big deal. In
Romans 8:19, Paul doesn’t say that
‘the sons of God wait with eager
longing for the new creation to be
revealed.” He says that ‘the creation
waits with eager longing for the
sons of God to be revealed’. It is the
church, the new humanity, which fills
John’s vision here at the very climax
of all God’s written revelation.
Why? Because they, uniquely in all
creation, are one with the new human,
Jesus Christ. So the reality that John
records in apocalyptic language here,
he declared in plain, bold prose in 1
John 3:2: ‘What we will be has not
yet appeared; but we know that when
he appears, we shall be like him.’

If the church will be the big deal
then, it ought to be the big deal now.
Notice that in the epistles church-
as-temple language is often that of
incompletion: ‘In him the whole
structure grows into a holy temple
in the Lord” (Eph 2:21). If this is so
—and if it is only those who conguer
who will become a pillar in that
living, eternal temple (Rev 3:12) —
then it is laid upon us to do all we
possibly can under God to make sure
that people grow and people conguer.

*Cf. Robert H Gundry, ‘The New Jerusalem: People as Place, Not Place For People’ (Novum

Testamentum 29 (1987), 254-64).

*G K Beale, The Book of Revelation {Grand Rapids/Cambridge: Eerdmans, 1999), 1064-65.
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The epistles and the beginning of
Revelation give us the perhaps
unimpressive, even bewildering flat-
pack that is the church now. They
give us the instructions, the head-
scratching, the groans and longings
over the awkward pieces. But you
must, must remember that the end of
Revelation gives us what they will be
when the assembly is finished and
the end result is put on display to all
creation. Without that vision you will
never buy into those flat-packs. With
it you can look literally any of your
people in the eye, can wrestle over
them in prayer, and say to yourself,
‘There is more to you than this. And
because of that you are worth serving
until you become it.” Take a new
look at them — at the best, and the
most confusing — with the intentional
consideration of what they will be.

So what exactly will they be? Our
passage tells us:

2. The church will be magnificent

I love the story of one five-year-old I
read about who was asked to list his
ambitions for when he grew up: ‘1.
Get a girlfriend. 2. Kiss her. 3. Rule
the world.” What a guy!

But what do you want to be when
you grow up? What do you want
your people to be? No Christian, or

Christian leader, is truly grown up
yet. This passage tells us something
of what they will be, together, when
they all are. It will be magnificent.

a. Magnificent in its radiance.
Verses 11 and 18-21 show us the
dazzling beauty of the city. The
church — the people — will be radiant.
That is, you and I and your church
will be staggeringly holy (see 10b).
The adomment of the bride is her utter
righteousness (cf. Eph 5:27). This is
your righteousness, as glorious as
God (11)! So jasper is emphasised
in 11, 18 and 19, the stone most
associated with God’s radiance (cf.
4:3). The twelve stones in 19-20
almost certainly parallel the gems on
the high priest’s breastpiece’, telling
us that our righteousness will be the
outpouring of a life of holy, delighted
service. The transparency of the gold
(18, 21) stretches and even breaks our
paradigms of just ~zow pure Christian
purity can and will be.

So listen: the weakest, most fearful,
least mature, most perplexing true
Christian in your congregation will
then be a towering bundle of holy
joy, as righteous as God. And that’s
just the weak believers. There are
many people that I am privileged
to call my friends in Christ who
have been such an enormous blessing

*Eight of the stones are described with the exact words used in the LXX of Ex 28:17-20; the
other four use semantic equivalents of the four remaining LXX words, and could easily be the
result of the exiled John having to translate the Hebrew terms from memory. See Grant

R Osborne, Revelation (Grand Rapids: Baker Academic, 2002), 756.

°See Dennis E Johnson, Triumph of the Lamb: A Commentary on Revelation (Phillipsburg,

NIJ: Presbyterian & Reformed, 2001), 313.
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to me, and many others, over the
years. But they are all pathetic, lame,
morbid creatures compared to the
mighty ocean of splendour they will
be to me then, and to Christ, and
to every one of his people. And so
are you. Whether you are currently
fragile, strong, sad, encouraged, or
struggling: you are but a shadow of
your future self. The whole church
together will be magnificent in its
radiance. Tt almost goes without
saying, then, that it is worth putting
in the hours to get it there.

b. Magnificent in its security. The
wall in verse 12 is great and high,
too large for anyone to scale (see 17).
Being measured symbolically at 144
(12 x 12) cubits means that it is the
people of God themselves who are
unassailable. The gates have angels
at them (12), possibly a symbol of
the church being protected from all
trouble or pain. Indeed, there must be
no enemies to worry about, because
the gates are left open continually
(25). Everything which currently
threatens the church, from violent
dictators to greedy televangelists to
mindless gossip to simple but tragic
misunderstandings between elders:
all of it will be cleared away and the
church left safe and secure for ever,
untouchable by sin, Satan and sadness
(cf. 27). What an encouragement
to John, in exile on Patmos; to his
readers, facing all kinds of mess
and trials; and to us, still tired, still
waiting. Look ahead! says Richard
Baxter: ‘As we have been scorned
and despised together, so shall we
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be owned and honoured together.’
Surely the fogetherness of the finally
secure church is perhaps one of the
most glorious and beautiful things
you could ever imagine. Some of
us have wept together; we will sing
together. Some of us have suffered
together; we will rest together. Some
of us have sinned together; we will
be free together. Some of us are
awkward together — maybe because
we have not been able to live in
peace together. But then — then,
we will eat, drink, talk, embrace,
forgive and love, together. Because
we will be secure. Maybe you cannot
imagine it. But you must. You must
consciously decide to consider what
the church will be: or you will simply
give up on it now.

