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Editorial

The Legacy of the Nineteenth Century

Men entering the ministry today soon discover that there are

traditions in the Church which come to us as a legacy of the nineteenth
century—a legacy of dubious value. Traditions which can hinder
progress, stick hard and are difficult to remove. Reformation is exceed
ingly difficult. Long patience and enduring perseverance are necessary.
It is no small help to understand how these traditions originated. Robert
Oliver's historical survey gives us some idea.

Whenever the Church departs from a powerful doctrinal, expository,
systematic, teaching ministry she exposes herself to deadly errors and
heresies. A lack of definitive doctrine made way during the last century
for the overwhelming advance of Liberalism. The poor evangelical forces
were ill-equipped to stand before the armed might and blitz-krieg of the
higher critical movement. A lack of doctrinal strength in the Established
Church meant that a fertile field was ready to receive the seeds of a
resurgent Romanism in the Church of England.

In his first study Robert Oliver traced out the advance of Liberalism and
described the advance of an expanding Romanism. This time we see the
horrifying developments of unbalanced forms of evangelicalism breaking
out on all sides, from the extreme of unbiblical hyper-Calvinism on the one
hand to decisionist Arminianism on the other, from the highly eccentric,
legalistic and sectarian stance of Darbyism on one wing, to the intoxicating
excitements of an Irvingite brand of Pentecostalism on another. Un
balanced deviations became rampant. Why? The main reason—and it
needs to be repeated over and over again—was the failure by ministers to
obey the instructions of Scripture to establish their churches in the truth.
Now the process of recovery is a slow and unsensational work. But we
must not be despondent or allow ourselves to become melancholic about
it.

What does NEAC mean for us?

A brisk correspondence has resulted from the dispatch of Evangelical
Times and Reformation Today to leading evangelical Anglicans. A small
fraction appears in this issue. Some subscribers have written in giving

Cover picture. The cover picture was taken at the Carey Family Conference at Claren
don School last year. From left to right: David Kingdon, David Straub, John Rubens
and Colin Richards of Bedford. David Straub has recently taken up the pastorate of
the Reformed Baptist Church at Paradise, Pennsylvania.
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us the addresses of those they know in the Church of England who would
be interested to read these reports. We welcome further addresses from
you. The Church of England newspaper (17th June) devoted the front
page and several other pages to the write-up which appeared in Reformation
Today.

Jim Packer to the fore

Writing in the same newspaper Jim Packer declares that Anglican com
prehensiveness rests on two principles. The first is that church com
munion should always be based on agreement regarding only what
Scripture defines as essential. The second is that positions are not always
being denied when doubtful ways of expressing them are offered on a
provisional and exploratory basis.

We hope to review the 77 page Nottingham Statement in a future issue
and call for clarity on a number of issues especially statements such as
Mi (b), 'Seeing ourselves and Roman Catholics as fellow-Christians, we
repent of attitudes that have seemed to deny it.' We, too, deplore obscene
attitudes such as those displayed in Ulster toward RC's—yet who would
deny that we all need to know what a Christian is. The vast majority of
Anglicans and RC's we meet know absolutely nothing of the new birth.

The Covenant Baptist issue

Material is being held over on this subject, but we assure our loved and
esteemed friends, such as Professor Douma of Holland, that we have not
forgotten them and will conduct our exposition with affection for them.
Our congregation has been strengthened and encouraged by an ever
increasing number from Holland.

'Christian Hymns' prices

Hundreds of hours of work are represented in the compiling of the two
new hymn books now available. Stop press information for our American
friends as follows: the price of the words only edition for America is
S3.80 and for the deluxe edition (the comments in my review do not apply
to the deluxe edition), $4.85. The music edition is in deluxe style, price:
$12.85. Postage for words edition 50 cents for music edition $1.40.

An alarming graph!

The graph on page 39 certainly is frightening. What can be done?



The second in a series of three articles by Robert Oliver.

The Legacy

of the

Nineteenth Century

The previous article outlined the disastrous recession experienced

by Evangelicals during the nineteenth century. Losing the powerful lead
they had maintained earlier, they lost control of the larger denominations
by 1914. They no longer carried weight in society as they had done in the
days of the Clapham Sect. Although Britain was superficially a religious
nation, the teaching of the majority of pulpits was not the robust evangeli
calism of an earlier generation. Even the remaining Evangelicals
themselves issued an anaemic version of the Gospel of their fathers.
Unhappily, most did not seem to grasp the nature of the problem. Many
felt that activity—of which there was plenty—would meet the need.
There seems to have been little suggestion that the churches needed to
review their teaching in the light of Scripture. In England too few seemed
to have realised that a mighty movement of God's Spirit in revival was
essential. England had been affected to some extent by the 1859 Revival,
but not as Northern Ireland and Wales had been. The 1904 Revival in

Wales appears to have had very little impact upon England.



The fundamental weaknesses of the Church were to be exposed by the
changes in society, resulting from the First World War. By 1914, how
ever, the shifts among Evangelicals had, in great measure, weakened them
as they grappled with the challenges of their age. It is to these internal
developments that we must turn in this article.

Changing Evangelicalism

There had always been differences of opinion and belief amongst English
Evangelicals. The broad classification included both Anglicans and
Dissenters, in both of which groups there were Calvinists and Arminians.
From the 1820s, however, new developments can be traced. These
further divided the Evangelicals and weakened their testimony in the face
of the new challenges. The remarkable career of Edward Irving illustrates
the ease with which changes could be introduced and suggests a certain
weakness among many who held to an orthodox view of the Scripture.

1. Irvingism

In 1822, Edward Irving, who had been assistant to Thomas Chalmers in
Glasgow, was called to be the minister of the Church of Scotland congreg
ation in Hatton Garden, London. A man of magnetic personality and
remarkable oratorical gifts, Irving made an immediate impact upon the
metropolis. All classes of society flocked to hear him preach and within
two years a larger building was needed. At this time he was developing
his ideas on unfulfilled prophecy.

