














that to a large degree their insights and impressions, which others called
prophecies, were based on their observance of God’s justice and providence
and their study of God’s Word. History interpreted by Scripture led them to
many of their conclusions and the guidance of the Spirit led them to some of
their actions.

Secondly, these men gained several enthusiastic followers who loved nothing
more than to exalt their heroes by remembering, exaggerating and manufactur-
ing stories about their heroes and their powers. In the modern world, stories
about Dr Lloyd-Jones, and what he said and did, are still a growth industry in
some circles. Getting beyond the story tellers to the truth is sometimes
difficult! Dr Lloyd-Jones only died in 1981.

Thirdly, there have been too many tragic examples of those who gave divine
authority to their ‘impressions’ and lived to regret it (or sometimes died
because of it). Even the great George Whitefield was self-deluded on one
occasion. ‘Following his child’s birth Whitefield held a service at the
Tabernacle in which he made known his impression that the child would grow
up “to be a preacher of the everlasting gospel” and in view of this assurance
gave him the name “John”.” But within a few days the child died. From then on
Whitefield was more cautious about impressions.'

This caution is well-founded. ‘Impressions’ that I ought to do something are
notoriously subjective, both in being experienced and in their results. Of
course, I may be ‘moved by the Spirit’? to do or say something. The sufficiency
of Scripture does not cancel out the need for providential gnidance. The inter-
pretation of providential guidance is often difficult.

If I receive the ‘impression’ that I ought to do or say something, it would be
dangerous to define the ignoring of such an impression as ‘sin’ or as
‘quenching the Spirit’. To take no notice of it may be a mistake, but even that
is not certain. Sin has to do with disobedience to God’s law, which is objective,
not with response to impressions, which are subjective.

When a man has a strong impression that something will happen, expresses it
and he is proved to be correct, it does not make him a prophet. A God-given
insight which I express is not to be confused with God-inspired speech. Man’s
words prompted by knowledge granted by God are not the same as God’s
words spoken by man. In the discussion of the gift of continuing prophecy this
distinction is constantly ignored.

In Paul’s list of spiritual gifts in his first letter to the Corinthians the ‘word of
wisdom’ and ‘word of knowledge’ are clearly distinguished from ‘prophecy’.’
The modern debate confuses these and makes them synonymous. These New
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Testament gifts are paralleled in the Old Testament by the ‘secret of the Lord’
which is ‘with them that fear him’.*

Those who reject continuing prophecy altogether have no difficulty with this
concept. Two respected commentators state, “The man that feareth God shall
know more of God’s mind than others shall’ and “They understand his Word...
they know the meaning of his providence.””

Is such a special insight inconsistent with the sufficiency of Scripture? Thomas
M’ Crie, biographer of John Knox, wrote, ‘The canon of our faith is contained
in the Scriptures of the Old and New Testament; we must not look to
impressions or new revelations as the rule of our duty; but that God may, on
particular occasions, forewarn people of some things that shall happen, to
testify his approbation of them, to encourage them to confide in him in
particular circumstances, or for other useful purposes is not, I think, inconsis-
tent with the principles of either natural or revealed religion.’

What authority did these impressions or intimations have on the great men of
old? ‘Whatever intimations of this kind they enjoyed, they did not rest the
authority of their mission upon them, nor appeal to them as constituting any
part of the evidence of the doctrines which they preached to the world.”” It was
the Scriptures alone which taught them what to believe and do to please God,
but ‘the secret of the Lord’ or ‘a word of knowledge’ could be their encour-
agement.

The sufficiency of the Scriptures in practice

When we seek to put the sufficiency of Scripture into practice, what is
involved? There are four things which we need to look for in Scripture in order
to know what we are to believe and do. We look for:

1. A command

There are some things which God in his Word has commanded us to do. They
are not obscure or unclear. We do not have to ask whether the commands of
God are to be obeyed or not. Rather we show our love to him by obeying his
commands joyfully.?

2. A prohibition

Some commands are positive, some are negative. There are things we are not
to do. The modern obsession with being positive does not fit into a biblical
context. The gospel teaches us to say ‘no’ to some things and ‘yes’ to others.’

3. An example
The large amount of historical narrative which is found in the Scriptures, both

Old and New, embodies in real life situations the outworking of faith. All that
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is written is there to teach us, and one of the main methods of teaching is by
example, whether for encouragement or warning.'® Of course, only by inter-
preting the examples in accordance with the commands and prohibitions of
Scripture can the decision be made whether the example is good or bad, unless
there is something explicitly stated in the text.

