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Selwy)! Morgan, minister of the Carey Baptist Church, Reading,
tells of his own experience, describes the conference held at Wadderton,
near Birmingham, during the first week of the 'seventies, and
speaks of hope for the future.

The Carey Conference

The Carey Conference was a natural and most necessary

development of the growing Reformed interest among evangelicals in
these days. Its place at the commencement of the 'seventies may be
significant. Much is owed, under God, to the ministries of the Evangeli
cal Library, the Puritan Conference, Dr. Martyn Lloyd-Jones, and to
publishers such as the Sovereign Grace Publishers of the U.S.A. and the
Banner of Truth for the increasing liberty many of us have begun to
enjoy in the doctrines of grace. This movement, however, has carried
with it particular challenges for Baptists which we must face in the
'seventies. For instance, there are several ministers who have accepted
the position of the Reformers in respect of baptism and rejected ours
because of its weak theological presentation by so many. My personal
experience is similar in some ways to that of many others and it will
emphasise this particular point. After my conversion I joined a local
Presbyterian Church and was subsequently baptised in a Brethren
assembly. I held Arminian views at the lime. It was during the second
half of Bible College training that I began to embrace the basic prin
ciples of the Reformed faith. But along with these I accepted the
Reformers' teaching on baptism. I found nothing among Baptist writers
to compete with the works of Calvin. Berkof, Marcel and Murray. I
came to despise my baptism as a believer and was a strong contender for
baptism of believers' children. I was ordained a Presbyterian minister.
It was during struggles in the pastoral setting against indiscriminate
baptism that my views were tested. I set myself to study the Covenant
arguments more closely in order to strengthen my position. I was
determined to take a firm stand. But I began to see flaws and inconsis
tencies. Apart from encouragement given by one Baptist minister, I
found no others who could help me. By the grace of God I began to
see my way through to liberty. It was then, during this particular
struggle, that I needed the Carey Conference. Tliere are many who are
experiencing intense exercise of heart and mind at present, and the minis
try of this conference will be invaluable, under God.

There are also other pressing challen^s. such as the need for reformation
of the doctrinal teaching and preaching in Baptist churches, and reforma
tion in the spheres of worship, government and evangelism. This con-



ference provides a forum in which those of like mind are able to share
and discuss these issues.

Three fundamental principles which are reflected in Reformed Baptist
history since the 17th century characterised the conference, namely,

1 Evangelical Reformed doctrine

2 Independence of the local gathered church

3 Baptism (by immersion) of believers only.

The first point is, of course, by far the most important and provides the
basis for the other two.

Most of the twelve sessions consisted of papers of about an hour's length
followed by discussion. It was an exacting conference as far as the mind
was concerned, but a warm devotional spirit was felt throughout and the
need for practical application was never lost sight of. Time for a little
bodily recreation was provided in the afternoons.

Erroll Hulse gave two papers on Baptist history. Those who, like
myself, had seceded from the major denominations found these particu
larly helpful. We had been brought up in schools of thought where
"Anabaptist" was all but a naughty word. Our knowledge of Baptist
history was very limited due partly to the lack of good, evangelical
Baptist historians and partly to our previous prejudice.

We were first led by the paper into a more balanced view of the Ana
baptists, Mr. Hulse's main thrust was that in our reassessment of
attitudes of the Reformers we must by no means despise the main body
of their teaching from which we have learned so much. We saw that
the Reformers' attitude to Anabaptists sprang from genuine fear that
their views would disturb law and order and if tolerated threaten to

destroy the whole Reformed movement. The root of the conflict lay in
the Reformers' view of the church embracing the baptised children of
believers. This was coupled with their sacral view of church and state
—^society held together by a religion to which all citizens are committed.
Mr. Hulse's second lecture in somewhat abbreviated form is contained

in this issue as well as a very useful diagram illustrating the three main
streams of Baptist thought. The Arminian stream, beginning with John
Smyth, showed how such theology was powerless to prevent the move
ment from sinking down into the mire of Unitarianism. The middle
mainstream of Calvinistic (or Particular) Baptists stood for the three
distinctives which characterised the Carey Conference. Cameos were
given of men such as Bunyan, Gill, Fuller, Rippoh and Booth. It was
also demonstrated how many Baptists went into hyper-Calvinism and
Gospel Standard extremes to form a third stream. The mainstream,
however, continued. We saw how the Arminian Baptists started again
with Dan Taylor. Then there was the more "woolly" approach of many
among the Particular Baptists (the mainstream) which led in due time to
the rapid growth of the Baptist Union which was achieved by compro
mise and ultimate rejection of Reformed theology, Arminianism and



liberalism having gained the ascendency. We were reminded of Spur-
geon's great stand during the Downgrade Controversy and how in a very
real sense the Particular or "Mainline" Baptist stream virtually came to
an end when he left the scene. The Carey Conference represents the
commencement not of a new line, but the restoration of the old stream of
Particular Baptists, something which would have rejoiced the heart of
Spurgeon. Mr. Hulse's papers concluded with a call for dynamic evan
gelism based on a dynamic theology.

