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We maintain firmly that baptism in the Spirit is a conversion experience. The
theme is developed in my article in this issue. While rejecting any quest for post-
conversion Spirit baptism, we strenuously emphasise the need to be filled with the
Spirit, which is expounded in the same article.

Samuel Pearce and our Reformed Baptist Inheritance

Samuel Pearce who died aged 33, belonged to the fraternity of William Carey,
Andrew Fuller and John Sutcliff. Besides being an important part of our history
Pearce’s life is full of instruction. As Michael Haykin shows, Pearce testified to joy
inexpressible in his conversion. It is from his struggles and disappointments, and
ultimately his testimony in death, that we learn the most.

It is vital that we keep track of our legacies. Our heritage is like a garden to be kept
in trim, not forgotten, nor allowed to be over-run by weeds. Compared with the
way in which the publication of the London Baptist Confession in 1689 was com-
memorated at its 300th anniversary, the Presbyterians outstripped the Reformed
Baptist constituency completely in the way they commemorated the Westminster
Assembly in 1993. This is reflected in the beautifully produced Banner of Truth
volume, To Glorify and Enjoy God,” being the substance of papers commemorat-
ing the Westminster Assembly. Our lack of material will be ameliorated by the
soon expected publication of Dr Haykin’s book Knollys, Kiffin and Keach.* Dr
Haykin’s book One Heart and One Soul* provides the broader canvas into which
the life of Samuel Pearce fits.

Footnotes

1. Due to the tendency to inflate statistics in 3. Due to appear shortly as a Carey title,
the USA, T have used an independent published by Reformation Today Trust.
assessment. 4. Michael A G Haykin, One Heart and One

2. Ed J L Carson and D W Hall, To Glorify Soul - John Sutcliff of Olney, his friends and
and Enjoy God - A Commemoration of the his times, E P, Darlington, UK, 1994,
Westminster Assembly, Banner of Truth, pp431.

Edinburgh & Carlisle, PA, 1994, pp338.
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3. Through the use of a catechism, a very successful method of teaching
biblical truths by simple questions and answers.

4. Through Scripture memory and review.

By reading from a good devotional commentary.

6. By reading through solid Christian classics like The Pilgrim’s Progress.
(Make sure your Bibles are in front of you, to explore the scriptural truths
that will jump from every page!)

w

Some fathers may feel inadequate in this area; but where God has given responsi-
bility, he also provides the ability to accomplish. For the father who is truly
committed, where there is a will, there is a way!

Supplication

Supplications are to be offered in Jesus’ name. We are to teach our children to pray
not only by example from the very words we use in our prayers, but also by
supplying them with information to be prayed about. Pray often for the needs of
your family and extended family (especially the unsaved), for the needs of families
in your local congregation, the spiritual needs of our nation, and for the dire needs
of a lost world (both locally and internationally). And the list goes on and on!
Remember that we are teaching our children to take little steps toward God as we
illustrate our own dependence upon him in prayer.

When children see parents who are constantly poring over the Scriptures and going
to God in prayer about everything, parents who have a proper balance between the
enjoyment of legitimate recreation and seeking to conform to everything that
would bring glory to God, those children can be expected to adopt that same
balance. Whatever or whoever is precious to you, the same will be precious to your
children.

Notice this principle that can be drawn from 1 Timothy 4:16 and applied to every
parent:

Pay close attention to yourself and to your teaching; persevere in these
things; for as you do this you will ensure salvation both for yourself and for
those who hear you.

All Scripture quotations are taken from the New American Standard Bible.

This article has been taken from a more detailed booklet with the same title
published by Audubon Press, Box 8055, Laurel, MS 3944 1-8000, USA.







baptised with the Holy Spirit” (Acts 1:5). In the home of Cornelius, Peter saw
the effects of the outpouring of the Spirit and remembered the promise of the
baptism in the Spirit (Acts 11:16). All these references concern the same thing.
The seventh reference (1 Cor 12:13) is cited above. The preposition used in
each and every case is ‘in’: ‘in’ the Spirit (Greek en). En with baptizein never
designates the one who performs the baptism but always the element in which
the one baptised is immersed. This is important because there is no case for
making out that there are two kinds of baptism of the Spirit, one by the Spirit
and the other in the Spirit. English versions translate 1 Corinthians 12:13 by
one Spirit (NIV, RSV, NASB, KIV, NKJV). The Greek is in one Spirit.

In each case Christ is the baptiser, the Holy Spirit is the element, the believers
are the subjects and the outcome is the possession of the gift of the person and

work of the Holy Spirit.