4. A principle

Paul draws principles out of Scripture in order to direct behaviour. An Old
Testament law about not muzzling oxen as they tread out the corn is used to
demonstrate the principle that those who preach the gospel should live by the
gospel.” Even where the Scripture does not give a command, prohibition or
example, there is always a principle for each and every situation in our ever-
changing world.

To use these commands, prohibitions, examples and principles properly three
things are needed:

1. Prayer

The Scriptures are not automatically understood, either by the scant reader or
by the intellectual student. Not only do they contain some things which are
hard to understand but the Scriptures can only be properly understood by those
to whom the Spirit of God gives spiritual discernment. Unless God opens the
eyes of the reader the wonderful truths of Scripture will remain hidden. For this
God-given illumination we must pray.'”

2. Study

Even in Apostolic days those who would understand and explain the Word had
to study. Paul encouraged Timothy to give himself to the whole-hearted study
of the Scriptures so that his progress would be obvious and he need not be
ashamed.” There is no short cut to studys; it takes time, thought, meditation and
energy. Our ‘instant’ age will always have those who prefer an instant
‘prophecy’ to the study of the infallible Word of God.

3. Proper hermeneutics

Hermeneutics, the principles of interpretation, are exceedingly important. A
command or doctrine which is misunderstood can do untold harm and damage.
Whenever the Apostle Paul realised that he had been misunderstood he was
concerned to clarify the situation so as to leave his readers in no doubt about
his true intention. When the Corinthians misapplied church discipline to create
a semi-monasticism he corrected their misinterpretation as quickly and clearly
as possible."

Proper hermeneutics are going to require a careful and honest handling of the
Scriptures. This will involve questions about the type of literature being
considered: is it prose or poetry, history or allegory? questions about the
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There is no short cut to study; it takes time, thought,
meditation and energy. Our ‘instant’ age will always have
those who prefer an instant ‘prophecy’ to the study of the
infallible Word of God.

context; parallel passages in the Scripture, the type of language used, figures of
speech, etc. All these principles aim at getting to the true meaning so that the
correct application can be made. This involves hard work, but it is necessary if
God’s will is to be discerned.

Why is the sufficiency of Scripture so important?

As in the Scriptures we are taught all that we need to know in order to believe
and do all that pleases God, four important consequences follow:

1. Only from the Scriptures may we bind other people’s conscience, or our
own, as to what is to be believed.

When we are challenged that we must believe such and such an idea if we
would please God we have every right to require proof from God’s Word that
it is a belief required by God. Where there is no biblical proof, there can be no
such requirement.

The attitude of C H Spurgeon ought to be ours: ‘If God teaches it, it is enough.
If it is not in the Word, away with it! But if it be in the Word, agreeable or dis-
agreeable, systematic or disorderly, I believe it.”*

We will bind ourselves by what God requires us to believe in his Word, the
Bible, but by no mere man-required belief. We need to distinguish between the
commandments of men and the commandments of God.’®

2. Only from the Scriptures may we bind other people’s consciences, or our
own, as to what is to be practised.

When faced with Roman Catholic practices in the Church of England, with no
scriptural warrant, the early Puritan, William Turner, responded, ‘Almighty
God told his Son Christ all laws that was (sic) necessary for Christ’s Church
and Christ taught his Apostles all that he heard from his Father, and all that the
Apostles learned from Christ necessary for Christ’s Church they and the
Evangelists have written in the New Testament which is the law of the Gospel.
But the Evangelists and Apostles have made no mention of the Pope’s
ceremonies, laws and traditions; therefore they are not necessary for Christ’s
Church, but the law of the Gospel is necessary alone.”"” This is precisely
correct. [ can be required to obey no practice which God’s Word does not
require. Christians do not worship God or serve him according to man-made
rules."




3. Only Scripture may define sin.

That Christ’s disciples should have kept the Sabbath in accordance with God’s
law is not in doubt. However, plucking ears of corn while walking through the
fields on the Sabbath Day did not contradict God’s laws, only the traditions of
the rabbis. Jesus, therefore, dismissed the idea that his disciples were acting
sinfully.”

God defines sin for us; man does not. We may not accuse of sin those whom
God does not accuse. Our scruples may not bind the consciences of others,
although they may choose to bind themselves for our sakes.”