Herbert Carson gave two papers and led the afternoon discussion sessions.
In his first paper he provided a review of the Roman Church today. We
were shown how the current movement away from Roman orthodoxy
does not mean a turning to orthodox Protestant theology, but rather to
an extreme liberal theology as obnoxious as that of Protestant liberahsm.
During this time of ferment we should seek every opportunity to make
our distinctives known to Roman Catholics, a matter in which Mr. Carson
has enjoyed unique opportunities, in which some Roman Catholics have
acknowledged the Baptist position to be more consistent than that held
by paedo-baptists. In his second paper he followed up the thoughts
begun by Erroll Hulse regarding Sacralism. The concept of the state
church could be traced back to Constantine. It developed into the view
of the state administration being the "secular arm" of the church for the
punishment of wrong-doers. This had obvious advantages for the main
tenance of law and order. The failings of the Reformers, generally
speaking, resulted from their sacralist views and this led to lamentable
mistakes. They looked to civil magistrates to safeguard the life and
doctrine of the church. Magistrates were encouraged to punish the
Anabaptists, who were opposed to sacralism. It was much the same in
England which has resulted in "Establishment". This paper led to a
very lively period of discussion during the afternoon in which such
matters as trade unions and strikes were debated.

David Kingdon's three sessions provided the solid theological core around
which the conference was built. It was thrilling to hear a Baptist, with
out embarrassment, embrace the riches of Covenant theology and with
powerful reasoning reprove those who would turn us away from these
priceless Biblical treasures. The unity of the two Testaments was
demonstrated and it was clearly shown how wrong Baptists have been to
limit their theology of baptism to the New Testament, without seeing its
roots in the Old Testament Covenant theology and the clear analogies
between circumcision and baptism. Continuity in the Covenant must
not be denied. Other covenants must be seen as the diversity of adminis
tration within the one covenant of grace. Admitting to belief in the one
covenant of grace seems to many to open the door to the paedo-baptist
position. Simply stated this is that if children received the covenant sign
in its Old Testament covenant administration, why should not children
receive new . under the new administration?' It is said that
beliievers in the New Testament would have taken this for. granted. The



main thrust of Mr. Kingdon's argument lay in the necessity to interpret
"circumcision", "seed", "children of promise", etc., in the light of New
Testament development and fulfilment. Circumcision has deep and
spiritual inferences which are only clearly seen in the New Testament,
although "heart circumcision" was called for in the Old Testament. The
great failure of the paedo-baptists has been to stress the unity of the
Covenant in such a way that the diversity of its administration has been
suppressed or to put it in the words of Paul K. Jewett, "they have
Christianized the Old Testament and Judaized the New". Mr. Kingdon
quoted freely from Jewett's book which is to be published by Henry E.
Walter this year.

It was a great joy to welcome two brethren, Walter Chantry and Bill
Wenger, from the U.S.A. Walter Chantry gave a paper on children in a
Baptist church. Paedo-baptists, to be consistent with their view of
baptism, must regard their children as believers until they show otherwise.
This often leads to a false security and fosters a dead orthodoxy. As
Reformed Baptists we do not presume that our children are regenerate.
There is no greater blessing than the light of the Gospel and how we
present the truth to our children is an area of practical theology in which
much work awaits to be done.

Bernard Honeysett's clear account of his secession from the Gospel
Standard fellowship of churches was solemn and heart moving.^ It made
us realise that to stand for our convictions agonises the soul. Several
at the conference had been through this themselves and tears were in
evidence. But our testimony to God*s faithfulness should inspire others
to be faithful to their consciences. This session reminded us that we
must be willing to involve ourselves with the burdens of our brethren.
Glib platitudes are insufficient. Love, prayer and practical help are
needed.

The final session consisted of a world survey of the rising tide of
Reformed Baptist interest. This was truly revealing as it showed a
similar pattern of work in widely differing quarters which is above human
organisation or ingenuity.

