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Editorial

The Carey Conference

From January 6th to 8th the sun shone brilliantly through cloudless skies upon
Liverpool. The following week there was a dramatic change, heavy snow and
freezing conditions gripped all the U.K. bringing many communication lines to
a halt. The first Carey Conference for ministers in 1970, held at Wadderton
outside Birmingham, was reached by about 40 men who travelled through
heavy snowfalls to get there. That was, claimed David Kingdon the first
conference of its kind in Britain for 157 years (the last was a gathering of
particular Baptists, see the first article in the first issue of R.T, 1970). We were
very grateful for the favourable conditions this year, but much more so for the
excellent spirit of unity that characterised the conference as a whole. Also there
was a record attendance of 160. Rathbone Hall, Liverpool University, was
advantageous. However at least ten attainable improvements have been noted
by John Rubens for next year, January 5th-7th, again at Rathbone.

One of the main features of the conference was the ‘meatiness’ of the materials.
Not only was there a record attendance but a record demand for the cassette
recordings. Details of the addresses appear in this issue on page 19 and we hope
to print a synopsis of every exposition in the next edition of the magazine. The
reason why the usual principle of ‘not more than 59 minutes’ was breached in
most instances was because the nature of the subjects made that very difficult.

A conference requires that there be debate. A most vigorous debate followed
what proved to be the most ‘reforming’ of the expositions, namely that on John
17 by Donald MacLeod. Other sessions such as the superb study of Justification
and Righteousness in the O.T. by John Waite, were essentially didactic in
nature (preachers listening to that cassette should have texts and passages
galore springing to life in their minds), but the material on unity revealed the
nature of the body of Christ in a most powerful way which severely rebuked
isolationism and harmful censorious attitudes. The synopsis of this paper is
longer than the others so that the issues can be appreciated by our readers.
Disappointment was expressed because of the brevity of the discussion after
Don Carson’s paper on the sovereignty of God and prayer. With Paul Helm
present (he teaches philosophy in the university) that was potential missed, but
we can never presume that there will be a spontaneous willingness for a full
‘rugby tackle’ by one specialist on another in public.

John 17 and the way in which we express our unity

The substance of Donald MacLeod’s address together with the discussion it
aroused revealed that we need to give more attention to church government.
Unfortunately when that theme is discussed it often leads to suspicion,
defensive attitudes, slogans and caricatures. Most of us have been told that



Independency is theright form of government, but I cannot recall anyone telling
me what Independency is, or why it is automatically rhe right way. Also many of
us have been told that Presbyterianism is dangerous. The result is that we
respond negatively if ‘our side’ is criticised. But exactly what is Independency?
Is it the simple principle that each local church is self governing? It would be
hard to envisage any other way of practically governing a local church! If that is
Independency then we should be concerned if it is threatened. But self
government is only one aspect of Independency.

Individual Presbyterian churches also govern themselves. It is when we come to
think of churches in their relationship to each other that the different systems
come into operation, Episcopacy (bishops), Presbyterianism (the Synod), or
Association (cooperation according to mutually agreed principles which can be
so binding — e.g. the Southern Baptist Convention — that some forms of
Presbyterianism would seem to be weak by comparison).

If however Independency means isolationism then that is patently unbiblical
and erroneous. If it means isolationism then it is little wonder that J. H.
Thornwell described Independency as ‘rags and tatters’ (see his Collected
Writings, vol. 4). ‘Rags and tatters’ exactly describes the situation in England
where there are innumerable, small, fragmented, evangelical causes that are
static, pastorless, and in some cases governed by individuals who would prefer
church decease rather than reformation. The shrinkage continues, appalling
standards of preaching are often reported, ignorance prevails, manpower and
gifts are neglected, pastoral oversight is almost nil, errors grow like weeds and
fill the minds of believers. Correction is resented. And so the march of death
continues, just as it has done with countless independent Strict Baptist churches
all over the country.

In the meantime many join the Restoration movement as they have never
received a grounding in the truth to give them theological maturity and stability.
Little wonder that the evangelical cause in Britain, in spite of the encourage-
ments of the Reformed movement, continues to decline numerically.

If isolationism is to continue unchecked what does it mean? The answer is we
cannot effectively train men, we cannot plant churches, we cannot organise
missionary ventures, we cannot evangelise the world. Even though the church I
lead is larger than most independent churches there is no conceivable way that
we could undertake the works just referred to on our own. A further problem
with isolationism is that there is no discipline for ministers who disgrace the
Gospel of Christ. Occasionally the Press reports dreadful instances of ministers
being guilty of appalling immorality. Even the Church of England is able to
exercise some discipline in the rejection of ministers guilty of criminal offences,
but in the case of independent churches with no connections there is not the
remotest possibility of showing that there is discipline in the Church of Christ. If
we are to think in terms of unity or association how close should that unity be?
According to the prayer of our Lord the answer is, as close as possible! That is as
close as the Trinity is close.



B. Sunath Kumar, of Andra Pradesh, India, is studying at the London Theological Seminary. He has
plans to start a Bible college in his province. He is seen talking here with Donald MacLeod.

The unity of like-minded churches

But there is no way that churches can be united closely if they are at variance on
major issues. But what if they are united on major issues? How close should
they be? Again the answer is, as close as possible.

