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Gary Kopfstein {left) and friends In the bookstore at Forfar

A good example of pioneer work
Large areas of Scotland lie fallow. The J.W.'s and Mormons are very
active. What about making known the great saving truths of the Gospel in
Scotland which is becoming as secular as the rest of the Western world?

Gary Kopfstein is an American Reformed Baptist. He has recently been
instrumental in planting a church in Forfar. In June 1975 an old Roman
Catholic chapel in the main road was purchased. Within a month the upstairs
section was transformed into a meeting house. In October 1976 part of the
ground floor section was opened as a bookroom. Gary shares the convictions
of others that concentration on the evangelisation of children is less than ideal
but finding that the only avenue he has pursued it with zeal and been much
encouraged as a result. Forty children gather on a weeknight for Bible study
with parents showing an increasing interest. This confirms the convictions
expressed by John Davison recently that we need reformation in evangelism
not termination of evangelism. Down with those who only talk about it but
do nothing!

The church is very generous in regular missionary giving. For instance, during
April £850 was contributed by way of special missionary donations. Gary is
not the only one of his kind in Scotland. Using the church bus he drove seven
to the Carey Conference at Bristol in January this year.

Gary has set a good example. He and his helpers are worthy of our prayers.

Cover picture. A scene from one of the dramas presented at N.E.A.C. (The
Nottingham Evangelical Anglican Three-day Congress). Performed by ''Bread-
rock^ of St. George's, Leeds, this particular scene occurred in the enaction of the
wise man who built his house on a rock and the foolish man who built his on sand.
For a full report of N.E.A.C. turn to page thirteen.



Editorial
Our overseas readership may think it somewhat a waste of time to report

so fully in this issue on the domestic affairs of the Church of England. Do these
things really concern them? They do! A number of the Anglican leaders have
a dominant international role. John Stott, chairman of the N.E.A.C. at
Nottingham, was hailed, after Lausanne, as the world leader of evangelicalism.
Michael Green is similarly well known outside the U.K.

David Watson and Michael Harpur are influential in the charismatic scene
throughout the world. Jim Packer needs no introduction to our readers. But
does this conference and its debates affect those outside the Anglican set-up?
Nottingham was quite bothered about those outside. At the opening service,
John Stott said:

I hope further that we shall not go back on what we said at Keele about
other Christians, but that we shall gladly recognise as our Christian brothers
and sisters all those who from the heart confess Jesus as Lord, whether or
not they wear an evangelical label, and even if (in our view) they do not
hold a full biblical faith and we long that they should.

At the same time, I hope we shall affirm (as at Keele) the special ties of
fellowship which bind us to our fellow evangelicals in the Free Churches
(because of our common commitment to biblical faith). We very much
regret the degree of estrangement which has occurred since Keele. We
want to see it transformed into trust and brotherhood. We hope that we
shall make at Nottingham a sufficiently clear commitment to evangelical
truth to overcome their lingering suspicions of us.

The picture I have is of the Anglican mother-hen with two wings outstretched to
gather the chicks. One set of chicks are non-evangelicals, the other non
conformists. The question is, how much do either set of chicks want to be
gathered? Michael Green also wanted to make sure the Roman Catholics were
embraced. In one of the three books preparatory to N.E.A.C. he wrote:

T believe the time has come for us to prove our biblical concern by asserting
unambiguously that the goal before us is the visible organic unity of all Christian
people, including Roman Catholics.'

In this call for union with Rome he gives as his justification the 'vast divergence
in churchmanship between the Gentile and the Judaistic churches. There was
divergence even on what made a man a Christian' (p. 90). I would suggest that
the epistles to the Romans and Galatians indicate that no such divergence was
permitted and that insistence on what constituted a Christian was firmly main
tained.

In any case amid all these 'exalted hopes' we must not forget the complete flop
of the Anglican-Methodist unity talks. The Methodists were willing to com
promise much, but not so the evangelical and High Church Anglicans. If that
'easy' union failed, perhaps the talk of union with Rome is a mere public relations
attempt to try to prove to the world that the old bigotted ultra-Protestant
attitude has gone. It seems a popular fad to have pipe dreams about Rome.
On its part, Rome has shown singularly little wish to adapt in any way to the
beliefs of Anglicans. While the Christian church in general is reaching the
conclusion that ecumenism has been only a stagnant pool in which to sink clear
beliefs, Anglican evangelicals now wish to throw a few pebbles and stir the
murky waters again.
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Two characteristics stand out for comment. One is that in order to attain

this unity, clarity about truth is sacrificed. The Church of England newspaper
in a daily report during the N.E.A.C. Congress pointed out that the Conference
was having difficulty to define just what constituted an evangelical The second
feature is to caricature non-conformity as a hopelessly divided and dishonourable
business. Michael Green calls for the rejection of 'the way of Dr. Martyn
Lloyd-Jones and the F.I.E.C. of withdrawal to a 'purer' church—until it, too,
is 'purified' by further withdrawals'! What withdrawals? In my appraisal of
N.E.A.C., I describe the situation here in Sussex and I know of many other parts
which are similar. An excellent unity is enjoyed among the evangelical churches
while each church enjoys full liberty to govern its own affairs without inter
ference from the outside. What withdrawals is he talking about? Withdrawals
from what?