It would probably be true to say that most Evangelicals of the early
nineteenth century held a post-millennial view of our Lord's return and
viewed the future with a fair degree of optimism. By 1825, however,
Irving had concluded that the Second Coming of Christ was imminent and
that it would precede his personal millennial reign on earth. In reaching
these conclusions he had been profoundly influenced by the writings of a
Spanish Jesuit, Manuel de Lacunza, whose book. The Coming of Messiah
in Glory and Majesty, he translated into English and published in 1827.
Already he had revealed his views to his own congregation, before
launching them on to the general public at the great May meeting of the
Continental Society in 1825. Edward Irving's frequent journeys in
England and Scotland helped to gain him a considerable following.
Further publicity for his prophetic teaching was provided by annual
conferences at Albury Park in Surrey from 1826 until 1830.

Irving's thinking was moving rapidly. By the end of the decade he was
convinced that the proximity of Christ's Advent justified the expectation
of a reappearance of such apostolic gifts as prophecies, healings and
tongues. Such phenomena were claimed by his congregation in 1831.
At this time Irving was also teaching that our Lord had taken a sinful
humanity. For this he was disciplined and expelled from the ministry of



the Church of Scotland. His followers established a new denomination,
the Catholic Apostolic Church. It was alleged that its organization and
liturgy had been revealed by divine inspiration. It became hierarchical
and ritualistic, with the Eucharist as its central service. Although the
doctrine of transubstantiation was rejected, vestments, lights and incense
were used at this service. Irving himself played a fairly minor role in the
new church and died in 1834, while on a visit to Scotland.

Although Irving was dead, his influence continued to be felt in several ways.

(i) The Catholic Apostolic Church continued throughout the nineteenth
century. It was never a strong group when compared with other denom
inations, although it was able to put up a number of massive buildings.
It has been suggested that its ritualism helped to create a demand for
ceremonial, which was later met by the Anglo-Catholics.

(ii) Irving's prophetic beliefs lived on among many who had no sympathy
with his interest in apostolic gifts or in the ritualism of the Catholic
Apostolic Church. His view of the future was essentially pessimistic.
Time was short and no great impact of the Church upon the world was to
be expected before the end.

(iii) The Evangelicalism of the earlier years had been shattered. The
Christian Observer, a magazine representing the views of the Clapham
men, was deeply disturbed by the tone of the May meetings after the advent
of Irving. These meetings of the various missionary and philanthropic
societies had been the great annual rallies of the Evangelicals. Charles
Simeon spoke for many, when he declared of the Irvingites, 'They are led
aside . . . from a doctrine, which humbles, elevates, refines the soul... to
a doctrine which fills only with vain conceits, intoxicates the imagination,
alienates the brethren from each other and by being unduly urged upon
the minds of humble Christians, is doing the devil's work by wholesale.'

2. Darbyism

While Irvingism was taking London by storm, another important develop
ment was taking place in Dublin. There a small group of able men
commenced meetings for Bible study and Christian fellowship. Soon
they began to celebrate the Lord's Supper together, although they insisted
they were not a church and arranged to hold their meetings at times which
did not clash with church services. These m.eetings soon came under the
remarkable influence of John Nelson Darby, a former minister of the
Church of England. Similar groups formed at Plymouth, Bristol and Lon
don before appearing in other cities and villages of the United Kingdom.
Most of the leaders in this movement were well-educated and many had
come from an Anglican background. They were staunchly evangelical and
at this stage Calvinists, although their Calvinism was not expository and
definitive like that of the Puritans. The result was that there was little



doctrinal foundation. On matters of church order, however, they showed
a remarkable divergence of opinion. Some were Baptists, others Paedo-
baptists. Some believed that they were forming churches, others considered
that local churches in the New Testament sense no longer existed and that
no attempt should be made to re-establish them. Some held to a plurality
of elders, others taught that there were no church officers now because
there were no churches. All seem to have imbibed the doctrine that no

great extension of the Kingdom of God was to be expected, because of the
imminent return of Christ. Important in propagating this eschatological
view had been the Powerscourt Conferences, held in Ireland in the early
1830s and similar in outlook to the Albury Park Conferences in England.

In the early years the Brethren, as these Christians came to be known,
believed that their movement, with no fixed church polity, was the answer
to a divided Christendom. In 1845, however, the Brethren movement
itself divided as a result of a schism in the Plymouth Meeting. Factions
formed under the rival leadership of Benjamin Wills Newton and John
Nelson Darby. The movement divided into Open and Exclusive sections,
with Darby as the leader of the Exclusives. The repercussions of that
division continue to the present day. Certain of Darby's views were
received beyond his immediate circle and demand closer attention.

(i) The Church. Darby believed that the Church had long ceased to exist.
He declared, T believe from the Scriptures that the ruin is without remedy.
That the professing church will be cut off. Christendom has become
completely corrupted. The dispensation of the Gentiles has been found
unfaithful. Can it be restored? No! Impossible!' Men who believed
that the Church had not existed for centuries were not likely to be
interested in church history, however much they might admire the
achievements of individual Christians. Obviously if there is no church, it
cannot be reform.ed. Another result was that loyalty to a leader tended
to become more important than loyalty to a regularly constituted group
of Christians. These views need to be seen against the background of
nineteenth century individualism, when many Evangelical Christians were
tending to neglect the doctrine of the Church.

(ii) Dispensationalism. Darby's prophetic teaching proved to be even
more attractive than his church views. Premillennialism had been taught
by many before him, but Darby developed it in a new way. He insisted
upon the 'distinction between Israel as the earthly people of God and the
Christian Church as his heavenly people. The present age will close in
two stages, with the removal from earth of the genuine members of the
Christian Church at the Second Coming of Christ and the judgement of
apostate Christendom when he comes in glory with his saints. Then and
only then will God's plan for the earth begin to be implemented through
the agency of the Jews, who will have recognised their Messiah at his coming
in glory. Two corollaries came to be drawn: the coming of Christ for his



Church may be expected at any time; those passages in the Gospels in
which Christ spoke of his coming in open glory—such as Matthew 24—
must have been addressed to the disciples as Jews and not as Christians.'^

This distinction between God's two purposes led Darby to assert: 'The
Church is in relationship with the Father, and the Jews with Jehovah. . . .
The Jewish nation is never to enter the Church. . . . The Church is a kind

of heavenly economy, during the rejection of the earthly people.'- This
distinction lay at the root of the rapture theory, which first appeared
among the Irvingites, although Darby claimed to have come to it as a
result of his own studies. He held that the Church is a kind of parenthesis
in God's purposes and so he argued that it was not envisaged in the Old
Testament prophecies, which are only concerned with the destinies of
national Israel.

