


Creation, Evolution and the BBC

AND DAVID C. C. WATSON’S NEW BOOK

Magnus Magnusson’s newly begun 12
part series on B.B.C.2 (parts of which
are being written up in The Listener),
and the recently screened programme
on Horizon (B.B.C.2) ‘The Ape that
Stood Up’ have been in keeping with
the overall policy of the B.B.C. to pre-
sent evolution as fact rather than
fiction. Bible believing Christians
throughout the land have been re-
minded that the B.B.C. has been, and
continues to be, dominated by a
humanist rather than by a Christian
philosophy.

Christians have themselves to blame
for not doing more to propagate the
truth. The programmes for children
in particular put over evolution as
though this was the most vital article
of credence for modern man. But the
overall policy of the B.B.C. can be
summed up as follows:

1. Christianity is presented by those

who do not themselves believe it.

2. Christianity is open to contradiction
of every shape and form as well as
ridicule and derision, but preferably
derision of a patronising kind.

3. The sacred religion of evolution is
sacrosanct and is not open to contradic-
tion.

The deification of evolution has spread
to our educational institutions as well.
To illustrate this it is to be noted that
on 25th January it was announced in
the press that a teacher, David C. C.
Watson, had been dismissed from his
school for denying evolution and teach-
ing instead the creation of God. Only
two parents had complained and the
class he taught did well in the exams.

Little is it realised that evolution is an
unproven theory. Objections to evo-
lution have multiplied simply because
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the foundations upon which it is built
are incredible. Indeed it is far easier
to believe in a personal God creating
the universe ‘by the breath of his
mouth’ than to give credit to blind
chance producing the vast complexity
that is ourselves, and which surrounds
us.

The Christian accepts the Bible as a
book which is unique inasmuch as it
has come by divine inspiration of the
Holy Spirit. The Bible gives testimony
from start to finish of God’s super-
natural acts. We observe this from
the first creation to the one which is to
come, namely, the resurrection at the
second advent of Christ. If the Bible
did not consistently record God’s
supernatural acts, interventions, send-
ing of His Son, establishment of the
Church, then we could well wonder
whether it was not just a human book
after all.

Noteworthy is the fact that the Bible
has withstood all the onslaughts made
upon it throughout all generations.
Despite the satirists, scoffers and
patronisers it continues to be the Holy
Spirit’s instrument for the making of
disciples everywhere.

Disciples are also won among the
fraternity of scientists and now a
Creation Research Society exists for
learned and proven men who hold
acceptable degrees in specialised areas
of research. While their learning
deserves respect, Christians should re-
member that almost all findings by
scientists, whether they be believers or
otherwise, are subject to modification
or alteration. New findings constantly
necessitate change.

Jesus said that ‘heaven and earth will
pass away but my words will never pass
(continued on page iii)



Editorial

Our singing

MANY ARE THE EXHORTATIONS IN SCRIPTURE, ESPECIALLY IN THE PSALMS, TO
sing praise to God. Four Hebrew words out of six employed in one verse
(Ps. 47:6) command praise by way of song. ‘Sing praises to God, sing praises:
sing praises unto our King, sing praises.” The repetition is probably because
we are so slow and inhibited and need to be stirred up to use this means of
grace. The praise of the Hebrew people included the clapping of hands and the
voice of exultation and triumph, and if occasion required, a full-scale orchestra
(Ps. 150). In case someone thinks that this was mere license for noise, instruc-
tion was given that this singing was to be with the understanding (Ps. 47:7).
While the singing was to be loud it was to be led by skilful playing (Ps. 33:3).
We can learn much from these principles. For instance it is unseemly if believers
bellow verses which have a solemn content, say about the vicarious sufferings of
our Lord. Singing is to be with the understanding. But it is also utterly
ludicrous when expression of glorious praise for instance celebration of the
ascension—(Ps. 24:7-10; 47:5) is sung in a muffled, inhibited fashion. This may
well indicate a low state of love for God and lack of joy in the Christian life.

The articles on the Sunday school stirred the editor to take renewed interest in
the Sunday school. Much enjoyment was discovered in hearing the children
sing the psalms to modern wording and modern music. The glorious truths
contained in these renderings emerge with vitality after three thousand years.

Psalm Praise contains an unusual selection of psalms. The music edition costs
90p and the words book 40p (Falcon Books, 32 Fleet Street, London EC4Y 1DB).
Another excellent edition of the Psalms in modern style is published by the
Presbyterian Church of North America (306 Empire Building, Pittsburgh 22,
P.A., US.A.). The rendering of the verse is modern and most of the tunes in
common metre offering a choice according to the knowledge of the congregation.
It is a sign that we are filled with the Holy Spirit when we sing to one another
and counsel one another in song. What better than family singing before
public worship on Sunday morning? Instead of arriving looking glum or
sullen (which a small number manage to do!) there will be joyful anticipation
of more and better spiritual refreshment (Ps. 87:1).

‘How did my heart rejoice to hear
My friends devoutly say,

In Zion let us all appear,
And keep Thy holy day!”

Long ago the prophet called for a minstrel to minister to his spirit (2 Kgs. 3:15).
Let us call for our song book. Pastor Morey in his article will help us decide
whether it should be a psalm, or a hymn, or both.

Cover picture. Brian Newton, the artist, has shared in the production of a book
*Myths and Miracles’ with the author David C. C. Watson. The picture shown on the
cover is one of many drawings illustrating a fine volume which exposes the myth of
evolution. The word ‘myth’ is used in the book to mean a widespread but mistaken
idea or popular fallacy. Attention is drawn to this subject in the article ‘Creation,
Evolution and the B.B.C.
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How eccentric was Mr. Arthur W. Pink ?

In the first biographical study (R.7.11) contributed by Alan McKerrell of
Australia, we saw Mr. Pink to be a pastor and a preacher of prestigious potential.
But he did not settle. As Ray Levick explains in part two, Mr. Pink left his
Australian flock in a bewildered state and a year later the work, which at one
stage promised so well, fell apart.

