




Editorial 

THE BIBLE IS OUR ALL­
SUFFICIENT AND AUTH­

oritative guide in all matters of 
our faith and practice. It is God ' s 
revelation of the way of salvation and 
tells us about God, our sinfulness, 
the substitutionary work of the 
Lord Jesus Christ in his incarnation, 
life, suffering and death leading 
to his glorious resurrection, and 
ascension to heaven. At the same 
time the Bible presents the historical 
dimension of God ' s plan of salvation 
as it is presented to us in terms of 
creation, the fall , redemption and the 
consummation. The articles in this 
issue of Reformation Today happen 
to fit nicely into this latter pattern. 

We start with the article by Professor 
Andy Mcintosh on the creation 
account in the Bible. God has spoken 
and the world came into being. We 
have therefore every reason to take 
his written Word seriously; also 
when it speaks about creation. If 
God has conveyed key points in 
the first chapters of Genesis to us 
in terms of death (because of sin), 
dust and days, we have to realise 
what this means and believe him. 
This article also shows us how we 
have rebelled against our Creator 
by trying to rule out God from 
bis own creation. But God, in his 
amazing grace has revealed a way 
of redemption in his Son, our Lord 
Jesus Christ, who is the Way, the 
Truth and the Life, as Bob Davey 

shows us in his second part of his 
expository series on John 14. 

This brings us to the topic of bow 
God ' s redemption is worked out in 
our lives as Christians and in the 
history of the church and the world. 
We have become the children of 
God by grace through faith, but it 
is equally true that what we will be 
has not yet been made known (1 
John 3:1-2). As Paul explains, we 
ourselves, who have the firstfruits 
of the Spirit, groan inwardly as we 
wait eagerly for our adoption as 
sons, the redemption of our bodies 
(Romans 8:23). These points come 
through when we look at our lives 
and at the lives of those who have 
gone before us. The life of the 
l 9'h-century Baptist SM Peto as told 
by Gary Brady is a great illustration 
of these principles. This man was 
used in many ways to support the 
cause of the gospel and the church 
in his day and age. His life is a clear 
example of how we can serve the 
Lord both in the world and in the 
church. And although this brother 
was not exempt from the weakness 
of the flesh, making mistakes in his 
business life, by God's grace his 
life's testimony is one of Christian 
integrity and faithfulness . He served 
as a contemporary of Charles H 
Spurgeon and we are very grateful 
for a new study written by Tom 
J Nettles and reviewed for us by 
Matthew Seymour. 



We live in a fallen world. Paul says 
that the whole creation has been 
groaning as in the pains of childbirth 
right up to the present time (Rom 
8:22). The truth of this statement is 
underlined regularly when natural 
disasters strike in different parts of 
the world as in the recent case of the 
Philippines (see RT 257). What do 
we do as Christians and as a church 
when this happens? How can we 
show the love and compassion of 
Christ in such events? Not much has 
been written about these questions 
and we are therefore all the more 
grateful to Roger Abbott for 
addressing this important topic in his 
article in this issue of Reformation 
Today. 

ln the meantime the preaching of the 
gospel of God ' s sovereign grace in 
the Lord Jesus continues. We need 
such information for encouragement 
and to stimulate us in prayer as Paul 
exhorts us in almost all of his letters. 
We are grateful for the progress 
of the gospel in the 'schemes' of 
Edinburgh (see Carey Conference 
report), Nigeria, the townships of 

Reformation Today Website 

South Africa, right to the ends of 
the earth such as in Fiji (see News 
section). 

And this gospel of the kingdom will 
be preached in the whole world as 
a testimony to all nations, and then 
the end will come. Meditating on 
the end is not only for our comfort 
but is a very strong stimulus to 
serving our Lord faithfully in the 
proclamation of the gospel and the 
building up of the church. When the 
church now does not even remotely 
look like what it shall be, we are 
not only deeply humbled, but at the 
same time wonderfully encouraged 
by the vision of the church as the 
New Jerusalem in Revelation 21. 
I am therefore profoundly grateful 
to point you to the sennon on this 
text preached by Luke Jenner at 
the closing session of the recent 
Carey Conference. Please, may I 
recommend to you reading this issue 
of Reformation Today from this 
perspective of God's great plan of 
redemption for your instruction and 
encouragement. 

Kees van Kralingen 

The following articles have been added to the website recently: 

Robert W Oliver, Baptist Confession-Making: 1644 and 1689 

David Woollin, The Development and Impact of John Calvin's 'Institutes of 
the Christian Religion ' 

Jonathan Bayes, Report of the January Concert of Prayer in the UK 
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3-D Creation 

by Andy Mcintosh 

SOME YEARS AGO WHILST I WAS SPEAKING IN THE USA 
ON THE IMPORTANCE OF CREATION TO BELIEVERS, AFTER 

a meeting, one earnest young man came up to talk to me, since he was 
concerned that by asserting a 6-literal-day understanding of Genesis, other 
sincere believers who would regard themselves as evangelical, would be 
regarded as not true to Scripture. Thus, by stating that it was important to 
believe in the straightforward historical understanding of Genesis (a 6-24-hour 
-day creation of the world and the universe), I was (in his view) encouraging 
unnecessary division of believer against believer, particularly since well­
known commentators allow for differences of view. This of course is not an 
isolated case. Indeed it is a widespread belief in Europe and the USA, that 
really one can afford some difference of belief here, and that the matter of 
origins is a side issue to the main gospel itself. We have to recognise that 
this commonly held view is from people who have a noble and sincere desire 
to keep true to the gospel. Many are leaders in churches that have seen great 
blessing, so should we therefore make creation such a vital issue? 

As the conversation unfo lded, I became aware that he was refusing to submit 
to Scripture, and that to him death, dust and days are not to be taken in a 
straightforward manner. Death, Dust and Days - 3-D creation ... 

Death really means death 

Genesis 2: 17 states that 'in the day that thou eatest thereof, thou shalt surely 
die. ' Death came in AFTER, not BEFORE the fa ll of man. Romans 6:23 'The 
wages of sin is death .' Death came as a result of sin. The argument which 
is much used in return is that this was spiritual death - separation from God 
- not physical death, which was already part of our experience in hominid 
stock beforehand. But however attractive this teaching may appear, it is not 
biblically tenable for the fo llowing reasons : 

(i) The death of Genesis 2: 17 is a double blow. It states literally, ' Dying, 
thou shalt die.' When Adam and Eve fell in sin , there was immediate effect 
- separation from God, as witnessed by the hiding from God's face, in the 
immediate aftermath of their taking of the fru it of the tree of knowledge of 
good and evil. 900 or so years later physical death would take Adam. 

(ii) That physical death has to be included in the penalty of the Fall is very clear 
from the teaching in 1 Corinthians 15 concerning Adam made from dust. This 
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chapter is very significant when we also consider scripturally what happened 
at the Fall. 1Corinthians15:21 ,22 states '. .. For since by man came death, by 
man came also the resurrection of the dead. For as in Adam all die, even so in 
Christ shall all be made alive.' Because the major point of I Corinthians 15 is 
physical resurrection, the argument is forceful that the contrast is that Adam 
brought physical death just as Christ brings physical life - we shall be changed 
just as Christ rose in a new body. 

(iii) The teaching of death as a result of sin lies at the basis of our understanding 
of the cross of Christ. Christ died both spiritually and physically. If physical 
death is not part of the punishment of sin, then why did Christ physically die? 
In Matthew 27:50 it states that Christ 'yielded up the ghost'. Luke 23 :46 states 
Christ's final words on the cross, ' Father, into thy hands I commend my spirit, 
and having said thus he gave up the ghost'. John 19:30 reads ' ... he bowed 
his head and dismissed his spirit. .. '. He separated his spirit from his body. 
He died physically - all perfectly under his control. This was the final act of 
Christ on the cross. Earlier he had endured spiritual death for the redeemed. 
For earlier in that remarkable series of seven sayings of our Saviour, he was 
separated spiritually from his Father, when he cried out in agony (Mt 27:46) 
'My God, my God, why hast thou forsaken me?' Such agony is only matched 
by the rich man condemned in Luke 16, and the description of the lost in 
Revelation 14:11 'The smoke of their torment ascendeth up for ever and 
ever: and they have no rest day nor night '. So the precious truth (1 Cor. 15:3) 
'Christ died for our sins according to the Scriptures' needs to be understood 
in the light of the teaching in that very chapter on what death really is. 
Physical death is separation of soul and body. Spiritual death is separation of 
the soul from the mercy of God. Christ died for our sins both spiritually and 
physically. Consequently to suggest that only spiritual death was involved in 
Adam's fall (because it is suggested man came from ape-like creatures already 
experiencing physical death) undermines the extent of the atonement. Why did 
Christ not get off the cross, when he said, ' It is finished'? He stayed on the 
cross because physical death was part of the penalty of sin, and meant that our 
right to our new bodies to come was purchased as he physically died and took 
the full weight of our sin. 

Dust really means dust 

Some have problems with Genesis 2, saying that it seems to be another version 
of the origin of the first pair, but in reality we have in Genesis 2 simply a more 
detailed account which complements the summary of Genesis 1 on the 61

h day. 

In Genesis 1 and 2 there is no room for so-called human evolution. God did 
not take an ape or some such creature, and make him into a man. God took 
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dust. There was no pre-Adamic race as some would have us believe1
• Adam 

was created 'at the beginning ' (Mt 19:4), and in that same verse it is important 
to realise that Christ is teaching also the origin of sexual differences - brought 
about deliberately by God himself, not by chance blundering through a maze 
of mistakes from pre-human brutes! ' He that made them in the beginning, 
made them male and female' . The words of our Lord should be enough, but 
Paul also builds a whole argument on not an 'Eve out of Africa' theory, but 
ADAM first before Eve, out of the dust. In 1 Timothy 2:13 Paul states that 
'Adam was first formed, then Eve', and on this stands another issue so hotly 
contested by some in our churches - the importance of male leadership. This 
is nothing to do with men being better than women, or vice versa. It is simply 
because God has a different role for each, and we are truly fulfil led when we 
believe, obey and trust what he has said, in this case through the Apostle. That 
is the issue, believing in and submitting to God's Word. Here Paul shows us 
the basis of such teaching about the sexes - that God made Adam first. If we 
deny this we weaken the New Testament as well as the Old. Paul appeals to 
Genesis, and thereby reinforces the straightforward understanding of it. If 
there had been some pre-Adamic hominids, then Adam would have been born 
in some way from a pre-existing female, and the whole argument of Matthew 
19:4 and 1 Timothy 2:13 would be without meaning. We tamper with these 
scriptures at our spiritual peril. Dr Martyn Lloyd-Jones said many years ago, 
that such thinking would lead to the undoing of many. In a lecture in 1971 on 
the theme ' What is an Evangelical?' he stated2

: 

'We must believe the whole Bible. We must believe the history 
of the Bible as well as its didactic teaching. Failure here is 
always an indication of a departure from the true evangelical 
position. Today there are men who say, Oh yes, we believe 
in the Bible and its authority in all matters of religion, but of 
course, we don 't go to the Bible for science .. .They are saying 
there are, as it were, two great authorities and two means of 
revelation: one of them is Scripture and the other is nature. 
These they say are complementary ... so you go to the Scriptures 
for matters concerning the soul, but you do not go to them to 
seek God's other revelation of himself in nature. For that you 
go to science ..... 