Concerning closer unity of like-minded churches in England, some time ago I
suggested that the Carey Conference should combine for one year at least with
the Grace Assembly. The latter grouping represents a hybrid of Strict Baptist
traditionalism together with Reformed Baptist emphases. Through persevering
efforts Grace Assembly has grown to become an annual two-day assembly
representing a mixture of Strict Baptist churches some of which have been
handicapped by stifling traditionalism. Progress has been substantial. Hyper-
Calvinism has been the'bane of many Strict Baptist churches some of which are
securely locked in that prison. A few have been liberated. These comments are
not made in a critical spirit. For a decade or more I was personally involved with
many others in work which led eventually to what is now Grace Assembly. The
whole point in the context of this editorial is to encourage more unity. Also to
be encouraged as much as possible is the work of Grace Baptist Mission which
has made great strides in recent years. The American counterpart, The
Reformed Baptist Mission, with David Straub as secretary, is newly born by
comparison but calls for our interest and concern.

As far asthe promotion of a clear Reformed Baptist thrust is concerned together
with a robust emphasis on unity, the testimony represented by the International
Baptist Conference, held every second year at Jarvis Street Baptist Church in
Toronto, should evoke our deep gratitude. The work of church planting in
mission situations stimulated by the seminary and church at Jarvis Street has
been tremendous. I have confined observations to expressions of corporate
unity. It is not possible to make reference to individual churches and their
contribution to unity on the broader front.
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Apart from the references to Toronto and Grace Mission the above observa-
tions concern churches of like mind in various localities where close
cooperation is practical. What about unity on a wider front? As never before we
are encouraged today to think in global terms. So what practical conclusion do
we come to for the increasing number of Reformed Baptist churches round the
world? Surely we need to promote the unity that we already enjoy because of
our common beliefs and experiences. We need to be associated together. We
already are by correspondence, but we must work together more by sharing
information, by praying intelligently, by supporting mutual missionary
interests, by interchange of preachers, and by financial support.

To be practical let us take just one country and the month of January 1987. The
country is one of the two most controversial in the world, South Africa. (The
other is Israel.) Before coming to the example, some comments on unity as it is
needed in South Africa and Israel. The propaganda of the mass media says that
we must not have anything to do with South Africa. We must not do business
with that Pariah. We must not play cricket with that people, and we must not eat
the apricot jam that they export! However Christians are to rise above all walls
of division whether made by governments or by political parties seeking to
make capital for themselves out of the plight of others. The law of our Lord says
that all believers are to bear one another’s burdens. They are to love one
another fervently. They are to be seen as one so that the world might see that
here is a love which transcends the earthly and thus be brought to believe. We
are to be one united body of believers, irrespective of our nationality or pigment
of skin, or language or culture. That means that Hebrew believers and Arab
believers are united by bonds which are eternal and which infinitely outweigh
all other considerations. Likewise in South Africa it is imperative that the love of
Christ be expressed in such a way as to make nonsense of apartheid.

Now to come directly to our example of the need to increase our unity. Those
who know South Africa will remember that one of the most accentuated
polarities is that which has come to exist historically between the Zulus (the
most famous and numerous of the indigenous peoples), and the Afrikaners.
During January this year we learned that financial support is needed to enable
the Afrikaans Baptists to print the 1689 Baptist Confession of Faith in
Afrikaans. The Afrikaans Baptist churches have been embracing the doctrines
of grace and need literature to further their cause. At the same time the first
Zulu Reformed Baptist church has been formed in Natal with 65 members. This
has come about because it appears that the Arminian Baptist Union of Natal is
ignorant of Baptist history to such an extent that the Zulus have sailed right past
them in their knowledge of the truth and love of the Reformed theology of our
forefathers. Since the Baptist Union have been intolerant (untypical in most
instances up to now), the Zulus have seen the need to publish the 1689
Confession in their unusually beautiful language. Their need for help to publish
the Confession is even more acute. On behalf of our readers we are requesting
that Reformation Today in South Aftica share some of their funds to support the



two printing ventures just described, especially the Zulu one as sanctions
against South Africa hurt them and their need will be greater.

What is the difference between a ‘pastor’ and an overseeing elder?

The question of church government discussed at the Carey Conference
highlighted the need for further materials on the subject. A well documented
history of what groups of churches and denominations have done in the past
will be valuable. It should be noted that when there are church assemblies or
conferences that it is the full-timers or ‘pastors’ who attend as the leaders of the
churches.

This raises the question, What is the difference between a pastor or full-time
preaching elder, and an overseeing elder? Doctor Martyn Lloyd-Jones led a
fraternal in London which was strictly confined to full-time pastors. This
tradition was not perpetuated without good reason. The doctor used to say that
only those who were in pastoral office could understand the peculiar stresses
and problems being discussed. Of course that was not the only reason. The good
reasons urgently require re-assertion and biblical support.

There are differences between those called to devote their lives to the ministry
of preaching and those who are not. The ground of the vocation of a pastor has a
relation to God himself, to that pastor’s own conscience, to the people he
serves, and to those who bear office in the church (ibid., Thornwell, p. 24). The
call is to devote oneself fully to the work of the ministry. What is the difference
in authority between the full-time pastor and the overseeing elders? In the
government of the local church there is parity or equality, but this equality does
not apply to gifts and abilities. The function of a man who is devoting his whole
time to the work of preaching and leading the flock is different to that of the
overseeing elders who help and assist. This is recognised universally by the
unbelieving world. It is obvious to everyone that the full-time minister has a
specific role to fulfil. Therefore it is misleading for a church to give the impres-
sion that all the elders are the same. Obviously there are exceptions but as a
general rule each church has a leader who functions as such.

Since the first issue of this magazine 75 pages have been devoted to the subject
of eldership. The main burden was to recover the role and function of the elder-
ship, but too little attention has been given to the subject of the call which
constitutes the pastoral office within the eldership. In R.7. 69, p. 17, a small but
inedequate effort was made to point to the necessity for flexibility and for full
room to be made for the leadership role of the pastor, or pastors. 1 Timothy 5:17
is a key statement. How much weight can be put upon it has been a matter of
lengthy debate.