We then find the Pinks taking on a somewhat roving existence, wandering from
place to place. No church was good enough. Pastoral sense of a practical
kind seemed to desert Mr. Pink. It is fundamental that churches will not
practise in a biblical way without leadership and teaching. If after ten years
of expository preaching and application the membership as a whole still insist
on worldly methods there is a possibility that they may be apostate, although it
is much more likely they love tradition, or, if Americans, may be inordinately
fond of American culture. Those acquainted with the American life-style will
make generous allowance for practices there which so shocked Mr. Pink. The
waist-line problem referred to is not a frivolous but a vexatious and besetting
matter in America particularly. We would certainly not regard the practices
referred to as spiritual, but on the other hand could hardly esteem them as
infernal and fiendish as Mr. Pink made them out to be. Indeed the subject of
Mr. Levick’s study was himself eccentric, not to say acidulous. It would not
be profitable to document some of his attitudes especially his negative responses
toward anything which threatened to impede his writing work. While bene-
fiting from the thoroughness which characterised Mr. Pink’s writings let us
avoid at all costs the censorious attitude which he adopted during those times
which spiritually seemed bleak and barren. As far as free-grace preaching was
concerned it was a time of drought. Ray Levick concludes by saying, ‘As far
as the Pinks were concerned they had travelled the world but could find no
church where they could hold membership.’

When the churches fall into times of declension surely their recovery can only
be contemplated in terms of hard work by way of teaching and pastoral care.
Isaiah made the following complaint about the body of his day.

The whole head is sick,
and the whole heart is faint.
From the sole of the foot even to the head,
there is no soundness in it,
but bruises and sores
and bleeding wounds;
they are not pressed out, or bound up,
or softened with oil. (Isa. 1:5-7, R.S.V.)

Isaiah worked from the days of Uzziah right through the reigns of Jotham,
Ahaz and Hezekiah. His written ministry was not divorced from pastoral
involvement. This principle is a vital one because a great deal of Christian
work is done without reference to the practice, the need, the state, and the
discipline of the church local.

Bible colleges and societies divorced from the local church

The separation of Christian activities from the life of the local church is accen-
tuated in Christian seminaries and societies. In the discussion following
Robert Oliver’s paper, at the Carey Conference, Bristol, on ‘the legacy of the
nineteenth century’, it was pointed out that every major protestant denomination
was predominantly liberal or modernistic by 1890! The diabolical destruction
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of evangelical faith was brought about by academically orientated teachers and
authors who were far removed from the realities of pastoral life. The process
continues today. Most training for the ministry is nothing of the kind. It is
a training which is intellectual rather than practical and most of those who
provide the teaching are not men who have an outstanding pastoral record but
those who have done well in the academic world. If it is simply a matter of
academics, why not women elders? Women have taken the authority in some
colleges. This is due to the absence of reality and the absence of the disciplines
that pertain in a local church. These matters call for reformation.

Also when some evangelistic work is challenged because of its ‘society-centred’
rather than ‘church-centred’ orientation the excuse is given that the churches
are too weak to carry on the specialised kind of work done, whether it be city
crusades or evangelism among special classes of people. While the churches
are deprived of the enormous amount of man-power and finances which are
devoted to these evangelistic and missionary societies we should not be surprised
that they are weak. Some societies support a host of women (as evangelists,
not nurses and secretaries) while there are churches where proven able-bodied
pastors have to work for years in secular callings, being unable, through lack
of financial support, to devote themselves wholly to the pastoral and evangelistic
work which urgently requires attention. A magazine with a title like this
should surely devote attention to these relevant matters. Constructive com-
ment from pastors is welcomed as to how a transition could take place with a
return to church-orientated rather than society-orientated practice.

Thorsen sent home!

There were cheers in the House of Commons (9th February, 1977) when the
Home Secretary, Merlyn Rees (Mr. Jenkins, the former secretary who had said
nothing could be done about Thorsen, has taken up a post with the E.E.C.),
announced that Mr. Jens Thorsen had been refused entrance to Britain and had
been sent back to Denmark. The story of the Queen’s reaction to the Danish
pornographer was written up in Reformation Today No. 34. Thorsen’s desire
to ‘pornographise’ our Lord has so far been frustrated. It has been reported
that the Israeli government have refused to allow Thorsen to make his film in
Israel.

President Jimmy Carter

With much interest the public have observed Mr. Carter’s courageous stand for
the Human Rights Movement in Russia. What kind of background has the
new president? Ian Randall has been finding out and gives us some information
in this issue.
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This article by pastor R. A. Morey of Pennsylvania, U.S.A., was originally
titled ‘Exclusive Psalmody’ and appeared in Baptist Reformation Review.
It has been slightly abridged. Congregational liberty as to whether psalms
or hymns are sung with or without accompaniment of musical instruments is
clearly established. This being so the question should be asked why The
Psalms are neglected in preference to hymns when the Psalms have so much
merit and the singing of them is so very advantageous to believers. Some
churches have added an up-to-date Psalter to their hymn books with great
profit and appreciation by the congregations concerned. Pastor Morey is a
pastor in Pennsylvania. He trained at Covenant College and holds a M. Diy.
Jrom Westminster Seminary.

Reformation in our singing

THE ISSUE OF CHURCH MUSIC MUST BE APPROACHED WITH GREAT CAREFULNESS
and seriousness because it concerns a very personal aspect of the worship
of God. ‘

To the majority of Reformed people, exclusive hymnody and exclusive
psalmody are just two extremes which illustrate the pendulum propensity
of man’s fallen nature. One Christian sings only hymns and the other
only the Psalms. But there is a balanced position between these two
extremes. This position has been embraced by every major Reformed
denomination and thus it is the majority position. The majority Reformed
position which states that hymns may be sung in the public worship of
the church as well as the Psalms is set forth here.

Our first task is to clarify the issue by asking three distinct questions.

