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Pastor Gerald Primm beside the grave of Shubael Steams whose story is
recounted on page 12. Some canine friends accompanied us round the area.
Steams' little wooden church structure still stands. On the right: Charlotte
and Stuart Latimer. See page 13.

News
REVIVAL IN RUMANIA

Recently Pastor Joseph Thon of
Rumania addressed a group of ministers
in London. He described how he was
led after his return to his country a few
years ago to investigate the poor state
of the church. Such were the restric

tions by the government that the believers
could only meet on Saturday evenings
and Sunday mornings and all baptisms
had to be submitted to the government
for approval. The authorities would
then delete those names of people not
coming from Baptist homes. Also all
preachers had to have the approval of the
state and here again any whom they
thought to be a threat were automatically
deleted from the list.

Brother Thon went away for a fortnight
and wrote a manifesto which he sent to
all Baptist leaders (there are 150,000
Baptists and 2,000 Baptist churches in
Rumania) and also to the leaders of the
government. His friends had already
warned him that to do such a thing
would be suicidal. He was very soon
arrested and interrogated. However a

marvellous providence occurred in as
much as the President of Rumania made

a visit to America where an ambassador

raised this whole issue of his manifesto

and declared that Rumania could not

have credibility among the other nations
since they were so restrictive with their
Baptists. Upon his return to Rumania
the President issued an edict to cancel

out the repressive legislation and give
the Baptists freedom.

Pastor Thon is now the pastor of the
largest Baptist church in his country.
Six years ago there were 600 members
and under the leadership of another
pastor over three years 650 converts
were baptised. During the last three
years Pastor Thon has baptised 610 con
verts. Such are the congregations that
throng the sanctuary that 1,000 people
have been standing outside in the bad
weather but recently permission has
been obtained to put a canvas covering
over for them. Services seldom last less

than three hours.

When asked about the extent of revival
in the eastern European countries Pastor
Thon was optimistic about the extent of

Continued on page 24.



Editorial
Sunday selling!
Adjacent to the Haywards Heath
station, on the Cuckfield side, is a cattle
market. This site has been taken over
on Sundays by an army of marketeers
who set up about 70 stalls to sell
merchandise of all kinds. This sabbath
market is open from 10.00 a.m. to 2.00
p.m. About 10,000 patronise the site
every Sunday. We are negotiating for
rights to conduct open-air services on a
business car park adjoining the market
area.

A copy of Sunday accompanies this issue
of Reformation Today. By paying 20%
more we could have enjoyed better
quality paper and better printing. Such
is the climate of unbelief that we
anticipated a large wastage and so opted
for the cheaper production. Our lack
of faith was rebuked. Most market
visitors were interested to read the tract,
since there has been public opposition
to the market because of inconvenience
caused to the local inhabitants (all of
whom have been circulated with Sunday).
They were probably searching for
references which might fire shots at the
market. As you will see our aim rather
is to stir up thought about our Creator
and our relationship to him. If we
honour him we will love his day and keep
it.
After an initial distribution of several
hundreds at both main entrances we
scanned the area leading to the station
on the one side and the main car park on
the other. Not more than 20 tracts had
been discarded. Our purpose was to
keep the place tidy and also retrieve
undamaged copies.
Sunday is one of a series, each tract being
the same size but entirely different in
style in an attempt to reach all from the
literates to mini-literates who prefer
cartoons. With reference to very simple
but effective tracts the Chelmsley Wood
Reformed Baptist Church have been at
work for several years (for details write
to Alec Taylor, 101 Coleshill Road
Marston Green, Birmingham, B37 7HT).
Sunday is available as follows: 12 for
60 pence, 100 for £3.00, 500 for £12.00
(postage included).

A Mrs. Thatcher issue!
We are glad to be able to produce a 26
page issue and not 16 as was anticipated.

This is due to the generous support given
by our readers whose response Bob
Campen describes:

' We have enough, but not too much to long
for more.*
In issue no. 55 we explained the precarious
financial position of the magazine. We
must now say how grateful we are to God
for the overwhelming response. A quick
look at the records since the last issue
shows that within 6 weeks we have
received at least £1,636 in gifts—^£405 from
churches in U.K. and Australia, and
£1,231 from individual friends. If you
have not had a personal acknowledgment,
do be assured of our warm appreciation
and thanks.