Darby was an extensive traveller, exercising a powerful influence wherever
he went. He paid six visits to North America, where great congregations
flocked to hear him, even if they were not prepared to heed his call to
forsake apostate Christendom. His prophetic scheme took great hold
especially in the increasingly popular Bible conferences, most notable of
which was the Northfield Bible Conference, established by D. L. Moody.
A spate of books and pamphlets carried dispensational teaching through
out the English-speaking world. Amongst those who accepted this view
was the American Bible teacher, C. I. Scofield, who incorporated it in
the notes of his famous Bible. The Scofield Bible became the basis of
instruction in countless Bible Schools in the United States and its teaching
thereby a part of the orthodoxy of American Fundamentalism.

3. Hyper-Calvinism

Most of the leading Evangelicals of the early years of the century were
Calvinists. Their Calvinism tended to be implicit rather than explicit.
As a result, some of the clearest statements of the doctrines of grace were
made by men who did not accept the free offer of the Gospel. Those who
preferred to speak of themselves as moderate Calvinists and those who
were hyper-Calvinists were moving further apart. Samuel Wilberforce
recorded in his diary some comments of his father, William: 'Father
reading some of Romaine in the evening exclaimed, "Oh how unlike this
is to the Scripture! He writes as if he had sat at the Council Board with
the Almighty!" He then mentioned Mr. Newton's having told him that
more of Romaine's people had become Antinomians than any other he
knew.' Possibly this was a reference to the fact that many of Romaine's
people had been drawn to the ministry of William Huntington, after their
old minister's death. Romaine and Huntington seem to have had a
profound respect for each other.

William Huntington, a self-taught minister, built up a large Independent
congregation in London. He was opposed to the free offer of the Gospel



and also denied that the Law was the believer's rule of life. After his

death in 1813 his congregation scattered, but his influence remained. His
followers could be found among the Strict Baptists, the Independents and
even in the Church of England. Among the Particular Baptists, such men
as Andrew Fuller and Abraham Booth had been concerned to maintain

the historic Reformed position on the preaching of the Gospel and the
position of the Law. Many of their successors do not seem to have taken
a clear-cut position and even began to move towards Arminianism in some
cases. Against these, such men as William Gadsby, James Wells and
Joseph Charles Philpot reacted strongly. It was from preachers of this
school that C. H. Spurgeon was to receive such stern criticism at the outset
of his London ministry.

William Gadsby and James Wells were both powerful preachers, whose
energies helped to swell the ranks of the hyper-Calvinists throughout the
kingdom. The continuance of such a group owed much to the literary
abilities of J. C. Philpot. Philpot, an outstanding classical scholar,
became a fellow of Worcester College, Oxford, and was ordained to the
ministry of the Church of England at the same time as E. B. Pusey. A
contemporary of the Tractarians at Oxford, Philpot underwent a deep
conviction of sin and revolted against the inclusive nature of the Church
of England, before he was convinced of the truth of believer's baptism.
He seceded from the Church of England in 1835 to become a Strict Baptist
and soon afterwards became editor of the Gospel Standard magazine.
Under his editorship the circulation of this magazine increased until its
readers were found throughout the English-speaking world. Other
Strict Baptist magazines came into existence, but none could compete
with the Gospel Standard as an exponent of experimental hyper-Calvinism.
Such groups of Christians as these came to be regarded as the champions
of Calvinism in England, largely because there were so few of the old
fashioned Calvinists left. They were careful to maintain a separation
from other Evangelicals, even from the few contenders of the old Calvinism
of the Puritan tradition as exemplified by C. H. Spurgeon. Of Spurgeon,
J. K. Popham, one of their leading ministers, could write in 1892; T could
never follow people in their judgement about Spurgeon. The little that
seemed right was so counteracted by the much that (as judged by the
Scriptures) was undoubtedly wrong that I always felt that I must not praise
him on spiritual grounds but leave him to the just judgement of God.'

4. Arminianism

Turning to the other extreme of Evangelicalism, it is clear that Arminianism
was present but certainly not dominant in the early years of the century.
The Wesleyans and the various Methodist breakaway groups were making
considerable progress. The division of the Primitive Methodists from
the main body after 1805 was in large measure the result of the introduction
of American camp meeting techniques. It cannot be denied that God



greatly blessed the endeavours of the Primitives at Mow Cop and else
where, but as so often happens, success was used to justify a great deal for
which no scriptural warrant could be pleaded. The novelty of the
evangelistic appeal at the close of the sermon had been developed in the
camp meetings at the end of the eighteenth century. It soon came to be
regarded as an integral part of American evangelism, as viewed from this
side of the Atlantic. Because of this, Asahel Nettleton had to defend the
cause of orthodox evangelism when visiting England in 1831 and to point
out that sound men in his own country disapproved of the new methods.

These new methods were of course popularised by C. G. Finney, whose
Lectures on Revival was soon regarded as an authoritative work on the
subject. Strangely, the first edition of this work to appear in Britain was
published with an introduction by the moderate Calvinist, John Angell
James of Birmingham. Later James was to have grave doubts about
Finney, his message and his methods, but in spite of all, he allowed him
to preach at Carr's Lane Chapel, Birmingham in 1851.

By the time the 1859 Revival reached England, Finney's approach had
been accepted by many. It is true that men like C. FI. Spurgeon and
Brownlow North who stood in the older tradition did not approve of the
new ways, but many who were active in preaching did. One prominent
figure who did was William Booth. He was to found the Salvation Army
in 1863. In 1859 Booth was a minister of the Methodist New Connexion

in Gateshead, where he had considerable success as an evangelist. American
evangelists such as Walter and Phoebe Palmer preached in English cities
at this time, while Finney himself arrived to conduct a mission in Bolton,
Lancashire in December 1859.

American methods were to receive a further boost in 1873 and 1874, when
D. L. Moody spent two years campaigning in Britain, culminating in a
twenty weeks campaign in London. His second British campaign lasted
from 1881 to 1884. Again London received attention and Moody
preached there for eight months. These campaigns were influential in the
work of F. B. Meyer and G. Campbell Morgan, who were to be prominent
Evangelical leaders by the beginning of the new century.