It is not further withdrawals but progress forward that is the problem. I know
of secession churches that have made good progress but this is because they have
been outgoing, evangelistic and enterprising. But this is not always the case.
Secession may deal with one ill only, the patient thus being withdrawn from
dangerous bacteria. But in the meantime several other mortal diseases may be
rampant in the patient whose death is inevitable. Some hyper-orthodox
churches have died a horrible death which reminds us that orthodoxy without
charity is as much under a curse as charity without orthodoxy.

There is a dangerous polarisation which we should avoid. The N.E.A.C.
group are bristling with relevance and relatedness to the modem world but are
starved for expository preaching and Christian doctrine. Not a few non
conformist evangelical churches on the other hand stress doctrine but have very
little meaningful evangelism and all too often think they are contending for
orthodoxy but really are contending only for traditions and old culture forms.

It is important that we see the Roman Catholic church as she is now and not as
she was in the sixteenth century. Herbert Carson's recently published book.
Dawn or Twilight (p. 169, £1.00, I.V.P.) could hardly be more helpful on this
matter. The first chapter deals with advance of modernism into Rome (corrup
tion which has come from apostate Protestantism!)—and the second chapter
with the Charismatic Movement. Here he points out (quoting Tugwell) that if
experience is to be the first test and not truth 'then Marxism, Zen and Trans
cendental Medidation, Pentecostalism, all sorts of things may help us in our
way' (p. 37).

The exposition on freewill and other articles in this issue

Martin Luther said that freewill was the hinge upon which the theological issues of
the Reformation turned. The exposition by Dennis Scoffin deals with the main
points. Dennis is a layman, a member of a Baptist Church (the only evangelical
church in his locality), and one who has maintained a faithful testimony to the
doctrines of grace. Michael Green, with his concern about withdrawal, will be
happy to know that the church is in the Baptist Union!

There has been a steady demand for the first article by the editor on the eldership
in R.T. 35 (we have almost sold out). We hope the second which begins on
page 33 will be as useful.

There is no shortage of material for the next issue in which we are intending to
carry further the subject of the covenant and baptism.



This is the first in a series of three articles by Robert Oliver who is a full-time
teaching elder in the Baptist Church at Bradford-on-Avon which has main
tained a testimony for the Reformed Faith since its birth in 1662, the year
of the Great Ejection.

The Legacy
of the

Nineteenth Century

The one hundred years between the end of the Napoleonic Wars in
1815, and the outbreak of World War I in 1914, was one of the most
remarkable periods in the history of the United Kingdom. Untroubled
by any major war, the nation devoted its energies to its expanding industry
and trade. The industrial revolution had already given Britain a lead
over foreign competitors, which she was to maintain for most of this
period. By 1815 the steam engine was multiplying the output of the
factory workers and was soon to transport passengers and goods at
unprecedented speed across the country. New methods of communica
tion exploited by an energetic and enterprising people were to extend the
Empire. London was not only the capital of this great Empire; it was
also the banking and commercial centre of the world.

Foreign visitors not only noticed the material expansion of the nation,
but were also aware of the seriousness of the people as well. They com
mented on the church-going habits of so many. The English Sunday was
markedly different from the Continental Sunday. In the light of this
reputation a religious census, ordered by Parliament for 30th March, 1851,
produced something of a shock. It showed that out of a population of
almost 18 million in England and Wales, just over million people
attended service on census day. Allowing for the aged, the infirm and
those who had to work, it was clear that there were just over 5 million,
who could have attended, but did not. The census also revealed that
52% of those who attended, went to the services of the Church of England
and a total of 48% went to the services of the various other bodies. There
can be no doubt that the percentage of church attenders had decreased
since the beginning of the century. It is also obvious that if a census
could have been held in 1861, the effects of the 1859 Revival would have
been reflected.

The evidence makes it clear that the most active religious force in the
early nineteenth century was Evangelicalism. Writing in 1886, Canon



J. H. Overtoil, a High Churchman, commented, 'It would be no exag
geration to say that morally and spiritually the dominant religious power
both inside and outside the Church of England at the close of the
eighteenth century was that which had been evoked by the Evangelical
Revival'. This is to be expected. Under God the ministries of Whitfield
and Wesley and their associates had been used to change the religious
character and the whole tone of the nation. The nineteenth century
dawned with a growing number of ministers who were loyal to Scripture,
orthodox in their belief in the Trinity and the Person of Christ, and
insisted upon the doctrine of the substitutionary atonement. Although
there were some signs of a change, it would also be true to say that apart
from the Methodists, the Evangelicals were Calvinists.

By 1914 the situation had completely changed. Churches were still full
until the Great War broke the habits of many. Evangelicalism was a
shadow of what it had been. Most denominations included a con
siderable number of theological liberals. The Calvinism of the Puritans
seemed almost extinct in England. Indeed, many identified Calvinism
with Hyper-Calvinism. In 1815 the Roman Catholic Church had been a
small uninfluential body. By 1914 it was a power in the land. It had
plenty of imitators in the Church of England. In 1815 Evangelicals had
generally faced the future with optimism. They had seen God working
in an abundant way and looked for continued large scale blessing. This
expectation seems to have gone by the end of the period.

For Evangelical Christians the great problem of the nineteenth century
is why orthodox Christianity failed to meet the challenges which con
fronted it. To understand this failure it is necessary to consider early
nineteenth century Evangelicalism and some of the changes which it
experienced as well as the threats which faced it.