The out-of-context hymn quotation above
is to remind you that our accumulated
deficit at 31st December 1979 was £2,173,
and it is virtually certain that this has been
increased by a further loss on sales and
subscriptions in the first half of 1980.
£1,636 gives us a breathing space, but
liabilities to be met during July and August
are expected to amount to more than
£2,500. Therefore we cannot discourage
anyone who is still prompted to give.
We are continuing to explore ways of
stabilising the position, and we desire
your prayers, tolerance, and promotional
efforts, especially the latter since nothing
helps more than subscriptions.

Mrs. Thatcher was referred to in the last
editorial because of her stress that
everyone faces up to economic reality.
We can only expect what we pay for.
We hold over reviews and further
material on Unity, The Covenant and
Baptism. Austin Walker's article on the
subject of homosexuality has been
reproduced in A4 size (12pt typewriter
face) and is available at 50 pence which
includes postage.

The sacrifices of the ancient Church
The article by Jim Cox helps us under
stand the different sacrifices. There are
many: the Passover lamb, the five
offerings of Leviticus chapters 1-7, the
daily sacrifices of consecration (Ex. 29),
the particularly significant sacrifices of
the day of atonement (Lev. 16, Heb.9:23
—10:14) the offerings of the feast of
weeks and feast of tabernacles (Lev. 23).
All the offerings are types of the one
great sacrifice of Christ and as such
provide an exposition of that momentous
offering. The value of this subject is
obvious. □□□

Front Cover: An open air salesman exhibits his wares at the Haywards Heath Sunday
market. For details see ^Sunday selling'' above.
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Spiritism has affected the teaching of the Christian Church more than is
often realised. Most people in the Christian Church today do not seem to
believe truly in the resurrection of the body. All they believe is that we shall
continue to live in some other realm. That is not the Biblical teaching,
which is that we shall live in the body on this renewed, renovated, regenerated
earth. D. Martyn Lloyd-Jones, Romans 8:17-39, p. 89.

The Resurrection of the Body
By Peter Misselbrook

The resurrection of the body is perhaps the most neglected of the

central doctrines of our faith.

That the resurrection of the body is at the very heart of the Christian faith
should be quite evident. The Christian faith centres in the death and
resurrection of Christ: the heart of its proclamation is thus the death and
resurrection of that body. In 1 Corinthians 15, Paul declares therefore
that those who deny the doctrine of the resurrection of the dead overthrow
the entire scheme of redemption.

The 'Apostles Creed', which is one of the first attempts at a systematic
summary of the Christian faith, concludes with confession of faith in
'the resurrection of the body and the life everlasting'. Clearly the
Apostolic and post-Apostolic church believed that the resurrection of the
body formed a vital part of the Christian gospel. Can we doubt that it
is just as vital today?

But if this doctrine is a vital element of the Christian message it is just as
clearly a neglected element. Look at your hymn books: can you think
of a hymn which praises God for the promise of bodily resurrection? I
will grant you that there are many hymns which celebrate the resurrection
of Christ, but how many celebrate the promise of the resurrection of
Christian believers? Again, among the many thousands of books which
expound various aspects of the Christian faith—^the sovereignty of God,
the person and work of Christ, the doctrine of justification, of sanctifica-
tion, of assurance, of the church etc., etc.—of all these many thousands of
books how many do you know of which are devoted to the subject of the
resurrection of the body? Or let me bring the question right down to the
personal level; has the doctrine of bodily resurrection been a significant
constituent in your own thinking and hope concerning eternal life? So
then, the doctrine of the resurrection of the body is presently suffering
from neglect, a neglect which is reflected by the present indifference, even
among Bible believing people, over the mode of disposal of the bodies of
the dead.



But more serious than this neglect and indifference is the contemporary
undermining of this doctrine, even among Evangelical writers. We shall
see more of this below.

In the face of such neglect, indifference, and even opposition, it is ap
propriate that we should take a moment to look again at this important
doctrine of our faith. In this study we will focus our attention chiefly on
1 Corinthians 15. Our plan is to look firstly at the nature of the Corinthian
heresy—or perhaps more accurately this Corinthian heresy. We shall
then note what Paul has to say in opposition to these heretics, firstly as to
the Biblical significance of death, and secondly on the necessity of bodily
resurrection.