1. May we sing the Psalms in public worship?
2. Should we sing only the Psalms in public worship?
3. May we sing uninspired hymns or songs in public worship?

1. May We Sing the Psalms in Public Worship?

As far as we know, no one denies in principle the singing of any passage
of Holy Scripture in the worship service. The Old Testament records the
singing of the Psalms by priestly choirs in the Temple. Although the
New Testament does not give us a single example of the singing of the
Psalms in public worship, we can assume that Herod’s temple employed
professional Psalm singers. But someone may ask, ‘What about the
example of Christ and the apostles?” The New Testament records the
example of Christ and the apostles singing the Psalms in private. Since
exclusive psalmody concerns only public worship, the private use of
Psalms by Christ and the apostles has no direct bearing on the issue.

The singing of hymns at the last passover celebrated by our Lord with
the twelve apostles has been viewed as an example of the singing of the
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Psalms in public worship (Matt. 26:30). But such a position fails to view
this incident in our Lord’s life from a Biblical theological viewpoint.

No one can deny that at that time in redemptive history the public
worship of God was restricted to the temple or the synagogues. The
annual passover feast was primarily a family affair observed in the privacy
of the home in accord with the Old Testament command (Exod. 12). Christ
did not invite all his disciples to this passover. Only the twelve were
invited as they constituted his ‘family’ and the foundation of the new
church. Thus we find the Lord’s Supper celebrated in the privacy of the
home at first (Acts 2:46). It was observed daily by believers. It took
time for it to evolve from an observance in the home to a full-blown
church ordinance. The exclusive psalmist’s interpretation of the Last
Supper fails to do justice to its historical setting or unfolding character.

When we turn to Church history, we find the Psalms sung in public
worship by every generation of Christians. All the major Reformed
churches have hymnbooks which contain a substantial number of the
Psalms, or they include a Psalter along with the hymnbook.

The reasons for singing the Psalms or any portion of Scripture are
numerous. By singing the Psalms, we remember God’s mighty acts and
words in ages long ago. We find in the Psalms the inward joys and pains
found in the Christian life. Some Psalms have surpassing beauty, such
as Psalm 23. There are Psalms appropriate to every experience in the
Christian life. We need never worry about heretical teaching when we
sing the Psalms or any other portion of the Bible. As long as God’s
people exist on this earth, the Psalms will be sung or chanted.

A further encouraging consideration is that every time we sing a psalm it
adds to our knowledge of Scripture.

But someone may ask, ‘Are you saying only that we may sing the Psalms?
Aren’t we commanded to sing the Psalms? Thus, Psalm singing is not

Letter from Canada
The Editor, Reformation Today

Your readership may be interested in the following, a propos the article in Reformation
Today, ‘The Exclusive Brethren’ (No. 34).

1t is sad to relate that over the last year or more still further political purging of pro-
minent world and local leaders has taken place at an accelerated rate, and, as I correctly
stated, the centralised control has become greater and harsher, and the titles and
contents of books of so-called *ministry’, are becoming unbelievably bizarre. (A recent
title was ‘Skewball Was a Racehorse’!)

I believe most Exclusives today hardly know what basic principles of the faith they are
standing for, as they would have seen nearly all of them abrogated to promote a man-
centred instead of a Christ-centred system.

The appeal at the end of your Editorial should move the minds and hearts of all believers
who want to make Jesus Christ and the Word of God central in their lives. May it
reach such! As one who, along with many other former Exclusives, has obtained
mercy and deliverance through the gospel, I commend your Editorial to their diligent
and prayerful study. PAauL GERARD.
(Dr. Gerard’s present address is c[o Faculty of Dentistry, University of British Columbia,
Vancouver 8, Canada.)
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just a privilege but a necessity for public worship.” In answer to this we
ask, Where in the Old and New Testaments do you find recorded an
explicit command for God’s people to sing the Psalms in the public
worship of God?

When we examine the Old Testament, we find the priests singing the
Psalms but nowhere do we find a command for the congregation to sing
the Psalms as part of public worship. Thus, the Old Testament did not
command the congregation to sing the Psalms in the public worship.
We must make the distinction between the choirs and the congregation.
What held for one does not necessarily hold for the other.

When we turn to the New Testament, we do not find a single passage
which explicitly commands the congregation to sing the Psalms in the
public worship service. But what about James 5:13; Eph. 5:19, and Col.
3:16? We shall see that these verses in their respective contexts do not
speak directly or exclusively to the issue of congregational singing in
public worship. These verses primarily concern the private and personal
singing of God’s people anywhere at anytime.

Since neither the Old nor New Testaments directly command the singing
of the Psalms by the congregation in the public worship of God, we can
see that it is a privilege more than a duty. Singing has always been a
part of public worship. But what we sing is a matter of Christian liberty.
Singing the Psalms is justifiable on the grounds that it is Scripture. We
may sing, speak or pray any portion of God’s Word, for all of Scripture is
inspired and is profitable.

2. Should We Sing Only the Psalms in Public Worship?

Let us first of all state the position of exclusive psalmody: Only the Psalms
may be sung by the congregation in the public worship of God. No songs
or hymns of extra-scriptural origin are allowed.

It would be helpful to ask, What Biblical evidence is needed to establish
beyond any doubt the position of exclusive psalmody?

For exclusive psalmody to be established, the following evidence is needed:

1. The verse or passage must speak directly concerning the public worship
of God by the gathered church.

2. This verse must refer exclusively to public worship for it cannot contain
any reference to private or personal worship. Since almost all without
exception are agreed that Christians can sing extra-Scriptural songs in
private for personal or mutual edification, no verse which speaks to this
private exercise of piety can be used in support of exclusive psalmody.

3. This verse must command the singing of the Psalms in the public
worship of the gathered church.
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4. There must be some indication in the passage that only the Psalms are
to be sung in public worship; i.e., there must be clear evidence that the
Psalms are not mentioned as an illustration or example of what to sing
but that only Psalms can be sung.