1. Early Nineteenth Century Evangelicalism

Ever since the Eighteenth Century Revival, Evangelicalism had been
present in the Church of England as a grass roots movement. At first
small, it had proved to be a vigorous development. In 1757 William
Romaine had been able to secure twelve brother clergymen, who were
prepared to pledge themselves to join with him in regularly praying for
revival. By the time of his death in 1795 he knew of at least 300. At the
parish level Evangelicalism owed much to the encouragement of the long
ministry of Charles Simeon at Cambridge from 1782 until 1836. Not
only did Simeon have a profound effect upon young men passing through
the university, but he also worked hard to secure spheres of ministry for
Evangelicals throughout the country. In 1815 it seemed as though a
major victory had been gained when, at last, an Evangelical was appointed
to the bench of bishops. Henry Ryder was appointed Bishop of Glouces
ter in spite of the opposition of the Archbishop of Canterbury and also
of the Dean and Chapter of Gloucester.

The Nonconformists also enjoyed a great increase as a result of the
Revival. They had suffered a serious decline in the earlier years of the
eighteenth century. The number of registered meeting houses fell from



1,178 in 1690 to 533 in 1740. By 1800 they had risen to 4,417. The
withdrawal of Methodists from the Church of England had swollen their
numbers, but there were other factors at work as well. Among the
Baptists important leadership was provided by such men as Abraham
Booth and Andrew Fuller, who were pastors as well as theologians. The
evangelistic spirit blazed in such men as William Carey and Samuel
Pearce of Birmingham. The Independents had outstanding ministers in
William Jay, who ministered at Bath from 1791 to 1852, and John Angel
James, pastor at Carr's Lane Birmingham from 1805 to 1859.

The piety of the Evangelicals came to practical expression in the philan
thropy of the Clapham Sect, a group of wealthy laymen who assembled
regularly in the library of the banker, John Thornton at Clapham. Most
celebrated of these men was William Wilberforce, who had been converted
as a young man and thereafter devoted his energies, inside Parliament and
out, to the emancipation of the slaves. Wilberforce and the Clapham men
set new standards of honesty in politics and administration. Ridiculed
they were, but they could never be ignored. Their work was continued
far into the century by Lord Shaftesbury, who was responsible for factory
acts, a mines act, lunacy acts and chimney sweep acts, as well as a host of
other charitable and social enterprises.

Another noteworthy characteristic of the early nineteenth century Evan
gelicals was the profusion of societies which they established—missionary
societies, Bible societies, city missions and charitable organisations.
Their leaders were devout Christians, often wealthy, but living frugal lives,
men of generous spirit, and considerable organising ability.

2. Challenges to Evangelicalism

(i) Resurgent Romanism

The first challenge came in the Church of England, which was of course
the denomination which had supplied most of the great leaders of the
Eighteenth Century Revival, as well as most of the men of the Clapham
Sect.

To understand this new challenge we have to turn our attention to the
University of Oxford. Until 1828 Oxford and Cambridge were the only
Universities in England and until 1871 they were open only to members of
the Church of England, and most of its ordinands passed through them.
Cambridge had in the sixteenth and seventeenth centuries a more protes-
tant and puritan tradition. A strong Evangelical influence was re
established during the long ministry of Charles Simeon. There was no
comparable influence at Oxford, which remained a bastion of traditional
Anglicanism, High Church but anti-Papist. In the early years of the
century the most powerful religious inspiration at Oxford seems to have
come from the Caroline divines of the seventeenth century. During the
1820's Oxford attracted a remarkable group of young men, who were to
exercise considerable power in the nation as the century unfolded. Sur
prisingly William Wilberforce chose Oxford rather than Cambridge for
his three most able sons, Robert, Samuel and Henry.



Great political changes were taking place in the 1820's. The laws barring
Dissenters and Roman Catholics from local and national politics were
repealed in 1828 and 1829. In 1832 the first of the great parliamentary
Reform Acts was passed and control of the House of Commons began to
move from the landed aristocracy to the middle classes. Consequently
Parliament's control of the Church of England, which had been a fact
since Tudor times, became ridiculous, since members of Parliament,
who had rejected her communion, could use their votes to control her
destiny. The mask had slipped. The Erastianism was there for all to
see. Worse seemed to threaten as Nonconformists clamoured for
disestablishment and admission to the ancient universities of Oxford and
Cambridge. Those who trembled for the Church of England looked to
the theologians of Oxford for a lead in the crisis.

Already a number of the Oxford men were wrestling with the problems
created by the new situation. They were being forced to consider whether
the privileged position of the Church of England rested simply upon the
support of a political majority in Parliament or upon some more solid
and unchanging foundation. Could the Church rest her claim to be the
religious guide to the nation upon something more than a precarious
Parliamentary majority?

In 1823, John Keble, an Oxford don with High Church inclinations,
arranged a vacation reading party for his three most brilliant pupils,
Robert Isaac Wilberforce, Isaac Williams and Richard Hurrell Froude.
Keble succeeded in inspiring his pupils with a resolve to defend the
independence and status of the Church of England. As time went on
the enthusiasm of Froude in particular, outstripped that of his mentor.
A few years later, another High Churchman, Charles Lloyd, Regius
Professor of Divinity, assembled a private class to study the history of the
Council of Trent. This group included John Henry Newman, Francis
W. Newman, Frederick Oakley and Joseph Charles Philpot. Lloyd was
unusual among the Oxford High Churchmen of the day in that he had a
profound respect for Romanist piety.