C. H. Spurgeon was not impressed by the new methods and cautioned
against the use of the enquiry room. The services at the Metropolitan
Tabernacle continued to be based upon the careful exposition of the Word
of God, with earnest application to believer and unbeliever alike. It is
amazing, therefore, to discover that within less than a year of Spurgeon's
death, D. L. Moody was conducting an evangelistic campaign in the
Metropolitan Tabernacle.

It is no accident that a new approach to sanctification coincided with the
acceptance of Arminian evangelism. The new preaching did not insist
that sanctification must be the inevitable result of regeneration. The



result was the rise of special conventions and holiness meetings from the
1870s onwards. The Keswick Convention dates its commencement in

1875. Prominent in the developments leading up to this Convention were
Mr. and Mrs. R. Pearsall Smith, who arrived in England in 1873, the year
when D. L. Moody began his first campaign. It is significant to note that
both C. H. Spurgeon and J. C. Ryle did not become involved in the
Keswick Movement. In his book. The Christian Warfare, Dr. Martyn
Lloyd-Jones makes the important point that it was at this time that the
Victorian spate of Puritan republications ceased.® The new approach to
evangelism and the sanctification formula had made the old theology
obsolete as far as the majority of English Christians was concerned.

Conclusions

Evangelicalism had weakened and divided as it ceased to be under the
direction of powerful expository preaching. There were plenty of great
pulpiteers in the nineteenth century. Some of these could dominate
congregations of thousands. There were skilful leaders who, by their
preaching tours or writings, built up large followings. Unhappily many
of these men lacked the biblical balance which had so often been seen in

the writings of the Reformers and Puritans. They preached the truth in
varying degrees, but neglected important aspects and even included
serious error in their teaching. Only faithful proclamation and application
of the truth in its biblical proportions can maintain true unity and health
in the Church. As different men developed their peculiar emphases,
they not only produced imbalance in their own congregations, but they also
provoked over-reaction in other quarters. Because of Irving's excesses
many stressed order and dignity to the point where they were afraid of the
powerful interventions of God which are seen in times of revival. The
powerful movement of the Spirit of God in the eighteenth century produced
scenes far removed from the staid congregations of the nineteenth century.
At the same time Hyper-Calvinists and Arminians drove each other apart.
As time went on, the one group not only abandoned aggressive evangelism,
but produced congregations suffering from inertia, and lacking assurance
of salvation. The activities of the other group created problems every
where as new techniques replaced the old ways of preaching the Gospel
and vast numbers were coaxed into a profession of faith with very little
teaching. These problems are still with us. Many men are wrestling
with them in the situations they have inherited. These problems can also
be recreated today if we allow ourselves to over-react against error and
fail to be grounded in Scripture. It is vital, therefore, that we endeavour
to understand the whole counsel of God and patiently teach our congrega
tions. Only as a good foundation is laid can we hope to escape the
aberrations of the past.

^ H. H. Rowdon, The Origins cf the Brethren, p. 230.
® Quoted from a booklet on dispensationalism by Jon Zens.
® D. M. Lloyd-Jones, The Christian Warfare, p. 149.
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Paul's Teaching on Marriage
by Victor Budgen

'The thirteenth apostle has a great

deal to answer for' was the title of an

article in The Times newspaper, written
by Olivia Manning at the end of Inter
national Women's Year. By the time
we reached the second paragraph the
familiar accusations were gushing out.
'Paul, from all internal evidence, was a
case-book neurotic. He was an hysteric,
a fanatic, probably an epileptic and
almost certainly a suppressed homo
sexual with a hatred, fear and envy of
women,' she confidently declared.^

The charges were predictable and strong.
After all, many people within the
professing church have at times provided
ammunition for those outside. As long
ago as 1959 'St Paul wrong on Sex' could
provide a not inaccurate title for a
popular daily paper's coverage of a T.V.
Brains Trust. Apparently one of the
team members. Sir Ifor Evans, had
trotted out the idea that Paul regarded
sex as evil and sexual desires as dreadful.

He asserted that this was not the idea

of Christ at all. The paper went on,
'Agreeing that St. Paul had taken a
wrong view of sex, Dr. Weatherhead
said that this apostle should have had
psychiatric treatment particularly in
regard to his attitude to women.

Such accusations .are widespread. As we
look at Paul's teaching in 1 Corinthians
chapter 7 in particular this challenge
needs to be faced. Was Paul a crusty
old bachelor with a down on marriage
and women? Did he merely tolerate
marriage? Would he really deep in his
heart have preferred the world to have
been populated with aged sexless beings?
At first sight there is a problem. He did
praise very highly the gift of celibacy and
say, 'I wish that all were as I myself am'
(v. 7). He did appear to permit marriage
largely as a safeguard against immorality
and merely in situations where the couple
were 'aflame with passion' (vv. 2 and 9).

At several points he undoubtedly urged
others to take the single path if they were
able (vv. 25-35). Some may say that the
issue is simple and clear. Does he not
say, 'To the unmarried and the widows
I say that it is well for them to remain
single as I am'? (v. 8). Yet we would
maintain that the issue is by no means
simple and clear. The matter demands
further investigation.

There is great value in the old adage, 'a
text without a context is a pretext'. It
would be grossly unfair, for example, to
build one's image of Christ's view of
family life on his one phrase, 'If anyone
comes to me and does not hate his own
father and mother and wife and children

and brothers and sisters, yes, and even
his own life, he cannot be my disciple'
(Luke 14:26). Such a radical, far-
reaching and undoubtedly valid challenge
can only be properly understood within
three contexts. Firstly, we must ask
what is the general view of Christ about
family life. Here we find that Christ
spoke highly of marriage and of honour
ing one's father and mother. Secondly
we look at the context of the passage
itself. Here we find that Christ is
speaking of the need to count the cost of
discipleship. Thirdly we look at the
closer context and precise wording of the
saying. At this point we find that a par
allel passage like Matthew 10 vv. 37-39
helps to soften any possible vindictive
undertones in the word 'hate' without
in any way diminishing the radical
challenge. Let us use the same method
with Paul.