1 Hugh Ross Creation and Time, NavPress, Navpress, Colorado Springs, U.S.A., 1994 (the 
main proponent of the Progress ive Creation view which tries to join evolution and Genesis. The 
book under the same title by Van Bebber and Taylor (1995) clearly answers thi s). Also see the 
writings of John Stott, e.g. Understanding the Bible, Scripture Union , 1984, where he argues 
for a so-called 'Homo Divinus ' after a long line of hominids. A s imilar view is he ld by Denis 
Alexander in hi s book Creation or Evolution - do we have to choose? Monarch, 2008. Th is 
book is well answered by Nevin (ed.) Should Christians Embrace Evolution? !VP, 2009. 
2 Lloyd-Jones, D.M., What is an Evangelical?, Banner of Truth Trust, Ed inburgh, 1992. 
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'We have got to contest [this] very strongly ... We must assert 
that we believe in the historicity of the early chapters of Genesis 
and all other biblical history ... ' 

Some may say the word 'dust' doesn't mean 'dust' as we understand it. Rather 
it was generally saying that we are all made from material back into which 
we will decay. That way then evolution could be allowed a foothold in the 
interpretation of Genesis, and those well-respected commentators could all 
be kept on board and be regarded as evangelical sti ll. But this will not work 
since Genesis 3: 19 states, 'Dust thou art, and unto dust thou shalt return .. .' 
We all go to dust at death as Ecclesiastes 3 :20 so poignantly describes. So 
' unto dust you shall return' must be literal. So therefore the phrase ' Dust 
thou art ' is speaking of the literal creation of Adam from dust. Note also that 
1Corinthians15:47 states, 'The first man is of the earth, earthy.' Here in this 
chapter on physical resurrection there can be no doubt that Paul is comparing 
the real first Adam made from the earth with our Lord ' s glorious resurrection 
body. And here it states Adam is made from the earth, earthy. So dust really 
does mean dust in Genesis 2:7 'And the Lord God formed man of the dust of 
the ground.' 

Days really mean days 

Many believers are of the view that we cannot be definite about the meaning 
of the word 'day' (Hebrew 'yom') in Genesis 1, which of course then opens 
up the possibility of long ages when supposedly evolution could take place. 
However, a sound exegesis of this word shows that: 

(i) The word 'yom' means a 24-hour day, or daylight part of a 24-hour day. It 
can be used for an indefinite period (e.g. Gen. 2:4 ' ... in the day that the Lord 
made the heavens and the earth ' where it means the whole week of Creation), 
but the context makes it plain. 

(ii) The context of Genesis 1 involves evening and morning. In Hebrew 
writing this always indicates a normal 24-hour day. 

(iii) The repetition of the phrase 'evening and morning' , along with the 
counting: !st day .... 2nd day .. .. etc. always means that the word 'yom' is a 
nonnal solar day. 

(iv) Furthermore Genesis 1 :3 indicates there was separation of light from 
darkness, and a rotating earth, implying the regular day that we all experience. 

(v) The reference not only to day, but the repeated darkness of night again 
indicates the normal 24-hour day. There has to be a contorted logic to explain 
the regular experience in the creation week of an equal period of darlrness, if 
one argues for a day meaning mi llions of years. What then is the night within 
such a convoluted argument? 
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(vi) Perhaps one of the clearest verses in relation to the word 'yom' is its use 
in Exodus 20: 11 concerning the Sabbath: 'Remember the Sabbath day to keep 

it holy ..... For in six days the Lord made the heavens and the earth, the sea and 
all that is in them, and rested the seventh day ... '. The Sabbath command itself 
must be concerned with seven 24-hour days to make sense, for it clearly is 

about rest after 6 normal working days. Yet in the same sentence exactly the 

same word is used to refer back to the original creation. To say that either God 

used a week to tell Moses, or to suggest that we are now in God 's Sabbath3 is 
to remove the impact of Exodus 20: 11 which is that God instituted personally 

a day of rest and gave us his example to follow. 

These arguments are developed thoroughly elsewhere4, but really the main 

issue underneath the arguments against a 6-day creation from those professing 
to be believers is disbelief in Scripture. Indeed corporately as a church it has 

been the case that we are not prepared to take a Bible-first mentality, which 
is crucial, if the church on both sides of the Atlantic is to recover its vision. 

This applies in more areas than evolution. lt is the fundamental error in the 

professing evangelical church of our day. We prefer to take man's wisdom as 

our guide, instead of staying faithful to Scripture at all costs. 

The Lord in Hebrews 3: 12 warns us in no uncertain words, 'Take heed, 
brethren, lest there be in any of you an evil heart of unbelief, in departing from 

the living God.' 

Death .... Dust. ... Days .... - three vital parts to our understanding of creation 
as taught in Genesis. We should take God's Word as it is, and let the Scripture 

be its own interpreter. 

Andy Mcintosh up to 2010 was Professor of Thermodynamics and 
Combustion Theory at the University of Leeds. Now retired.from.full-time 
work, he has had a long scientific research career concerning mathematics, 
combustion and aeronautics, both in academia and government 
establishments and is now a visiting Professor at Leeds. He now speaks 
regularly both in the UK and abroad on the importance of origins, holding 
firm to a Creation position. Andy advises that a version of the above article 
appeared in the Banner of Truth Magazine Oct 2002, pp. 16-21. 

3 Victor Pearce Evidence for Truth - Science, Eagle, Guildford 1998, chapter 3. 
4 See the author's own summary of the arguments in Genesis for Today, Day One, 2"' Edition 
2001 - in particular Chapter 3 Genesis and History, and the extremely thorough treatment by 
Douglas Kell y Creation and Change, Christi an Focus, 1997, Chapter 6. 
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Jesus - the Way, the Truth and the Life 

by Bob Davey 

PART 2 OF A SERIES OF EXPOSITORY ARTICLES ON JOHN 14. 

In chapter fourteen Jesus gives twelve reasons why they should not have 
troubled hearts. 

1. They are to trust Jes us as they trust God (verse I). 

2. Heaven is sure for them (verse 2). 

3. Jesus will come back for them (verse 3). 

4. Through Jesus the way to heaven is provided (verses 4-11). 

5. Their work for Jesus will still go on and succeed (verses 12-14). 

6. They wi ll have the help of the Holy Sp irit (verses 15-17). 

7. Jesus and the Father will still be with them (verses 18-24). 

8. The Holy Spirit will be their teacher in Jesus' place (verses 25, 26). 

9. Jesus will give them his legacy of peace (verse 27). 

10. His going away is a matter for them to rejoice about (verse 28) . 

11. Their faith will increase when his predictions happen (verse 29). 

12. The death of Jesus wil l be a victory not a defeat (verses 30,31 ). 

The previous article focused on verses 1-3. Now we look at John 14:4-11. 
Jesus continues to comfort the faithful apostles in the upper room. 

The theme of these verses is: 

Through Jesus the way to heaven is provided (verses 4-11) 

And where I go you know, and the way you know. 

And where 1 go you know. Jesus had just told them that he was going to heaven 
to prepare a place for them, a permanent abiding place (verses 2,3). 

And the way you know. Jesus had also told the disciples many times, and in 
his public teaching also, that faith in him was the way to everlasting life, the 
way to heaven. 

But the meaning of his words had not been fully understood. 
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Thomas said to him, Lord, we do not know where you are going, and how 
can we know the way? 

Thomas was the one who always saw the worst side of things (11 :16) and he 
was the one who needed the most convincing (20:24,25). Thomas protested 
that Jesus was not making things clear at all, not only for him but for all the 
others as well. Their problem was that they were still thinking in terms of a 
physical kingdom of God upon earth. If Jesus were going to leave them for 
some other place on earth, to set up a temporary safe haven, then he still had 
not told them the place where he was going. If they did not know where the 
destination was, then how could they be expected to know the route to take in 
order to follow after him? 

Jesus said to him, I am the way, the truth and the life. No-one comes to 
the Father except through me. 

Jesus answered Thomas with the sixth of his seven great 'I AM' sayings (for 
the others, see 6:35; 8:12; 10:7; 10:11; 11:25 and 15:1). When Jesus says ' I 
AM' he is claiming the right to use the divine name JEHOVAH (YAHWEH) 
of Exodus 3:14 (see also 8:58,59). 

His answer to Thomas could not be more emphatic, nor clearer. Jesus does 
not only show the way to God. He is the way to God. More than that, he is the 
truth and the life. Each of the three words - way, truth, life - has the definite 
article in front. He is exclusively the way, the truth, and the life . 

I am the way. Jesus is the only Mediator between God and man (l Tim. 2:5). 
He is so because he is both fully divine and fully human. Everything needed he 
has supplied, through his mediation and atonement. Those who have a saving 
knowledge of him are already on the right road to heaven. 

(I am) the truth. Jesus is the truth in himself. He does not have the truth, he is 
the truth. He is truth because of his deity. It follows that he is true in all that 
he does and in all that he says. He is the reliable source of all revelation from 
God. Through him all the prophets spoke and wrote. Through him all the ir 
prophecies are fulfilled, whether in the past, present or future . In him all the 
Old Testament ceremonies and sacrifices have found their fulfilment. Through 
him all the promises of God have been and will be fulfilled. Through him all 
Scripture was written. Jesus is the truth, the whole truth, and nothing but the 
truth. 

(I am) the life. Jesus is speaking of spiritual life. Just as sp iritual death is 
separation from God, so spiritual life means communion and fellowship with 
God. As God only has life in himself, so the Son has life in himself from 
eternity (l :4) and as the Mediator, God/Man (5:26). 
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No one comes to the Father except through me. It fo llows that Jesus is 
exclusively the way to God for man. Nothing or no-one is needed in addition 
to him. He is the one and only Mediator between God and man. All other 
claims to be a way to God are false. So is the claim that all roads lead to 
heaven. 

If you had known me, you would have known my Father also; and from 
now on you know him and have seen him. 

If you had known me, you would have known (gained an insight into) my 
Father also. If the apostles had understood more clearly the real nature of 
Jesus, then, they would have recognised the image of the Father in him (Heb. 
1: 3). To see him is to see the Father. In everything he is and does, the Son 
reveals the Father. 

and from now on you know him and have seen him. The more you know me 
the more you know the Father, for I and my Father are one (10:30) . From now 
on then, you will know how to recognise the Father, for I have told you clearly 
how to see the Father. Look to me. As the way, the truth and the life, I have 
introduced you to the Father. 

Philip said to him, Lord, show us the Father, and it is sufficient for us. 

Philip (1 :43-46; 6:5-7 ; 12 :20-22) wanted more. He wanted a revelation of God 
to be with them, one that could be physically seen (theophany) , just like the 
theophanies given to Moses and to the people of God in the Old Testament 
(e.g. Ex 24:9-11 ; 33: 18; 40:34-38). That would satisfy the apostles. It would 
be proof to everyone that God was with them. 

Jesus said to him, Have I been with you so long, and yet you have not 
known me, Philip? He who has seen me has seen the Father; so how can 
you say, 'Show us the Father'? 

Jesus rebuked Philip kindly and gently. 

Have I been with you so long? Phi lip had been one of the very first disciples 
called by Jesus(! :43 ,44). 

and yet you have not known me, Philip? Had Philip been with Jesus so long 
and yet had learned so little about who Jesus really was? Jesus was better than 
a theophany, he was God in the flesh. 

He who has seen me has seen the Father. Were you not li stening to what I was 
just saying to you, Philip? As I am the express image of the Father (Heb. I :3), 
then to see and understand me is to see and understand the Father. 

So how can you say, Show us the Father? If Philip had understood what Jesus 
had been saying, then, he would not have made his request. 



Do you not believe that I am in the Father, and the Father in me? The 
words that I speak to you I do not speak on my own authority; but the 
Father who dwells in me does the works. 

Believe me that I am in the Father and the Father in me, or else believe 
me for the sake of the works themselves. 

The disciples were wavering in their faith (14:1). Their faith in Jesus must 
hold firm and be strengthened. They must continue to believe that he was from 
the Father, and had the closest possible relationship with him. His works by 
themselves were good evidence of that fact. 

I am in the Father, and the Father in me. This claim, stated three times, 
could only be true if Jesus had a divine nature . This means that the Father 
and the Son must share all the attributes and characteristics of Godhood. It is 
impossible for limited human beings to comprehend the meaning of all this 
fully. This union of the Father and the Son can only be fully comprehended 
by themselves. The union is eternal in its nature. It never had a beginning nor 
will it have an end. 

In this respect the Lord Jesus Christ is unique. He is fully divine and fully 
human, the God/Man. Before bis incarnation, taking upon him a human nature 
at conception, God the Son pre-existed in union with the Father and the Holy 
Spirit from all eternity, as the one everlasting God. 

God can dwell in human beings, but it can never be said that human beings 
dwell in God. It is impossible because human beings do not have infinite 
natures. Nor do the angels. Human beings and angels can be filled to the 
capacity of their beings with the divine presence but they can never become 
God. The divine nature that Peter speaks of in 2 Peter 1 :4 is not that of 'being' 
but that of character, as the following verses show. The image of God, lost 
in the fall into sin, is being restored by the Holy Spirit through sanctification. 
This is what Peter is speaking about. 