4. We may not bind others with guidance which is not biblically substantiated.
The lives of many people have been ruined by a new tyranny exercised by
those who claim the authority of the Holy Spirit to guide others as to their
marriages, jobs, almost everything. ‘God has told me that you should...” has
become the new authority, and is a road to spiritual bondage and a route of
great danger.

What is needed is not the guidance of the self-proclaimed seer but the
direction of God to those who pray and study his Word. Few stories in the
Bible are more tragic than that of the man of God from Judah who died because
he followed what someone else claimed was God’s word to him.” We ought to
follow the certainties of Scripture not the claimants of superior knowledge.

The Scriptures are sufficient and this doctrine is important because it
safeguards both God’s truth, enabling us to know where to go for his Word,
and secures our Christian liberty over against those who would take us captive
to do their will, for only God is the Lord of conscience. Having God’s recorded
revelation in his Word why should we turn to man-made chaff? Let us rather
cling to the Bible, though all else be taken, for in the sure and certain Word of
God we have all we need to please God. What more can we want?
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sinfulness. Now, how much does that
leave of the biblical story of covenant
promise to the chosen seed, from
Abraham to Isaac, to Jacob, to a line of
male heirs, to David, to Solomon and
then to a line of male rulers? Remember,
the evangelical feminist to be consistent
has to oppose all that grand history of
redemption and regard it as contrary to
God’s real intention. This is the line that
is being followed.

3. For our Soteriology

Our whole doctrine of sin and salvation
centres around two men, Adam and
Christ: one the head of the old humanity,
one the head of the new humanity. We
say that Adam’s sin — not Eve’s sin — not
the sin of Adam and Eve together -
brought death into the world, and all our
woe! We say that Adam alone stood as
representative head of the human race,
and that the position of Adam and Eve
was not reciprocal in that. And we say
that the uniqueness of Adam in this
respect points the way to the uniqueness
of Christ. For evangelical feminists that
whole structure of the fall in Adam and
redemption in Christ ultimately has to be
abandoned.

4. For the Doctrine of the Trinity

We believe that the hierarchy of roles
between men and women is created to
reflect the hierarchy of roles within the
Godhead. ‘The head of every man is
Christ, and the head of the woman is the
man, and the head of Christ is God” (1
Cor 11:3). Evangelical feminists are

forced to assert that there is no hierarchy
of roles within the Godhead. In other
words they are forced to abandon the
historic doctrine of the Trinity, and many
have done so. This is the view, for
example, that is offered as the orthodox
view in the Evangelical Dictionary of
Theology which Walter Elwell edited for
Baker Book House, USA. Consider its
entry on ‘Subordinationism’ by Richard
and Catherine Kroeger.

5. For the Ordering of Church, Home
and Society

This is obviously all-encompassing. If
we adopt a feminist stance it will clearly
have enormous implications for the
ordering of church life, for the ordering
of family life and the ordering of society
generally. We need to know what those
implications are.

For those who want to get some idea of
what evangelical feminists are teaching,
a typical book is: Equal to Serve: Women
and Men in Church and Home, by
Gretchen Gaebelein Hull, foreword by
Elaine Storkey, published (and highly
commended) by Scripture Union. Ms
Hull is a Bible teacher and elder in the
Presbyterian Church in the USA. The
historic Christian position is presented
and a thorough critique provided in the
symposium entitled: Recovering Biblical
Manhood and Womanhood, edited by
Piper and Grudem, and published by
Crossway. Also commended is: Man &
Woman in Christian Perspective by
Werner Neuer (translated by Gordon
Wenham), Hodder & Stoughton, which
is a penetrating study.
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agenda for homosexualising Public
Schools. It also opens to view the extra-
ordinarily aggressive and obscene
manner in which the Gay community
conduct their street processions. The
degradation reflects Romans chapter
one. These are displays of the reprobate
mind which God has given over to
judgment. If the reader has doubts about
eternal hell, these descriptions will
strengthen credibility of that coming
reality for sinners who hate God.

Nevertheless  Mcllhenny  constantly
holds up the gospel as the way of
salvation applicable to every individual.
You would conclude by the general
behaviour of this community that there is
no hope for them, but in actual fact
individuals are known to have been
snatched from the fire.

The purpose of the book is to alert evan-
gelicals to the dangers of the Gay
movement, which loudly lays claim to
comprising ten percent of the
population, but in fact is only one
percent  overall.  Obviously the
percentage is higher in San Francisco.