What is the wider context of Paul's
general teaching on marriage? If we
turn, for instance, to 1 Timothy we may
find that we have to add schizophrenia
to the list of Olivia Manning's charges!
Apparently the apostle says one thing one
day and unsays it the next. For, in this
first letter to young Timothy, Paul says

11



that the bishop or elder should be a
married man, asserts vigorously that
those who forbid marriage teach 'doc
trines of demons' and completes his
vigorous somersaulting by urging the
younger widows to remarry post-haste!
(1 Tim. 3:2, 4; 4:1-5; 5:14). The simple
fact is that both in 1 Corinthians and in

1 Timothy Paul is reacting to specific
situations. Yet as far as our purpose is
concerned, enough has been said about
1 Timothy to show that Paul was far
from automatically condemning
marriage.

It is Ephesians 5:21-31 that gives us Paul's
clearest teaching about marriage. There
he is not reacting to any particular
situation or problem. It is straight
forward teaching. In this chapter we
see that he has the highest doctrine of
marriage. The union of the man and
woman is likened to the union of the
Saviour and his believing people. One
comment on the passage must suffice.
Dr. Ironside tells of the man who came

to his pastor troubled because he thought
that he was loving his wife too much.
'Do you love her more than Christ loves
the church?' was the challenge he
received. 'No', was his instant reply.
'Then you don't love her too much,' said
his wise counsellor. So much for Paul
the sour misogynist (woman-hater).

In the second place we have the more
immediate context of Paul's teaching in
1 Corinthians chapter seven as a whole.
Some words later in the chapter are
pivotal. Paul writes, 'I think that in
view of the impending distress it is well
for a person to remain as he is. Are you
bound to a wife? Do not seek to be free.
Are you free from a wife? Do not seek
marriage. But if you marry, you do not
sin, and if a giid marries she does not sin.
Yet those who marry will have worldly
troubles, and I would spare you that'
(vv. 26-28).

Generations of critics have interpreted
these words as a reference to the immi
nence of Christ's second coming. But,
we have no evidence for taking the
reference in 1 Corinthians to the

'impending distress' as a reference to
Christ's return. It is most likely that

12

Paul is envisaging a time of real persecu
tion for the Corinthian Christians.

Not all Christians everywhere live under
constant duress. There are seasons of

relative peace. There are also periods
of hardship and heartache. In such
times the apostle knew that a man could
be 'got at' through his family. Also the
knowledge of his family's sufferings
could heighten his own. John Bunyan
endured lengthy spells in prison. He felt
for his family and in particular for his
blind daughter Mary. Here is an
excerpt from what he wrote. 'O I saw
in this condition that I was as a man who

was pulling down his house upon the
head of his wife and children; yet thought
I, I must do it, I must do it.'^ Of course
the issue is by no means a dated one as
the family of Georgi Vins in Russia and
many others experience today. There
fore, when Paul wrote 'I would spare
you that' we know that he was writing
with compassion.

Our third consideration leads us to
affirm that any proper assessment of
Paul's teaching must leave a place for
the call to the single life. Sometimes
circumstances may dictate this, as we
have seen. However, even in relatively
peaceful times, there may be from God
the call to a single life. A major reason,
one assumes, is that a man may be free
to travel or free to live in certain con

ditions without the problem of being
constantly aware of the privations
endured by his wife and children. Paul
in our passage speaks of a 'special gift'
from God (v. 7). He also refers to
freedom from preoccupation with family
affairs as implying greater freedom of
service in some situations (vv. 32-34).

It is at least arguable that John Wesley,
constantly itinerating, scarcely ever
remaining in one place for a few days
together, should never have married. It
is certainly beyond dispute that his
marriage was a fiasco, a disaster.''
Speaking as one convinced of his own
call to celibacy, John Stott has said,
'From some of the homes I've visited,
it's very clear to me that it's far better
to be single than to be married to the
wrong person.'® Obviously the single



life is not an unmitigated life of sorrow.
The married state on the contrary may
be just that—if it is entered into contrary
to God's will.

In 1770 Berridge wrote to Lady
Huntingdon telling her that he had
warned one minister about the danger of
'petticoat snares'! He feared that the
poor man had already burnt his wings.
He continued, 'Matrimony has quite
maimed poor Charles Wesley, and
might have spoiled John Wesley and
George Whitefield, if a wise Master had
not graciously sent them a brace of
ferrets. Dear George has now got his
liberty again. . . .' Later on he referred
to his own thoughts about taking a
'Jezebel'.® One wonders what his female

correspondent thought! I am not for
one moment condoning the unfortunate
tone or arguments of this particular
letter. Yet at least he does make the

point that certain Christian tasks are
sometimes best done by single men.

One should not leave this subject without
alluding to the sacrifice that might be
involved. Words heard by God's
prophet, Jeremiah, cannot have been
received with total freedom from heart

ache. 'You shall not take a wife, nor
shall you have sons or daughters in this
place,' was God's command (Jer. 16:2).
Some have written of the difficulties

involved in taking this path. The title
of one such publication, by Shelagh
Brown, is enheartening and positive. It
is called Single—fulfilment and the single
Christian woman.'' It is a reminder that

the single woman is often single (partially
or wholly) by choice. There may be
non-Christian suitors she has in obedi

ence to Christ rejected. And yet it may
be a life of 'fulfilment'. If celibacy is a
'gift', then the grace will also be 'given'.

We should remember that in writing
Scripture Paul had the mind of Christ
himself. This particular subject is no
exception. Christ constantly upheld
the sanctity and goodness of marriage.
He spoke highly of it as ordained by God
and performed his first miracle at a
wedding reception (Matt. 19:1-9; John
2:1-11). Yet there were times when, as
he prophesied, it would go much harder

with those who were married and with

families than with others (Luke 21:23;
23:29). And like Paul he stresses that
for some time there is the call to the

celibate life (Matt. 19:12).

If we were to leave it there, we would
give an unbalanced picture, for 1
Corinthians seven stresses that as well

as the gift of celibacy there is the gift of
marriage. 'But each one has his own
special gift from God, one of one kind
and one of another,' he affirms (v. 7).
Even here Paul has fallen foul of numer

ous critics. Most seize on the aspects
of his teaching as summed up in the
second of the three reasons for marriage
given in the 1662 prayer book service,
which says: 'Secondly, it was ordained
for a remedy against sin and to avoid
fornication, that such persons as have
not the gift of continency might marry,
and keep themselves undefiled members
of Christ's body.'