I do not speak on my own authority. Because of this union between the Father 
and the Son, everything that Jesus spoke had the divine authority of the Father 
with it. 

Jesus has backed up his exhortation, Let not your heart (any longer) be 
troubled; you believe in God believe also in me (verse I). Because Jesus is 
fully divine the apostles can believe in him as they do believe in God. 

What comfort there is for Christians in knowing that their Saviour is fully 
divine and is therefore certainly the Way, the Truth and the Life. 

Bob Davey is the Pastor of Looe Christian Fellowship, having pastored FIEC 
churches in South London. 
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Samuel Morton Peto 1809-1889 

by Gary Brady 

I F THE TRUTH BE TOLD WE ARE A LITTLE BIT IGNORANT ABOUT 
REFORMED BAPTISTS IN THE 19rn-CENTURY. WE MAY KNOW 

about pioneers such as Keach and Bunyan or 18'"-century men like Fuller and 
Carey but when it comes to the l 91

h century Spurgeon is something of a lone 
figure in our thinking. 

The story of the li fe of the preacher Archibald Brown by Iain Murray 
published the year before last has perhaps turned the tide a little and at the end 
of last year an excellent paper was given to the Westminster Conference by 
Jeremy Walker on the military figure Sir Henry Havelock. There are a host 
of other interesting characters to consider, however, and here we want to say 
something about Sir Samuel Morton Peto. 

This English entrepreneur, civil engineer and railway developer was also an 
MP for many years . At one time he was the biggest employer of labour in the 
world. He managed the construction firms that built many major buildings and 
monuments in London, including The Reform Club, The Lyceum, Nelson's 
Column and the then new Houses of Parliament. He also became one of the 
major contractors in the building of the rapidly expanding railways of the 
time. Of special interest to Baptists is his ro le in the building of Bloomsbury 
Central Baptist Church, where he became a deacon and the fact that he laid a 
foundation stone for the Metropolitan Tabernacle. 

Speech at the Metropolitan Tabernacle 
We begin by quoting at some length a speech he gave on Tuesday Apri l 2, 
1861, one of a series of meetings marking the opening of the Metropolitan 
Tabernacle, to which Peto had contributed the first £5000. 

When invited to lay the first stone of this building, I deemed it a high 
honour and privilege .. . to preside tonight at the meeting of the Baptist 
Brethren of the metropol is, I deem also ... an honour and a privilege. 
Let me say ... how much I sympathise with all of you in meeting in 
this magnificent building ... under circumstances of the most gratifying 
character .... I recollect having said when the first stone was laid, that 
I saw no reason why this building should not be opened free from debt 
... that anticipation has been abundantly realised! 

... My thoughts naturally recur for a moment to the past. Mr Spurgeon 
has spoken of .. . the sufferings of our forefathers. They have laboured; 
we have entered into their labours. The result ... is shown in the abi lity 
of God ' s people connected with our denomination to raise a temple 
li ke this to his praise; and we have to acknowledge how much we owe 
to our forefathers in the opportunity we have of giving as a privilege, 
not as an exaction, and in seeing such a result of giving as this edifice 
displays. 



There are many grounds on which we rejoice ... first .... that which was 
referred to ... on the evening of the opening day - Christ is preached 
and therein do I rejoice; yes, and I will rejoice . ... your pastor said that 
with all the misconceptions entertained with regard to his ministry, 
there was one point about which there could be no misconception -
he thanked God he could say from his heart he had simply preached 
Christ. Now I believe the evidence we have in this building is no mean 
one that he has preached Christ - because if ministers have recourse to 
. .. any other than that of preaching Christ, we soon find ... empty pews 
show the result! There is an underlying stratum in the deep feelings 
and hearts of our countrymen of reverence and love for the old gospel 
which nothing else can supplant. The great strength of this country is 
that ... the people at once refer to the Law and to the Testimony, and 
that which is not found written there has no place in their reverence or 
their esteem! 

... Next ... the feeling that the privilege we have of worshipping 
God according to our consciences in this and every other edifice 
connected with his praise is to be traced to the result of the sufferings 
of our forefathers. But that privilege has entailed on us an adequate 
responsibility . In reading ... the Puritan Fathers, I am struck to see how 
deeply they were impressed with the principles on which they acted. 
They were not non-conformists because their fathers were; they would 
themselves have gone to the stake to assert the principles connected 
with the Headship and the position of the Great Head of the Church 
in the sole right of sovereignty within that Church. In the present 
day there is entailed on us a great responsibility in guarding .. . these 
privileges. There is not only a desire on the part of the State to keep 
the Church so-called allied to the State, but to . .. interrneddle with 
other denominations. If we find the Church as we understand it, in 
the slightest degree interfered with, we must as one man arise and say 
we will never allow the privilege of the Headship of the Great Head 
of the Church to be interfered with by any State ... No one can say 
more fervently than the Baptists, 'God save the Queen,' but while we 
render to Caesar the things that are Caesar's, we must have respect to 
the commandment which enforces that nothing of Caesar 's shall touch 
that which is God ' s. 

We .. . congratulate .. . the pastor, deacons and members ... on the 
accomplishment of this great work, without any feeling excepting that 
of devout thankfulness to God for what he has enabled them to achieve! 
And we desire that abundant success may attend the proclamation of 
the gospel in this building. Long may the pastor be spared to minister to 
a devoted, loving and affectionate people! Long may he be smTounded 
by deacons ... able and willing to take the stroke oar . .. long may he 
have the power of the Holy Spirit attending an effective ministry and 
witnessing every month in that baptistery to the result of his labours! ... 

Among evangelical bodies ... there may be slight differences, and will 
be among men who think for themselves - yet in the great fundamental 



and vital Truths of godliness, there exists no difference ... and we only 
rejoice in so far as our ministry is made effectual in the way I have 
mentioned. Look at the influences which wil l go forth from this church 
- ... schools brought together ... children instructed in the knowledge 
of God and Christ! Look at the evangelical labours of the Brethren 
who constitute the Church in the surrounding districts, teaching and 
preaching Christ! Mr. Spurgeon will not conceive that his members, 
when they have simply attended .... have done their duty, but will feel 
that they must become Jiving epistles of Christ, known and read of all 
men! And then, while we shall no doubt consistently maintain that 
great Truth which we feel has been committed to us, we shall live in 
harmony with all those who hold the great, vital truths of godliness. 
One cannot but feel a most anxious desire and hope that long after our 
brother is called to the upper sanctuary, his p lace may be filled ... by 
those who, like him, will lead their hearers constantly to Christ, and 
that this will not only be a monument to the praise of God in our own 
generation, but in many generations following! ... 

We do rejoice with you ... I have told you the grounds .. . not a mere 
sentiment, a mere effervescent feeling , but that true bond of brotherhood 
kind led in the heart by love to the same Saviour, by adopting as we do 
from sincere conviction those Truths which we hold to be vital and 
necessary. It is to the assertion of those Truths that we desire to see 
not only this , but every edifice in connection with our denomination, 
so that in regard to all our churches and their pastors, there may be no 
doubt that they act from one principle - a love to Christ and a desire 
to follow him - for it is in following him, alone, that they honour him! 

In a little booklet on Peto, Leslie Chown says that 'Peto was among the first 
to recognise the genius of Spurgeon' and sent him a read ing lamp of his own 
design for use on train journeys. 

Early days 
Samuel Peto, who speaks so evangelically here, was born 52 years before, in 
J 809, at Whitmore House, Sutton in Surrey, where his father William was a 
tenant farmer. Samuel ' s grandfather, James, lived nearby in Cobham, where 
Samuel first went to school. After James 's death the family moved to Marlow, 
Buckinghamshire, where Samuel continued his education, doing well in most 
subjects. 

At the age of 12 he started at a boarding school at the top of Brixton Hill run 
by a Christian called Alexander Jardine (1788-1848), an Independent. The 
teaching was basic but included drawing lessons, something he was very good 
at. He also won a prize for a prose translation of the Latin hymn The Cross 
the Way to the Crown. His uncle Henry Peto, a builder, regularly gave prizes 
for essays on religious subjects. Preachers such as William Jay (1769-1853) of 
Bath and John Leifchild (1780-1862) of Craven Chapel, Regent Street, often 
preached at joint meetings with the nearby girls' school run by Mr Jardine's 
sister. A biographer says that Peto 'well remembered going to Surrey Chapel 
and hearing Mr Jay preach ... Rowland Hill's funeral sermon from the text: 



Howl, ye fir-trees , for the cedar is fallen!' He would have been in his early 
twenties by that time. 
When he was 14, Peto was apprenticed to Uncle Henry with whom he lived at 
31 Little Britain. In this period he rubbed shoulders with workmen and learned 
various aspects of the building trade including bricklaying at which he was 
most competent. A later writer says, 'He familiarised himself with what can 
be called the idiosyncrasies of the English mechanic,' something that would 
stand him in good stead in days to come. 

Henry Peto (1774-1830) seems to have been a strict but godly man. In 1830 
he died, leaving the business to 21 year old Samuel and his cousin Thomas 
Grissell (1801-1874), who had been Henry's apprentice, then his partner. 
This was the first of a series of business partnerships that Peto entered into. 
In this period he was involved in building the old Hungerford Market, where 
Charing Cross Station now stands, Nelson's Column, several theatres and 
clubs and many private dwellings. He also built churches, including one for 
the evangelical churchman Henry Blunt (1794-1893). They nearly lost the 
contract for Hungerford Market as Peto was thought to look too youthful to 
be competent. There was also a good deal of work on the Great Western (for 
Brunel), South-Eastern, London and South-Western and Eastern Counties 
Railways (well over 200 miles of track). This period lasted from 1830 until 
1846 when he and Grissell began the work on the new Houses of Parliament 
that still stand today. 

Entrepreneur 
After 1846 railway work dominated the agenda. Grissell was not happy about 
the risks involved and the partnership was dissolved. Peto worked firstly with 
his brother-in-law Edward Ladd Betts (1815-1872), then (from 1854) with 
Betts and Thomas Brassey (1805-1870), then Brassey, Betts and William 
Jackson (1805-1876) and finally with Betts and Thomas Russell Crampton 
(1816-1888). He was involved in work on railways all over England and 
beyond - in France, Italy, Germany, Scandinavia, Austria, Spain, Russia, 
North Africa, Argentina, Canada and Australia. 

Peto was twice married. In 1831 he married his partner's older sister Mary 
Grissell (1811-1842). Their children were Mary, Annie and Sophia (1832, 
1834, 1836), only 20 when she died, and Samuel and Henry (1839, 1840). 
On Mary's death he published for family and friends a 40-page memorial 
containing many extracts from her diary and notebooks. An Anglican, she 
was clearly a spiritually minded woman. In 1842 he married Sarah Ainsworth 
Ke ls all ( 1821-1892) of Rochdale. They had six sons and four daughters. She is 
often cited as the one who persuaded him to take up Baptist beliefs although he 
had already become an admirer of the open communionist and mild Calvinist 
William Brock (1807-1875) of St Mary' s Baptist Church, Norwich. In 1846 he 
became co-treasurer of the Baptist Missionary Society. Peto himself claimed 
that his loan to them of Alfred Henry Baynes,1838-1914, as secretary, was the 
greatest service he ever rendered the BMS. From 1855 to March 1867, he was 
sole treasurer. He was also Chairman of the Dissenting Deputies, 'the premier 
non-conformist group for protecting civil rights', 1853-1855 and 1863-1867. 



He resigned from these roles after being made bankrupt in 1866. 