The issues are not far away. Parents in
America are finding that their objections
to homosexual promotion in schools are
rejected. When they say that they will
withdraw their children from such
classes the response is that the children
will then face expulsion (see page 230).

The writing style is earnest and arresting.
The author and his wife are very frank
and open about their own faults and
temptations. Although this is not a
pleasant book to read, it provides a

valuable commentary on what is really
happening in our Western secular
society. It also reveals the precarious and
vulnerable nature of the law system in
the USA.

For readers who wish to have further
documentation relevant to America we
recommend: F LaGard’s Sodom’s
Second Coming — What You Need to
Know About the Deadly Homosexual
Assault. This 250 page paperback is
published by Harvest House Publishers,
1075 Arrowsmith, Eugene, Oregon
97402, USA (available in the UK at
£495 plus p&p from Tabernacle
Bookshop, Metropolitan Tabernacle,
Elephant & Castle, London SE1 6SD).

Some British readers may think that this
menace is confined to America. It is not!
Stephen Green, an evangelical Anglican,
has written a book which took seven
years to research. The Sexual Dead-End
is a 482 page, thoroughly documented,
comprehensive, factual description of
homosexual and lesbian behaviour and
political agenda. Included 1is an
examination of the legal system as it
relates to aberrant sexual behaviour, and
a short history of the policies of the
leading political parties in Britain. This
is an invaluable treatise. All those in
social, political or educational positions
should be urged to read it. One appendix
lists leaders who promote humanist or
pro-Gay legislation, another provides
statistics of death by AIDS. This
shocking yet sober treatise can be
obtained from Broadview Books, PO
Box 782, London SWI16 2YT.
Telephone orders for payment by credit
card may be made within the UK on 081
664 6444. Cost £9.95 p&p £2.05.
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Subjects and speakers:

The Believer as Salt and Light John
Campbell; The Christian and the Moral Law
Walt Chantry; Murder, Retribution and Rec-
onciliation Dinu Nicodim Bulzesc; The
Christian and Homosexuality Alan Boyd; The
Christian and Domestic Violence Paul

The 7th International Baptist Conference
The Believer as Salt and Light: The Ethics of Jesus
October 17-20, 1994 - Jarvis Street Baptist Church, Toronto

Your Enemies Martin Holdt; The Believer’s
Inward Ethical Character David Bugden,; The
Believer’s Outward Ethical Character Erroll
Hulse; The Christian and Sexual Abuse
Brian McNaull or The Christian and the
Nurture of Children Norman Streer; The
Christian and the Work Place John Reisinger

or The Christian and the Poor Robert Duez;
Jesus Christ — The Light of the World Tom
Smith.

Appéré; The Christian and Politics John
Redekop or The Christian and the Elderly
Daniel Lundy; Marriage, Adultery and
Divorce Conrad Mbewe; Swearing of Oaths
Don  Garlington; Civil Retaliation versus
Non-Resistance Michael Haykin; Loving

For quick registration call Canada (416)925
3263 or FAX (416)925 8305.

What about involvement in politics?

Occasionally a believer is given the special abilities and calling to enter politics in
a professional way. Thankfully there are some outstanding instances such as the
Earl of Shaftesbury and Wilberforce, in which great good has been achieved on a
wide scale by Christians in politics. Caution should be exercised as more harm
than good is achieved when Christians, ill-equipped for the extraordinary demands
of political life, get involved.

Since politics and ethics are intermingled it is facile to say that Christians can
simply ignore political issues. The review of the book When the Wicked Seize a
City illustrates one scenario, albeit exceptional, in which there was no alternative
but to stand fast for righteousness. Neutrality is not possible. However the balance
is fine when it comes to the amount of time to be expended on ethical issues.
Pastors in particular have to be careful that they are not carried away with
involvement in a moral crusade to the neglect of their primary calling.

Likewise Christians in secular life have to assess with wisdom the allocation of
time to be devoted to issues such as the local school or community affairs.

The terrible warning of our Lord

A most stern and detailed warning is given by our Lord about salt losing its effec-
tiveness. In actual fact sodium chloride, which is the chemical composition of salt,
is a very stable compound able to resist aimost every form of attack. However it is
possible for salt to become contaminated by mixture with impurities. It then
becomes useless and can also be dangerous.