Again exposition bringing more light leading to discussion is urgently needed.
My last editorial ‘How can we be better preachers’, was devoted to reviewing the
new book Preaching (460 pp. Pres and Ref for the U.S.A., and E.P. in the U.K.).
That volume includes an excellent chapter on ‘The Minister’s Call’. Moreover
the contents of the book considered as a whole illustrate that the demands of



the ministry are so great that a call to full-time work is essential. God has always
made provision for that.

Pseudo-Science and Theistic Evolution

Toward the end of 1986, TV (BBC 1) viewers in Britain were treated to a series
of films with the title ‘Life on Earth’. Magnificent nature-film photography
characterised the series presented by the well known David Attenborough. The
last film, the climax to the series, lasted about 50 minutes. It represented the
present popular idea of the evolution of man. The series used pseudo-science to
convey the impression that biological evolution is the truth and nothing but the
truth.

The material was presented as though the producer, David Attenborough, had
been present throughout the earth’s history as a personal observer of what took
place! To have such an eye-witness is extraordinary, to say the least, so what
happened? What are the secrets of the development of life on earth?

The description of how the change came is about to be retold. The present
condition of advanced ‘animals’ like you and me began with a handsome species
of monkey called the vervet. This tribe is found in Africa. One day a group of
vervet decided to turn themselves into chimpanzees. This decision occurred
because those vervet monkeys were severely inconvenienced by having to
stand on their back legs. Their joints ached because they had incessantly to
stretch up to watch for their dreaded enemy, the leopard. How these elegant
monkeys with their smooth grey coats and long tails came into existence in the
first place we were not informed. Anyway at their committee meeting they
opted to get rid of their tails and start on the road to become chimpanzees. We
should note that only one group decided on this action. The rest remained in
ignorance and continue to form a staple diet for leopards to this day. We would
think that such persecution would prompt those who remain to change just as
their brothers have done. For some mysterious reason that flash of genius has
evaded them.

Once the single elect band of vervet monkeys had changed to become chimps
they found that their ability at communication was even greater than it had
been before. Thus some of them gathered together for another committee
meeting. It was unanimously decided that they should evolve further and
become homo-sapiens, that is modern man. We must note well that only some
of them decided this. The rest have remained chimps to this day. These chimps
are favourites in our zoos. You can easily see for yourself that they are good at
communication, but again for some strange reason it has never struck the
remaining ones that they too should change into homo-sapiens. Why they have
been so slow we cannot know. The evidence, by way of skeletal remains, to
prove the change from chimps to man is scarcely existent, but David
Attenborough did show us a skull which he admitted was reconstructed to a
considerable degree. It appeared to be mostly reconstructed to me, but then
who am [ to question those who study skulls?



There are experts who believe that the skull evidence is totally unsatisfactory.
There are also specialists who reckon that the fossil record contradicts the
popular mythology about evolution. When we reflect on Attenborough’s
account we wonder whether he should not be recognised along with Aesop as a
masterful fable maker.

Christians should be encouraged to see that there is no need to compromise the
biblical account. Furthermore they should be urged to reject the idea of theistic
evolution. Prof Edgar Andrews in his book, Christ and the Cosmos (128 pp, E.P.
£3.95) demonstrates that theistic evolution is at loggerheads with the biblical
account at every point. We must realise that there is nothing scientific about the
evolutionary hypothesis. This also is shown by Prof. Andrews. We urge our
readers to study the above book and also his work, God, Science and Evolution
which contains a chapter on the age of the earth, (128 pp, E.P.). These reliable
studies deserve a wide circulation and should be in every library including our
own local public libraries.

The article by David Tyler deals with an important aspect related to this
controversy. Biological evolution and Darwinism are discounted by scientists
who deal with proven facts. The real scientists are those who insist on evidence
and proof. In order to establish the hypothesis of evolution today there is a
feverish search for skulls. If evolution is true then the earth should be full of
evidence demonstrating every stage of transition for all the species. So
numerous would these changes be that we should have enough skulls for us all
to have a glass case full of our own. Asit is, anything that remotely represents an
unusual skull receives inordinate attention. If you find one when you are
digging in your back yard, hold on to it. If it looks ape-like it might be worth ten
thousand times its weight in gold and become the centrepiece for the next BBC
programme!

Opposition to the myth of evolution is not popular. I sent a review of the last
Attenborough programme to seven secular papers and five evangelical papers.
Not one showed any interest. If it was too long, too sarcastic, too this, or too
that, I was ready to alter and oblige. But the fact of the matter is that there isno
heart for the subject, and evangelicals are very unsure of themselves. Evolution
today is like Nebuchadnezzar’s image of gold, ninety feet above contradiction.
Before this image and idol all the satraps, prefects, governors, advisers,
treasurers, judges, magistrates, officials, and liberal theologians bow down.
When the music plays they all fall on their faces.

The scourge of AIDS

The philosophy of evolutionary humanism as an ethical base has replaced the
moral guidance provided by the Bible. This is what led Francis Schaeffer to
describe our time as a post-Christian culture. It is not surprising therefore that in
combating the disease of Aids the Government in its campaign has avoided
dealing with the real cause of the disease, the moral cause. Rather it has given
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directions as to how sinners can continue in their diabolical practices more
safely. Much material has appeared but it is hard to find anything which actually
explains the medical facts plainly. We are thankful for the clarity and brevity of
Andrew Taylor’s article. Dr Taylor stresses that his material is consistent with
medical knowledge only up to January 1987.