Bloomsbury Chapel, seating 1700 people, opened in December 1848 and 
a church of 52 members was constituted in July 1849. It was the first non­
conformist chapel to stand prominently on a London street instead of being 
tucked away in some back alley. Good dissenters were wary of turning 
chapels into churches but as larger premises were required, buildings became 
more church-like, more Gothic. Indeed, when Bloomsbury Chapel was being 
planned the authorities stipulated an ecclesiastical character. Peto had seen 
that the site was a good one, not only bandy for the Petos in Russell Square 
but on a new road between the comfortable squares of Bloomsbury to the 
north and the appalling slums of St Giles to the south, where a mission work 
was begun under George Wilson M'Cree (1822-1892). Peto also subsidised 
an elementary school in the basement. Apparently the freeholders wanted the 
church to be built with shops beneath but Peto resisted that idea. Tradition 
has it that when he sought to lease the land (freehold was not an option) he 
was told that non-conformist chapels were dull and a church should have a 
spire - 'A spire?' exclaimed Peto, 'my lord, we shall have two! ' . Twin spires 
graced the towers until 1951 when they were removed for safety reasons. Peto 
defended them against critics saying that they were necessary as staircases for 
ventilation. John Gibson (1817-1892) was the architect. Spurgeon, of course, 
preferred Greek to Gothic style. He observed that Peto was a man who built a 
chapel in the hope that it would be the seedling for another. 

Peto was also instrumental in getting William Brock to become the first 
minister of Bloomsbury. They saw eye-to-eye on many important religious 
and social issues. While in Norwich Brock had use of a railway mission 
account with the Norwich Bank to be drawn on at his own discretion and 
funded by Peto. Brock was the original preacher with a newspaper in one hand 
and a Bible in the other. 

In 1855 the congregation at Bloomsbury paid off a much reduced portion of 
their debt of £10,000 to Peto and he used it to conve1t the disused Diorama 
behind Nash Terrace into another Baptist chapel. He provided £5,000 for the 
project. Spurgeon preached here on many occasions. The street where what 
became Regent's Park Chapel once stood is called Peto Place (he is also 
honoured in Peto Street, near the East India Dock). The first minister was 
Will iam Landels (1823-1899). 

Peto also built a chapel in Notting Hill in 1863, beginning with materials that 
had been used for the Great Exhibition. Spurgeon' s brother James Archer 
Spurgeon (1837-1899) was the first minister. 

Peto was the generous benefactor and sponsor of more than 300 mission 
halls in East Anglia and elsewhere to serve the navvies. He also paid for 
missionaries to work among them. He supported Baptist Union schemes to 
provide for aged and infirm ministers. His missionary enthusiasm led him to 
defray the expenses of five deputations to India, West Africa and Jamaica, 
where he paid a debt of £9,000 and a mountain was named after him. He also 
paid for a replacement schooner for Alfred Saker (1814-1880) to supply the 
work in the Cameroons and encouraged Baptist work in Italy. 



Member of Parliament 
Peto served as a Member of Parliament for two periods between 1847 and 
1868. He was out of Parliament 1854-1859 as he was under government 
contract to build a railway in the Crimea for the army. It was for this work 
that he received his baronetcy in 1855. He was Liberal MP for Norwich 
1847-1854, Finsbury 1859-1865 and Bristol 1865-1868. During this time he 
was a prominent figure in public life. He was constantly moving house. In 
1843 he bought Somerleyton Hall near Lowestoft and extensively rebuilt it. 
He also restored the parish church and built an Independent chapel there. He 
had been a member of the old Devonshire Square Baptist Church under John 
Howard Hinton (1791-1873) but from 1848 was a member at Bloomsbury. 
When he moved to Pinner he joined Beechen Grove Baptist Church, Watford , 
and retained membership there after moving to Blackhurst, Tunbridge Wells, 
Kent, where he attended the Congregational church. 

Among his other claims to fame is his making a guarantee towards the 
financing of The Great Exhibition of 1851 , backing Joseph Paxton's Crystal 
Palace. Chown says also that 'Reedham Orphanage, Haverstock Hill Working 
School, Essex Hall and Earlswood Asylum all bear witness to his wide and 
generous philanthropy' and quotes a journalist saying of Peto and Lord 
Shaftesbury, 'Night after night you see one of these two men filling the chair 
at Exeter Hall. How I envy the Baptists Sir Morton Peto, whose twinkling and 
fine presence bespeak a broad humanity. ' 

In 1861 he introduced a Bill regarding the Burial of Dissenters in Churchyards. 
' I believe,' he said, 

that were the measure I ask leave to introduce to become the law of 
the land, one of the causes of offence now existing would be removed; 
and if the Church of England is to prosper, I am sure it can only be by 
the exercise of a large-minded, large-hearted charity; by the adaptation 
of itself to the spirit of the times, and by its seeking the good of the 
community at large, not by an exclusive action, but by an earnest 
co-operation in works of faith and labours of love with all those 
denominations of Christians who, while differing in forms of worship 
and ecclesiastical polity, are yet united in the belief that the Bible is 
the only rule of faith, and the revealed will of God, the only guide to 
fallible man. 

He reminded the House that by the rubric three classes were excluded from 
Christian burial - the suicide, the ex-communicated and the unbaptised. 
He told the House that in his denomination those only were baptised who 
by credible evidence showed sincere repentance towards God and faith in 
our Lord Jesus Christ and asked if members of his denomination should be 
included in the same category with the suicide and the excommunicated. He 
concluded his speech 

The abolition of the Test Act and other measures have done much to 
create a better feeling, and I beseech the House not to hesitate in its 
onward course. What is the first book you place in the hands of your 
children which most interests them? Is it not the Pilgrim 's Progress of 



John Bunyan? And yet the spirit which dictated this rnbric imprisoned 
John Bunyan himself for 12 years in Bedford Gaol; and Nonconformists 
have their martyrology, as extensive in its chronicles as any that Foxe 
ever wrote. But I rejoice that in the present day a better feeling exists. 
You do not value Milton 's immortal works the less because they were 
written by a 'Baptist' , and 1 beseech you to join with me in an effort to 
prevent our differences being exhibited at the grave, where at least we 
may hope the differences of life would be forgotten , and the mourners 
be permitted to resign to their last resting-place the precious remains of 
their friends in that way which would be most in consonance with their 
own feelings and those of the dead. 

One writer says that on most social questions, as the first Baptist MP since 
1784 he was progressive without being censorious or rigid. He supported the 
abolition of flogging in the armed services as dehumanising and advocated 
reforms of the criminal law where it put the rights of property above those 
of personal injury and natural rights. 'Peto's Act' of 1850 simplified the 
administration of chapel trusts. 
Bankruptcy 

ln 1865 Peto travelled to America and wrote a book relating his experience. 
It was the financial problems that he hit the following year that forced him to 
leave Parliament two years later, despite the support of both Gladstone and 
Disraeli and many others. 

Brian and Faith Bowers, describing what happened, write 'As everything that 
Peto did was on a grand scale, so was his failure. ' In 1862 Peto, Betts and 
Crampton contracted to extend the London, Chatham and Dover Railway from 
London Bridge through Blackfriars to what is now Holbom Viaduct. On May 
11 1866 they had to suspend payment. The immediate cause was the failure 
of the previously rock solid Overend, Gurney & Co. Bank, on whom they 
were dependent for funds while the contract was in progress. Peto generally 
employed directly rather than using subcontractors but this required more 
capital. Peto had weathered financial crises before but this time there was no 
escape and the following year he was in the bankruptcy court. 

Spurgeon's letter to Peto at the time is preserved in a footnote in Spurgeon's 
autobiography 

A little time ago I thought of writing to condole with you in the late 
tempests; but I feel there is far more reason to congratulate you than 
to sympathise. I have been all over England, in all sorts of society, and 
I have never heard a word spoken concerning you, in connection with 
the late affairs, but such as showed profound esteem and unshaken 
confidence. I do not believe that this ever could have been said of any 
other man placed in similar circumstances. The respect and hearty 
sympathy which all sorts of persons bear towards you could never 
have been so well known to you as they are now by means of the past 
difficulties. 

Peto received a similar letter from Baptist principal Joseph Angus (1816-
1902). 



Peto's bankruptcy was raised at a Bloomsbury church meeting on July 5 
1867. Dr Brock was asked to write to Peto, who was absent, expressing ' in 
the kindest way the sympathy of the church with him and with Lady Peto 
under their heavy trial '. The church agreed to consider the matter further when 
Peto's affairs were finally arranged. Peto was thankful for the support and 
assured Brock that his chief concern had been to protect his creditors. 

A year later the bankruptcy proceedings now complete, the matter was raised 
again. Deacons James Benham ( 1820-1885), partner in a law firm, and George 
Kinnear were deputed to investigate and report. Their 5000-word report 
acknowledges Peto 's ready assistance and admits that the system of finance 
Peto was involved in, though criticised by some, had been common practice. 
They admitted how difficult the whole process was to follow and that, as 
in this case, legal fictions were sometimes employed. However, they fully 
exonerated Peto of all wrongdoing or dishonesty. He had 'conducted himself 
with perfect candour, openness, and integrity'. There were three criticisms, 
nevertheless. They felt he had put too much power in his own hands, taken 
on too much liability and had failed to avoid all appearance of evil. A reproof 
was later administered by the church though there was no church discipline. 

One of the church's concerns was that Peto had allowed his name to be 
associated with others who had ultimately brought his name into disrepute. 
The Baptist historian J C Carlile says that ' after this catastrophe Sir Morton 
practically retired from public life' . Another Baptist historian, AC Underwood, 
observed that he ' never again occupied quite the same place among Baptists '. 
In 1872 however, he was involved in alterations to the Metropolitan Line, and 
work on the Cornish Mineral Railway. 

* 
One of Peto' s biographers Edward C Brooks writes of Peto as at times 
flamboyant and one who loved public life and challenges in personal and 
business life. He was calculating, astute, shrewd, he says, but with a warm 
heart and generous disposition 

- the sort of person you would walk up to and start a long conversation, 
knowing that there was scarcely a subject in which he lacked interest, 
be it politics, education, defence, architecture, art, religion, railways, 
social needs, the care of the poor, disadvantaged, the widow and 
orphan, all within a local, national, and international framework ... 
a man, he concludes 'with a rich and varied personality and a wide 
penetrating vision'. That is surely an accurate assessment of a man of 
faith who ought to be better known. He died at the age of 80 in 1889 
and is buried in the churchyard at Pembury in Kent. 

Readers will be interested to know that shortly after the above article was 
completed a new biography of Peto appeared. Hitting the Buffers by Douglas 
C Sparkes can be obtained from The Baptist Historical Society. 

Gary Brady is the pastor of Child's Hill Baptist Church in North London. 
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Living by Revealed Truth - The Life and 
Pastoral Theology of Charles Haddon 

Spurgeon - Tom Nettles 

Reviewed by Matthew Seymour 

A NY MINISTER WHOSE FUNERAL DRAWS THOUSANDS OF 
MOURNERS REQUIRING A FIVE-MILE LONG FUNERAL 

procession must have had a major impact in his life. Most readers will know 
that Charles Haddon Spurgeon 's influence for good throughout his life was 
remarkable. He pastored two churches in contrasting rural and urban settings 
which both grew rapidly under his ministry. His output as a minister was 
astonishing - preaching up to 11 times a week at age 22 and drawing many 
to hear the Word of God. He founded many worthy organisations (66 were 
listed as a part of his 50th birthday celebrations) and the well-known monthly 
periodical The Sword and the Trowel. 

How does a man achieve all this in just 57 years of life? What fuelled bis life 
of activity? What was his guide and anchor for all this work and output? In his 
new biographical study ofC H Spurgeon Tom Nettles answers these questions 
and many more in one of the most detailed accounts to date of the life of the 
Prince of Preachers. 

Nettles ' answer to this question is that Spurgeon achieved so much through the 
conviction that all of his life and ministry should be drawn from and guided 
by revealed truth. He loved the Bible, he lived the Bible and he preached the 
Bible. He worked phenomenally hard in everything he did and he was well 
supported in church life by able and godly co-workers. 

Nettles' approach is to cover the beginning and end of Spurgeon's life 
chronologically, but the majority of the book is a topical study of Spurgeon 's 
life and theology focusing on different areas of his ministry such as his 
preaching, his theological method, his approach to evangelism and his literature 
ministry. The subject-led approach to this study of Spurgeon does have a 
downside in that the reader needs to maintain an awareness of the chronology 
of bis life. However, the benefits are significant as it means that chapters can 
to some degree stand alone. For this reason the book will have significantly 
greater usefulness than a standard chronological biographical account of an 
individual 's I ife. 