John Henry Newman, who was to become the most famous of this
little group, had been born into an evangelical home in 1801. As a young
man he professed conversion. Then for a while he imbibed such loose
views on doctrine that Froude considered him to be a heretic. However
Newman suffered a nervous breakdown and Froude thereafter established
a very strong influence over him and enlisted his aid in the crusade to
defend the Church of England. It was at this stage that these men began
to turn to the medieval theologians and to the Church Fathers to secure
the claims of the Church of England against those of Rome on the one
hand and those of Dissent on the other.

In 1833 John Keble took up the challenge to the Church of England
in a sermon on national apostasy preached at Oxford. Newman and his
friends decided to follow this up with a series of Tracts for the Times.
The development of Tractarian theology is involved. It is sufficient to
note that it concluded that the validity of the Church of England rested
in its participation in the Apostolic Succession. Rejecting Evangelical



teaching on the Atonement, it moved to Romanist views on the sacraments,
including the use of the confessional and penance. The tracts culminated
in Tract 90, which argued that the Thirty-nine Articles of the Church of
England were not necessarily opposed to Romanist doctrine, but only to
certain aberrations from it. The Tracts, written by men of ability, spread
through the land and were welcomed in many rectories and vicarages,
where men were confused and anxious for the future of the Established
Church.

To the dismay of many leading Tractarians, including John Keble and
E. B. Pusey, a momentum was established, which went further and faster
than they had anticipated. A number of the most earnest Tractarians
concluded that the Church of England was not a true church and so they
took refuge in the Church of Rome. Newman was only the most cele
brated of a stream of such men with Evangelical backgrounds. Three
of William Wilberforce's sons went, two daughters of John Sargent, a
leading Evangelical minister and biographer of Henry Martyn. George
Ryder, son of Bishop Ryder, seceded. Henry Manning, who had suc
ceeded Sargent as vicar of Lavington and had married his daughter,
joined the Church of Rome in 1851 and eventually became Cardinal
Archbishop of Westminster. Manning, like Newman, had professed
conversion as a young man and to the end of his days insisted upon the
reality of that experience.

The secession of such prominent and able men helped to recover the
position of the Church of Rome in England. It had been a weak body
since the seventeenth century, but from the middle of the nineteenth
century began to make vigorous strides. The seceders left behind them
in the Church of England a growing group, which sympathised with them
in matters of doctrine, but could not bring themselves to break with the
church of their fathers. These men demanded and eventually secured
Roman ritual in their churches. They were, in the end, to create the
impression that they represented the true position of the Church of
England and that the Evangelicals were the interlopers.

(h ) The Inroads of Liberal Theology

The Liberal Theology, which had developed in the universities of Germany,
was the other great challenge to Evangelicalism. Its greatest impact was
in the years after 1880, but signs of a change can be seen earlier.

In 1860 there appeared Essays and Reviews, a volume written by a group
of Anglicans to introduce new ideas of criticism. In the storm which
followed, writers were accused of denying the inspiration of Scripture and
also the doctrine of eternal punishment. Two of the writers were sus
pended by the courts of the Church of England, but this decision was
overturned by the Privy Council. The volume itself was solemnly con
demned by Convocation in 1864.

A number of years earlier, in 1846, the idea of conditional immortality
had been put forward by a Congregational minister, Edward White. For
this heresy White was dismissed by his church in Hereford. He came to



London, gathered a fresh congregation and in 1887 was elected Chairman
of the Congregational Union. Similar changes were taking place among
the Baptists. In 1877 Samuel Cox of Nottingham published his Sahator
Mundi, a plea for universalism. Eleven years later he claimed that his
views were making great progress.

Nonconformists were also changing in their attitude to the doctrine of
the atonement. The Tractarians had already attacked the Evangelicals
for their emphasis on this doctrine. In a paper on the Downgrade
Controversy, David Kingdon draws attention to a new emphasis on the
Incarnation, stating, 'By some it was regarded as the atonement itself,
the bringing together of God and man through him, who became man.
It was the assumption of our flesh, rather than the bearing of our sins
upon the Cross, that was of atoning value. Penal, propitiatory and
substitutionary atonement was branded as immoral and unnecessary, and
not surprisingly the moral influence theory of the atonement became very
popular.'^

By the 1880's critical views of the Bible were becoming widespread.
Their acceptance by Baptists led to the articles in the Sword and Trowel,
which precipitated the Down Grade Controversy from 1887 onwards.
The details of this conflict are well known to all who are familiar with the
life of C. H. Spurgeon. The Controversy revealed the following facts:

(1) There was serious doctrinal defection among the Baptists particularly
on the inspiration of Scripture, the atonement and the eternal punish
ment of the impenitent.

(2) There were many who still held to an Evangelical position and were
earnestly preaching the Gospel, but they saw no need to take a decisive
stand against those who were propagating erroneous teaching.

(3) Those who felt it necessary to refuse co-operation with the errorists
were a tiny minority.

The Downgrade Controversy forced the issue into the open among the
Baptists, but similar developments were taking place less obviously in
other denominations. North of the Border the Free Church which had
maintained the evangelical position so gloriously in the middle years of
the century, was so seriously affected that Professor Finlayson could
declare in a recent article, 'the Rationalism that had entered so stealthily
into the Colleges had by 1900 captured most of the pulpits of the Disrup
tion Free Church'.^ In his Evangelical Nonconformists and the Higher
Criticism, W. B. Glover shows that such a state of affairs was true of
England. He argues that there were many ministers, who were secret
believers in the Higher Criticism before 1890. After that date it was safe
for them to declare themselves. This they did, with the result that the
main Nonconformist groups had succumbed to Modernism by the dawn
of the Twentieth Century.