With these necessary evidences set before us, let us now examine and
question the three verses in the New Testament to which exclusive psalmists
appeal.

Is any among you afflicted? Let him pray. Is any merry? Let him sing
psalms (James 5:13).

Question 1. Does this verse speak directly concerning the public worship
of God by the gathered church? From the context, this passage has
relatively nothing to do with public worship. Must we wait until Sunday
to sing out of a merry heart? Is prayer allowed only during the worship
services? It is obvious that joyous singing can take place whenever and
wherever the heart is merry.

Question 2. Does this verse refer exclusively to public worship? No, it
refers to the totality of the Christian life. Whenever you are sad, pray.
When you are happy, sing.

Question 3. Does this verse command the singing of the Psalms in public
worship? We have already observed that this verse does not speak to the
issue of public worship. And even more, there is actually no reference
to the Psalms in this verse! The KJV (King James Version) says, ‘sing
psalms’ while the Greek simply says, ‘sing’. Nearly all modern versions
translate the verb as ‘sing praises’. James was saying to sing praises to
God when you are happy. Alford, Lange, Vincent, A. T. Robertson,
The Expositors Greek New Testament, Meyer, Matthew Henry, Ellicott,
Poole, and Lenski all point out that any song of praise is appropriate.
James did not have in mind the Psalms in particular.

Question 4. Is there any indication that the congregation’s singing in
public worship should be limited to the Psalms? The answer is none
whatsoever.

Speaking to yourselves in psalms and hymns and spiritual songs, singing and
making melody in your heart to the Lord (Eph. 5:19).

Question 1. Does this verse speak directly concerning the public worship
of God by the gathered church? From the context, it is absolutely clear
that the apostle was not speaking concerning the public worship of the
people of God.

Is the ‘filling’ of the Spirit restricted to public worship (v. 18)? Is giving
thanks (v. 20)? Is mutual submission (v.21)? Should wives submit to
their husbands only in the public worship (v. 22)? It is obvious that the
‘speaking’ and ‘singing” of verse 19 is but one example of what should
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happen to Christians when they are filled with the Holy Spirit. This
filling takes place anywhere at anytime.

Question 2. Does this verse refer exclusively to public worship? Verse
19 primarily concerns personal edification just as verse 18 refers to
personal thanksgiving, and verse 21 to private mutual fellowship. The
rest of the passage concerns personal obedience in the home (5:22-6:4) or
at work (6:5-9).

While the exclusive psalmists allow hymns and songs to be used for
personal edification, they point to Eph. 5:19 as proving exclusive psalmody.
If this verse, actually taught exclusive psalmody, it would mean that only
the Psalms are to be sung in private for personal edification. But this
position is unacceptable to nearly everyone.

Question 3. Does this verse command the singing of the Psalms in
public worship? We have already seen that this passage concerns the
everyday life of a Spirit-filled Christian. There is no way that it can be
restricted to the public worship of the gathered church.

Notice also that the apostle said, ‘Speaking to yourselves in Psalms and
hymns and spiritual songs’. If this verse refers to exclusive psalmody in
public worship, then not only must singing be done by the Psalms, but
all speaking as well. All sermons, prayers, and lessons must be restricted
to quotations from the Psalms if this verse teaches exclusive psalmody.

Someone may object, ‘But don’t ““psalms, hymns and spiritual songs™ all
refer to the Psalms? Haven’t we proved that “hymn’ and “song” refer
to the book of the Psalms? Our answer is that it has never been proved
that all three words refer to the book of the Psalms. The word ‘song’ is
used in such places as Rev.5:9 where it cannot refer to the Psalms.
Obviously Paul would not have been so redundant to say ‘Speaking to
yourselves in psalms, psalms, and psalms’. We have not been able to
find one major Reformed commentator who takes the exclusive psalmist’s
interpretation of this passage. Almost without exception, commentators
have rejected the exclusive psalmist’s understanding of this passage. The
general agreement is that ‘psalms’ refer to the Old Testament Psalms and
‘hymns” and ‘spiritual songs’ refer to new uninspired compositions which
will bless every generation of Christians.

‘But what about the word “‘spiritual”? Doesn’t it prove that only
inspired songs can be sung?’ Again, the word ‘spiritual’ is used in the
New Testament in several different ways. Such Reformed commentators
as John Calvin and Charles Hodge understand the word ‘spiritual’ in the
context of being Spirit-filled (v. 18). Does the word ‘spiritual’ mean
inspired in Eph. 6:12 or 1:3? Does it mean inspired in Gal. 6:1 or in
1 Cor. 2:15? We are to sing songs which are not carnal but spiritual just
as we are to avoid carnal thoughts and to seek to be spiritually-minded.
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Question 4. s there any indication that congregational singing should
be limited to the Psalms? There is none.

Let the word of Christ dwell in you richly in all wisdom; teaching and
admonishing one another in psalms and hymns and spiritual songs, singing
with grace in your heart (Col. 3:16).

Question 1. Does this verse speak directly concerning the public worship
of the gathered church? There is no indication in the context that public
worship is being discussed. As in Ephesians 5, the totality of the Christian
life is in view. We are told to exercise mutual love and forgiveness
(vv. 12-14); to let God’s peace rule in our hearts (v. 15); to let the Word
of Christ dwell richly in us (v. 16); to do all in the name of the Lord (v. 17).
Then there follow instructions for family living and Christian slaves and
masters (3:18-4:2).

Even the words ‘to one another’ cannot be interpreted as referring
exclusively to public worship. The focus of the passage clearly concerns
private Christian fellowship at home or at work. And, indeed, in the
worship services of Reformed churches, ‘teaching’ and ‘admonishing’ is
the stated work of the elders or pastors and is not a congregational
function. We do not know of a single Reformed church where the
members of the congregation turn around and teach and admonish their
neighbours during the worship service. Pandemonium would surely
break out as it does in some pentecostal churches. But to see two or
more Christians gathered for private fellowship and each of them teaching
and admonishing one another fits the passage without hesitation. The
words ‘one to another’ in this verse do not point us to the public worship
service.