The Corinthian Heresy

Paul does not give us a detailed account of the teaching of those whom
he is opposing, he simply tells us that they said that there was to be no
resurrection of th^ dead. From verses 35 and following of 1 Corinthians
15 it seems likely that this group within the Corinthian church treated the
doctrine of bodily resurrection as an absurdity (note the similarity of the
question and answer to that recorded in Matt. 22:23-33). Further than
this we can only make some intelligent guesses as to the exact nature of
the Corinthian heresy.

Corinth was one of the major centres of Greek culture at this time.
Another such centre of Greek learning was the city of Athens. In Acts
17 we read of the response to Paul's preaching in Athens. At first the
Athenians were eager to hear more, for they thought that Paul was
teaching a new philosophy. But when they heard Paul speak of the
resurrection of the dead many mocked him and had no further time for
his teaching (Acts 17:32). To the Greek the doctrine of the resurrection
of the body was an absurdity.

Greek religious philosophy commonly distinguished between two worlds,
the world of the spirit, of thought and ideas, and the world of matter, the
universe around us including our physical bodies with all their senses and
passions. According to this Greek view, the world of the spirit is the
higher and more perfect world, the material world being inferior, less
perfect, or even positively evil. Man's present problem—according to
this view—is not that he is a sinner, separated from God by his sin and
rebellion, but that his spirit is at present trapped within the prison house
of the body. The body with its earthly passions drags the spirit down to
the level of the earthly and prevents it from having communion with God,
the Lord of spirits. Redemption—according to this view—consists not in
the forgiveness of sins and union with God in Christ but in the release of
the human spirit from its imprisonment within the physical body. Only
when the spirit is freed from the lower world of the body and of the
material universe, can there be any true spiritual fellowship between man



Popular is the idea, even among some evangelicals, that Adam's sin
did not cause physical death but only spiritual death. Such a notion
is necessary to all those who believe in an evolutionary origin of the
present world. Evolution requires that death be part of the creative
process, but there was no death or decay before the fall.

and God. Those holding such views therefore looked forward to death
and embraced it readily (even to the extent of taking their own lives)
believing that in death the spirit would be freed from all imperfections.
For such, the doctrine of the resurrection of the body is a patent absurdity.
It would mean the very opposite of 'redemption', it would mean a further
imprisonment of the spirit in the lower and inferior world of matter.

Though we cannot be certain as to the exact nature of the Corinthian
heresy, it is not unlikely that this heretical group were teaching similar
Greek views to those outlined above.

Before we go on to look at Paul's response to this denial of bodily resur
rection I would like to make one comment. It seems to me that our
Evangelical piety is often all too similar to that of Greek religion. All
too often we think of redemption in terms of the spirit's escape from the
body into union with God. Moreover, we tend to think of eternity in
wholly spiritualistic or ethereal terms—in particular, in terms of the
spirit's escape from earth to heaven.

This popular misconception is not so much totally wrong as it is a dangerous
half truth. It is quite true that, at death, though the body is buried in the
earth, the spirit of the believer is immediately present with the Lord. It
is for this reason that Paul can say, 'We know that as long as we are at
home in the body we are away from the Lord. .. . We . .. would prefer
to be away from the body and at home with the Lord' (2 Cor. 5:6-8).
This, then, is a proper expression of the immediate hope of the Christian
at death. Nevertheless, it should be quite evident that Paul is not here
describing the final state of the Christian. Redemption is not complete
until the body of each Christian man and woman is raised from the dust.
The Christian hope is therefore not for the abandonment of the body but
for its regeneration.

Similarly, it is quite true that, because of the fall, this world is a world of
sin and corruption, 'under the control of the evil one' (1 Jn. 5:19, see also
Jn. 14:30, 2 Cor. 4:4, Gal. 1:4 etc.). This world is destined for judgment.
But our hope is not for the abandonment of the created world but for its
regeneration for, 'in keeping with his promise we are looking forward to
a new heaven and a new earth, the home of righteousness' (2 Peter 3:13).
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As we look at this controversy we must look to ourselves that we do not
fall into the same 'spiritualistic' heresy as these Corinthians. We need to
have distinctively Biblical views of death and of 'immortality'.