A Christian testimony is destroyed by immorality or corruption. The witness of
those who live in sin is not only useless but worse than useless. Evil behaviour in
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a professor of religion will result in repugnance and indignation. Just as salt which
has been poisoned will be thrown out and trodden under foot of men, so an
immoral profession will be rejected on the Day of Judgment.

This does not mean that a professing Christian who falls into sin is only left to
perish in this world and consigned to everlasting hell in the next. Repentance is
required which is commensurate to the harm that has been done. In general terms
the example of the prodigal son is helpful. Discernment and time are required to
recognise whether repentance in a professor of religion is genuine or feigned.
Ultimately only the Lord knows.

The importance of being in the world

Our Lord is also convicting us all of the need to be the salt of the earth, that is, to
be out there among people, truly in the world as he was, but not of the world. ‘Have
salt in yourselves,” said Jesus (Mark 9:50). Christian saltiness is Christian
character. It is a Christlikeness depicted in the Beatitudes. If believers become
worldly by being assimilated into the character of the world and being contami-
nated by it, they forfeit their effectiveness.

The light of the world

Jesus said of himself, ‘T am the light of the world. Whoever follows me will never
walk in darkness but will have the light of life’ (John 8:12). The light of life refers
to spiritual knowledge which provides assurance about the character of God, his
purpose, the design of the family, of work, of the Church and the way of salvation.
This is contrasted with darkness which denotes ignorance and meaninglessness.

Christians are the light of the world as they live in accordance with the gospel and
as they share the truths of that gospel. With the emphasis on holy and blameless
living those who live for Christ ‘in a crooked and depraved generation’, are
described as shining like stars in the universe.

How exactly are Christians to shine?

Jesus is specific in his reference to good works. ‘That they may see your good
works and glorify your Father in heaven.” Good works cover everything that a
Christian says or does. Observe that the text does not say that they may hear your
good words, but rather see your good works. Testimony both by deeds and words
is necessary if the light of the gospel is to shine. The light shines particularly
brightly when good deeds and expository words work together in places like
Somalia, Rwanda, Bosnia, Kampuchea, Mozambique, San Francisco and the
world’s inner cities. In the news section there is reference to the work of Charles
and Julie Woodrow in Nampula, Mozambique. They have been given a wonderful
work of practical good works in medical care and surgery but are calling for those
who will work alongside them to provide the light of Christ in preaching and
teaching.
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How many times have you been to Russia?

Since my first visit in 1970 I have been there ten times. If I had not received a three
year ban in 1980 I would most probably have travelled to the Soviet Union more
frequently. T was foolish enough to protest at the injustice, as I saw it, of having my
Russian Bibles confiscated at the border when they were beginning to be printed in
Moscow. The customs were embarrassed at being challenged on a topic they knew
nothing about — hence my three year ban!

What were the most striking features of your recent visit to Russia?

Undoubtedly the almost limitless opportunities for the gospel. Virtually all barriers to
evangelism, publishing and church building have disappeared. Western missionary
societies of all colours are beavering away training Russian young people in
missionary work or, in some cases, doing it themselves with Russian interpreters.
One mission from America is working in some State schools, under licence to the
Government, teaching Christian morality and ethics. They plan to have more than
one hundred staff members in posts in the near future.

Cities where there is no evangelical witness are visited by a Ukranian evangelist with
a huge circus tent. He holds a week of meetings in each place together with a team of
native workers. Such things haven’t been possible since the Revolution in 1917.
Christian publishers in the West are now opening offices and warehouses in the big
cities — even bookshops are beginning to appear. The Slavic Gospel Association has
recently opened a printing works in Western Ukraine. American TV evangelists buy
prime-time on Moscow and St Petersburg TV with voice dubbing — this is an
example of the “down-side’ of the new spiritual activity that is being experienced.
Healing evangelists hire theatres and preach their brand of the gospel to startled
crowds who have never heard anything like this within living memory. The New
Tribes Mission is sending its first (English) missionary to Siberia and doubtless there
are many more such ventures that at the present time I am unaware of. Our own Inter-
national Fellowship of Evangelical Students (IFES) has two young people working
among university students in Minsk. Russian Christians in hundreds of towns have
opened their own “Street Libraries’. They lend what books they have been able to get
their hands on to a curious public. I recently had a letter from a young man who was
converted by receiving literature from one such library. There is even a Russian
newspaper for Christians called Protestant which is published monthly in Moscow
but distributed over a wide area. These are just a few of the good things which are
happening at the present time.