(To be continued)

' Westminster Conference Papers 1971, p. 38.

' Banner of Truth Magazine, 156, p. 27.



Right
and wrong
conclusions

about freewill

by Dennis Scoff in

Thefreedom of man's will has pro
bably been debated since Adam
lost his. It was the central issue

during the Reformation, the Re
formers believing in the fallen-
ness and bondage of man's will on
the one hand, and the Roman
Catholics contending for freewill
on the other. While most readers

of this magazine would assent to
the doctrine of total depravity
(that man is fallen in the whole of
his nature) we must remember
that by far the greater proportion
of evangelical Christians in the
world today follows the freewill
concept which is the way of
natural reasoning.

Charles C Finney was a natural
thinker. By that is meant that
we reason simply that what God
commands, man is free and able
to obey. God commands re
pentance and faith. Therefore
man is free and able by his own
power to repent and believe.
The general reason is that al
though man is fallen, he still re
tains a power of freewill by which
he can, at any time he pleases (or
is persuaded) turn towards God
and decide for Christ. By doing

this he will secure salvation. The

ultimate, final, decisive factor in
his present and future life is his
freewill. If he does not want nor

will (choose) to be saved, then
God can do no more than appeal
to him, for God will not save a
person against that person's will.
So the reasoning runs. These
views, which may appear initially
true and acceptable, are agreeable
to many Christian people. To
deny this freewil l idea may bring
opposition and disfavour. Never
theless I would argue that such
an understanding of freewill mis
represents the scriptural teaching
on this subject.

Freewill and decisionism

A faulty view of freewill can
result in some Christians seeking
to present the Gospel by emo
tional appeals in an attempt to
persuade people to respond or
make a decision. One result of
such approaches to evangelism
is that only a certain number of
those who make decisions con

tinue in the Christian life; the
rest sooner or later reverting
back to their old way of life.
Why? Generally it is because



their conversion was only tem
porary. Their wills were super
ficially affected only. The true
gospel is never centred in man's
ability to will his own salvation.
He is bound by sin's power and
unable to free himself. The gos
pel rather shows man's inability
and the wonderful almighty grace
and mercy of God that can reach
right down to save the whole
man. The true attitude is not

'I can', but rather 'God can'.

Definition of the will

Basically the will is that which
executes or puts choice into
action. To illustrate: a person
tired, chooses to sit down. The
will puts the desire into effect.
He sits down. It must be noted
that the will itself was influenced
by the fact of fatigue. We can
see that the will is not a totally
independent,sovereign powerbut
is moved by other factors. Factor
number one has just been illu
strated: the will acts or responds
to that which is pleasing. The
second factor is that the will is

the expression of the nature, and
cannot act contrary to it. The
difference between carnivorous
and vegetarian animals and birds
is obvious to all. A vulture would
no more choose to eat grass than
a dove would choose to scavenge
a dead carcass. With all people,
the same principle applies. The
fall of man affected all of his nature
including his mind and will. In
the same way that one drop of
ink will stain and integrate the
whole of a glass of clear water, so
all of man in every part is affected
and under the influence and

power of his fallen-ness. Scrip
ture teaches and testifies quite
clearly to this truth: also that it
is the nature of man, not the will,
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which is the decisive part (Prov.
4:23). Our Lord clearly traces
evil and sin back to the nature or

heart as the source and root

(Mk. 7:21, see also Jer. 17:9,
Mk. 7:6 and Lk. 6:45). The
distinction as to whether the

heart or the will governs man
is a difference of vital significance,
not merely a question of splitting
hairs. The word of God clearly
testifies man's responsibility is
not only for his will but for his
whole being—his heart, nature
and all of his affections and

reasoning, which includes his will.
The reason man is disobedient

to God, refusing to obey his
commands and laws, is traced
through his will to the source
and cause of such actions which

come from his evil heart. Why
he prefers sin and self to God, and
'will not come to the light' is
because 'his heart is wicked', 'his
mind is enmity to God', and his
nature under the power and
dominion of sin, 'so that there is
none that seek after God' (Jer.
17:9, Jn. 3:19, 8:34, Rom. 8:7,
3:1 1, Eph. 3:5). Realisation of
these facts should make us cast

ourselves down before the Lord,
relying only on the manifold
mercies bestowed to repentant
sinners through Christ. For Christ
came to do what man was unable

to do—to open the blind eyes and
to free the prisoners—man having
no ability or strength to free
himself.

Freedom of the will

Although so basic a matter, it is
essential that we define what we

mean by freedom and free. In
one sense the will is free and in

another it is not. If we mean by
free, free from external force,
free to choose in daily life, or free



to do deeds of kindness—then in

all these respects the will is free.
But if we mean that the wil l of

unregenerate man is able of itself
to decide to turn towards God,
without the prior grace and work
of God, then both scripture and
experience deny this type of
freedom. For man's will is con

trolled by his sinful nature and
pleases self, not God. It's free
dom can be compared to that of
an object obeying the law of
gravity. Any object is free, but
free only to fall, being under the
influence of gravity. Man does
not know that his alleged freedom
is, according to scripture, in
bondage to sin and freedom from
righteousness: underthe bondage
of the elements of this world,
which is the bondage of corrup
tion (Rom. 3:23, Jn. 8:34, Rom.
6:20, 8:21, Gal. 4:3).