The statistics for death from Aids in Britain for January showed an alarming
increase. The infection caused by blood transfusion to haemophiliacs has been
cut back. Now that that has been achieved it is significant that the percentage of
mortalities due to homosexuality or bisexuality is almost 90 percent. Surely this
points us to Romans 1:26,27. Paul condemns lesbianism and homosexuality. He
declares that this is the sin that characterises reprobates. A reprobate is one who
has been given up by God. Persistent and obstinate rejection of the truth is the
cause of reprobation. The fact that some homosexuals at Corinth became
Christians warns against categorical judgments in this matter. The teaching in
Romans 1 is general and does not necessarily mean that every single homo-
sexual is a reprobate. (Dr. Andrew Taylor concludes his article with a call for
compassion. The disease can be used to bring sufferers to repentance.)
However, generally speaking, according to Romans 1, we are to regard
homosexuality as the sin which characterises reprobates. That certainly was the
case with Sodom and Gomorrah. In Leviticus (20:13) the death penalty was
prescribed for homosexuals. The sin is described as ‘detestable’ (Lev 18:22).
Paul implies that a dreadful unnatural lust is involved which cannot be satisfied
because it is unnatural (Rom 1:27). This may well explain the horrific
descriptions of what happened at Sodom (Gen 19:4-9), and at Gibeah (Jud
19:16-30).

The practical implications of Aids for society are many. For instance we have
yet to assess to what extent this disease will be a damper upon the campaign “To
promote Gay and Lesbian rights, welcoming lesbians and gays as adoptive
parents and foster parents’. We do know that the power and wealth of the city of
San Francisco to vaunt and promote homosexuality as a normal way of life has
already been crippled. Potential centres of propagation of homosexual pro-
paganda have been turned into hospices for the dying (The Times January 19th,
1987).

In some ways Aids is akin to leprosy as it leads to the isolation and rejection of
its victims. One doctor (Eric Mackay) has pointed to the providence of God in
allowing the development of this virus. It belongs to God’s power to modify that
virus and curb its virulent capacity. Until such a time, or the discovery of a cure,
the prospects are grim. In 1918-1919 at least 20 million died of a virus in an
epidemic called Spanish flu. One writer (Dr. James McKeever) of the U.S.A.
maintains, ‘it is our best forecast that, within 12 years, 20 to 25 percent of the
population of the U.S.A. will die or be dying of Aids’. (The Aids Plague, Omega
Publications, P.O. Box 4130, Medford, OR 97501.)



The Tyranny of
Experience Seeking

by M. Tony Ludlow

For several years during the early days
of my Christian pilgrimage I was taught
by good and godly men that it was
necessary for me to be filled with the
Holy Spirit. This was the instruction
found in many Southern Baptist
churches in the mid-1970s. The teach-
ing was usually an adaptation of amodel
popularised by the copyrighted material
of Bill Bright in a booklet entitled How
to be filled with the Spirit and in his two
tracts “The Four Spiritual Laws’ and
‘Have You Made the Wonderful
Discovery of the Spirit-filled Life?’
Though many modifications of this type
of teaching could be found and were
being taught by a multitude of teachers,
the basic principles were consistent. I
was told that this experience would
empower me for meeting all of the
demands and responsibilities of pro-
gressive sanctification. They said it
would solve my spiritual problems and
make me a ‘successful’ witness. In
essence, the filling would do what
conversion seemed, unable to accom-
plish. It would increase the speed,
eliminate the struggle, and reduce the
time involved in the process of
Christian growth. I could now cross the
ocean of spiritual maturity in the super-
sonic Concorde instead of the Mayflower
style sail boat in which I was travelling.

‘How was I supposed to be filled with the
Holy Spirit?’ I asked. Several answers
were provided by different teachers.
Most would conclude that you must
confess all of your sins and ask God to
fill you. I was told that this must be done
every day because the “filling’ would not
last. As one person said, ‘You must be

filled several times each day because
you will “leak”.” One man said the filling
was like a balloon being blown up. Each
time I confessed and asked for the filling
I could reduce the ‘leading’ effect and
even add to the size of the ‘balloon’ with
more ‘air’.

Without question the New Testament
records thirteen experiences of indi-
viduals who were filled with the Holy
Spirit. My teachers told me Ephesians
5:18 was the command to be likewise
filled with the Holy Spirit. Therefore
the teaching appeared to have been
built upon a solid biblical foundation.
Godly men were teaching me to seek an
experience that is recorded and com-
manded in the Bible. What’s more,
these men had experiences of their own
that were presented as proofs of their
theology. I could hardly wait to be filled
with the Holy Spirit too!

Unfortunately, disappointment came
when [/ tried to be Spirit-filled. I obeyed
the teaching but nothing happened. I
did not feel any different after I
earnestly confessed my sins and asked
for the filling. Some teachers told me
that I must not rely on feelings, just
believe that the filling has taken place.
Other teachers said that feelings and
manifestations of the Spirit were abso-
lutely necessary. Well — was I filled or
not? I still had problems and T still
seemed to lack the power and experi-
ence that the teachers possessed, so I
concluded that I must not be filled. This
pattern of earnest desire and subse-
quent disappointment and confusion
repeated itself each time I attempted it.



I became frustrated by those who told
me to just believe I was Spirit-filled
even though I did not feel anything. I
reasoned that an essential experience at
the least should result in something.
This frustration led me to a church that
maintained that there were definite
manifestations of the spirit-filled
experience that were observable and
equally mystical. I never left the
Southern Baptist Convention, yet I
sought answers from these other deno-
minations, attending their services, and
acquiescing to many of their doctrinal
positions. Regretfully, two years of this
kind of searching produced no answers.
The charismatic experience which I
sought to validate a filling never came.