This book will be useful to those who want to undertake a serious study of 
Spurgeon's life and will certainly advance the scholarly study of the great man. 
lt will also be very beneficial to pastors and preachers who want to dip into one 
area ofSpurgeon 's life or theology. For example, the chapter on 'Preaching the 
Whole Counsel' is worth the price of the book alone to pastors as we would all 
have something to learn from Spurgeon's approach and theology of preaching. 
Few will be able to copy his approach to preparation - he would compose his 
message on a Saturday night in his mind whilst relevant commentaries were 
read to him! But there is still much we could learn from him particularly in the 
realm of the practicalities of preaching. I continue to be convinced of his well­
known point that open-air preaching is one of the most effective and important 
forms of preparation for pulpit preaching since the crowd on the street must be 
engaged by the speaker; otherwise they will walk away. 

Many readers wi ll enjoy discovering unknown details about Spurgeon's life, 
for this is one of the great joys of reading biographies. For years I've found 
his quick move into the ministry following conversion difficult to explain. 
However, Nettles brings out Spurgeon 's years of exposure to Puritan books and 
theology as a young man prior to his coming to faith. This would help to explain 
why he could preach so deeply and effectively following his conversion. It is 
easy to be discouraged when reading of the fruitfu lness of his ministry, but we 
must not forget that he laboured in a time of unusual blessing and outpouring 
of the Holy Spirit. It is worth remembering that although Spurgeon 's preaching 
drew crowds, it also attracted criticism from believers and unbelievers alike. 
He thought a lot about how to receive criticism and his observations on this are 
well worth digesting. Stretched pastors will be encouraged by his observation 
that the man who preaches and prepares without as much time as he would like 
due to the strain of other pastoral duties must be a prayerful man. He cannot 
rely on his many hours of preparation committed to composing the perfect 
sennon so he must rely upon God. Readers are encouraged to get hold of a 
copy of this biography themselves and so find their own gems! 

Th is is not a short book at 683 pages, but it is an excellent biography and I 
would recommend it to pastors and preachers as well as those who have an 
interest in church history. 

Matthew Seymour is the Assistant Pastor of Leeds Reformed Baptist Church. 



Will your Response be another Disaster? 

By Roger Abbott 

THE PAST TWO DECADES HAVE WITNESSED SOME TERRJBLE 
DISASTERS IN VARJOUS PARTS OF THE WORLD, BOTH SO-CALLED 

man-made and natural. All the signs emanating out of current research indicate 
that the likelihood of such catastrophes will increase, especially as the realities of 
urbanisation, technology and of climate change and human conflict kick in. 

A sad fact of such disasters is that they reap their most terrible human toll most among 
the poorest regions of the world, where, in fact, some of the most dense centres of 
population, in mega-cities, are to be found. The grim results of such are ever with 
me, as someone who has both responded to and researched the consequences of the 
terrible earthquake in Haiti in 2010. 

In this article I reflect upon some significant theological issues that should motivate 
a serious response by Reformed Christians to disasters. I then tum to make some 
comment and recommendations regarding effective practical involvement by 
Christians when disaster strikes. I am conscious that readers of this will be members 
of churches and members of missionary organisations in different parts of the world 
- my reflections and comments apply equally to both. 

Theological Issues 
There are theological issues that require serious consideration , for theology is meant 
to be the engine of our practice as Reformed Christians . There are serious doctrinal 
issues that are salient to anyone considering how to respond in a disaster. 

Evil 

For instance: the doctrine of evil. This is something Christians automatical ly 
associate with even so-called ' natural ' disasters, let alone human ones. Actually, I 
feel very passionate about th is! Since in natural disasters the creation of a sovereign, 
good God, is only doing what nature has always been designed to do - to create 
and to sustain - then no such created forces can ever be evil. No disaster is ever a 
product of creation; it is always a product of human nature and evil cosmic forces. 
As anthropologist Oliver-Smith has put it: 'In the way we structure consciously 
and unconsciously, intentionally and unintentionally, our interactions with the 
environment, we can frequently be the cause of our own hazardous situation.' That 
is not to suggest that disasters are never evil ; they invariably are because fallen 
human beings have contrived to make sure they are. We humans can do this by 
either our sinful defiance or our wilful neglect of the creation, either from ignorance 
or selfishness . The Flood came from the former (Gen. 7: I 1-13). The prophet Isaiah 
lamented: 'The earth mourns and withers ; the world langui shes and withers ... the 
earth lies defiled under its inhabitants; for they have transgressed the laws, violated 
the statutes, broken the everlasting covenant. Therefore a curse devours the earth ... 
the wine mourns, the vine languishes, ... ' (Jsaiah 24:4-6). Thi s points us back to the 
cursing of the ground, which was ' because of you [humans]' (Gen. 3: 17), and to 
the statement of the Apostle Paul, which speaks of the creation being subjected to 
futility, and groaning, on account of the sinfulness of humans (Rom. 8:20-22). None 
of these suggest there has been any change in the natural processes themselves, only 
that they suffer from the impact of the Fall of mankind. There is no intimation that 
these natural processes have become ev il like humans are. Thus, when the Bible 
records God bringing catastrophe as a resu lt of his judgment, using the natural 
elements (e.g. the Flood, the unleashing of the Red Sea), then this is not nature acting 



in evil ways, but justice under the hand of God the Creator. The fact is , in spite of 
our technological ski lls, we are always out of kilter with the creation, and with the 
Creator, so that we struggle to handle or 'subdue'(Gen. 1:28) the creation either 
for our good or for God 's glory. The human being is 'like a cow with a musket' in 
the struggle to cope with the divine mandate for creation. That is why creation has 
become such a hazardous place to live in. This is why the attempt to blame God for 
a disaster is a nonsense; it is why every time a disaster occurs every human being, 
wherever they are, should hang their heads in shame and repentance (Luke 13: l-8). 
Creation has clean hands; we humans haven't! 

Common grace 
Another doctrine for our focus of Refonned faith should be that of common grace. 
Abraham Kuyper stated this truth so eloquently when he said: ' It is not exclusively 
the spark of genius or the splendour of talent, which excites your pleasure in the 
words and actions of unbelievers, but it is often their beauty of character, their zeal, 
their devotion, their love, their candour, their faithfulness and their sense of honesty. 
Yea ... not infrequently you entertain the desire that certain believers might have 
more of this attractiveness. ' The fact is that disasters throw up both the worst and 
the best in human nature - and regarding the latter, all too frequently it can excel the 
grace displayed by many Christians, to our shame. The most amazing compassion 
and kindness have been shown by those of many different faiths and none during 
times of disaster; enough to temper the common impression given from too many 
Refonned pulpits that 'unbelievers ' are immobilised by both their dread of death 
and by their depraved wickedness . The fact is, al l too many are not so immobilised; 
they can become simply humbled, and, on the level playing-field of human suffering 
that a disaster creates, they can become immensely kind and self-denying, without 
becoming Christians. We need to live with that, not deny it, since it is the common 
grace of a God of much bigger love than ours that has enabled it to be so. 

Compassion 

So the same can be true when it comes to demonstrating a theology of compassion 
in the aftermath of disaster. The narrative of the sh ipwreck disaster recorded in 
Acts 27 is fascinating in this respect: it tells of a near loss of life of the 276 persons 
aboard, but for a divine, gracious, intervention, communicated through the specia l­
graced Apostle Paul (vv. 21- 26), wh ich spared the lives of all. The seque l, in Acts 
28 , reveals a common-graced response by the barbarian islanders showing 'unusua l 
kindness' to the survivors (v. 2). This whole event is intriguing for its theological 
content. The Apost le Paul interpreted the event as a 'disaster' (27: 10, 21) not because 
it involved forces of nature - the combination of a threatening wind and of stonn­
force sea conditions (27:4, 13- 14, 20); the disaster was a result of precipitate 
human error (27:9- 12, 21), and the consequences were prevented from being worse 
only by virtue of the grace of God (v. 24). Even so, those involved suffered the 
psychosomatic effects of their traumatised state (v. 33) and were made additionally 
vulnerable by virtue of the consequent exhaustion , traumatisation, and the rain and 
cold (28:2). Now, relief came from the response of the barbarian ' natives' (NKN) 
or 'islanders' (NIV). That is, the responders were non-Christian, non-Greek, 
uncivilized, superstitious pagans, yet who showed ' unusual kindness' (28: 2) and 
whose compassion could extend three days of generous hospitality to the casualties 
and provisions for their ongoing journey (v. 10). We must never downplay the 
unusual kindness of the unbeliever. But, for the Christian believer, then a theology 
of compassion that is anywhere near to biblical truth wil l grip our hearts to excess at 
times of disaster, because we, of all people on earth, have been shown compassion , 
by God no less; compassion, not just in words, but in the most self-deny ing actions 
of our Saviour. 



Ecumenical and interfaith friendship 
But perhaps the most vexed doctrinal issue coming out of disaster response is what 
l have called ecumenical and interfaith.friendship. The very mention of the terms is 
enough to horrify some Christians. But disasters just happen to be indiscriminate. 
They affect all peoples, everywhere, at some time or other. Disasters do not target 
particular fa iths or lack of faith, moralities or lack of. They are certainly not caused 
because of the behaviour of some faiths or moralities, though too often conservative 
Christians are quick to suggest otherwise when a disaster occurs. So, when a disaster 
hits people of different faiths or moralities, and responders and casualties from 
these constituencies emerge, how should Christians respond? The answer is easy: 
with friendship; the kind of friendship Jesus exhibited to Samaritans, to Gentiles, to 
Greeks, and to Jews; the friendship of the 'Good Samaritan' in fact (Luke 10:25-37). 
Let's not overlook just how akin to the modern ecumenical crisis of compromise 
the Samaritans represented in Jesus ' day (John 4:19-24). Yet he chose a Samaritan 
character for his parable to humble the Pharisees ' miserable, but orthodox, concept 
of 'neighbour' . Sometimes we of the Refonned faith can have such a morbid terror 
of compromise that is quite unnecessary in regards to modern ecumenism, let alone 
anything of an interfaith nature. There are attitudes, and practices, of respect and 
gen uine friendship that can, and should, infuse the way we Christians relate to those 
with whom we may disagree fundamentally when it comes to who God is and how 
he is to be worshipped and served. That morbid terror of compromise just makes us, 
and the God we say we serve, look silly; and, in a day of fundamentalist te1rnrism, 
this can lead to a dangerously misleading perception of the gospel. 
Practical Involvement 
In addition to the theological thinking that is necessary for Christians taking disaster 
response seriously there must also be some prudent practical thinking. 
Risk assessment 
A wise ch urch/organisation will make an assessment of factors in their environment 
that are likely to make a significant impact upon the people they are seeking to 
influence and minister to. Whether in rural or urban settings, we are all exposed to 
some kind of serious threat to life - from natural or from technological forces , or 
combinations of both. We have a duty of care to our own folk as well as to the people 
who populate our wider communities (Gal. 6: I 0). Whether we live in proximity to 
airports, shopping malls, or to active volcanoes, seismic fault lines, cyclonic storms 
or wi ld fires, we should actively assess the levels of risk - however rarely we may 
assume the actual event may occur. Disasters do not have a habit of announcing 
themselves in advance! No-one can tell you when an earthquake will happen , or 
when a plane will crash, or when a terrorist group will strike. That is what makes 
taking the reality of our vulnerability seriously; even when others may think we are 
fools. (Matt. 24:37-39; Hebs. 11 :7). Each church/organisation should have some 
kind of emergency plan that is kept constantly up to date. 
Emergency plan 
This plan should then be appropriately trained for and rehearsed by some kind of 
disaster exercising, so that when an event occurs people are aware of what they 
shou ld do to avoid danger themselves, what they can do to help others, and what 
their particular role is on behalf of the church in an emergency and how they should 
operate that role. Denominations, local churches, and missionary organisations 
shou ld have these integrated into their programmes and policies. 
Community relations 
But for the church/organisation to be effective in the community then some kind of 
practical social involvement is necessary in routine li fe, so what you have to offer 
can be seen, and so it can be possible to build up respect for your contribution. Now, 



this is something some Christians and churches are more enthusiastic for than others. 
If we are honest, Christians are divided on the matter, with some favouring more 
social involvement with secu lar agencies in their public spheres, and others taking 
a more ' be separate' approach. Come a disaster, both approaches can come good on 
the day, if grace prevails in their attitudes and motivations. Both approaches can, and 
must, respond with practical involvement in the general community that has been 
affected by a catastrophe. To do nothing, other than to declaim the wickedness one 
judges to have been responsible for the tragedy is, in my view, contemptible. 