'You see,' say the critics, 'Paul thought
of marriage merely as a safeguard against
lust and fornication.' The answer is

that Paul certainly did think of marriage
as a safeguard against lust and fornica
tion, but there is no question of 'merely'.
He thought of marriage as involving
much more than this. Above all he

thought of it as a union between believers
(2 Cor. 6:15). He maintained that God
intended it for life (Rom. 7:1-6). He
was sure it should involve tremendous
mutual consideration and love (Eph. 5:
21,25f). He realised that children are
often involved (1 Tim. 5:14). But it
cannot be denied that he also said it was

a remedy against fornication. 'But be
cause of the temptation to immorality,
each man should have his own wife and

each woman her own husband' (1 Cor.
7:2). If we recall that in the previous
chapter he had concluded on this note,
'Shun immorality' (6:18), we can see that
the opening verses of chapter 7 are a
continuation of this theme. Elsewhere

Paul strikes the same note. Writing to
the Thessalonians he says, 'For this is the
will of God, your sanctification: that you
abstain from immorality; that each one
of you know how to take a wife for him
self in holiness and honour, not in the
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passion of lust like heathen who do not
know God' (1 Thess. 4:3-5).

It is instructive to look at a proposal of
marriage that Whitefield once made. As
was the custom of the time it is addressed

to the bride's father. Writes our fervent

suitor, 'You need not be afraid of send
ing me a refusal. For I bless God, if I
know anything of my own heart, I am
free from that foolish passion the world
calls Love.'" How we long for at least a
tiny hint of 'passion'! (v. 9). What a
blessing the wise girl turned him down!

The teaching of Paul is realistic. No
man should marry a woman simply
because he is 'aflame with passion'. Yet
it would seem likely that he should not
marry if he is not. God expects the man
to feel a strong physical longing for his
bride-to-be as long as it is a longing
joined to respect and faith and true
Christian love.

Furthermore, once they are married,
physical union is an essential part of
marriage. This is the clear meaning of
vv. 3-5 where Paul is speaking of inter
course. What a contrast this passage is
with the teaching of a pamphlet of the
Manchester branch of Women's Lib

which was headed 'Women—your body
is your own'. What a contrast this is
with the view of the man who feels he
has the 'right' to 'take sex' when and
where he likes. There is no mention of

our demanding our 'rights' but rather of
giving them. And perfect equality in
this sphere is the scriptural rule. 'For
the wife does not rule over her own body,
but the husband does; likewise the
husband does not rule over his own body,
but the wife does' (v. 4).

Throughout the Bible marriage is con
tinually described as 'one flesh'. This is
so in the marriage ordinance in Genesis,
in the teaching of Jesus Christ and in the
pronouncement of the apostle Paul
(Gen. 2:24, Matt. 19:5 and Eph. 5:31).
Therefore, if a marriage has never been
consummated, it is not a question of
divorce but of annulment since the

marriage has never truly taken place.

Other parts of the scriptures support the
propriety of physical love. In fact
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'propriety' is far too cold a word. The
wife of Ezekiel was 'the delight of his
eyes' (Ezek. 24:16). The writer of Pro
verbs, as well as warning against adul
tery, tells husbands to rejoice in their
wives 'a lovely hind, a graceful doe'. He
continues, 'Let her atfection fill you at all
times with delight, be infatuated always
with her love' (5:19).

However it is reserved for the Song of
Solomon to express most clearly the joys
of physical love. (Whatever deeper
meaning the book may have we cannot
ignore the plain surface meaning that it
is a poem between two lovers.) The
woman thinks of the man's head and

wavy hair, his eyes, cheeks and lips, his
arms, body and legs and concludes, 'His
speech is most sweet, and he is altogether
desirable' (Song 5:16). For his part the
man is overwhelmed by her attractive
ness. Her lips are 'like a scarlet thread'.
He praises her hair, her teeth and her
breasts, loves the scent of her garments
and tells her 'you have ravished my heart
with a glance of your eyes' (4:3,9).

Of course not all are as passionate and
poetic as the couple in this poem!
Nevertheless the absence of passion is by
no means a virtue. Kierkegaard once
looked at two cows and was reminded of

many marriages he had observed. He
wrote, 'the one jogging gaily along and
swinging its tail with a fine dash, the
other was more prosaic and depressed at
having to take part in such emotions—
are not most marriages like that?'" The
passage teaches that we are to seek to
give rather than to demand rights. Very
rarely are two people 'sexed' alike.
Part of the discipline and growing joy of
marriage is for a couple to seek to
imderstand each other's desires and

moods and to please each other.

The passage says nothing about the
frequency of love-making. That is left
to the individuals concerned. It does

however warn that only in exceptional
circumstances should physical union be
put aside. The circumstances are care
fully and clearly defined. In verse five
we are told that it is not to be a unilateral

act but something that is agreed. It is

(continued at foot of page 15)



A new minister and a new

emphasis at Westminster
Chapel

In many ways London is the capital city of the world. The recent

Silver Jubilee celebrations for our sovereign majesty Queen Elizabeth II
acted as a reminder that no other nation can boast of such stable institu

tions over so long a period of time. Between the Houses of Parliament
situated on the Thames embankment at Westminster (which represent
the oldest democratic parliament in existence) and the official residence
of the Queen at Buckingham Palace (representing the oldest monarchy
in the world) lies Westminster Chapel. Situated in Buckingham Gate
about a hundred paces from Buckingham Palace, Westminster Chapel is
the most famous non-Conformist preaching centre this century, made so
by the combined ministries of Dr. Campbell Morgan and Dr. Martyn
Lloyd-Jones.

The history of Westminster Chapel goes back to 1842. The present
building, a typical Victorian preaching house with two circular galleries,
was built in 1865. Just four years before that, Spurgeon began preaching
at the newly erected Metropolitan Tabernacle, the internal shape and
design being very similar to that of Westminster which has a seating
capacity of 2,500. The original Spurgeon's Tabernacle seated 4,600 but
in addition hundreds used to stand. There is no other structure left in

Continued from page 14

only to be temporary, 'for a season'.
And there must be an underlying reason,
such as greater freshness and more time
for mutual prayer.