Question 2. Does this verse refer exclusively to public worship? No,
this passage reveals the life-style of a Christian in whom the Word of
Christ dwells richly.

Question 3. Does this verse command the singing of the Psalms in public
worship? The passage does not make direct reference to public worship.

Question 4. Is there any indication that congregational singing is to be
limited to the Psalms in public worship? It is obvious that Paul is not
giving an exhaustive or complete list of the ways in which we glorify God.
The mention of ‘hymns’ and ‘songs’ clearly reveals that we can sing other
material than the Psalms.

Calvin commented on this verse as follows:

Moreover, under these three terms he includes all kinds of songs.
They are commonly distinguished in this way: a psalm is sung to the
accompaniment of some musical instrument, a hymn is properly a
song of praise, whether it be sung simply with the voice or otherwise;
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an ode contains not merely praise, but exhortation and other matters.
He wants the songs of Christians to be spiritual, and not made up
of frivolities and worthless trifles (italics ours).

In conclusion, exclusive psalmody has failed to survive the trial of detailed
exegesis. It is noteworthy that the Reformers, the English Puritans, and
the best modern Reformed commentators such as Hodge and Hendriksen
all reject the exclusive psalmists’ interpretation of James 5:13; Eph. 5:19
and Col. 3:16.

Some scholarly exclusive psalmists are aware of the lack of any good
exegetical proof for their position. Thus they seek to establish exclusive
psalmody on other grounds. These other grounds are (1) the regulative
principle in worship and (2) church history. We will now examine these
two arguments to see if they can establish exclusive psalmody.

The Regulative Principle of Public Worship

At the time of the Reformation, the Reformers established the basic
principle that so far as the public worship of God is concerned, whatever is
not commanded by Scripture is forbidden.

This principle was necessary in order to give a clear reason for the exclusion
of the mass, prayers for the dead, prayers to the saints, rosary services, etc.
The Reformers wanted to re-establish the pure worship of the apostolic
church. The regulative principle was their main instrument by which
they sought to do this.

Since nearly all Reformed Christians accept this principle, it is surprising
that exclusive psalmists claim that the regulative principle of worship
forbids the introduction of uninspired hymns in New Testament church
services. ‘If it is not commanded, it is forbidden’ is thought by them to
be the main argument for exclusive psalm singing in the church. But
this principle in no way gives support to the sole psalmists’ argument, as
will be seen by the three following reasons.

I. The Reformers and the Puritans who established this principle and
fought for it, never understood it to mean the exclusion of uninspired
hymns from church worship.

(i) Did Calvin include uninspired hymns in the Geneva Psalter? Yes.

(ii) Did the first Scottish, English and Dutch Psalters include uninspired
hymns? Yes.

(iii) Did the Puritans such as Baxter, Henry and Bunyan who developed
this principle actively engage in the writing of hymns and publish them?
Yes.

(iv) The great leaders of the Evangelical Awakening were not opposed in
10



principle to the singing of uninspired hymns in the services (Whitefield,
Romaine, Wesley, Toplady, Williams, etc.).

That the expositors of the regulative principle never derived exclusive
psalmody from the regulative principle points to the fact that exclusive
psalmody is based upon a misunderstanding of the principle itself.

2. This misunderstanding arises out of a confusion between the essence
of the act of worship and the circumstances attending worship.

(i) Scripture alone tells what makes up the essence of worship. God has
revealed to his people that there is to be a. a gathering together for b. the
preaching and teaching of the Word, c. the administration of the sacra-
ments, d. church discipline, e. prayers, f. singing, g. fellowship, and h.
collection of offerings. The Romanists sought to add the Veneration of
the Saints, worship of Mary, masses for dead, adoration of images,
auricular confession, penance, candles, rosaries, etc. The Reformers and
Puritans refused to add any of these things to the essence of worship.
Nothing is to be added except it be a rule of Scripture. This is the clear
teaching of Chapter XXI in the Westminster Confession of Faith.

(ii) On the other hand, the circumstances of worship are a matter of
Christian liberty and practicality. The early churches met in the temple
and in synagogues until driven out by the Jews. Then the home was the
place of the churches until the congregations grew too large; then they
had to go into the fields to worship. When Christianity was legalised,
believers built places of worship. The design of the building, the presence
of pews and organs, even the clothing of the minister belongs to the
circumstances of worship. The vestment controversy of Owen’s day was
not over the issue of whether or not a minister could wear vestments, but
whether or not the minister must wear vestments as part of the essence of
worship.

Whether or not you have musical instruments accompanying your
singing, or whether you sing the Psalms or uninspired hymns are issues
belonging to the circumstances of worship.

3. Even if we were to grant that the regulative principle of worship will
dictate the material to be sung in the worship service, where do we find
in Scripture any explicit commands concerning congregational singing?
Even if we were willing to grant that Eph. 5:19 and Col. 3:16 did directly
and exclusively refer to public worship, these passages clearly include
hymns and songs as well as the Psalms.

4. We must agree with the Reformers, the Puritans, and the best Re-
formed commentators in their understanding of the regulative principle
of worship, i.e. that the regulative principle cannot be used to establish
exclusive psalmody.
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Church History

Some exclusive psalmists have claimed that their position was held by the
early church, the best fathers, the Reformers, the Puritans, and the leaders
of the Evangelical Awakening. Some have even claimed Charles Spurgeon!
But an examination of Spurgeon’s ‘Our Hymnal® forever removes this
claim.

We are warranted to ask, What is needed as evidence to demonstrate that
someone in the past embraced and practised exclusive psalmody?

1. There must be existing literature in which the person states that he
believes that only the Psalms may be sung in public worship and thus he
is opposed in principle to the introduction of any uninspired hymns.