¢. Magnificent in its population.
On the one hand, its population is
complete. Verse 12 speaks of all the
tribes of Israel, just like the list of
the sealed in 7:5-8, representative
of the complete multitude of the
people of God, resting on the twelve
foundations of the twelve apostles
(14). When the city is measured in
15-16 and found to be 1,000 x 12,
this too symbolises the perfection
of the population: everyone who is
meant to be there, is there. What
assurance this gives us for the hard
work of evangelism!

This complete population includes
all the nations. The gates of verse
13, arranged around the points of
the compass, echo the temple gates
of Ezekiel 48:30-34; but there the




gates were for the tribes of Israel to
go out into the land. Here they are
for the nations to enter in (24, 26).
In other words, the church to come is
completed from all tribes and nations
and languages, all of whom come to
bring their praise to God.

But the population is not just
complete; it 1s also massive. The
city is the church: and the city is
almost incomprehensibly enormous
(16). If it were literally built, it would
have a volume of 3.4 billion cubic
miles. It would reach so high into
the atmosphere that the international
space station would crash into it
about a fifth of the way up its wall. It
won 't be literally built, of course. It’s
not a place. It’s a people — a people
that cannot be numbered.

So often we can feel so few. Not
long ago we had a special meecting
at our church. My co-elder and 1
came from praying together to enter
the meeting room, and as soon as
we opened the door, he verbalised
what we were both thinking: ‘“Where
are the people?” Maybe you have
had times when you have asked
that question. Here’s the answer:
They re coming. Creation is waiting
for a huge company of saints to be
revealed. Intentional consideration of
what the church will be will keep you
serving a relatively small church until
the day when it is incomprehensibly
massive.

d. Magnificent in its closeness to
God. In verse 22 John turns to what
the city lacks. There is no physical

temple. With what we’ve seen so
far, you might say, ‘Yes, there’s
no temple because the church is
the temple.” But verse 22 doesn’t
say that. [t says that the temple is
(also) the Lord God the Almighty
and the Lamb. Does this not teach us
something of the staggering closeness
of the presence of God to the people
of God in the new creation? God,
Christ, the church: they are all seen
as the temple in some way. For the
magnificence of the church is the
magnificence of God in Christ; and
the magnificence of God in Christ is
the magnificence of the church!

In the OT the temple signified two
things: on the one hand, intimacy
with God, and on the other hand,
insulation from God. When we
ourselves are made radiantly holy,
we will enjoy the rich presence of
God, and also protection from his
holiness, when it is simply God
and us, with no mediating temple
necessary for either intimacy or
insulation. We will be so directly
illumined by his pure company that
no other mode of illumination will
be necessary (23). We will be able
not simply to cope with the holiness
of God; we will thrive in it. How
has all this become possible for us
sinners? Because there is a Lamb
(22). In that name is the profound
reminder of what it cost our Lord for
us to enjoy this awesome closeness
with God. The reason you will live in
the direct presence of God and not be
burned up, or hurt, or overwhelmed,
is because ke was. Praise him!
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This year I went to a certain
conference largely because of
one (fairly famous) preacher from
overseas who was billed to speak
there. I’d read his books and had a
great deal of admiration for him. As I
was milling around, 1 saw him across
the room. And I actually stopped, and
gaped. A sort of mini-hero of mine,
right there! I felt that I was in the
presence of greatness. But— he didn’t
come over. He didn’t stride across
the room and shake my hand. Of
course he didn’t. He wouldn’t know
who [ was, and I didn’t begrudge him
it. But the point is, if that was how 1
reacted to a fellow sinner on this tired
old earth, how will we react at thar
time of new creation — when we revel
in holiness — to find ourselves in the
presence of pure, loving holiness
personified? A1l we desire in our best
moments in this fallen world will be
satisfied by that Man. And you know
what? He will come over. He will
know full well who you are.

There have been a few times in
my life when, gathered with other
believers at a prayer meeting or a
camp or Sunday service, we have
known something of the almost
tangible presence of Christ, by faith.
There is nothing like it on earth.
So what will it be like when it is
by sight? —that is, when he actually
comes over and joins us? What will
it be like when the actual hands
that were pierced take you by the
shoulders and he says, ‘Welcome’?
When those actual arms wrap around
two or three of us in deep joy and

perfect brotherhood? When the heart
and mind that has taught us and
brought us through all our stumbling
ways, sees us glorified and like him?
He will love to see us; we will love
to see him; and we, the church, will
love to see each other. Rabbi Duncan
says: ‘Oh, when the eye has seen the
Lamb, it has seen the best sight. But
next to that is the sight of the bride,
the Lamb’s wife.’

Do you see what the church will
be? Tt is a flat-pack now. It is in
an uninspiring brown cardboard box
now. You have to work out how to put
it together and read the instructions.
Sometimes you don’t understand
the instructions. Sometimes you get
the instructions wrong and you have
to do it again. There are bits that
don’t seem to work, and pieces that
seem to be missing, and pieces that
are there but which you’re not sure
should be there. But in all of this, you
need to look beyond the flat-pack.
Spend some time considering the
showroom.

Luke Jenner is the Pastor of Grace
Baptist Church, Halifax.
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