A spirit of real and deep unity on all major matters bound the conference
together in a remarkable manner. But some of the general and private
discussion periods showed that there were divergent opinions on a few
practical matters. Some, to my mind, were tending to be rather exclu
sive on the issues of co-operation in evangelism. My belief that there
is a possibility of demonstrating Evangelical unity at church level with
paedo-baptists, seemed too broad for others. The relationship between
baptism and evangelistic preaching was another issue which deeply pro
voked my mind. I cannot at this stage see it to be such a vital part of

} Bernard Honeysett has prepared an article for the next issue in which he tells
the amazfng story of how the Standard brethren have suffered needlessly through
the addition of articles which have never had Scriptural warrant.



preaching the Gospel as some seemed to suggest. But these differences
should direct us to be even more diligent in our prayer, study and discus
sion together before we take hardened positions. Brethren who have
long breathed the air of the Reformed Baptist tradition will have to bear
patiently with those of us who have just entered this invigorating atmos
phere. But how I praise God for a conference where this was clearly
in evidence.

The future plans of the conference to write and publish its message with
its powerful, positive thrust can be a mighty force for good in these days.
May God grant this for His glory. Covenant Baptist theology is all
comprehensive and when it is preached in the power of the Holy Spirit
is the only message that can satisfy the heart and mind of men as well
as truly glorifying God. Our view of the local gathered church, living
holy lives imder the direct headship of Christ is the only consistent
effective evangelising agency. We need not be ashamed of our convic
tions regarding baptism because it is the only one consistent with the
Scriptures and the clearest sign of newness of life in Christ.

In conclusion one can only thank God for this conference, which, as
David Kingdon pointed out, was the first of this kind in England for 157
years, and humbly dare to believe that history will point to this event
at the commencement of the 'seventies as a landmark in Baptist history.

The 71 Conference
The next conference is to be held from Monday afternoon, 5th July until
Thursday morning, 8th July, 1971 (D.V.). We hope that overseas
countries will be well represented—^therefore this early notice of the date.
The organisers are Herbert Carson, Peter H. James (who seceded from
the Church of England in January this year), Bernard Honeysett, David
Kingdon and Enroll Hulse. Careful consideration has already been given
to possible subjects. Please do not hesitate to correspond if you have
suggestions to make. Bookings to be sent to the Editor.



Here we seek to answer as many questions as possible
in regard to this magazine.

Editorial

1. Why Reformation Today?

Every area of life, the church, the home, civil government stands
in need of continuous reformation. This will be so to the end of the
age because of the destructive and retarding forces of sin. The Scrip
tures form our absolute, unchanging standard. To that we must conform.
Since the local church is where God manifests His saving grace it follows
that it is the duty of every local church to conform to Scripture in regard
to worship, evangelism, teaching, discipline and literature. From such
churches we can expect the principles of reformation to spread into
society as a whole, with salt-like effect. Unhappily some churches have
become traditional to the extent that self-criticism is no longer possible.
This magazine, emanating from a local church, seeks to extend fellow
ship to all churches interested in reformation in all its aspects and at
the same time provide a mouthpiece for the Carey Conference.

2. What about The Christiaii's Pathway Magazine?

The Christian's Pathway began in 1897 and was edited for many years
by Pastor Benjamin Warburton. It served the Strict Baptist denomina
tion as a monthly denominational paper which he owned and which
became the property of Mr. S. D. Hogwood, who was one of the main
enthusiasts in pioneering the work at Cuckfield and who is now an elder
of that Church. During 1969 it became clear that it was no longer
possible to finance the Directory (a list of churches with preaching
engagements) which made up the bulk of the magazine. The Directory
was dropped for the November and December issues, 16-page supple
ments being inserted instead, The State of the Nation by the Editor, and
Riots and Religion by Herbert Carson, printing costs being shared with
Henry E. Walter, the publisher.

Following the Carey Conference it was decided that it would be best
for all concerned if we united our resources to produce this quarterly
magazine in place of The Christian's Pathway. Mr. Hogwood, whose
address is 13 Lucastes Avenue, Haywards Heath, Sussex, has expressed
in writing that he is prepared to restore a Directory as a separate item
for circulation in the United Kingdom if support is adequate. This
should be altogether possible if enthusiasm shown is equal to that given
for the supplements of November and December. For instance, on
account of Riots and Religion Herbert Carson was invited for an inter
view by Ulster Television during January of this year. This was very
successful and has led to an invitation from the B.B.C. which means
further opportunity for forthright Gospel proclamation in which Mr.
Carson is eminently equipped. In the meantime it has been announced
that Free Grace Record (a quarterly published by the Strict Baptist



Corporation) has merged with The Gospel Herald (a Strict Baptist
monthly) to form a new monthly denominational paper with the title
Grace which will be edited by Mr. John Doggett.