2. Thus evidence for exclusive psalmody cannot be drawn from:

(i) Those whose practice it was to sing only the Psalms but who stated
that they were not opposed in principle to the use of uninspired hymns in
the worship service. (William Romaine and others like him practised
exclusive psalmody but declared that they were not opposed in principle
to the use of uninspired hymns in the worship service.)

(i) Those who included uninspired hymns in their psalters which were
used in public worship. It is not enough to say that Calvin ‘virtually’ or
‘practically’ included only Psalms in the Geneva Psalter. Neither the
Synod of Dort nor the Westminster Confession can be used as evidence
for exclusive psalmody. The Synod of Dort and the formulators of the
Westminster Confession knew that the psalters of the Reformed churches
in Holland, France, Switzerland, England, Scotland a// included uninspired
hymns to be used in the worship service.

With these things in mind, let us give a brief survey of church history in
order to see the historical evidence.

The Early Church

All the well-known church historians which we have examined agree that
the early Christians composed distinctively Christian hymns to be sung in
public worship. Latourette points out that some of these early hymns
are found in the New Testament’s text itself. The hymn of Clement of
Alexandria (A.D. 200) can be found in several modern hymnals.

When we turn to the New Testament, we find that there are a number of
Christian hymns quoted by the apostles. (See 1 Cor. 13; Eph. 5:14;
Col. 1:15-20; 1 Tim. 3:16; 2 Tim. 2:11-14; James 1:17; Rev. 1:5, 6; 15:3;
etc.)

All the following commentators clearly find sufficient evidence in church
history and in the New Testament text itself that the early Christians sang
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hymns as well as the Psalms in public worship: Lange, Lenski, Hendriksen,
Eadie, Manton, Matthew Henry, Lightfoot, A. T. Robertson, Vincent,
Expositors Greek New Testament, Ellicott, Hodge, Alford, and Trench.
Since they list the evidence in great detail, we will not duplicate it here.

‘But,” it might be asked, ‘wasn’t there an early church council which
forbade the singing of any extra-scriptural hymns? Yes, but this had to
do with a ban on Arian hymns which attacked the Trinity. The council
was dealing with Arianism and not with the issue of church music per se.
The orthodox were encouraged to develop hymns which praised the
Trinity.

Before the Reformation matchless hymns were written by such men as
Bernard of Clairvaux. These hymns were loved and sung as well as the
Psalms.

The Reformation and after

Luther wrote mighty hymns. Calvin and the Reformers placed uninspired
hymns in their psalters. There are no significant exclusive psalmists in
this period.

After the Reformation period we discover the influence of Isaac Watts
to be tremendous. At first he revised the Psalter. Then he wrote hymns,
and some churches reacted in an extreme fashion and threw out the
Psalter totally and sang only hymns and songs. (Let us again emphasise
at this point that we desire that Reformed and Evangelical churches
should sing the Psalms as well as hymns.)

Because of this extreme and regrettable action, a small group of men
(mainly in Scotland) swung to the opposite extreme. They would sing
nothing but the Psalms since others sang nothing but hymns.

The exclusive psalmist group tried in all the traditional Reformed de-
nominations to restrict all singing to the Psalms and to forbid musical
instruments. They lost the fight in every case and eventually decided to
create their own denominations. The Free Church in Scotland, several
small groups in Holland, and the Reformed Presbyterian [Church of North
America], were created in part, over the issue of church music.

3. May We Sing Uninspired Hymns or Songs in Public Worship ?
The Biblical-Theological Approach to Hymnody

A Biblical-theological understanding of the unfolding character of the
history of redemption will see new songs and hymns composed with each
chapter of God’s plan. When God executes his wrath or grace, it is time
to compose new songs which celebrate these covenantal acts of God.
This is why new songs are to be found in the historical books before the
Psalms and in the prophetic books after the Psalms. The mighty acts of
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God in every generation were put to music and sung. The people of
God had the freedom to write new songs to praise God; they were never
restricted to the Psalms.

(i) What did the people of God do before David was born? They com-
posed songs as Miriam (Exod. 15:20), Moses (Ps.90) and Deborah
(Jug. 5) did to celebrate the acts of God in their generations.

(ii) How did David come to write the Psalms? There was no divine
command for him to write the Psalms for worship services. Many of
the Psalms were written for David’s personal edification when he was yet
a shepherd boy. He had musical gifts and he had the freedom to exercise
them in the public worship of God. If a sole psalmist could have been
present when David introduced a few of his original songs into the
worship service, he would have rejected David’s songs because Moses’s
Psalm (Ps. 90) was the only Psalm which could have been sung.

(iif) The presence of other authors included in the Psalms suggests that
whoever had the gifts could exercise them for the good of God’s people.
See 1 Chron. 15:22, where David hires a song writer, or 1 Chron. 16,
where David encouraged the priests to compose original vocal and
instrumental music to praise God.

(iv) After David, songs were composed to celebrate God’s mighty acts in
each generation. (For example, see Isa. 5:1; 26:1; 42:10; Lamentations,
etc.) To be sure, the people of God did not forget all the acts of God
in ages past; they continued to sing all the old songs and hymns and
Psalms from every generation.

(v) Even a careful reading of the Psalms will discover some Psalms which
were written long after David. Some are even from the post-exile period.
If the people of God were limited to David’s Psalms, why do we find
Psalms from later periods included? The only answer is that the Psalms
of David were not viewed as being the finalised hymnbook for the church.

(vi) Finally, where in the Old Testament do we ever find a divine command
to sing only the Psalms? There are examples of psalm singing but God
never said to restrict ourselves to the Psalms. We are told to remember
the acts of God in past generations but also we are told by God to sing
new songs to celebrate the acts of God in our own generation (Pss. 33:3;
96:1; 98:1; etc.).

The History of Redemption in the New Testament has the same unfolding
character as the Old Testament.