The verse underlines the temporary and
abnormal nature of this by stressing that
they should 'come together again'.
Knowing human nature, Paul points out
that Satan will seek opportunity to tempt
the couple if they deny the obvious and
strong impulses of their nature. In
conversion God has not turned them

into sexless angels. He has not expected
them to be monks and nuns. If they
seek to live like that within marriage

then perversion or adultery could easily
result. The teaching of Paul is sane and
eminently practical.

^ The Times December 24th 1975.
^ Daily Herald July 13th 1959.
® Grace Abounding to the Chief of Sinners.
John Bunyan. S.C.M., 1955. p.142.

* See A Tale of Two Brothers John and
Charles Wesley. Mabel Richmond Brails-
ford. Rupert Hart-Davies. 1954.

® Interview, Crusade magazine. June 1974.
p.40.

® Five Christian Leaders. J. C. Ryle.
Banner of Truth, p.139.
' A Falcon Booklet. 1971.

® Quoted in George Whitefieid, Arnold Dalli-
more. Banner of Truth. 1970. p471.
The Journals of Kierkegaard edited and
translated by Alexander Dru. Collins
Fontana. 1960. p.67.
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London quite like Westminster Chapel. This is probably the reason why
the local authorities have placed a preservation order on it. With some
tasteful redecoration and avoidance of heavy institutional colours the
inside of the Chapel could be made to look extremely attractive.

Dr. Campbell Morgan ministered at Westminster from 1904 to 1917 and
again from 1932 to 1939. I have spoken to one who can remember every
seat being filled on Friday nights to hear Dr. Morgan in the prewar years.
Dr. Lloyd-Jones, who was born at the beginning of the century, was
invited by Campbell Morgan to become joint pastor in 1939. In 1943
Dr. Morgan retired due to ill health. A flying bomb blew off half the
roof of the Chapel in 1944 but after fourteen weeks the congregation
reassembled.

The war had a disastrous effect on London's congregations and at West
minster the numbers sunk to 200. Recovery came about by the means of
systematic, expository preaching. During years when Calvinism and
Puritanism were in total eclipse Westminster was the centre from which a
new era began. In the fifties there were stirrings and during the sixties a
new Reformed movement began to spread significantly across the country
and into other nations as well.

The word 'movement' is used for want of a better expression for there is
no central organization or secretary, and nobody has been more hostile
to the idea of 'movements' than 'the Doctor'. What is meant is brought
into focus by the simple question: Which church do you recommend
people to attend? Once Christians have become accustomed to being
fed with the Word of God and when they have come to appreciate a
biblical, definitive, doctrinal, ministry such as prevailed at Westminster
from 1938-1968, nothing less will satisfy them.

It is not then a question of being partisan or supporting a movement. It
is a matter in which lives are affected for time and eternity by the kind of
church and ministry they attend. The problem in recommending West
minster Chapel is that it has been more of a preaching centre than a church.
You could go in and out, as many have done, and not be greeted by a soul.
Many of those who had imbibed the Reformed truth desired to see its
practical outworking in a local church, which explains why the decline at
Westminster following 'the Doctor's' retirement in 1968 was such that the
numbers eventually dropped from about 1,600 to 200.

A new minister

At the beginning of the year Dr. R. T. Kendall, a Southern Baptist pastor
and theologian of Calvinist persuasion, was asked to fill the pulpit for
six months following completion of doctoral studies at Oxford, and before
returning to America (he is a native of Ashland, Kentucky). Such was
the impact of his ministry during those six months, not only by way of
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edification and increased congregations, but by conversions, that an almost
unanimous call was given him to become the minister. This he accepted,
but made very plain his desire that Westminster Chapel should be both
a preaching centre and a warm and friendly church with a strong emphasis
on evangelism. He believes in tithing and is ambitious that the church
be fully involved in the generous support of missionary endeavour.
Dr. Kendall, aged 41, is the first American to become the minister at
Westminster in her 135 years. He is a controversial figure and has stirred
the Carey Conference for ministers and the Westminster (Puritan) Con
ference held every December at Westminster.

He avows that the present Calvinist movement is a 'Synod of Dort brand'
rather than genuine Calvinism. He says that Calvinists today do not hold
Calvin's doctrine of the atonement, nor his doctrine of assurance. So
far nobody has been able to refute his documentation. The standard of
his research and knowledge can be seen by reading his papers on William
Perkins and John Cotton, published in the Westminster Conference
reports.

In preaching at Cuckfield recently on the text 'Jesus Wept' Dr. Kendall
showed the overwhelming emphasis that he places on evangelism, an
emphasis which he is putting into practice at Westminster Chapel. The
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results have already become visible! This note has long been needed.
The 'Reformed' camp needs to be stirred to practical evangelism. If the
ministers show little interest in evangelism the people are not likely to be
inspired and the masses will go untouched. Dr. Kendall feels passionately
about this, and if he can convey this passion as effectively as Dr. Lloyd-
Jones conveyed the message of the necessity for expository preaching, it
will be only just in time.

Lack of concern for personal evangelism is reflected by disinterest in
evangelistic literature. At a recent Conference this year I obtained per
mission to display some literature and observed that most ministers were
not even interested enough to pick up or examine evangelistic booklets
but I had no trouble whatever in disposing of everything for believers.
Some might blame the author or presentation, but I maintain that has
nothing to do with it. Either personal evangelism is a preoccupation or
it is not. I am not the first to observe that there are evangelical ministers,
irrespective of their particular doctrinal distinctives, who do not lead
their people in evangelism. They are sadly out of touch with our genera
tion and with our secular society. But happily there are very bright
exceptions to this general observation.

With Dr. R. T. Kendall at Westminster we can feel a guarantee that the
Gospel will be sounded in the clearest fashion at every service and that
there could hardly be a better place to take our unconverted friends.

It came as a surprise, not to say a shock, to Dr. Kendall, his wife Louise
and their two children, Robert Tillman II, aged ten, and Melissa Louise,
aged six, to find that after eagerly anticipating their return home, they
were now to remain in London. If the Lord continues to use Dr. Kendall

at Westminster we will have an example set before us in the heart of the
world's most interesting capital city of what soul-winning Calvinism is
all about.

All that we have learned from the Puritans is of tremendous value. But

if it is to mean something more than heavier and heavier bookshelves it
needs to be set alight. We have the altar but where is the fire? May it
continue to descend at Westminster Chapel to the inspiration and en
couragement of us all.
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Christian Fellowship
by Jeff Saunders, assistant minister to Peter Lewis of Nottingham

In reforming our churches we should seek to emulate the vitality,

as well as the organisation, of the New Testament congregations. There
fore we cannot afford to neglect the subject of fellowship. This article
deals firstly with the nature of fellowship and then with the expression of
fellowship.