3. What about Finance?

The success of any magazine depends not only upon the number of
subscriptions but also upon the generosity of Christians. There are very
few magazines which are not subsidised in one form or another. It has
been thought wise to charge a realistic subscription for this magazine and
also make it quite clear that we depend upon the contributions of Chris
tians. For instance, the Carey Baptist Church at Reading has contributed
£100 towards the promotion of Reformed Baptist literature and part of
that sum will be used to promote the Spring issue of Reformation Today.
Other gifts have come from local churches including £10 from a struggling
Baptist Church in Southern Ireland.

Mr. S. D. Hogwood has agreed to act as financial secretary for Reforma
tion Today. Mr. David Guthrie, an experienced banker, is to act as
treasurer. An account has been opened and cheques should be made
out to Reformation Today. This accoimt is to be used in the interest of
The Carey Conference, this magazine and Reformed Baptist literature,
details being made available upon request. Miss Pyner has kindly agreed
to assist Mr. Hogwood, and former readers of The Christian's Pathway
who have paid their subscriptions and who wish to continue by receiving
this magazine are asked to correspond with Miss Pyner, 16 Farm Hill,
Woodingdean, Brighton, BN2 6BH.

4. What areas will the Magazine serve?

As expressed elsewhere in these pages it is clear that there is a Reformed
awakening in many countries. A new situation is developing as a result
in which it is vital that there be an organ which is able, without fear of
reprisal, to tackle the subject of Reformation—particularly as it affects
those with Baptist convictions—^hence the need for associate editors in
other countries. Mr. Jim van Zyl has suggested that associate editors
serve in rotation for a year or two each since the responsibility for
spreading the magazine and representing the needs of a country which
will rest with the associate editor is no small task. Bank charges are
such that we are planning to have a representative for each major country
who will receive the subscriptions and then post one lump sum. If South
African readers would correspond with Mr. Jim van Zyl, P.O. Box 1918,
Port Elizabeth, we would be grateful. Australian brethren have suggested
that we air-mail a copy to them which they will reproduce by litho-
process adding their own material. In the meantime if Australian friends
wish to subscribe would they please correspond with Mr. Ray Levick,
25 Amorop Avenue, Mt. Colah, N.S.W. 2079.

5. What about the size of the Magazine and future articles?

We wish to devote a primary place to literature which is useful in out
reach to unbelievers. For instance. The State of the Nation has been
discussed by a variety of secular people. Nor do we forget that there
can be no prosperity unless we "meditate in the Word day and night"



(Joshua 1. 8). For several years Sermon Outlines have been sent out
from Guckfield, expositions both by the Pastor and visiting preachers
being reported. In this issue we include one such outline and hope to
combine this service so that our literature endeavour is concentrated in
the magazine work. Wherever possible we will use the type for tracts
or booklets as in the case of Riots and Religion.

The number of pages is limited only by iBnancial considerations. Either
ready for print or near completion are several articles such as that by
Bernard Honeysett already referred to in the first article. Also ready is
a work describing how Luther, Zwingli and Calvin turned away from
Believer's Baptism together with a survey of literature up to the present
day, and David Kingdon is completing work on The Argument from
Silence in Paedo-Baptist Apologetic. John Davison has contributed a
survey of the position of Baptist Churches in Scotland which is instructive
for local churches generally. Through the initiative of an Australian
correspondent a study entitled. The Puritans and how they can help us
today, is under way as a popular introduction to the Puritans.

6. What about Advertising?

Opinions vary greatly as to whether advertisements should be received
and in the light of this we have decided to take a middle position using
the inside covers for photographs and for specialised advertising. Only
those adverts which add to our general knowledge of the Christian scene
and which can be attractively presented will be accepted, photographs
being particularly welcome. We do not agree with the ultra conservative
viewpoint that it is unseemly to include pictures of people. Since we
have been endowed (we hope) with personality it is interesting for readers
on the other side of the world at least to know what their friends look
like!

7. Who will do the work?

All these plans are naturally contingent on the will and blessing of God.
We have been blessed with a gifted team of workers. The magazine is
to be published by the Cuckfield Baptist Church. This means that the
officers of the church will be responsible just as Trustees or Directors
are for a publishing house. The church concept is advantageous and
healthy. It circumvents intellectualism as such and compels contributors
to define their terms for the benefit of the average church-member.