Change of will following
regeneration

Prior to the mighty work of
God's spirit in regeneration,
man's will is quite opposed to
any spiritual good. Initially it
needs the powerful work of God's
grace so that it may will the
good. The scriptural truth is
brilliantly put by Calvin—'To
will is human, to will the bad is
of fallen human nature, but to
will the good is of grace'. It is
God's grace that always takes the
initiative in salvation, and it is
this which affects man's response.
As Spurgeon says, 'No man can
be beforehand with Thee' 'Thy
grace is most sovereign, most
rich, and most free!' By the
efficacious working of the Spirit,
God changes men's hearts, affec
tions and will, and draws them to
Christ—so that they come to him
most freely, being made willing

by grace. The new life in re
generation which changes the
will, is a mighty act of God's
creative power in which man can
have no part. How can a person
either physically or spiritually as
yet unborn, will or contribute to
his own birth? Subsequent to
this prior work of God's grace
and power, man's eyes and ears
are spiritually opened, his mind
enlightened, and his will changed;
so that now being aware of his
state before God, he turns in
repentance and faith to Christ for
salvation. His will has been

changed and influenced by his
new heart and nature, so that he
now has a new desire for spiritual
things which he never had before.
His will is now quite free in a
different direction—free to act

and turn towards God instead of

away from him. When we be
lieve in Jesus Christ this does not

come of ourselves, of our own
efforts, wills or decisions, but
from the grace of God. For faith
and belief are gifts of God, not
given to all men, but proceeding
from a higher source than man's
will, the will of God. Surely
this should bring humility and
grateful praise and love, realising
that all of our salvation from the

first to last is of God; also that
he who called us will give us
persevering grace to continue to
work out our salvation.

Right and wrong conclusions
about freewill

In the first place it would be
quite wrong to conclude that
man's responsibility is diminished
by so much as one per cent be
cause of the depraved state of his
heart and will.

Secondly, it is erroneous to think
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that it is futile to address or

appeal to man's will.

Thirdly, it would be a mistake to
feel that we can relax our efforts

in evangelism because the whole
issue is decided by God's sove
reignty and omnipotence.

Fourthly, it is wrong to be of the
opinion that because many have a
defective view of the will and

hence use wrong arguments and
use erroneous methods that may
bring dishonour to God—that
therefore the Holy Spirit cannot
or does not use those efforts or
methods. He does not endorse

them as right, but it is part of
his sovereign right to use any
thing he pleases, even Balaam's
ass if he wants to. D. L. Moody
is reported to have said to a
critic, 'better the evangelism I
do than you don't do'. How
right he was. We do not en
dorse his theology or his methods
but if we are not working and
sowing we can be quite certain
that we will reap nothing. He
may reap some weeds (perhaps
many weeds) in his harvest, but a
harvest he will have to be sure.

If we fail to teach, to witness and
to go forth we can be certain that
we will have nothing. He catches
the draught who is early to his
boat and his nets. He brings home
the sheaves who has ploughed,
farrowed, planted, cultivated, wa
tered and fertilised his crop.

The first right conclusion about
this matter of freewill is that if

man is in such bondage, what
immense power is required to
bring him into the kingdom. If
it is nothing less than regenerat
ing power then how zealous
should we be about the means
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which God uses, namely, the
preaching of the Word.

The second right conclusion sure
ly is that much more work is
required by way of contact,
teaching, enlightenment, use of
literature, exposure to powerful
preaching etc. If man is so fallen
that his will is in bondage, then
it is going to take a great deal to
change him or even bring him
to the point of giving serious heed
to the truth. Quick, light, shal
low, fleeting, temporary efforts
will avail little or nothing.

Thirdly, we must conclude that
the will requires to be addressed
as much as any other part of man.
His mind, affections, memory,
conscience and emotions all need

to be aroused by the truth. If
he is to be wholly persuaded,
then he must be persuaded in the
whole of his being. For the will
to be brought to a decision for
Christ because the whole man

has been persuaded about Christ
is a most happy event. It is only
when the will is superficially
affected, when short-cuts have
been used which produce false
conversion or false assurance that

we would be in disagreement.
To hear a preacher address the
will together with an appeal to
the whole man is salutary indeed.
That is what the apostles did and
what we must do. That is a

right conclusion about the whole
matter. Happy that Christian
who persuades his friends to
repent, to believe and to trust
wholly and only on Jesus Christ
for the forgiveness of their sins
and his righteousness imputed—
not trusting in their decision as
an act or in any good work of
their own, but only in Christ for
time and eternity.



NEAC
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Angel and shepherds, 'Breadrock'' drama at Nottingham

What does NEAC mean for us ?
The National Evangelical Anglican Congress (NEAC) has just been concluded.
The editor, who was invited as an observer, reports this event and provides an
appraisal.

Three years of preparation preceded the gatherings of some two

thousand evangelical believers of the Church of England at Nottingham
for a three and a half day Conference. Ten years have elapsed since the
first national gathering of this kind took place on the campus of the
University of Keele. That Congress attended by one thousand proved
to be a significant turning point in the four and a half century old Anglican
Church. At that time the Anglican evangelicals identified themselves
with a comprehensive or ecumenical view of the Church. This was
disastrous for relationships between evangelical Anglicans (hereafter
called EAs) and nonconformist evangelicals (hereafter termed NEs). It
is a most serious matter that evangelicals are divided or rent apart. But
we need to be clear about what an evangelical is.