The Biblical Significance of Death

The Biblical view of death is summed up by Paul in verses 21-22 of
1 Corinthians 15. It may be stated quite simply: death is the result of
sin (see also Paul's own commentary on these two verses in Rom. 5.T2ff.).
We are subject to death because Adam and Eve disobeyed God; had they
never fallen into sin Adam and Eve would not have died.

In Genesis 2:17 God tells Adam that he may eat from any tree of the
garden except from the tree of the knowledge of good and evil. On the
day that he eats from that tree he will certainly die. Subsequently, Adam
and Eve do eat of the tree and are cast out of the garden of Eden, out from
the presence of God. From that day onward they live under sentence of
death (for this as a perfectly proper interpretation of, 'on the day that
you ... you will certainly die' see 1 Kings 2:36-46). In Genesis 3:17-19
we read that God says, 'Because you listened to your wife and ate from
the tree about which I commanded you, "You must not eat of it," Cursed
is the ground because of you; through painful toil you will eat of it all
the days of your life. It will produce thorns and thistles for you, and
you will eat the plants of the field. By the sweat of your brow you will
eat your food until you return to the ground, since from it you were taken;
for dust you are and to dust you will return.' Man no longer enjoys life
in the earth and before God as he did at the first. The created world
round about him no longer ministers to him the unmixed blessings of
God; it is now also the mediator of God's wrath, it ministers to him in
death. The sentence has gone out against him and is executed day by
day until at last his life in the earth is no more and his body is returned
to the dust from which it was created. Death, physical death, is thus the
consummate judgment of God upon sin, it is the destruction of all that
God originally intended for man—^life before him in the midst of a
perfect creation.

Here then is the clear Biblical teaching concerning death; but there are
few, even among Evangelical writers, who hold to this view. There is a
popular heresy abroad today amongst Evangelicals that Adam's sin did
not cause his physical death but only spiritual death—^the spiritual
separation between man and God. Such a view is necessary to all those
who believe in an evolutionary origin of the present world. Evolution
requires that death be part of the creative process, present in the world
from the beginning. But the clear Biblical teaching is that death and
decay are the result of Adam's sin: there was no death or decay in the
world before the fall. If we are to appreciate the Biblical teaching
concerning the resurrection of the body then we must have a Biblical view
of death—^bodily death and decay. If we are to have a Biblical view of



Death is not part of the natural process, but is the judgment of God
on sin. That the body returns to the dust is a powerful symbol of
God^s judgment on sin. For the Christian death is the last enemy,
his last taste of God's general judgment upon a fallen world. For
the non-Christian it is a foretaste of the eternal judgment of hell.

death then we must return to a Biblical view of the world—of the manner

of its creation and the nature of its original perfection.

We have seen above that death, physical death, is the consummate
judgment of God upon sinful man. Physical death is thus the standing
proof that we are sinful and corrupt men and women, those who by
nature, by natural constitution, are under the wrath of God. Death is no
release from life under the curse; it is rather the consummate visitation of
God's curse, the final outpouring of God's wrath upon man.

What does death mean for those outside of Christ? Perhaps we have
seen someone, perhaps even a close friend or relative, who has been
suffering from some painful and terminal disease. Then we hear of their
death, and before we know it we may think or even say, 'What a merciful
release.' That we are all guilty of such thinking only shows how much
we need to be careful to conform every thought of our minds to the
revelation of God in Scripture. The death of the ungodly is no merciful
release; they have not escaped from this lower world of pain and suffering
into a higher world of heavenly bliss. On the contrary, the pain and
suffering of this life is for them only a foretaste of the terrible and eternal
sufferings of hell. Death then, is no release from a life of suffering but is
the consummate outpouring of God's wrath.

What does death mean for the Christian? Again, it would be wrong to
view death simply as a welcome release, as if death were the Christian's
friend. Death is the enemy of the Christian (1 Cor. 15:26), it is a reminder
to us of our sinful imperfection and of the fate which we deserve. Just
as the Christian is not exempt from pain and suffering in this life so
(unless the Lord return) he is not exempt from death. The Christian
inhabits (though he no longer belongs to) this fallen world and he is still
subject to its curse. But for the Christian, the sufferings of this life and
their consummation in death are no longer the foretaste of the sufferings
of hell. On the contrary, for him death is the last enemy. He must die
because of Adam's sin but he dies in Christ having the promise of resur-
rection life. □qd