8. Is there an Editorial Policy?

The contents of any magazine declare its policy. While we contend for
truth we are earnestly concerned about evangelical unity. Baptists are
years behind in their work on Covenant Theology and it is not to be
inferred that we are not concerned about unity with our paedo-baptist
brethren with whom we have some of our most encouraging correspon
dence. For a long time we have enjoyed their literature and we hope
that many of them will enjoy ours. Our prayer is for the prosperity of
evangelical local churches everywhere, but particularly those who have
had to secede from major denominations because of Modernism and
Ecumenism.
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Refbrmation

Two DISTINCT GROUPS OF BAPTISTS EMERGED DURING THE SEVENTEENTH
century in England, the General Baptists and the Particular Baptists.
The General Baptists were the first to arise and had their origin in John
Smyth (d. 1612) who had strong Puritan leanings. Persecution drove
him and his Separatist church to Amsterdam from Gainsborough in
1608. Smyth strove hard to build his church according to the New
Testament pattern and his study of the Scriptures brought him to practise
believers' baptism. Common ground brought contact with the Mennon-
ites with whom he sought union which caused the separation from him
of Thomas Helwys and several others who returned to London in 1612
to establish the first Baptist Church in England. This church was
Armiiiian in doctrine. Smyth died the same year having suffered a
prolonged illness. His writings were significant and included a long
and detailed Confession of Faith in which we can see to what extent he
departed from the Calvinism of the English Separatists. It is highly
probable that Smyth was the first to claim full religious liberty in
England, as found in article 84 of his Confession of Faith. Helwys
died in prison in 1616 and was succeeded by John Murton. By 1630
there were six congregations. These corresponded with and sought
fellowship with the Mennonites of the Continent.

The Particular Baptists, so called because of their belief in a definite
or particular atonement in which Christ died specifically and only for
his elect people, arose through secession from a Calvinistic Independent
Church whose theology they retained. This Church was none other than
the first Congregational Church foimded by Henry Jacob (1553-1624)
which later became known as the Jacob-Lathrop-Jessey church after the
succession of Puritan pastors.

The first congregation of Particular Baptists can be traced to between
1635 and 1638 with John Spilsbury (1593-1668) as the pastor.^ Baptist
convictions are close to the concept of the local church held by Indepen-

1 Due niainly to scarcity of source material historians differ in regard to some of
these dates^ Some are prepared to be more dogmatic than others. For instance,
John Glifford'S; History of Baptists, date of first church as 12.9.1633.



dents. Believers' baptism dovetails with the idea of a gathered separated
body of the faithful. It is not surprising therefore that further secessions
from the Independents took place in which, happily, resentment and
rancour were markedly absent. In 1545, Hanserd Knollys (1599-1691),
a Puritan who seceded from Anglicanism, became pastor of one Particu
lar Baptist Church, William Kiffin (1616-1701), a successful and wealthy
merchant, being the pastor of another. The influence of Knollys and
Kiffin brought a third to embrace Reformed theology whose name begins
with 'K', Benjamin Keach (1640-1704), a General Baptist whose title to
fame rests largely on the fact that he is reputed to be the first to introduce
hymn singing into worship and also because he was the second minister
at Southwark in the long line of Calvinistic ministers at that church
leading up to Spurgeon.

Growth was steady so that by 1660 there were about 131 Particular
Baptist Churches and 115 of General Baptist persuasion. Increase
continued until 1689 when Parliament passed the Act of Toleration.
Although this Act did not grant full religious liberty it certainly made
things much easier for non-Conformists. But an alarming indifference
to spiritual things soon began to prevail and sluggishness overcame the
churches.

During the first half of the eighteenth century many of the General
Baptists lapsed by way of Arianism into sheer Unitarianism while at the
same period hyper-Calvinism began to raise its ugly head among the
Particular Baptists.

It is significant that doctrinal standards soon disappeared among the
General Baptists so that there was nothing to prevent them from drifting
into error during this period when adverse winds were blowing. In
contrast to this the Particular Baptists were doctrinally minded. Both
groups had published confessions but the General Baptists were so weak
doctrinally that as early as 1697 they could not even commit churches
to a clear statement on the Trinity, whereupon seven Midland churches
withdrew from the General Baptist Association.

The first Particular Baptist Confession was published in 1646. This was
revised in 1656, 1677 and 1689. Nothing was said about restriction of
the Supper to baptised believers but the case was argued in an extended
appendix for believers' baptism, rejecting the contention that infant
baptism is for the New Covenant what circumcision was for the Old.
Circumcision was "suited only for the male children, baptism is an
ordinance suited for every believer, whether male or female". This
Confession was endorsed by representatives of over a hundred churches
who met in 1689. Among those who signed the 32 articles were Knollys,
Kiffin and Keach. Spurgeon republished the 1689 Confession in the
second year of his London ministry in 1855, pointing out in his preface
that "for between 150 and 200 years it had remained the definitive Con
fession of Faith of the Particular Baptist churches of England and Wales".
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