(i) The angels open up the age of the New Covenant with new songs, not
old Psalms (Luke 2:13-14). These new songs celebrate the incarnation
and the redemptive work of God the Son. It is apparent from the very
beginning that the New Covenant will generate new songs of praise.
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(if) Mary celebrated God’s work within her by composing a glorious song
of faith and confidence (Luke 1:46-55). Thus we begin the New Testament
with original songs composed to celebrate the new acts of God in Christ
Jesus.

(iii) Did not the crowds compose a new song to celebrate the triumphant
entry of Jesus into Jerusalem (Luke 19:37-38)?

(iv) Do we not find portions of several hymns recorded in the New
Testament which shows us that the early Christians composed new songs
to celebrate the salvation accomplished by Jesus Christ? (see list of
passages in section on early church).

(v) Did not the Corinthian Christians compose their own distinctively
Christian songs when they shared with their fellow saints in public worship
(1 Cor. 14:26)?

(vi) As the New Testament begins with angelic songs, so it closes with
heavenly songs. It is important to ask, Are they singing only the Psalms?
No! They sing new songs to God (Rev. 4:11; 5:9-14, etc.). The New
Testament people had the freedom to compose new songs to celebrate
the covenantal acts of God in their own generation.

(vii) There is not a single verse in the New Testament where we are told to
sing only the Psalms, in the public worship of the gathered church.

(viii) The conclusion to which we come is that we are free to celebrate in
worship the whole range of divine revelation from Genesis to the Apoca-
lypse, the test always being that of faithfulness to the Scriptures.

(ix) The Reformed position on church music reveals the beauty of Christian
liberty. A Christian may sing portions of Scripture, or ancient or modern
hymns. He may even compose his own songs (as this seems to have been
the practice of the Corinthians—1 Cor. 14:26). If our exclusive psalmist
brothers want to sing only the Psalms, they have that liberty in Christ.
If we wish to sing hymns as well as the Psalms, we have this liberty as well.
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A postal strike which has not been advertised in the mass media has crippled
communication with the East End of London. For this reason we have had to
hold over part 2 of ‘The Theology of the Sabbath’ by Achille Blaize. Also held
over is an excellent article on the subject of Fellowship by Jeff Saunders.
We hope to continue the series on the subject of Eldership in the next issue.
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Pastor Robert Oliver of Bradford-on-Avon has provided the following report. He gave
the opening paper at Bristol with the title ‘The Legacy of the Nineteenth Century’.
He showed how the Evangelicals dominated the religious scene during the first quarter
of the last century. Unhappily a lack of expository preaching, together with an easy
acceptance of the status quo left them unprepared for the challenge of resurgent Romanism
and liberal theology. The way opened for the Oxford Movement, Irvingism, Darbyism,
Hyper-Calvinism, Modern superficial evangelism and the Holiness Movement. Powerful
doctrinal and expository preaching would have offered more resistance to these. The
Higher Critical Movement in particular swept all but a few remnants before it. By
1890 every major denomination was predominantly liberal. The substance of pastor
Oliver’s paper is being prepared as a series of articles for this magazine.

The Seventh Carey Conference

Bristol, 1977

We can never thank God enough
for the revival of interest in the
doctrines of grace over the past
twenty or so years. In the early
[950s there were Baptist minis-
ters who were Hypercalvinists
and many who were Arminians,
but very few who truly ex-
pounded the Word of God in the
way that the Reformers and
Puritans did. We have been
privileged to see a change in this
situation. There are many men
in these islands and around the
world, who are concerned to
preach the whole counsel of God.
In this category are a number of
Baptists, who have been compelled
to engage in a great deal of hard

thinking in matters of doctrine
and practice. The debt owed to
Reformed literature is incal-
culable, but if the lives of our
churches are really to be affected
a great deal remains to be done.
In recent years the Carey Min-
isters” Conference has come to
play an important role in pro-
voking thought amongst Baptists.
This Conference, which gathers
each year in the dark days of
January, usually manages to pro-
vide a substantial and stimulating
programme. Papers on impor-
tant issues, opportunities for dis-
cussion and a common concern
for the cause of God, are sufficient
to draw men from every part of

CAREY FAMILY CONFERENCES
Pilgrim Hall 8th-13th August
Clarendon School, Bedfordshire

SUMMER 1977

I15th-27th August

Pastor Drew Garner of Houston, Texas (see front cover R.T. 35)
has agreed to be the visiting preacher for Pilgrim Hall this year and
for the first week at Clarendon School.

Please write to John Rubens, 36 Longden Close, Northwood End,
Haynes, Beds., for details.
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the United Kingdom and the
Republic of Ireland and usually a
few from further afield. This
year the one hundred or so resi-
dents included men from Canada
and Nigeria.

This year’s Conference assembled
at Badock Hall, Bristol on 4th
January. The Arctic conditions,
which had gripped the country
over the previous week, had
eased somewhat to facilitate
travelling. We were well [ooked
after by the staff of Badock Hall.
John Rubensagain deserves thanks
for the quiet and efficient way in
which the Conference ran. It
was evident that he and the little
group which plansthe conferences
had done their work well. With
a wealth of knowledge and ex-
perience, the chairman, Herbert
Carson, was able to guide and
enlighten discussion. As usual
the evening meetings were open
to the public and for these we
were welcomed to Buckingham
Chapel by Pastor Ronald Clarke
and his church. These evening
services attracted good congrega-
tions.

The opening paper on The Legacy
of the Nineteenth Century was
given by Robert Oliver. The
Evangelicals dominated the re-
ligious scene in England during
thefirst quarterofthelast century.
Unhappily a lack of expository
and doctrinal preaching, together
with an easy acceptance of the
status quo left them unprepared
for the challenge of resurgent
Romanism and liberal theology.

At the first evening Erroll Hulse
preached from | Samuel 4:21 on
the Glory of the Local Church.
He showed that its glory is the
presence of Christ, which must
never be despised even in the day

of small things. The only achieve-
ment of the church in the wilder-
ness was sanctification. That is
the only achievement of most
churches—but what an immense
work that is when we analyse it!
The glory is heightened when
there are conversions and an im-
pact upon society. The glory will
depart when sin is indulged. He
went on to lift up our eyes to the
prospect of revival, when the
glory will be seen in an out-
standing way (Ps. 102:16). The
theme of the Conference was the
local church and we were thus
compelled to realise again the
greatness of the issues which
were to occupy us.