At this point it will help to clarify the three uses of baptism.

1. The baptism of the Holy Spirit

1 The instrument - Christ

1 The subject - believers

iii The element or substance - the Holy Spirit

iv The outcome - believers are assured of the gift of the person and work
of the Holy Spirit.

The fulfilment of the promise of the Spirit is seen in the book of Acts (see
question 3 at end of this article).

2. Baptism into Christ

This is the spiritual baptism described in Romans 6:4-6; Colossians 2:11,12;
Galatians 3:26-4:7 and Ephesians 5:5.

We analyse again as follows:

i The instrument - the Holy Spirit

il The subject - believers

il The element - Christ

v The outcome - union with Christ and union with each other.

We should note that in Romans 6:4-6 comprehensive union with Christ in his
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death, burial and resurrection is stressed. In the parallel passage, Colossians,
‘having been buried with him in baptism’, the new birth (spiritual circumci-
sion) and the believer’s faith are emphasised. The Galatians passage, ‘for all of
you who were baptised into Christ have clothed yourselves with Christ’, con-
centrates on the union of all believers irrespective of race, rank, gender or
employment. The new birth; union with Christ; baptism into him are different
ways of referring to the initiation of salvation. Each carries a different distinct
emphasis.

3. The believer’s baptism in water

i The instrument - the minister

ii The subject - the believer

111 The element - water

v The outcome - confirmation of union with Christ, union with the

Trinity, the washing away of sin, and walking in newness of life.

Examples: The 3,000 on the day of Pentecost; the converts at Samaria, the
eunuch; Saul of Tarsus; the households of Lydia, the Philippian gaoler and
Crispus; the disciples at Ephesus and many Corinthians. In every case the
emphasis is on faith.

The baptismal formula given by Jesus in the Great Commission (Matt 28:19)
tells us that baptism into Christ is, at the same time, baptism into union with the
Father and the Holy Spirit.

What is it to drink the Spirit?

And we were all given the one Spirit to drink.

The twin aorist verbs refer to the simultaneous events of baptism in the Spirit
and drinking the Spirit. This refers to the initial giving of the Holy Spirit to
indwell our lives. To drink of the Spirit is to be filled with the life of God. The
giving of the Spirit is the fulfilment of the promise of Jesus:

On the last and greatest day of the Feast, Jesus stood and said in a loud voice,
‘If anyone is thirsty, let him come to me and drink. Whoever believes in me, as
the Scripture has said, streams of living water will flow from within him.” By
this he meant the Spirit, whom those who believed were later to receive.

To drink this life of the Spirit is to enjoy eternal life. It is described as fulness
of life (John 10:10). This life is like a well springing up in the heart like that
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stream described in Ezekiel 47:1-11, water bringing healing and fruitfulness
wherever it flows. The waters are restorative and they fertilise the barren
spaces. To drink of the Spirit is to experience irrepressible joy and inexpress-
ible gladness. To have been blind but now to have sight is an experience of
sheer elation. To have been deaf but now to understand and enjoy the truth is
to experience delight. To have lived in darkness but now to be blessed with
light is to know exultation. The joy that comes from drinking the Spirit brings
strength. Feeble hands are strengthened, weak knees are made strong. The joy
of the Lord is our strength (Neh 8:10).

This joy has its inception in the discovery of the kingdom of heaven as
described in the ‘Gem’ parables of the Treasure and the Pearl.

The kingdom of heaven is like a treasure hidden in the field which a man found
and hid; and carried away by his joy he goes and sells absolutely everything
he has and buys that field.

Again the kingdom of heaven is like a businessman seeking beautiful pearls;
and when he found the one particular pearl of immense worth he went out and
sold absolutely everything he had and bought it (Matt 13:44-46; F D Bruner’s
translation of the Greek text in his commentary on Maithew, Word
Publishing).

The main point in both these parables is the joy of the gospel. Both men are
carried away by joy (apo tes charas autou). The discovery fills the horizon of the
farmer and the businessman. They both sell absolutely everything they have. The
discovery represents the gospel which is of inestimable value. To enter into the
blessings of the gospel is to drink the Spirit. Here is the key to understanding the
greatest sacrifices made by missionaries. They have discovered the treasure that
is Christ. Having been baptised into him they have drunk the Spirit and found
that this life is the only life, as Paul testifies, ‘I consider everything a loss
compared to the surpassing greatness of knowing Christ Jesus my Lord, for
whose sake I have lost all things” (Phil 3:8).