These struggles occurred ten years ago.
Today I am a committed Southern
Baptist pastor. Though I have a love and
admiration for my former teachers, I do
not endorse their views of the Spirit-
filled experience. Let me explain why I
do not believe this teaching/experience
is founded on sound biblical exegesis
and theology.

First, a careful examination of those
individuals in the Bible who were filled
with the Holy Spirit does not support or
provide a method, a formula, or a pro-
cess by which those experiences can or
should be duplicated. Each experience
was sudden and marked by power,
effectiveness and boldness in speaking.
(The one possible exception might be
John the Baptist who was filled with the
Holy Spirit from his mother’s womb!
His ministry was, however, one of lone-
liness, prayer and suffering.) None of
these fillings are associated with a prayer
for the filling, a confession of sin,
victory over remaining sin, or control of
the Holy Spirit in practical daily living.
Additionally, there are no instructions
given subsequent to these fillings that
teaches the believer howto be filled with
the Holy Spirit. At the least, an essential
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teaching would be accompanied by
essential instructions regarding the
‘how to’.

Second, there is neither a ‘happy’
experience nor a ‘crisis’ experience
following conversion that is taught,
promised, or commanded in Holy
Scripture that answers to all of the
demands and responsibilities of pro-
gressive sanctification and personal
holiness. Unfortunately, there has been
a lot of ‘theologising’ around the
experiences of the filling preachers and
teachers. These experiences are then
taught as patterns for spiritual growth
and maturity. Each man uses his own
experience to determine theology. Mis-
interpretation results when experienceis
used as a pattern for understanding,
interpreting, or teaching theology.
Southern Baptist pastors and teachers
who would reject the speculations of the
charismatic movement commit the
same errors of the movement by exalt-
ing their own experiences. Those who
do so confuse their people and, in fact,
promote the neo-charismatic move-
ment found in so many SBC churches
today. The damage is seen in an exodus
of searching, but perplexed, Chris-
tians from SBC churches to charismatic
and pentecostal denominations and
fellowships.

Third, the teaching of Ephesians 5:18 as
the command to be filled with the Holy
Spirit is at best semantic confusion and
at worst theological make-believe.
Grammatically, the construction of the
verse does notlend itself to the theology
that has been built around it. Textually,
the verse does not support the com-
mand to duplicate an experience.
Exegetically, middle or passive voice
imperatives are used in the verse with-
out the definite article ‘the’ or the word
‘holy’. This allows for a variety of
possible translations including ‘be ye
being filled in spirit’. Careful Greek



exegesis will reveal that the text has a
variety of possible renderings and inter-
pretations including the feasibility that
‘spirit’ refers to the human spirit which
is controlled or ministered to by follow-
ing the instructions given in Ephesians
5:19. The parallel passage, Colossians
3:16, says nothing of the Holy Spirit.
Contextually, nothing is mentioned in
or around Ephesians 5:18 regarding
prayers for filling, victory over sin, or
any of the other supposed benefits that
‘filling’ teachers promote. It is remark-
able that a verse with so many questions
surrounding it could occupy a promi-
nent place in any system of doctrine, yet
it stands alone as the single most impor-
tant text used to prove the necessity of
‘filling” theology. It has been well said
that, ‘if you have only one scripture on
which to base an important doctrine you
are most likely to find, on close
examination, that you have none’.
When Ephesians 5:18 is removed from
this theological house of cards the entire
teaching falls.

Fourth, the teaching of passive mystical
experiences that give the believer
victory over sin, transform his prayers
and witnessing, while filling him with
supernatural love and power, borders
on evangelical antinomianism. A pas-
sion for holiness, a desire to mortify the
deeds of the flesh, and an aggressive
application of the principles of the
Christian life are lacking in most of
these teachings. Instead, these ‘filling’
preachers offer an experience as a
solution to the problems of progressive
sanctification. Couched within this
framework of doctrine is the unscrip-
tural teaching that a person can have
Jesus as Saviour, but reject him as Lord.
Once again, the ‘filling’ enthrones
Christ as Lord and cures this problem.

Fifth, the ‘filling’ doctrine walks hand in
hand with the so called ‘carnal
Christian’. Pastor Ernest Reisinger has

written an excellent treatise on the error
of this model in his booklet What
Should We think of the Carnal Christian?
available through the Banner of Truth
Trust. It appears conclusive that the
‘carnal Christian’ does not exist as many
have taught. The Bible never describes a
born again believer dominated by car-
nality. Jesus’ parable of the sower does
not teach a carnal Christian doctrine.
Paul did not teach it when he rebuked
those at Corinth in 1 Corinthians 3.
Their error was a failure to attain to
certain levels of maturity in one area of
their Christian walk. After his rebuke,

Paul did not tell the Corinthian
believers to get filled with the Holy
Spirit in order to correct their
behaviour.

In Romans 7 and 8 Paul uses two dif-
ferent forms of the same word sarx that
has been translated ‘carnal’. In Romans
7:14 the form of the word sarkinos
means that he admits to being made of
flesh, but in Romans 8:6-9 the form of
the word sarkos describes the totality of
life and philosophy demonstrated by
the unregenerate. Additionally, Paul
did not teach the Christians at Rome a
series of steps or a formula whereby
they could get filled with the Holy Spirit
and eliminate all of the agonising asso-
ciated with remaining sin found in
Romans 7. Pastor Reisinger refutes the
carnal Christian teaching in a very
sound and scholarly fashion consulting
the works of Matthew Henry, John Gill
and John Calvin, as well as Charles
Hodge, J. P. Boyce (systematic
theologian and founder of the first
Southern Baptist Seminary), Robert L.
Dabney and J. H. Thornwell.