Humanitarianism or evangelism 
Often a key dilemma is that of humanitarian ism or evangelism. Again, this doesn 't 
have to be an either or, it can be both. However, if the agenda is both, then that 
needs to be conducted with ethical integrity, which means there must be no covert 
agenda for evangelism when the overt agenda is for humanitarian purposes. With 
today 's secular agendas tending to dominate disaster response, it can be increasingly 
tough for organ isations with a heart for the gospel to gain acceptance into a formal 
disaster response framework and to maintain that gospel focus . The temptation to 
try and get in ' under the radar' can be great. Honesty is central to Christian ethics; 
but so is the gospel that infuses every aspect of our compassionate response; so there 
doesn't have to be a covert agenda of any kind for the wise Christian. In showing 
their compassionate acts to the sufferers they have as much right to speak out of, and 
of, their love of Christ as the secu larist does of whatever their motivating passion 
might be, or the Muslim does of Allah . The notion that the secularist can be ethically 
neutral while the Christian is so mischievously skewed is a complete myth. There is 
no such thing as a neutral ethical stance. 

Political action 

Perhaps more controversially, for some Christians, there may be some need for 
considering political activism even, especially in contexts where there is systemic 
corruption within agencies and governments, and where resources and international 
aid are siphoned off for corrupt purposes and never reach the targets requiring 
essential need. As well as relying on the international community to put right such 
injustices, there is even more powerful force in grass-roots activity and protest that 
exposes the top-down corruption that so often infests disaster response and aid in 
developing countries, where elitist groups with their financial ability to influence 
political agendas have a vested interest in suppression of the majority into poverty 
in normal li fe so they suffer most when disasters strike. 

Of course there is so much more that can be said about the complexities of disaster 
response in this fa llen world we live in and make up. I put forward these theological 
and practical issues for further discussion and consideration, as a constructive way 
forward for Reformed Christians in their making a real contribution in responding 
to the catastrophic phenomena that wi ll become an ever-increasing fact of life for 
us all , but especially for the great majority of the population on this planet that live 
in grinding poverty. 

Roger Abbott is a Research Associate in Natural Disasters at the Faraday Institute 
for Science and Religion, St Edmund's College, Cambridge where he is currently 
working on projects in Haiti and the Philippines. 

Editor 's note: 

Readers who want to study the issue of suffering and natural disasters further are 
recommended to read D.A. Carson, Ho w Long, 0 Lord? Reflections on Suffering 
and Evil (Nottingham: IVP, 2"d edition 2006), especially chapter 4. 



News 

Outreach in Tembisa township 

On Saturday 4'" Jan, Andy and Juliet Mcintosh had the privilege of visiting 
the mission outreach work from Birchleigh Baptist Church (Pastor Irving 
Steggles) in Johannesburg, South Africa. The Welalambo Baptist Mission is 
in the Tembisa township which is one of the largest townships in the whole 
of South Africa. Food distribution takes place on Tuesdays, and a Bible 
Study on Thursday with a Sunday School for chi ldren and Sunday services 
just beginning on Sundays. Pictures showing Herman Swart, David Cornes 
and Juliet Mcintosh with some of the township occupants living close to the 
Welalambo Baptist Mission building are shown on the RT website. Sadly 
many of the men are gripped by alcohol, but listened to the testimony of 
Hermann Swart who was converted and delivered from such a lifestyle 7 
years ago. 

Please pray for the ongoing work of the mission as the gospel is systematically 
taught each week. The church is also doing weekly ministry in 25 schools in 
Tembisa. 

Andy Mcintosh, Jan 2014 

Welalambo Baptist Mission building in Tembisa township, South Africa 



African Pastors' Conferences 

March April 

Gabarone (4-S'h) George (l-2"d) 

Francistown (6-7'h) Port Elizabeth (4-Sth) 

Kalahari (10-1 l'h) Bulawayo (22-241h) 

Livingstone (l3-l 4'h) Kwekwe (25'") 

King Williamstown (26-27th) Harare (28-29th) 

The number of conferences is such that they are taking place throughout the year. 
The conferences taking place during March and April are in Botswana, South 
Africa, Zambia and Zimbabwe. 
Further details about the conferences may be obtained from Phil Roberts, who is 
willing to visit churches and describe and explain the work of APCs. 
Gifts may also be sent to Phil Roberts, cheques made out to 'African Pastors' 
Conferences'. Donations may be gift aided. Please contact Phil Roberts for further 
details at Rhil@tentmaker.org.uk 

Fiji 

Our brother Vijay Chandra from Fiji writes: 

'The work here is very stable, growing slowly and steadily. We have about 
40 Reformed Baptists who hold to the 1689 Confession of Faith. I have 
trained two preachers and now they are preaching, taking adult Bible classes. 
We have a very strong evangelism team going out once a month to Hindus 
and Muslims. But we face resistance from Hindus and Muslims. However, 
our God is sovereign. I still teach in the Bible college with students from 
South Pacific Islands. We have two new families coming, one from a Roman 
Catholic background and another from a Hindu background. Soon we will 
have four baptisms. The Lord is faithful.' 

We commend our readers to pray for Vijay that the gospel will continue to be 
preached to the ends of the earth! 

Carey Conference 2014 

In early January about 150 people attended the annual Carey Conference 
at the Hayes, Swanwick in Derbyshire. As usual this was a time of helpful 
ministry and encouraging fellowship. The international speaker this year was 
Dr Gregg Allison of Southern Baptist Seminary, Louisville. He addressed the 
conference three times on the subject of the gathered church, based upon his 
recent and excellent book Sojourners and Strangers. His talks dealt with three 
specific topics: seven essential characteristics of the local church; purity and 



unity within the local church; and church goverm11ent. Dr Allison was clear, 

helpful and challenging. The ' question and answer' times after each talk were 

particularly beneficial for clarifying some of the issues he had raised. 

The conference was opened as usual by a historical paper. This year it was 
given by Dr Robert Oliver on Edmund Ludlow, one of the signatories of the 
death warrant for King Charles I. Dr Oliver's fascinating paper opened up 
the political world of England during the time of the English Civil War as, in 
particular, Edmund Ludlow, a spiritual and influential man, grappled with the 
national issues of his own day. It would be good to have more historical papers 
on the relationship of the Christian and the church with the state. 

Lewis Allen tackled the thorny and contemporary issue of the Lord's Day. 
This was a clear and insightful account from a Sabbatarian position. Lewis 
focused upon the positive aspects of the Lord's Day and warned against an 
extreme form of Sabbatarianism which can veer into legalism. The paper 
probably didn 't change anyone 's position on this issue, but it did help to 
clarify differences in understanding. This was also the subject which led to 
the most debate during the question and answer session later in the conference. 

Speakers at Carey Conference - Back ro11~ left to right: 
Luke Jenne1; Lewis Allen, John Benton, Robert Oliva 

Front row, left to right: Mez McConnell, Gregg Allison, Sarah Allen 



Sarah Allen, Lewis' wife, ably stepped in at the last minute to give two talks 
for the women. These were on the letter of James. The two sessions were an 
encouragement for the women to listen and to speak to others biblically. There 
were also helpful discussion times following the two talks. 

John Benton gave a warm and engaging paper on the spiritual life of the 
pastor. This was particularly hard-hitting and challenging for all the pastors 
present. So often capability, giftedness and activity can take the place of what 
is essential in our lives as pastors within the local church, namely our own 
walk with and before God. Of course, John was able to deliver these potent 
and pointed lessons in his normal winsome way and he also directed the 
challenges to himself as well as to the rest of us! 

For me, the highlight of the conference this year was the paper given by Mez 
McConnell. Mez is a pastor of a church in Niddrie, Scotland. Niddrie is an 
extremely rough housing estate (or scheme, as they are called in Scotland). I 
came away both downcast and uplifted: downcast at the utter deprivation and 
' lostness ' of so many within these housing estates; uplifted because the gospel 
is clearly reaching many of them through the endeavours of Mez and '20 
schemes' which he leads. Mez is an intelligent young man with an amazing 
story of his own. He challenged those at the conference to re-appraise their 
attitude towards this mission field. Mez did not even spare such sacred cows 
as soup kitchens which, he explained, do not really help. He also called us to 
a genuine commitment towards these working-class ghettos for the sake of 
the gospel. Specifically, men and women are needed to live within these areas 
and to work in the new local churches being planted. For more information on 
Mez's work visit the '20 schemes ' website (20schemes.com). 

The conference concluded with the conference sermon given by Luke Jenner. 
Luke spoke from Revelation 21 on the church as the New Jerusalem. Luke 
challenged us to understand correctly the glorious church of the future in order 
to motivate us to live and serve as we ought within the fallen church of today. I 
came away from the sermon seeking more love and grace towards those within 
my own church with whom I struggle in the light of what they will one day 
be. 

The Carey Conference is always my priority conference for every year. After 
the busyness of the Christmas period, it's truly a relief and a blessing to listen 
to the papers and to share with others after the meetings or at table during the 
meals. If you've never attended one, consider coming along to next year's 
conference. It's planned for 6 to 8 January 2015 and the international speaker 
is due to be Dr Greg Beale from the USA. 

Ray (and Sharon) Trainer 



Report of trip to Nigeria - January 13 to 25, 2014 
Nigeria 

Nigeria is a land of contrasts and for the European the climate is inhospitable. 
The country itself became independent from Britain in 1960. Nigeria is 
abundantly rich in oil and minerals. The population is approaching 200 million 
with over one in eight of all Africans livi ng within this part of Africa. However, 
corruption is rife, the infrastructure in decline, and there's also a continuing 
tension with outbreaks of violence between the predominantly Muslim north 
and the largely Christian and more deve loped south. In particular poverty is 
widespread. 

The Nigerian Church 

About 30% of Nigerians would claim to be evangelical in their beliefs, but 
the number of genuine Christians is clearly less. Even so, thi s still points to 
amazing blessing and growth over a period of about 120 years for which we 
thank God. Probably most Christians within Nigeria would see their most 
serious concerns as external, namely the political turmoil and violence caused 
by the Muslim majority within the north. However, internal problems are 
more pressing. These would include the infiltration of the prosperity gospel, 
nominalism, lack of spiritual depth and understanding, and the poor quality of 
preaching. Having said that, the warmth, hospitality and care of the Christians 
in N igeria - despite the evident hardship of life - puts the west to shame. In 
addition, there is also a teachableness of spirit which is commendable. During 
the conference and on the Sunday the attention to the messages brought was 
excellent. 

Peter Logie and the new seminmy building construction site al the CEFN 
headquarters at Anyigba. 



The trip 

Every year a team of pastors from the UK visits Nigeria for two weeks to 
take part in conferences in various parts of inland N igeria. In the past these 
pastors have included Barry King, Adam Laughton, Conrad Pomeroy and 
Paul Kinnaird. This year Peter Logie (ninth trip), Hugh Collier (fifth trip), 
Reuben Danladi (second trip, though originally from Nigeria) and Ray Trainer 
(th ird trip) made the long overnight journey from Heathrow to Abuja and then 
on to Anyigba in Kogi State. The headquarters of the Christian Evangelical 
Fellowship of Nigeria (CEFN) is situated in Anyigba. CEFN consists of about 
400 churches across the country and 200 pastors. 

Anyigba is the one place which has been consistently visited over the 
years and, as this year marked the tenth conference at this location, it was 
decided that - during the first week - we should hold a ten-year review and 
consultation with the leaders ofCEFN. In this review we assessed the previous 
ten years, analysed the current situation, and discussed the future of CEFN, its 
seminary and the yearly conference. This proved a fruitful and encouraging 
time. Clearly much is still to be done in Nigeria, but some progress has been 
made. One particular need is for a man to work for four or five years with the 
lecturers at the seminary in Anyigba to equip them to adequately train new 
pastors, though someone to go across for one or two months each summer is 
a possible alternative. On the following Sunday, we all preached at different 
local churches. There is always much encouragement in worshipping together 
with other Christians, though the excesses which are very much present in 
many of the churches bring to mind Paul's statement in 1 Corinthians 14:33: 
God is not a God of disorder but of peace. This whole area of worship within 
Nigeria needs to be wisely and graciously addressed. 