Why do we have to be so careful about which books we choose to translate into
Russian?

Because there has been no Christian literature in the Russian language within living
memory the temptation is to think that we know best what is needed. How would we
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react if, for example, a wealthy Korean Christian suddenly appeared in London on his
first visit and informed us that he was about to launch a series of wonderful books that
we needed to read? How could he possibly know the spiritual needs of a land he had
never visited before and how, being a foreigner, could he make such decisions on
behalf of a nation which in every way was quite different to his own? In secular
circles this is called “cultural imperialism’.

EELAC (Eastern European Literature Advisory Committee) have a depth of
experience in this field having recently established indigenous publishing houses in
five former Communist countries. Before proposing any titles for translation they
recommend the following procedures;

1. Visit the country until you are reasonably familiar with its people and
customs.

2. Meet the leaders of the main evangelical groups or churches to discuss
their literature needs.

3. Speak not only to those leaders who understand English, but also, if
possible, to those who do not.

4. Avoid the temptation of only speaking to those groups you know you
will agree with!

5. Ask them to list the ten most urgent spiritual needs of their country.

6. Ask them to select the two most important ones which they would like to
see implemented within the next two years. (Usually in practice — evange-
listic books and those promoting spiritual leadership.)

After examining the information they have received EELAC make recommendations
to the leaders they have met and obtain their agreement before proceeding to the
translation. (This is where Reformed Christians in the West have the opportunity to
make recommendations from the rich heritage they have been bequeathed.) They
request advice as to the most suitable indigenous translators. Because the work of the
translator is of crucial importance EELAC follow certain guide-lines;

1. Match the transiator to the type of book.

2. Ensure he or she is a resident and not an ex-patriate!

3. The translator’s work must be checked for correctness and fluency
purely from the linguistic standpoint. Under no circumstances must the
‘checker’ see the English text. It must be considered solely for the authen-
ticity of the language so that it reads like a Russian book and not like a
translation from a foreign language!

4. The final product must be checked theologically to ensure previous
editing has not altered the meaning of the original text.
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As can be imagined, the present conditions in Russia mean that anyone with enough
money and determination can short-circuit these wise procedures and fly straight to
Moscow, hire professional translators and publish whatever they want! Whether it
will ever be properly distributed or read by Russian Christians is, of course, highly
unlikely. Too many evangelical people seem to be hypnotised by the desire for
instant success and achievement, when a little more thought, research and common
sense would, in the long run, produce the long-lasting results we all want to see.

Can you say something about The Roundwood Trust?

Under the good hand of God, John and Margaret Gudgeon were prompted to begin
visiting Christians in Eastern Europe in 1990. They had already been interested in
literature work here in Britain and their minister, Pastor Ramsbottom of Luton, wrote
books for children. It was decided to translate some of these into Russian and a start
was made with The Miracles of Jesus followed by The Parables of Jesus. Friends in
Russia had publicised the tremendous need there was for children’s literature so the
Gudgeons knew they were answering a genuine cry for help. This was followed by
Christian Doctrines Simply Explained. Originally this too was a children’s book but
it transpired that even adults and new believers in Russia enjoyed it: such is the
spiritual condition of very many believers today. They had established contact with
an unregistered church in Odessa who, in spite of their sufferings at the hands of the
authorities, had printed the Gospel of John on a home-made underground printing
press during the years of persecution. They were keen to open up their own literature
ministry so The Roundwood Trust, as the Gudgeons now called themselves, decided
to support them. A warehouse, bookshop and small-scale printing press were
purchased and are now functioning. About fifteen members of the Odessa church
now work in this literature ministry. At present the Trust has eighteen titles in
Russian and eight in Rumanian, with a further four in Russian and two in Rumanian
in preparation. Some of these books are printed in Singapore for economic reasons
and are shipped straight to Odessa which is a large port on the Black Sea. This avoids
all kinds of problems that are often encountered sending goods overland and through
numerous customs controls. The Trust is keen to provide more doctrinal books and
hopes to co-operate with me concerning such a book which T am preparing at the
present time. One difficulty is that our Russian brethren have strong Arminian views
and have never come across another viewpoint — it is difficult for them therefore to
accept the doctrines of grace. There has been very little if any teaching as we
understand it, so a new type of ministry of the Word is urgently needed. The Trust has
also worked closely with the Trinitarian Bible Society in supplying Russian and
Rumanian Bibles in these two countries. They also co-operate with The Slav Lands
Christian Fellowship in helping Christians in Russia in various ways.