Sixth, the doctrine of Spirit-filling and
other concepts associated with the
‘higher life’ or ‘deeper life’ movements
seem to oppose orthodox soteriology.
Conversion is emphasised and evan-
gelism is promoted in most of these

11



circles, but the presentation of the
gospel is man-centred and ‘decision’
oriented. The holiness and glory of
God, the evil of sin, and the necessity of
repentance and faith are but afew of the
essential elements of the gospel that are
lacking in much of these ‘higher life’
theories. The results can be seen in the
frustrations of these teachers when their
‘converts’ do not demonstrate the attri-
butes of saving grace. This frustration
leads them to concoct a variety of
theological mutations intended to
produce the desired Christian lifestyle.
These teachers relegate such believers
to the ‘carnal Christian hospital’ where
they attempt to administer sub-biblical
antidotes to an illness that has been
wrongly diagnosed. The only antidote
these ‘carnal Christians’ need is a
healthy dose of Holy Spirit regeneration
wrought by a true presentation of the
Gospel. Charles Haddon Spurgeon
stated the case quite well when he
warned his students:

If the professed convert distinctly and
deliberately declares that he knows
the Lord’s will but does not mean to
attend to it, you are not to pamper his
presumption, but it is your duty to
assure him that he is not saved. Do
not suppose that the Gospel is magni-
fied or God glorified by going to the
worldlings and telling them they may
be saved at this moment by simply
accepting Christ as their Saviour,
while they are wedded to their idols,
and their hearts are still in love with
sin. If I do so I tell them a lie, pervert
the Gospel, insult Christ and turn the
grace of God into lasciviousness.'

Seventh, the doctrine of Spirit-filling
does great damage to the doctrine of
perseverance. The notion that believers
can take some time off for a prolonged
season of carnal domination is without
biblical support. If acceptance is given to
the idea that it is necessary to have
Spirit-filling experiences each day, will
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it be long before evangelicals will pro-
pose that new salvation experiences will
be necessary each day? How could this
error be accepted in light of the “filling’
doctrine? Eventually the question will
be asked, ‘What sin is committed sub-
sequent to the last filling that resultsin a
need for a new filling?” This question
receives a multitude of answers that
invariably give rise to a ‘degree of sin’
concept that Arminianism seeks to
address. If a certain sin can cause us to
lose our ‘filling’ then perhaps it is pos-
sible for a certain sin to eliminate our
salvation.

How should we then live? Many might
think that I do not believe in the Holy
Spirit or confession of sin. Some might
think that I do not believe in being
yielded and controlled by the Holy
Spirit or that I do not experience the
abundant life in Christ. Therefore, let
me say that I believe in the complete
and absolute dependence upon the
Holy Spirit of God. He must be opera-
tive in the life of every believer in order
to experience progress in personal holi-
ness. Without him we can do nothing.

However, the problems and demands of
the Christian life are not answered by
‘letting go and letting God’. The Bible
describes our advancement in sanctifi-
cation with words that involve action.
Words like trusting, praying, wrestling,
fighting, running, walking, and agonis-
ing are but a few of the terms used to
characterise the believers’ progress in
Christ. When Paul told the Christians at
Ephesus to put on the whole armour of
God it is assumed they were entering
into battle to engage in hand to hand
combat. They were not going for a rest.

We must daily confess sin and be led by
the Spirit, not as a means to an experi-
ence, but as a result of obedience to the
general directives of Holy Scripture. We
must bring all of our redeemed faculties



The following article is taken from a paper produced for members of the Leeds
Reformed Baptist Church, to aid in thinking through the whole subject of giving and
of expanding the church’s ministry. Full biblical quotations have had to be deleted,
but it is hoped that readers will have their Bibles open and look up references, to
gain full benefit from this study. This exposition based on the Old Testament forms
Part 1. It is to be followed by an exposition on the subject of tithing or giving from the
New Testament.

Principles of Christian Giving

Peter Parkinson

Introduction

It is an indisputable fact that innumerable churches are faced with the problem
of a lack of finance. There are ministries which local churches are unable to
sponsor because of financial restrictions. Many pastors face severe difficulties
because the income of the churches where they minister is insufficient for them
to be paid an adequate salary. Very few pastors are adequately remunerated and
financially provided for; most are expected to exist on substantially less than the
average church member, whilst at the same time incurring substantially greater
living costs and expenses, due to the very nature of their calling, (the cost of
books and literature, hospitality, travel, high telephone bills, the administrative
costs of an office with light and heating bills.) Few people, other than those in
full-time service, are aware of the considerable expenses which some ministries
incur.

There are many areas of Christian work into which churches are unable to
enter, and when we consider the breadth of ministry that the church has
encompassed in the past, we realise how little we are doing today. Consider, for
example, the enterprise of Spurgeon at the Metropolitan Tabernacle; church
planting work, the Stockwell Orphanage, colportage work, the College with all
its peculiar needs, the rebuilding of the Old People’s Home, and especially the
tremendous administrative costs of the Tabernacle premises which was used by
sixty different organisations, and was open from 7.00 a.m. to 11.00 p.m. every
day of the week.

to bear on the pursuit of holiness. We
must be consumed by the Word of God
that we might be thoroughly equipped
for every good work. We must weigh
every teaching in the light of sound
biblical hermeneutics that we might not
believe or teach error or exalt
experience above revealed truth. We
must trust in the whole counsel of God

and not in one single and isolated verse
coloured by the vivid imaginations of a
few teachers. God help us to ‘rightly
divide the word of truth’.