From Monday afternoon to Friday lunchtime during the second week, the 
main conference in Anyigba was held. 211 pastors (mainly from CEFN, but 
a few from the Evangelical Church of West Africa, commonly abbreviated to 
ECW A) were in attendance. The conference itself consisted of 24 sessions of 
about 45 minutes each. Reuben Danladi led the way and spoke on the seven 
churches of Revelation 2 to 3. Peter Logie was next and spoke on God's 
Law. Hugh Collier gave a series of talks on Titus, and Ray Trainer a series 
on 1 Corinthians 8 to 10 and 12 to 14. The pastors li stened attentive ly. There 
seems to be a genuine hunger among them for a deeper understanding of 
God ' s Word. Many also expressed their appreciation of the teaching they had 
received. We look to God that the work in Anyigba over the past ten years 
will bear fruit for the gospel and growth in grace within the lives of Nigerian 
Christians. 

Prayer 

Please pray for Nigeria. It's a large country and Islam is making inroads into 
it. Even more serious, the prosperity gospel is wreaking havoc within the 



churches. So-called ' prayer-houses' abound which are places of excess and 
immorality. Particularly pray for CEFN that it may continue to move in the 
right direction with its churches becoming more conformed to the biblical 
model. Pray also concerning the need for a man to work in the seminary over 
the next few years. Finally, pray for the planned conference in Anyigba next 
year that the subjects covered will be both relevant and helpful for the pastors 
who come. 

Ray Trainer 

Concert of Prayer for Revival in the UK - January, 2014 
A report by Jonathan Bayes (drzhoubs@gmail. com) 

As far as I have been able to ascertain, 26 united prayer gatherings took place 
in the Concert of Prayer at the beginning of January, 7 in Yorkshire and another 
19 around the country. Numbers attend ing ranged from 5 or 6 in the smallest 
meetings to 40 or 50 in a couple of venues. Whether the meetings were large 
or small, those participating consistently speak of a blessed consciousness of 
the Lord 's presence. There was often a sense of being simultaneously both 
encouraged and challenged. The map shown on the inside cover identifies the 
places where prayer meetings were held. This time the meetings were spread 
across the first two Saturdays of the year. It was truly good to begin 2014 
crying out to God at the beginning of this new year. 

It was great to hear of a meeting taking place in Wales. Our Welsh brothers 
and sisters have been praying for revival with a greater concerted zeal, 
and for a lot longer than we in England have. So, we warmly welcome the 
participation in the Concert of Prayer of friends in Tredegar. 

Nationwide the 26 gatherings drew together a total of approximately 500 
participants from about 105 churches. As far as I know, countrywide this is 
probably the widest church representation so far. We trust and pray that growth 
will continue - not so that we can boast of our achievement, but because the 
sense of abject weakness and desperate need will become more and more 
widespread, and lead to an increase in the concerted commitment to cry out to 
God, recognising that only he can reverse the current trends and tum the tide 
of hostility to his kingdom and gospel. How we need the outpouring of Holy 
Spirit power if we are to make a real impact on the lost souls all around us. 

Well, we trust that the quality, the sense of God's presence and leading, will 
continue to increase. Erroll Hulse describes prayer as the 'genesis' of revival 
(p. 7 of the 2006 edition of Give Him No Rest,). We dare not be presumptuous 
or self-confident, but we may dare to hope that the way in which the Lord is 
moving increasing numbers of people to pray desperately for him to come to 
us, to work with a power unknown before in our lifetime, is an early signal of 
his gracious intention to do a mighty work in our midst. 



Some people were disappointed that the numbers at their meetings were low. 
However, the report from one meeting which was numerically small said how 
helpful it was to know that we are not alone as we pray. The knowledge that 
we really are praying in concert with brothers and sisters all over the place is a 
great strength and encouragement. 

One thing which the reports as a whole lacked this time, with one exception, 
was a wider, global vision. Let's never forget that our concern is for the 
expansion of the kingdom of God worldwide. There are two elements of an 
international aspect to the Concert of Prayer which are worth highlighting. 
First, I have been in contact with a brother minister from the USA, who 
learned from Erroll about the Concert of Prayer over here. He has been 
holding an annual three-day Convocation of Prayer for Revival at his church 
in Mississippi since 2010. He was keen to know the origin, the history and the 
burden of our Concert of Prayer, in the hope that there might be some linkage 
between our meetings and theirs 'for the sake of mutual encouragement for 
such meetings around the world'. 

Second, the co-ordinator of the Concert of Prayer in Kent, John Field, became 
aware of a Call to Prayer issued on the final Lord's Day of last year by Dr. 
Michael Haykin, Professor of Church History and Biblical Spirituality at the 
Southern Baptist Theological Seminary, and Director of the Andrew Fuller 
Centre for Baptist Studies. Dr. Haykin notes that this new year, now begun, 
marks the 230th anniversary of the Call to Prayer for Revival issued by the 
churches of the Northamptonshire Baptist Association. The call was to one 
hour of prayer on the first Monday of each month. Dr. Hay kin recognises that, 
in this anniversary year, the USA is in need of such a call to prayer. He urges 
the Christians of America to commit themselves to pray for exactly what the 
Baptists of the English Midlands prayed for in 1784: 'that the Holy Spirit may 
be poured down on our ministers and churches, that sinners may be converted, 
the saints edified, the interest of religion revived , and the name of God 
glorified.' Dr. Haykin quotes John Sutcliff, who said this about that previous 
Call to Prayer: 'Who can tell what the consequences of such a united effort in 
prayer may be! Let us plead with God the many gracious promises of his Word, 
which relate to the future success of his gospel. ' 

We now know that part of the answer to the prayers of God's people 230 years 
ago was an explosion of missionary effort and expansion worldwide. Let us be 
praying that the Lord will today have regard for the honour of his own name, 
for the glory of his beloved Son, and will again pour out his Spirit in such 
abundance that there may be a new impetus of gospel expansion to the ends of 
the earth. And let us beg him earnestly that in the process he will not bypass 
our beloved land. We need to pray that the burden to pray for a mighty move 
of God's Spirit will yet reach many more of our churches and church members, 
and will be sustained on the part of those who have participated so far. 

The next Concert of Prayer occasion is scheduled for April 5'\ the Lord 
willing. A more detailed version of this report can be found on the Reformation 
Today website. 
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The Church as it shall be: 
A Sermon on Revelation 21 :9-27 

by Luke Jenner 

THERE ARE STRIKING 
PARALLELS BETWEEN THE 

purpose of Revelation 21 and the 
layout of any branch oflkea. Both are 
designed to influence your present 
behaviour by providing you with a 
vision of the future . If you've never 
been to Ikea, the home furnishings 
store, let me explain. When you walk 
in, you know that if you do end up 
buying a sofa or table or bookcase, 
you are going to walk out with it 
unassembled, in a flat-pack, which 
you will then put together at home. 
But the flat-pack is not what you see 
when you walk in . The store isn ' t laid 
out like that. The brains at the top of 
Ikea know that the humble flat-pack 
will not impress or entice you; yet 
they still want you to leave with one 
or more of those packs in the boot of 
your car. So what do they do? They 
give you a vision of the future: little 
arrows on the floor, right from the 
entrance, guide you away from the 
dreary piles of unassembled flat­
packs and right through the middle 
of a dazzling array of the finished 
article: everything from children's 
cots to entire kitchens, all assembled , 
complete, impressive - and on 
display. It is a vision of the future -
what will be - designed to influence 

your behaviour now. They want 
you to literally buy into this whole 
idea of taking the unfinished article 
home, puzzling over the instructions, 
putting in the effort - by showing 
you where that will end up. 

And now we're at Revelation 21 . 

Revelation 21 is also a vision of 
the future. And it too is designed to 
influence your present behaviour. 
It is God's dazzl ing display of 
the finished , complete version 
of something you are currently 
involved in assembling: the church, 
the people of God. God wants you 
to buy into the whole idea of the 
church, and yourself as a servant 
of it, as it is now. For now, you 
have the instructions. The assembly­
process takes effort and care. There 
are some awkward, strangely-shaped 
bits which somehow don ' t seem to fit 
with everything else - and yet there 
they are in the box ... 

But God has given you more than 
just instructions: he has intentionally 
shown you where this is going. He' s 
shown you what these people will 
look like in the end - what you 
will look like in the end. And it is 
remarkable. So whatever kind of 
people you serve in your own local 
church, and whatever state you feel 



yourself to be in , you must make the 
conscious decision now to lodge in 
your mind what you and your people 
will be when God makes the church 
perfect. Why? Because intentional 
consideration of what the church will 
be is essential to serving the church 
as it currently is. Have you ever 
engaged in that kind of consideration 
with your own church members? Or 
with yourself? 

But before we get to really asking 
this sort of question, it's necessary to 
establish that it is indeed the church 
that Revelation 21 is talking about. 

1. The city is the church. 

I recently picked up a biography of 
a missionary couple called Derek 
and Lydia Prince, who had served 
in Jerusalem. I'd never come across 
them before but according to the back 
cover they had died not that long ago. 
Glancing at the foreword, I read these 
words: 'Derek and Lydia, who loved 
Jerusalem on earth, are now walking 
the streets of the New Jerusalem 
in heaven.' That sentiment is well 
meant, but it is wrong. On the one 
hand it is wrong because it collapses 
the intermediate state (where Derek 
and Lydia are) into the New Creation 
(where they are not), undermining 
the doctrine of the resurrection of 
the body. But on the other hand (the 

main 'hand' for us here) it is wrong 
because it sees the New Jerusalem as 
a place. But the New Jerusalem is not 
a place. According to Revelation 21 
it is a people. The city is the church, 
glorified. 1 

The angel , in verse 9, says that he 
will show John 'the bride ' - which is 
indisputably an image of the church.2 

But then what does John actually 
see when the angel goes ahead and 
' shows ' him? Not a bride (10). He 
sees the city. What's going on here 
is very similar to what happened in 
5:5-6, where John was told to look 
and see a Lion, but when he actually 
looks, he sees a Lamb. The two 
symbols are two perspectives on the 
very same reality. It's the same here. 
In 21 :2 the two images are even more 
closely combined into one - so much 
so that it seems almost bizarre: a city 
dressed as a bride ... ? But then verses 
11-27 expand what is meant. In those 
verses we find verbal parallels that 
tie the bride and the city together as 
two images of the same reality. So 
the city is ' adorned' (kosmeo) with 
decoration (19) just as the bride is 
' adorned' (kosmeo) in verse 2. Its 
gold is katharos ('pure ', 18, 21) just 
as the bride ' s clothing is katharos 
(J 9:8). Its river is Lampros ('bright' 
or 'clear', 22: 1) just as the bride 's 
clothing is Lampros (19:8). 

1 Thi s view is not universally held. In Randy Alcorn 's big and reasonably influential book 
Heaven (Carol Stream, Ill.: Tyndale House, 2004) , for example, the author spends two entire 
chapters describing the features of the city of Revelation 2 1 as literal characteri stics of a 
future physical place: ' [T]he tenn city isn' t mere ly a fi gure of speech but a literal &eographical 
location (.P249). Alcorn ' s des ire (in the book as a whole) to emphasise the physicality of 
the new creation is one to be applauded, but it leads him to misunderstand significantly this 
passage, as we will see. 

' C f. Eph 5:22-32, but also Rev 19:8, where the clothing of the bride is explicitly identified as 
the righteous deeds of the saints. 



Notice too that every number used 
to describe the city is a twelve 
or multiple of twelve, which is 
Revelation's number for the church 
(cf. particularly 7:4-1 2). Then there's 
the structure of the city, which is 
temple-like, a perfect cube like the 
Holy of Holies ( 16), and drawing 
many of its details from Ezekiel's 
description of the end-time temple 
in Ezekiel 40-48. See this, and 
you see that the city is not a place 
for the church to be, but a place 
which actually is the church.3 Why? 
Because temple imagery in the rest 
of the NT consistently refers not 
to a place but to us (see Eph 2:21; 
1 Pet 2:5; l Cor 3:17; 2 Cor 6:16). 
Why should the meaning change in 
Revelation from a people to a place? 
If it did, then Revelation 3:12, ' the 
one who conquers I will make a pillar 
in the temple of my God, the New 
Jerusalem' means that at the second 
coming we wi ll all be turned to stone. 
I don't fancy that myself. 