Recently BBC1 showed a 40 minute documentary on Vladimir Zhirinovsky with
the title ‘Call me Hitler’, highlighting the enormous peril such a dictator would
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be to his own country and the world at large. Have you any observations on this?

Some international correspondents have actually said that they think he is mad.
When one listens to him it would not be difficult to come to a similar conclusion.
However, politicians are notorious for their empty rhetoric, playing to the gallery or
simply trying to frighten opponents into modifying their own policies. Politicians out
of office have few luxuries, but one of them is not having to implement the policies
they are trumpeting from the rooftops! The question is simply this: are we to take him
seriously? Does he really believe, for instance, that the elimination of all foreigners
and foreign influence from Russian soil will bring about an economic revolution
which, in ten years, will be the envy of the Western world? Can he be serious? If
however he does succeed Yeltsin as the next president, he is sufficiently xenophobic
and unstable to be a very destabilising influence in world politics. If indeed he does
use the Red Army to repossess the newly independent Republics of the former Soviet
Union he may well find he has a “Yugoslavia’ on his hands. From the Christian
perspective there is also cause for concern. The Orthodox Church believes itself to be
the sole custodian of the true Russian spirit. Pre-1917 they preached that to secede
from their Church was equivalent not only to be an apostate but also to deny one’s
Russian nationality. One became a stateless person by becoming a ‘sectarian’, for
example a Baptist. It is true that in 1905 the Czar proclaimed liberty of conscience,
but the folk-memory lingers on. Zhirinovsky with his ultra-nationalistic policies
would find a willing ally in the Orthodox Church. It would love to banish all foreign
missionaries and so would Zhirinovsky!

I pray daily for God to give peace, wise leadership and a measure of economic
prosperity to the whole of Russia in its widest sense. I pray too for the conversion or
elimination of Zhirinovsky, see 1 Timothy 2:1 and 2.

Why is there a shortage of Bibles in Russia today in view of the millions being
published currently in the West?

Firstly it should be remembered that the population of the former Soviet Union is
approximately 284 million. Although not all of these are Russian they will be
Russian-speaking so the demand for Russian Bibles is considerable. Secondly, I
know from first-hand experience that even in large cities distribution is very poor.
Small towns and villages say that there is simply nothing available — remember the
vast distances and poor communications in this context. Thirdly, from letters
received we know that people in many places hardly have enough money to eat; they
have nothing for clothing so of course cannot afford a Bible even when they are
available. The economic plight of millions is desperate. What suffering the Russian
people have endured throughout their turbulent history! O that it might end! Pray
along the lines Paul recommends in the text quoted above for this troubled land, that
good days and gospel blessing might come from God’s gracious hand.










The friendship of Ryland and Fuller

A later eighteenth-century individual who seems to have fully shared Esther’s
convictions about the vital necessity of good friends was John Ryland, Jr, and it is his
thoughts on the subject that will occupy the rest of this article. From 1781 to 1793,
Ryland was involved in the pastoral leadership of College Lane Baptist Church in
Northampton. In 1793 he was called to be pastor of Broadmead Baptist Church in
Bristol, England, as well as the principal of Bristol Baptist Academy, both positions
being held concurrently. He stayed in these offices till his death in 1825.° Now, all of
the institutions in which Ryland served were part of the Calvinistic Baptist denomi-
nation in Great Britain, the major Baptist grouping of that era. This denomination had
emerged from the womb of Puritanism in the mid-seventeenth century and was dis-
tinguished by a commitment to Calvinism, congregational church government and
believer’s baptism.

Among Ryland’s life-long friends was Andrew Fuller, who was the pastor of
Kettering Baptist Church, Northamptonshire, from 1782 to 1815 and a prolific writer
of theological works. Ryland and Fuller first met in 1778 when both of them were
young men and they were wrestling with a number of extremely important
theological issues. Within a year they were the closest of friends. After Fuller moved
to Kettering in 1782 the two of them had frequent opportunities to talk, to pray and
to spend time together, for Northampton and Kettering are only thirteen miles apart.
Their friendship was to be unbroken for the next thirty-seven years, till Fuller’s death
in 1815. Nine days before he died, Fuller asked one last request of Ryland: would he
preach his funeral sermon? Ryland agreed, though it was no easy task to hold back
his tears as he spoke.” Towards the end of this sermon, Ryland reminisced about the
fact that their friendship had ‘never met with one minute’s interruption, by one
unkind word or thought, of which I have any knowledge’ and that the wound caused
by the loss of ‘this most faithful and judicious friend” was something that would
never be healed in this life."