What is an evangelical?

Way back in 1531 Sir Thomas More spoke of the Reformers as 'those
Evangelicalles'. An evangelical is one who lives according to the following
faith:

1. He believes that the Bible is the full and perfect revelation of God and
the only authority for faith and practice.

2. He believes that justification is by faith alone, that is by faith which
embraces the divine person of Jesus Christ and trusts only in his once and
for all substitutionary atonement for salvation.

3. He believes in the fall of Adam and Eve, the total depravity of human
nature and the consequent necessity of the new birth for salvation.
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4. He believes in the Godhead of the Trinity, in supernaturalism, creation,
the miracles, the Judgment to come, eternal life for the redeemed and
eternal perdition for the impenitent.

For those who believe these basic evangelical truths to be separated into
two families when they are destined to form one family for eternity is
shameful. Only the most compelling reasons could excuse such a fracture
of spiritual relationships. We form the same body into which we have
all been baptised spiritually, we serve the same Lord, possess the same
Holy Spirit, have the same Father and believe the same evangelical truth.

An overall picture of the situation in England.

The Church of England divides geographically into about ten thousand
parishes of which about one thousand are evangelical. There has been a
significant numerical advance of the EAs over the last twenty years. The
estimate is a very generous one. It requires more than just one evangelical
minister for a church to deserve the name evangelical. There would be
a minimum of about three thousand non-conformist evangelical churches
of all kinds in England, mainly Baptist, Independent, Pentecostal and
Brethren assemblies.

Of intense interest to readers of this magazine is the ever-growing Reformed
awakening which began in the early sixties. This change has affected the
Baptists much more than the others. The Reformed Baptists form a
distinctive constituency which is identified by the Carey Conference whose
chairman, Herbert Carson, is a well known seceder from the Church of
England. The Reformed Baptist family esteems the doctrines of free
grace with deep affection and confesses the life-transforming power of
these truths. Experience of and interest in free grace belief and practice
enhances spiritual union with Presbyterians of likemind, which unity is
expressed in the annual Leicester Conference for ministers. Out of two
hundred who attended this year about half were Baptists. Evangelical
Presbyterians hardly exist in England and as we would expect, Presbyterians
come to Leicester mostly from Scotland and Ireland. The number of
Anglicans was not more than five.

The overall position in the country can be illustrated by referring to a
microcosm of the whole.

For instance here in mid Sussex fifty ministers could be named who attend
a quarterly fraternal (the Whitefield Fellowship—named after the great
evangelist, an Anglican!) to which all evangelical ministers of all persuasions
are invited. All known Anglican evangelicals (about eight) have been
encouraged to come but only one attends regularly while the others are
completely aloof. In the case of the one it is the Reformed faith and a
bond in such interests as Banner of Truth books and the need for con

temporaneity as expressed by Francis Schaeffer and others that sustains a
helpful and mutually-edifying bond of fellowship. Is this separation
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Jim Packer scrutinising a question at Nottingham

typical? The answer is in the affirmative. About 180 regularly attend the
Westminster Fraternal in London (chairman Dr. Martyn Lloyd-Jones).
Whereas a fair number of Anglicans attended at one time now they are
about as rare as swallows in winter. Why the rift? Again we have to
look back to the first great Evangelical Anglican Conference at Keele, ten
years ago, for the answer. As we have seen, it was at that Conference in
particular that comprehensiveness was publicly espoused by the EAs.
NEs do not agree with the principle of the EAs embracing believers with
one arm and those who reject evangelical truth with the other. Evangelism
is one thing, Christian fellowship another.

'Comprehensive' means that all groups bearing the name Christian are to
be regarded and embraced as Christian including Anglo-Catholic, liberals
and Roman Catholics both at the private and public levels. The NEs are
firm in holding to the biblical doctrine of no public endorsement of heresy
(Gal. 1:8, 9, 2 John 9, 10).

The sharpness of the rift between the two families can be seen in the
temporary demise of the Puritan Conference which took place a few years
ago. Jim Packer, a theologian admired by many NEs for his knowledge
of the Puritans, used to share the organisation of the two-day Puritan
Conference with Dr. Martyn Lloyd-Jones at Westminster Chapel. When
Dr. Packer publicly embraced the 'comprehensivist' position in the book
Growing into Union it brought the conference to a temporary halt. The

15



NEs regarded the Reformed faith and the heresies of Anglo-Catholicism
as incompatible. Also Reformed doctrine means little indeed if it is not
applied in the area of the local church. The way in which the Puritan
Conference was suspended has been criticised but that is not the issue.
The principle is one of cooperation and what the Scriptures teach on that
subject. Cooperation was no longer possible and it is difficult to see
any alternative to the procedure that was adopted. Moreover it was
the general conviction of the NEs that decided the matter and not the
opinion merely of one leader.

How was NEAC organised?

Much can be learned to our profit from observing the practical way in
which NEAC was conducted. The theme was 'Obeying Christ in a
Changing World'.

The following list of subjects formed the themes for the discussion sessions
which relate to three Collins Fount paperbacks (156 pages and 65p per
volume) published in preparation for the Congress in February 1977.