A word of caution is needed because there are many believers who cannot say
that their conversion was accompanied with exultant feelings. Many have
come with a struggle and with doubt. But nevertheless the Holy Spirit enables
them to live for Christ. Some lack assurance and are troubled by falling short,
for example, of the expressions of Paul in Romans 8:15,16. Some feel they live
more in character with Romans 7 than Romans 8. But it is not a case of one or
the other. All believers know what it is to experience fluctuations: spiritual ups
and downs. Allowance must be made for diversity of experience.
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What is it to be filled with the Holy Spirit?

The baptism of the Spirit is initiatory. It occurs once and for all. Filling with
the Spirit is repeated. Filling with the Spirit is for all Christians at all times.

The main objection to Reformed teaching on the subject of the baptism of the
Holy Spirit in the minds of Pentecostal believers is that it negates the idea of
power and spiritual experience. It is important therefore to observe what the
New Testament teaches concerning the all-round work of the Holy Spirit and
particularly what it declares about the fulness of the Spirit.

Being filled with the Spirit or the idea of the fulness of the Spirit is employed
in two ways. The first refers to the general demeanour or character of a person.
The perfect exemplar of this is Jesus himself. Luke tells us that Jesus was full
of the Holy Spirit (Luke 4:1). Stephen the martyr was filled with the Holy
Spirit and shone with the character of Christ as he preached and as he died.
This disposition of power to triumph over death and rise above the greatest
enemy of all is illustrated over and over again by the martyrs. For instance
John Bradford in the face of being burned alive at the stake turned to the young
man (only nineteen years old) sentenced to die alongside him, and said, “Be of
good comfort, brother, we shall have a merry supper with the Lord this night!”

John the Baptist was filled with the Holy Spirit from his mother’s womb which
points to the marvellous power of his life, preaching and fearless witness
which resulted in his martyrdom. It was required of the seven deacons chosen
by the congregation in Jerusalem that they have a disposition which was in
accord with ‘being full of the Spirit and wisdom’ (Acts 6:3). Barnabas was
described as ‘a good man, full of the Holy Spirit and faith’ a man used in the
ministry for the text adds, ‘a great number of people were brought to the Lord’
(Acts 11:24).

The second way in which we understand the fulness of the Spirit has to do with
special occasions or special works. Elizabeth and Zecharias (Luke 1:41, 67)
were filled with the Holy Spirit so that they might prophesy and speak the very
words of God. Reported in Acts 4:31 is the fact that, ‘After they prayed, the
place where they were meeting was shaken. And they were all filled with the
Holy Spirit and spoke the word of God boldly.” This was different to Pentecost
because Pentecost was characterised by a unique combination of phenomena.
There is nothing to preclude similar happenings to that described in Acts 4:31
today. Indeed instances of power imparted and special enablings adorn revival
literature. The extensive Moravian missionary enterprise is traced back to an
outpouring of the Holy Spirit in Herrnhut in Saxony (see article by Prof
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Haykin, R7'150). Another instance is recorded in the ministry of Presbyterian
minister John Girardeau in South Carolina. During the period of the 1859
revival during times specially set apart for prayer for revival the Holy Spirit
fell on him and on his congregation. This marked the beginning of an eight
week revival.'

An instance in which the apostle was filled with the Spirit is recorded in Acts
13:9, “Then Saul, who was called Paul, filled with the Holy Spirit looked
straight at Elymas and said, You are a child of the devil and an enemy of
everything that is right!” Paul was empowered in this instance to face up to the
unpleasant task of denouncing a deceitful man.

We must not confine the fulness of the Spirit with extraordinary efforts. The
fulness of the Spirit has to do with the mundane and ordinary. We need to be
filled with the Spirit when we have to plod and when we have to bear reproach
or misunderstanding. We need to emphasise more the filling of the Spirit for
endurance of hardship and perseverance in severe and painful trials. To bear
suffering with joy and patience glorifies God. Pioneer missionary Adoniram
Judson and his wife Ann exemplified the filling of the Spirit in the patient
endurance of the most severe tribulations. The same can be said of the
Moravian missionaries.

Paul says, ‘Do not get drunk on wine, which leads to debauchery. Instead be
filled with the Spirit’ (Eph 5:18). This exhortation seems strange since it is not
the habit of those in Christ to be drunk with alcohol. The overall context
suggests that the reference is to the former habits of many in the church at
Ephesus. But more, it is suggestive of dominion. With alcohol a mindless,
hedonistic power takes control. By way of complete contrast, the Holy Spirit
takes control of the Christian and has dominion over all his faculties and
especially giving him self-control.