Next morning Herbert Carson
opened with a paper on Worship
as a Total Response. He showed
that worshipisaspiritual response
to God’s revelation of Himself in
Scripture. Tracing the Biblical
pattern and Trinitarian structure
of our worship, he urged a re-
sponse, which would be intel-
lectual, moral, penitential, emo-
tional, aesthetic, physical and
volitional. He pleaded for a
freedom from Nonconformist
liturgies whilst insisting on de-
cency and order.

Erroll Hulse’s paper on The im-
plications of Baptism for the Local
Church was detailed and helpful.
He showed that baptism must be
a part of our evangelism and also
an integral part of the life of the
local church. Baptism was re-
lated to the purity of the local
church, its unity and the holiness
of life of its members. There
was also a stimulating considera-
tion of the relationship between
baptismandtransient communion.

At the Wednesday evening ser-
vice, Geoff. Thomas preached on

17



the Lord’s Day. He established
the permanence of the Lord’s
Day, together with its benefits
and glory. He went on to give
practical application, emphasising
the need for proper preparation.

Thursday morning began with a
paper by Colin Richards on
Koinonia. He pointed out the
basis of our Christian fellowship
in our relationship to God. He
then moved on to a number of
practical issues such as buildings,
meetings, the size of the church
and therole ofeldersin promoting
fellowship. The subsequent dis-
cussion took up the question of
meetings for different groups of
people and also the extent to
which we should be rigid in our
attitude to such matters as the
size of the church.

Dick Eccles delivered a paper on
the Implications of the Lord’s
Supper for the Local Church.
He warned against the commonly
held view that the Lord’s Supper
was an opportunity for the Local
Church to dispense grace to all
and sundry, regardless of their
spiritual state. Against this view
he contended that the Lord’s
Supper is a Church Ordinance
and so only to be administered
within the discipline of the Local
Church. He emphasised the part
it plays in the fellowship of the
Local Church and gave some con-
sideration to the question of
transient communion. In con-
clusion he urged that the Supper
should be a reverent and joyous
occasion, but never morbid.

The Conference came to a fitting
end on Thursday evening with a
sermon by Herbert Carson from
Isaiah 6. We were reminded of
the holiness of God and the
necessity of His fear in us, if we
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are to serve Him truly.

Mr. Carson’s sermon was a most
appropriate end to what had be-
come an outstanding conference.
The papers had been of a high
standard, showing that men were
prepared to think and at times to
differ in Christian love. There
was a good balance between doc-
trine and application. One was
impressed by the concern for
God’s glory, which pervaded the
Conference. We were chal-
lenged, encouraged and sobered.
Several times we were reminded
that such a conference would have
been impossible 25 years ago.
There is ground for praise when
we see the growing number of Re-
formed Baptist pastorsin our land.
Some had come from situations
of particular blessing and were
able to encourage their brethren.
We need to remember, however,
thatthesedevelopmentsaretaking
place against the background of a
desperately needy society. In-
evitably therefore preaching and
prayers returned again to the
need for revival. It was appro-
priate that the last afternoon
session should have been a prayer
meeting. This proved to be a
time when the presence of God
was known in a very real way.

Suchaconferenceasthisinevitably
raised a number of issues, which
need closer consideration. It was
a pity, therefore, that the time for
discussion was restricted. There
were short periods after each
paper, but time was limited. The
only period of extended discus-
sion came rather early in the
conference and was in fact devoted
to music. Perhaps another time
adiscussion session could be fitted
into a later stage in the
programme.



The life of A. W. Pink—Part 2

by Ray Levick

THE PINKS LEFT AUSTRALIA BECAUSE THEY FELT THAT THE LORD MADE IT
clear that the work for which he had brought them there had been accom-
plished. They believed he would have them pitch their tent in London
(Acts 7:3). Arriving in England they finally settled at Seaton in Devon,
due to a reader of the studies quite unexpectedly opening his home to
them.

The trip from Australia had been uneventful spiritually, in that they found
no Christian fellowship among the passengers, but remarkably, although
travelling during the monsoonal season, not even a squall was encountered.
The Lord had even caused a fresh and cool wind to blow during the three
hot days and nights spent on the Red Sea.

When Arthur Pink left Australia, little did he realise that the Lord was
leading him out of preaching and into a full-time written ministry. This
would be difficult for him as he specialised in a heavy schedule of speaking.
During his previous stay of twelve years in the U.S.A. he had on one
occasion preached for six nights a week for at least eighteen weeks at a
tent crusade at Oakland, California.? Then again in 1926 he was pleased
to inform readers in the studies that he had fulfilled about two hundred
and fifty speaking engagements in Australia during the previous year.*

In some respects the move from Australia was not wise as it left the
church without a pastor. The folk met regularly at different places for a
year or so under the ministry of one or two of the members, till it closed.
Many went back to the Open Brethren.

Why the sudden departure to England? At this stage in his Christian
experience Mr. Pink was premillennial in his prophetic outlook and felt
that conditions in Christendom were so bad that the days of corporate
worship were over. He also felt that the founding of the church was not
correct (as mentioned in the previous article). His sudden departure had
a disastrous effect on the members and some felt (to quote their own
words) they were left like ‘knotless threads’. Within a few years Mr. Pink
was to undergo a major change in his prophetic views but more on this
in a later issue.

The stay in England proved to be a time of testing with only two brief
speaking engagements opening to him. ‘Come ye yourselves apart into
a desert place and rest a while’ (Mark 6:31), was brought home to the
Pinks and they could see that rest was their need and provision of the
Lord. They were encouraged that the text says ‘Come’ and not ‘go’
showing that the Lord was with them.?
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