Friendship: its cost

The year following Fuller’s death, Ryland published a biography of his close friend.
In the introduction, he stated the following about their friendship: ‘Most of our
common acquaintance are well aware that I was his oldest and most intimate friend
and though my removal to Bristol, above twenty years ago, placed us at a distance
from each other, yet constant correspondence was all along maintained; and, to me at
least, it seemed a tedious interval if more than a fortnight elapsed without my
receiving a letter from him.”"

When Ryland moved to Bristol in 1793 he was no longer close enough to his friend
in Kettering for them to meet on a regular basis. The only way that they could keep
their friendship alive and intact was through the medium of the letter. Thus, for more
than twenty years, they faithfully corresponded with one another, and Ryland notes,
if he did not hear from Fuller at least once every two weeks he found it ‘tedious’, that
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is, painful and upsetting.”” Both Ryland and Fuller knew that their friendship was a
fragile treasure, that could be easily lost or neglected in the rush of life if they did not
give it the attention it needed. As Haddon Robinson has recently noted: ‘Even strong
friendships require watering or they shrivel up and blow away.’"

Friendship — warts and all

What had originally attracted Ryland and Fuller to one another was the discovery that
they shared ‘a strong attachment to the same religious principles, a decided aversion
to the same errors, a predilection for the same authors’," in particular, Esther Burr’s
father, Jonathan Edwards. In other words, they had that fundamental aspect of a good
friendship: things in common. But friends are not Siamese twins or clones of one
another. It belongs to the essence of genuine friendships that friends accept one
another for what they are, warts and all.” In the case of Ryland and Fuller their main
difference of opinion revolved around what was an extremely volatile issue among
eighteenth-century English-speaking Baptists: the issue of open and closed
communion, and open and closed membership. In the eighteenth century the vast
majority of pastors and congregations in the Calvinistic Baptist denomination,
including Fuller, adhered to a policy of closed membership — that is, only baptised
believers could become members of their local churches — and closed communion —
that is, only baptised believers could partake of the Lord’s Supper in their meeting-
houses. Ryland, on the other hand was of the conviction that both the Lord’s Supper
and membership in the local church should be open to all Christians, regardless of
whether or not they had been baptised as believers. He was thus committed to a
policy of both open communion and open membership. When Ryland was the pastor
of College Lane in Northampton, for instance, one of the leading deacons of the
church, a certain Thomas Trinder, did not receive believer’s baptism until six years
after he had been appointed deacon.'® Fuller would never have tolerated such a
situation in the church at Kettering. But the two men were secure enough in their
friendship to disagree and not have it destroy their friendship. As Ryland later said on
their difference of opinion: ‘I repeatedly expressed myself more freely and strongly
to him, than I did to any man in England, yet without giving him offence.’"

We are all subject to the temptation to make our views about secondary matters far
more important than they actually are and to squeeze our friends into our own mould
when it comes to these non-essential issues. Fuller and Ryland, on the other hand,
genuinely knew how to give each other space to disagree on what many of their
Baptist acquaintances regarded as an all-essential issue. In so doing they revealed
that they were seeking to shape their friendship along the lines of that old adage: ‘In
things essential, unity; in non-essentials, liberty; in all things, charity.”'*

The one essential friendship

When Fuller lay dying in April, 1815, he was asked if he wanted to see Ryland, his
oldest living friend. His response was terse: ‘He can do me no good.”” His reply
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seems to be an odd statement, lacking in all appreciation for what their friendship had
meant to the two men. But it needs to be understood in context. In his final letter to
Ryland, Fuller began by saying: “We have enjoyed much together, which I hope will
prove an earnest of greater enjoyment in another world. ...[There] I trust we shall
meet, and part no more.”* Clearly his feelings about his friendship with Ryland had
undergone no alteration whatsoever. In the light of his impending death, however,
there was only one friendship which he knew to be needful in that moment: his
friendship with the Triune God — Father, Son and Holy Spirit. As another eighteenth-
century writer, an Anglican rector by the name of James Newton, had written when
faced with the death of his brother: ‘If we have God for our friend, what need we
fear? Nothing, but without his friendship we may be looked on as the most miserable

of men.’”
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