Book 1

THE LORD CHRIST

(for conf. first day)

1. Obeying Christ
by John Stott

2. Christ the Lord
by J. I. Packer

3. Christ the only Saviour
by Michael Seagrove &
Tom Wright

4. Understanding God's
Word

by Tony Thiselton

5. Beginning
by George Carey

6. Maturing
by Michael Harpur

Book 2

THE PEOPLE OF

GOD

(for conf. third day)

1. Church as Community
by Ian Cundy

2. Life of the local Church
by Trevor Lloyd

3. Mission and Ministry
by Michael Green

4. Church as Institution
by Timothy Dudley-
Smith

5. Unity of the Church
by Colin Buchanan

6. Roman Catholicism

by Julian Charley

Book 3

THE CHANGING

WORLD

(for conf. second day)

1. Power in our
Democracy

by John Gladwin

2. Power of the Media

by Raymond Johnson

3. Education and the Law
by David Harte

4. Marriage and the
Family

by Oliver O'Donovan

5. Gospel and Culture
by David Bronnert

6. Global Stewardship
by Philip King

The 2000 delegates split into six groups twice each day according to the
subjects above, each subject being repeated so that it was possible for a
delegate to attend two subjects. Each session began with the author
(eighteen in all as above) being questioned on his subject by someone able
to get to the heart of the matter in hand. Then the groups divided into
units of twelve for discussion.

Everything was organised with the aim in view of issuing a public statement
for the benefit both of the participants and of the world at large. The
manifesto is 42 pages in length. It is a bold move. It is hard to imagine
the Leicester or Carey Conference issuing such a document.
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A group at Nottingham. Present at the Congress were some, albeit very few,
who wholeheartedly desire a comprehensive and contemporary Reformed
Confession, who oppose the Ecumenical Movement and who resist the ministry
of non-evangelised bishops in the Anglican Church.

A brief review of the three books will be helpful.

Book 1 The Lord Christ

The material by Stott and Packer is excellent. Under the heading of
grace Dr. Packer might have given just one brief paragraph on free grace
as this whole assembly might never know that there existed a free-grace
awakening in the world.

The modern questions issue, and the new hermeneutic: very poor indeed.
Drastic changes were called for and obtained in framing the final statement
of the conference. The question of establishing correct principles for
interpreting the Bible is a much more comprehensive science than one
would guess from reading the essay.

Thiselton is hostile to the main and central thesis of Lindsell (see review
of Battle for the Bible in this issue) and if he is followed much harm will
be done. Items 5 and 6: the material is thought-provoking especially
Harpur's comments on immersion, but these chapters need much more
doctrinal undergirding. George Carey illustrates well the muddle and
perplexity that there must always be if infant baptism is tolerated (p. 133ff).

Book 2 The People of God

In the introduction there is the sentence—our starting point is Scripture,
but Michael Green alone of the six contributors on this subject starts with
the New Testament. His exposition is first-rate in its portrayal of a
plural eldership. However when he touches the subject of episcopacy he
produces no Scriptures and inaccurately (and unworthily for one so
capable) caricatures Dr. Lloyd-Jones and the FIEC (see editorial comment).
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Ian Cundy helpfully explores the question of defining the church. He
gives the impression that Calvin was content with two marks for recognition
of a church (Inst. iv: 1:9) but as he developed the subject he insisted on a
third, namely, discipline (iv; 12:1). It is the absence of discipline in the
Church of England that causes confusion. Indeed with regard to the
crucial matter of church membership does meaningful discipline exist at
all?

Sacralism (the idea that the whole nation is Christian by infant baptism)
and comprehensiveness (all denominations are Christian) pervades the
other essays. Essay 4 is disjointed and wanders from Emerson the poet
to Bishop John Robinson. Judging from the reasoning in Colin
Buchanan's essay it would seem that it is impossible to argue with the
author because he sets up his own ideas of the other man's arguments and
then with great gusto demolishes them. He makes much of the pre
supposition that you can never know for sure whether believers are
genuine. Perhaps he has never in his life heard of the principle, 'a
credible profession of faith', which has been employed satisfactorily in
practice for centuries. Julian Charley (essay 6) waxes enthusiastic about
union with Rome. He cites Hans Kiing as one proof of the changes
that are supposed to be taking place. The review of Kiing's book in this
issue of Reformation Today shows that Kting is destructive. Life springs
from doctrine and no doctrine that we know of, not one, has changed in
Rome, as Julian Charley himself acknowledges! Heretical doctrines such
as Papal infallibility (1870) and the Assumption of Mary (1950) have been
added to an already formidable list, but has one been removed? This
essay more than the others highlights the fact that EAs and NEs live in
two different worlds when it comes to the subject of the Church. If
there was difficulty to define an evangelical how much more a local
evangelical church?

Book 3 The Changing World

This book shows a highly commendable desire to come to grips with the
problems and realities of our modern world and to grapple with, analyse
and understand the secularisation that is going on about us. Raymond
Johnson's contribution is brilliant and all contributions are well-prepared,
informative and thought-provoking. Providing nobody goes overboard
by opting for a social Gospel in lieu of the Gospel of personal salvation,
and providing the items are understood as part of the application of
Christianity to the world about us, all will be to gain and profit. Much
of the subject matter is rather theoretical for the simple reason that most
of us, while being very sympathetic, are able to contribute little toward
dealing with such terrifying problems as the population explosion and
mass starvation, de-forestation, unemployment, the depletion of the
world's natural resources or arranging for the most helpful political party
to be elected to office at the next election.
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