Notes

! Charles Haddon Spurgeon, quoted in What
Should We Think of the Carnal Christian, Ernest
C. Reisinger, Great Britain: Banner of Truth, p.
20.
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It is essential that we look at the whole subject of giving, not only in order that
our ministers be properly provided for, but also that our churches’ potential
ministry should not be hampered through insufficient income.

The purpose of this study is to consider whether we are, or are not, conducting
ourselves, as churches or individuals, in a manner consistent with biblical
principles. We will now examine Old Testament practice. As we do so I am fully
aware of the objection that we are no longer under law but under grace. . .. As
E. F. Kevan has demonstrated in his book The Grace of Law God’s grace was
exhibited within the framework of the law. God’s people were delivered from
lawlessness and given the provision of law together with its Levitical institu-
tions. In order to administrate the latter, tithing was instituted. The question
which we need to face throughout our study is this: If the LORD required giving
of this order in the Old Covenant administration how much more does he
require generous giving (tithing as a minimum) in the New Covenant
administration, in which the Church is required to fill the whole earth with the
truth (Matt 28:16-20).

Part 1: OLD TESTAMENT PRACTICE
1. The Patriarchs
Abraham’s Tithe — Genesis 14:18-20; Hebrews 7:1-10

The first reference to tithing in the Old Testament is to be found in the account
of the strange figure of Melchizedek in his encounter with Abraham. The
Hebrews passage is not principally dealing with the question of tithing; rather
the writer is showing the superiority of Christ to those who have gone before
and likening the person of Christ to that of Melchizedek, describing him as,
‘One without beginning of days or end of life, without father or mother.” This
extraordinary figure, Melchizedek, seems in the Old Testament to appear as if
from nowhere and then to simply disappear again. However, the writer
specifically says that the patriarch Abraham was responsible to give to this priest
of God (Melchizedek) one tenth of his plunder (v. 4). He refers to the Law (v. 5)
whereby the descendants of Levi who become priests are to collect a tenth from
the people. What we see here in Genesis is that the principle of tithing is already
established and is being practised in these patriarchal times, even before the
Levitical Law is given.

Jacob’s Vow — Genesis 28:20-22

This fact is further illustrated by the vow of Jacob. Even here, in this early
passage, we see the principle being clearly outworked, that the response of a
believing and appreciative heart to the goodness and provision of God, is the
tithing of one’s income to the Lord. It would be helpful at this point, to
comment on the actual word which is used in the Old Testament for ‘tithe’. The
Hebrew word is ma-aser — the term literally meaning a tenth part. There has
been some debate as to the significance of the term ‘tithe’, but there is no
mistaking its literal meaning. To speak of ‘tithing a third’ would be a contradic-
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There are few subjects on which the Lord’s own people are more astray
than on the subject of giving. They profess to take the Bible as their own
rule of faith and practice, and yet in the matter of Christian finance, the
vast majority have utterly ignored its plain teachings and have tried
every substitute the carnal mind could devise; therefore it is no wonder
that the majority of Christian enterprises in the world today are
handicapped and crippled through the lack of funds. Is our giving to be
regulated by sentiment and impulse, or by principle and conscience?
That is only another way of asking, Does God leave us to the spirit of
gratitude and generosity, or has he definitely specified his own mind
and particularized what portion of his gifts to us are due to him in
return? Surely God has not left this important matter without fully
making known his will! The Bible is given to be a lamp unto our feet and
therefore he cannot have left us in darkness regarding any obligation or
privilege in our dealings with him or his with us.

A. W. Pink.

tion in terms. The tithe is a tenth, so to tithe simply means to separate one tenth
of one’s property, possessions or income, as God prospers us (Prov 3:9, 10).

The Mosaic Law

(a) Tithing established — Leviticus 27:30-33

When we come to the book of Leviticus, we find the principle of tithing is
developed in great detail. Here we have a specific reference to the responsibility
of God’s people to tithe their income to the Lord.

It is interesting to note that the way in which the tithing is to be undertaken is
indiscriminate. The giver is not allowed to choose what tenth he will give, but
the tenth must be representative of his actual possessions or income. Hence it is
specifically stated that every tenth animal that passes under the shepherd’s rod
will be holy to the Lord. Clearly what is envisaged is that in the case of a
shepherd, all his sheep will be assembled, they will be filed past and every tenth
sheep taken out. The Law thus prevented unscrupulous persons from selecting
inferior animals to give to the priest, whilst keeping the best animals for himself.
(One could imagine some rogues sending the priests the diseased, lame and
useless sheep which were unfit for human consumption!)

Supporting the Ministry: (Use of the Tithe) — Leviticus 18:21-24. Here we have an
explicit biblical command as to how the tithes are to be used. The tithe is
intended for the support of the Levites and the priests. It is not to be used for
any other purpose than for the support of the ‘ministry’, that is the Levites and
the priests. This principle, as we shall consider later, has far reaching
implications for us.



Tithing the Tithes — Numbers 18:25-32. What the Levites were instructed to do is
quite clear. They were to tithe the tithes that they received and they were to give
the best of what they received. So, if they had received ten sheep, the one that
was to be set aside by the priest was to be the best.

The Levites were not themselves excluded from tithing. Though the tithe they
had received had been specifically given for their support, they in turn were
required to tithe their total income to the house of God and to give that to the
priest for use in God’s house. The Levites and priests were called upon to set an
example in tithing and to maintain a higher standard in their giving than was
expected of the rest of Israel. They were thus to lead by example, not merely by
exhortation.

God'’s Portion — Deuteronomy 26:12-15. Once more, the principle of tithing is
clearly stated, and is spoken of as ‘the sacred portion’, in other words, a portion
set aside for God. The assumption is that one tenth of a person’s possessions is
not to be regarded as his own, but as actually belonging to the Lord. With-
holding that tithe is withholding that which is truly and rightly God’s, that to
which the individual has no right of access or usage.