1. The nature of fellowship

Fellowship was a notable feature of the first Christian church. It was a
feature as essential as it was prominent. We read of the disciples that
'they devoted themselves to the apostles' teaching and fellowship, to the
breaking of bread and the prayers' (Acts 2 ;42). Just as it is impossible to
imagine a lively church without biblical teaching, the observance of the
Lord's Supper, and corporate prayer, so it is impossible to conceive of
Christian communal life without the ingredient of fellowship. That in
itself should convince us of the importance of our study.

We can add another reason. Fellowship is one of the most common
words in our evangelical vocabulary, yet probably few of us really under
stand what it means. Like some verbal chameleon it changes its meaning
to suit its context! It is applied to activities as diverse as gossip sessions
and prayer meetings, and to sharing emotions which vary from the
shallowest sentiment to the most sacrificial Christian compassion. We
will see that this breadth of usage is not entirely wrong, for 'fellowship'
aptly describes a wide range of Christian experiences and responsibilities.
But 'fellowship' is no colourless term—it possesses a richness of meaning
and connotation.

Fellowship is supernatural, not natural

The thought of sharing and being in partnership is basic to the definition
of fellowship. But Christian fellowship is no secular partnership or
humanistic association. It is fundamentally spiritual. The early Chris
tians were in fellowship with each other because they had been reconciled
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to God. To employ the language of Paul, it is 'the fellowship of God's
Son, Jesus Christ our Lord' (1 Cor. 1:9). Christ is the founder and
sphere of Christian fellowship. He is the shared person and his salvation
is the shared characteristic that undergirds the Church and unites believers
in fellowship. We can attempt a definition: fellowship is the bond of
partnership among Christians based on a common Lord, a common
salvation and common graces. Like all Christian graces, fellowship is
active and will work out in attitudes of comradeship and acts of sharing.

Now we can put the controversial communalism of Acts chapters two and
four into perspective. It, has been claimed as an example of primitive
communism. But this was the natural out-working of Christian fellow
ship and was as supernatural as the conversion of the three thousand.
It bears only the most superficial resemblance to freemasonry or Marxism;
its genius was the 'fellowship of (given by) the Holy Spirit' (2 Cor. 13:14).

Indeed, only such a power could have soldered together the diverse and
contradictory elements that made up the Jerusalem church—so varied in
nationality, culture, temperament and social class. But this amazing
unity was commonplace in the early church and finds remarkable expres
sion in Philemon verse seventeen. That the wealthy Gentile convert and
the impoverished Jewish missionary could have regarded each other as
'partners' (R.S.V.—from the Greek word for fellowship) was an extra
ordinary work of God's grace. That Paul could expect Philemon to treat
his runaway slave as he would Paul (i.e. as a partner) was even more
amazing.

As fellowship finds its foundation in Christ, so it discovers its greatest
example in him. We read in Hebrews chapter two, verse fourteen 'Since
therefore the children share in flesh and blood, he himself likewise partook
of the same nature that through death he might destroy him who had the
power of death, that is, the devil'. What is the writer saying? In order
to identify himself completely with his people Christ took a share of
(entered into fellowship with) our mortal human nature, and therefore
entered into closest fellowship with his people. This example is the more
impressive because it involved Jesus in a dreadful toll of suffering and
death. His share was all loss that ours might be all profit. Only by such
a fellowship could the Lord break our dreadful spiritual bondage.

Fellowship reaches up to God before it reaches out to others

A key passage in arriving at the biblical concept of fellowship is 1 John
1:3-7. Notice particularly verse three, 'that you may have fellowship
with us; and our fellowship is with the Father and with his Son Jesus
Christ'. This may seem a prosaic enough statement to those of us born
in the Christian dispensation and familiar with this passage from our first
months as believers. It was not so to the apostle John. He was making
a very daring statement. From a hundred examples we could demonstrate
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that the believer of the Old Testament era had enjoyed fellowship with
God, yet the Hebrew word for fellowship was never used of a saint's
relationship with his God. To the devout Jew God was transcendent.
Any words associated with the ideas of familiarity or partnership were
cautiously applied to him. How then can John speak of fellowship with
God?

That mystery tinds its solution in a greater mystery—the person and work
of Christ. John had known the Incarnate God, and he knew that
fellowship with God was m.ade a reality for believers by the death of
Christ, without compromising the dignity of God or cheapening fellowship
into an easy familiarity. The Cross demonstrates the love and the justice
of God. It shows his awesome holiness and majesty and yet at the same
time his readiness to receive repentant sinners and the free access available
to those who come. This is the vertical dimension of Christian fellowship
—fellowship with God.

However, fellowship has a horizontal dimension also. Flowing from our
new relationship with God is our new relationship with other believers.
If we have fellowship with God we will have fellowship with one another.
The horizontal dimension is the evidence and outflow of the vertical. If

we have no loving fellowship with each other then we cannot pretend to
have fellowship with God (1 John 1:6). That is one of the great themes
of John's first letter. This horizontal fellowship exists not only among
individual believers, but also among congregations sharing a common
faith. Independency should not mean isolation and no church should be
an island!

Fellowship is exclusive as well as inclusive

Fellowship, though wide, has its limits. While we can thankfully say
'how good and pleasant it is when brethren dwell together in unity' we
must never forget the warning, 'Come out of her my people, lest you take
part (have fellowship) in her sin, lest you share (have fellowship) in her
plagues' (Rev. 18:4). Christian fellowship is exclusive.

There are three vital passages on this theme. The first is 2 Corinthians
6:14-18. Paul condemns the sort of intimate partnership in which a
Christian becomes entangled in the values and practices of godless men.
It is a sound principle of exposition that applies this passage to marriages
with unbelievers, but the principle laid down is wider than that. Some
personal friendships and business partnerships would stand condemned
by this text. For example, a Christian businessman may be a model of
integrity yet his firm is dominated by the immoral business practices of
his partner. Rather than take refuge in his own piety, the Christian
would be wiser to end a relationship in which he is compromised by the
other man's actions.
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