No. To quote Greg Beale: 'To 
construe 21 :9ff as a vision of a future 
literal city is to miss its fundamental 
symbolic nature ... This means not 
that there will be no literal new 
cosmos but that the point of the 
vision is the focus on the exalted 
saints as the central feature of the 

new order.'4 It's not that the Bible is 
unconcerned to teach that there will 
be a new creation. It's just that the 
new creation is not the big deal. In 
Romans 8:19, Paul doesn't say that 
' the sons of God wait with eager 
longing for the new creation to be 
revealed.' He says that ' the creation 
waits with eager longing for the 
sons of God to be revealed ' . It is the 
church, the new humanity, which fills 
John's vision here at the very c limax 
of all God's written revelation. 
Why? Because they, uniquely in all 
creation, are one with the new human, 
Jesus Christ. So the reality that John 
records in apocalyptic language here, 
he declared in plain, bold prose in 1 
John 3:2: 'What we will be has not 
yet appeared; but we know that when 
he appears, we shall be like him.' 

If the church will be the big deal 
then, it ought to be the big deal now. 
Notice that in the epistles church­
as-temple language is often that of 
incompletion: ' In him the whole 
strncture grows into a holy temple 
in the Lord' (Eph 2:2 1). If this is so 
- and if it is only those who conquer 
who wi ll become a pillar in that 
li ving, eternal temple (Rev 3:12) -
then it is laid upon us to do a ll we 
possibly can under God to make sure 
that people grow and people conquer. 

3 Cf. Robert H Gundry, 'The New Jerusalem: People as Place, Not Place For People' (Novum 
Testamentum 29 ( 1987), 254-64 ). 
4 GK Beale, The Book of Revelation (Grand Rapids/Cambridge: Eerdmans, 1999), I 064-65. 



The epistles and the beginning of 
Revelation give us the perhaps 
unimpressive, even bewildering flat­
pack that is the church now. They 
give us the instructions, the head­
scratching, the groans and longings 
over the awkward pieces. But you 
must, must remember that the end of 
Revelation gives us what they will be 
when the assembly is finished and 
the end result is put on display to all 
creation. Without that vision you will 
never buy into those flat-packs. With 
it you can look literally any of your 
people in the eye, can wrestle over 
them in prayer, and say to yourself, 
'There is more to you than this. And 
because of that you are worth serving 
unti 1 you become it. ' Take a new 
look at them - at the best, and the 
most confusing - with the intentional 
consideration of what they will be. 

So what exactly will they be? Our 
passage tells us: 

2. The church wiU be magnificent 

I love the story of one five-year-old I 
read about who was asked to list his 
ambitions for when he grew up: ' 1. 
Get a girlfriend. 2. Kiss her. 3. Rule 
the world.' What a guy! 

But what do you want to be when 
you grow up? What do you want 
your people to be? No Christian, or 

Christian leader, is truly grown up 
yet. This passage tells us something 
of what they will be, together, when 
they all are. It will be magnificent. 

a. Magnificent in its radiance. 
Verses I I and 18-2 l show us the 
dazzling beauty of the city. The 
church - the people - will be radiant. 
That is, you and I and your church 
will be staggeringly holy (see 1 Ob) . 
The adornment of the bride is her utter 
righteousness (cf. Eph 5 :27). This is 
your righteousness , as glorious as 
God (11)! So jasper is emphasised 
in 11 , 18 and 19, the stone most 
associated with God's radiance (cf. 
4:3) . The twelve stones in 19-20 
almost certainly parallel the gems on 
the high priest's breastpiece5, telling 
us that our righteousness will be the 
outpouring of a life of holy, delighted 
service. The transparency of the gold 
(18, 21) stretches and even breaks our 
paradigms of just how pure Christian 
purity can and will be.6 

So listen : the weakest, most fearful, 
least mature, most perplexing true 
Christian in your congregation will 
then be a towering bundle of holy 
joy, as righteous as God. And that's 
just the weak believers. There are 
many people that I am privileged 
to call my friends in Christ who 
have been such an enormous blessing 

5 Eight of the stones are described with the exact words used in the LXX of Ex 28 : 17~20 ; the 
other four use semantic equiva lents of the four remaining LXX words, and could easily be the 
result of the ex iled John having to translate the Hebrew terms from memory. See Grant 
R Osborne, Revelation (Grand Rapids: Baker Academic, 2002), 756. 
6 See Dennis E Johnson, Triumph of the Lamb: A Commentary on Revelation (Phillipsburg, 
NJ: Presbyteri an & Reformed, 2001 ), 313. 



to me, and many others, over the 
years. But they are all pathetic, lame, 
morbid creatures compared to the 
mighty ocean of splendour they will 
be to me then , and to Christ, and 
to every one of his people. And so 
are you. Whether you are currently 
fragile, strong, sad, encouraged, or 
struggling: you are but a shadow of 
your future self. The whole church 
together will be magnificent in its 
radiance. It almost goes without 
saying, then, that it is worth putting 
in the hours to get it there. 

b. Magnificent in its security. The 
wall in verse 12 is great and high , 
too large for anyone to scale (see 17). 
Being measured symbolically at 144 
( 12 x 12) cubits means that it is the 
people of God themselves who are 
unassailable. The gates have angels 
at them (12), possibly a symbol of 
the church being protected from all 
trouble or pain. Indeed, there must be 
no enemies to worry about, because 
the gates are left open continually 
(25). Everything which currently 
threatens the church, from violent 
dictators to greedy televangelists to 
mindless gossip to simple but tragic 
misunderstandings between elders: 
all of it will be cleared away and the 
church left safe and secure for ever, 
untouchable by sin, Satan and sadness 
(cf. 27). What an encouragement 
to John, in exile on Patmos; to his 
readers , facing all kinds of mess 
and trials; and to us, still tired, still 
waiting. Look ahead' says Richard 
Baxter: 'As we have been scorned 
and despised together, so shall we 

be owned and honoured together. ' 
Surely the togetherness of the finally 
secure church is perhaps one of the 
most glorious and beautiful things 
you could ever imagine. Some of 
us have wept together; we will sing 
together. Some of us have suffered 
together; we will rest together. Some 
of us have sinned together; we will 
be free together. Some of us are 
awkward together - maybe because 
we have not been able to live in 
peace together. But then - then , 
we will eat, drink, talk, embrace, 
forgive and love, together. Because 
we will be secure. Maybe you cannot 
imagine it. But you must. You must 
consciously decide to consider what 
the church will be: or you will simply 
give up on it now. 

c. Magnificent in its population. 
On the one hand, its population is 
complete. Verse 12 speaks of all the 
tribes of Israel , just like the list of 
the sealed in 7:5-8, representative 
of the complete multitude of the 
people of God, resting on the twelve 
foundations of the twelve apostles 
(14). When the city is measured in 
15-16 and found to be 1,000 x 12, 
this too symbolises the perfection 
of the population: everyone who is 
meant to be there, is there. What 
assurance this gives us for the hard 
work of evangelism! 

This complete population includes 
all the nations. The gates of verse 
13 , arranged around the points of 
the compass, echo the temple gates 
of Ezekiel 48 :30-34; but there the 



gates were for the tribes of Israel to 
go out into the land . Here they are 
for the nations to enter in (24, 26). 
In other words, the church to come is 
completed from all tribes and nations 
and languages, all of whom come to 
bring their praise to God. 

But the population is not just 
complete; it is also massive. The 
city is the church: and the city is 
almost incomprehensibly enormous 
(16). If it were literally built, it would 
have a volume of 3.4 billion cubic 
miles. It would reach so high into 
the atmosphere that the international 
space station would crash into it 
about a fifth of the way up its wall. It 
won 't be literally built, of course. It's 
not a place. It's a people - a people 
that cannot be numbered. 

So often we can feel so f ew. Not 
long ago we had a special meeting 
at our church. My co-elder and I 
came from praying together to enter 
the meeting room, and as soon as 
we opened the door, he verbalised 
what we were both thinking: 'Where 
are the people?' Maybe you have 
had times when you have asked 
that question. Here ' s the answer: 
They 're coming. Creation is waiting 
for a huge company of saints to be 
revealed. Intentional consideration of 
what the church will be will keep you 
serving a relatively small church until 
the day when it is incomprehensibly 
massive. 

d. Magnificent in its closeness to 
God. In verse 22 John turns to what 
the city lacks. There is no physical 

temple. With what we 've seen so 
far, you might say, ' Yes, there 's 
no temple because the church is 
the temple.' But verse 22 doesn ' t 
say that. It says that the temple is 
(also) the Lord God the Almighty 
and the Lamb. Does this not teach us 
something of the staggering closeness 
of the presence of God to the people 
of God in the new creation? God, 
Christ, the church: they are all seen 
as the temple in some way. For the 
magnificence of the church is the 
magnificence of God in Christ; and 
the magnificence of God in Christ is 
the magnificence of the church! 

In the OT the temple signified two 
things: on the one hand, intimacy 
with God, and on the other hand, 
insulation from God. When we 
ourselves are made radiantly holy, 
we will enjoy the rich presence of 
God, and also protection from his 
holiness, when it is simply God 
and us, with no mediating temple 
necessary for either intimacy or 
insulation . We will be so directly 
illumined by his pure company that 
no other mode of illumination will 
be necessary (23) . We will be able 
not simply to cope with the holiness 
of God; we will thrive in it. How 
has all this become possible for us 
sinners? Because there is a Lamb 
(22). In that name is the profound 
reminder of what it cost our Lord for 
us to enjoy this awesome closeness 
with God. The reason you will live in 
the direct presence of God and not be 
burned up, or hurt, or overwhelmed, 
is because he was. Praise him! 



This year I went to a certain 
conference largely because of 
one (fairly famous) preacher from 
overseas who was billed to speak 
there. I'd read bis books and had a 
great deal of admiration for him. As I 
was milling around, I saw him across 
the room. And I actually stopped, and 
gaped. A sort of mini-hero of mine, 
right there! I felt that I was in the 
presence of greatness. But- he didn't 
come over. He didn 't stride across 
the room and shake my hand. Of 
course he didn 't. He wouldn't know 
who I was, and I didn 't begrudge him 
it. But the point is, if that was how I 
reacted to a fellow sinner on this tired 
old earth, how will we react at that 
time of new creation - when we revel 
in holiness - to find ourselves in the 
presence of pure, loving holiness 
personified? All we desire in our best 
moments in this fallen world will be 
satisfied by that Man. And you know 
what? He will come over. He will 
know full well who you are. 

There have been a few times in 
my life when, gathered with other 
believers at a prayer meeting or a 
camp or Sunday service, we have 
known something of the almost 
tangible presence of Christ, by faith. 
There is nothing like it on earth. 
So what will it be like when it is 
by sight? - that is, when he actually 
comes over and joins us? What will 
it be like when the actual hands 
that were pierced take you by the 
shoulders and he says, ' Welcome '? 
When those actual arms wrap around 
two or three of us in deep joy and 

perfect brotherhood? When the heart 
and mind that has taught us and 
brought us through all our stumbling 
ways, sees us glorified and like him? 
He will love to see us; we will love 
to see him; and we, the church, will 
love to see each other. Rabbi Duncan 
says: ' Oh, when the eye has seen the 
Lamb, it has seen the best sight. But 
next to that is the sight of the bride, 
the Lamb's wife.' 

Do you see what the church will 
be? It is a flat-pack now. It is in 
an uninspiring brown cardboard box 
now. You have to work out how to put 
it together and read the instructions. 
Sometimes you don ' t understand 
the instructions. Sometimes you get 
the instructions wrong and you have 
to do it again. There are bits that 
don't seem to work, and pieces that 
seem to be missing, and pieces that 
are there but which you 're not sure 
should be there. But in all of this, you 
need to look beyond the flat-pack. 
Spend some time considering the 
showroom. 

Luke Jenner is the Pastor of Grace 
Baptist Church, Halifax. 
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