Another very important principle is introduced here in chapter 26:12, this being
the principle that every third year, the tithe should be given to the Levites, the
alien, the fatherless and the widows.

Israel’s attention is being directed here to the needs of those who are easily
forgotten; so, every third year, the tithe is not simply taken to the temple or to
the tabernacle and presented as an offering to the Lord, but that tithe in its
totality is given to the Levites and to the needy who are in one’s own towns and
with whom one is confronted day by day. Hence the priesthood was to be fully
supported but the needs of God’s people were not to be ignored.

Reforms and Revivals in the Old Testament

Hezekiah — 2 Chronicles 31

Much can be learnt by studying examples of revivals which occurred in Old
Testament times. The whole chapter describes the account of Hezekiah re-
introducing tithing, and is very important indeed, for it tells of the re-instating of
true religion.

The situation is plain, namely, that tithing had fallen into decline, because of the
degeneracy of the spiritual life of Israel. Thus the priests were not being
adequately supported and were not able to give themselves to the work of the
ministry. In order to re-instate true religion, Hezekiah recognises the need to re-
introduce the tithing principle.

So what do we have here? A picture of the people of God, in true repentance,
turning to their Maker; the evidence of that true repentance is their willingness
to begin tithing again. Note that the direct and immediate beneficiaries of the
tithes were the priests, those responsible for the spiritual welfare of the nation.
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In response to this, we read in verse 11 and following that Hezekiah ordered
store rooms to be built, and the contributions that had been given and dedicated
to the Lord were brought to those store rooms and we read that the Levites
were appointed ‘to faithfully distribute to their fellow priests’ (v. 15) from the
booty of those store houses. An important principle emerges, namely, that the
ministers of God who are more than adequately provided for, have a solemn
responsibility to undertake for the care and sustenance of those who are less
adequately supported.

Nehemiah — Nehemiah 10-13

Chapter 10 describes Nehemiah seeking to restore true faith in Israel. In verse
32 we see the priests recognising their call and their responsibility to be faithful
in ministering to the people of God and in verse 39 we see that the tithes and
offerings are to be brought to the priests, in obedience to God’s Law. The
stirring words of commitment, ‘we will not neglect the house of our God’ testify
to Israel’s readiness to support the ministers of God, and to their sincere desire
to walk in godliness, uprightness and holiness before the Lord.

In 12:44 we read that Judah was pleased with the Levites and the priests. It is
because the priests and Levites were faithful that they were deserving of
support. There is a vitally important principle here, for which we find a direct
parallel in Paul’s letter to Timothy. It was precisely because the priests and
Levites were faithful and because Judah was pleased with that ministry, that the
generous support was to be maintained and encouraged (1 Tim 5:17).

It is to the faithful ministers of the gospel that generous support is to be given.
We have no mandate to be generous in our support of those who are not faithful
in gospel ministry.

In Nehemiah 13:10 we discover that soon the principle of tithing declined and
the priests and Levites were not adequately provided for. The result of the
inadequacy of their provision was that they had to turn to private means to
ensure that they had the necessary income for the support of God’s house.

I think it is very interesting for us to note at this point, just how many ministers
of the gospel, throughout history, have had to resort to external means of
support when the church has not provided for them adequately and when the
biblical means of tithing have been neglected. See, for instance, Paul’s
testimony of his own and Barnabas’ ministry; they supported themselves at
their own expense time and again (1 Cor9). Yet on the other hand when he was
chained to a Roman soldier in Rome, living in his own rented home, facing
considerable administrative costs, the Philippian church sent a generous
financial gift to support him, which came by Epaphroditus (Phil 2:19-30 and
4:18).

Malachi

Turning to Malachi, one’s heart cannot fail to be stirred by the inspiring
passages to be found here. The language used though is devastatingly blunt.
God speaks of those who are failing to tithe as ‘robbing’ him (Mal 3:8). To
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contemplate being guilty of such a sin is dreadful, yet God is here declaring that
those who fail to tithe are guilty of nothing less than robbing God of that which
is truly his.

Chapter 2, interestingly, contains an admonition for the priests and chapter 3
speaks of the purifying of the priesthood. What God is saying is that before
blessing will come to his house and before reformation and revival will be
known by his people, there must be a revival and reformation among the priest-
hood, that is the ministers of the gospel. We cannot overestimate, in this
context, the importance of a faithful gospel ministry.

It is noteworthy that God’s people are promised that as they tithe, so they shall
be blessed. They tithe that they may expect material blessings (3:10-12). We
may be tempted to think that this would lead to wrong motives but lying at the
heart of the matter is a right relationship to Jahweh. If that relationship is right,
reflected by our faithful giving, he will prosper us (Prov 3:9, 10). This is not an
inviolable rule, but a general principle proven generation after generation.

The New Testament
In part 2 I wish to explore the NT witness concerning tithing. We must avoid the
great error of neglecting the unity of the two testaments. The covenant of
promise is fulfilled by the covenant of fulfilment. The Levitical priesthood and
the sacrificial system falls away. The ministry established by our Lord Jesus
Christ takes the place of the Old (Eph 4). This ministry requires support. I
maintain that the principles of giving in the OT were spiritual and abiding. The
methods of giving may change, but the principles do not change. Abraham and
Jacob, before the coming of the Law, were constrained to tithe. That principle
did not come to them as a legal enactment. They tithed out of the love and
gratitude of their hearts. Thus I maintain that in this NT era our giving should
not be less inspired and effective than in the OT, but more so!

To be continued.