Paul goes on to suggest that being filled with the Spirit is evidenced by mutual
edification in worship, especially in singing. To be filled with the Spirit is
evidenced too when we are thankful and when we gladly and patiently submit
to each other in our responsibilities in the church and in the home.

1. For a full description of this event see Let’s Pray for Global Revival obtainable from Chapel
Library, 2603 West Wright Street, Pensacola FL 32505, USA.

12




Questions
1. How do the New Testament epistles interpret the baptism of the Spirit?

As we have seen, 1 Corinthians 12:13 states categorically that all believers are
baptised in the Spirit and are partakers of the Holy Spirit. Hence Paul declares, ‘If
anyone is in Christ, he is a new creation; the old has gone, the new has come!” (2
Cor 5:17). Similarly Paul describes believers as ‘God’s workman-ship, created in
Christ Jesus to do good works, which God prepared in advance for us to do’ (Eph
2:10). When I was baptised into Christ and joined to him, at that very moment, I
was created anew.

Spiritual union with Christ is the outcome of the baptism of the Holy Spirit. That
union represents unity in his death, burial and resurrection, and as a result brings
the remission of sin. Union with Christ means that we have his righteousness on
which basis the Father justifies us. Union with Christ means that we are united to
him in his present life-giving power so that we derive from him all we need for the
work of progressive sanctification.

Romans 8:1-27 describes life lived in the Spirit. Three main areas of the Spirit’s
work are outlined; enablement to mortify sin; a direct work of assurance; and
enablement to pray in adverse circumstances.

Chronic problems existed in the church at Corinth yet at no point is a special
experience suggested as an answer. Rather each problem is addressed specifically
and in the second letter the Corinthians are reminded of their resources in Christ:
‘Now it is God who makes both us and you stand firm in Christ. He anointed us, set
his seal of ownership on us, and put his Spirit in our hearts as a deposit, guarantee-
ing what is to come’ (2 Cor 1:21).

Peter in his second letter exhorts believers to add to their faith: goodness,
knowledge, self-control, perseverance, godliness, brotherly kindness, love (2 Peter
1:5-8). If a second experience were essential he surely would mention this but he
does not.

2. What about special experiences?

The experience of love, joy and peace are referred to as the norm (Rom 5; 1 Pet
1:8). In contrast the apostle Paul testifies to the extraordinary: he was caught up to
the third heaven (2 Cor 12:2). Yet he was determined to boast, not in special
experiences, but rather in his weakness (2 Cor 12:5,9).

Christians sometimes leap forward in their experience because they discover the
power of truth. It may be the sheer wonder of sovereign grace: why me? Or it may
be the sheer joy of a free justification. It may be the experience in a powerful way
of God’s presence in tribulation. God meets us in our need. We are always
exhorted in Scripture to seek Aim, not an experience per se.
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Experience certainly was involved in Pentecost. The disciples were wonderfully
empowered. Yet reference is never made to Pentecost in experimental terms.
Certainly, the Samaritans, the members of Cornelius’ household, and the twelve
men at Ephesus would remember vividly the day the Holy Spirit came upon them.
We must not neglect the experimental dimensions of these momentous events. At
the same time we must hold fast to the way in which the apostles themselves
understood and interpreted these historic events.

3. What about the four instances reported in Acts?

It 1s important to view the events from the position of a first-century Jewish
believer rather than as a 20th-century believer conditioned by familiarity with
current Pentecostal practice.

When the gospel was preached at Samaria by Philip, the apostles Peter and John
went to see the work. They laid their hands on the Samaritan believers and they
received the Holy Spirit. There was a cleavage between the Jews and the
Samaritans and it was essential that there be proof of the inclusion of the
Samaritans in the body of Christ. Similarly with the household of Cornelius it was
vital that there be proof of their inclusion as Gentiles. That is precisely how Peter
argued the case before the apostles in Jerusalem (Acts 11:18). It ended the
objections and they praised God that he had given repentance to the Gentiles. They
did not respond by saying, “Wow! That was a great experience!” Likewise at the
Council of Jerusalem, Peter defended the inclusion of the Gentiles on account of
the Holy Spirit being given to them. He equated the giving of the Spirit with purifi-
cation of their hearts by faith (Acts 15:9). He did not boast about Cornelius having
a wonderful mystical experience. Finally in the instance of the twelve very
ignorant seekers described in Acts 19:1-7, the issue of their receiving the Holy
Spirit and of the Trinity was settled when they were converted.

4. How do we receive the Holy Spirit?

We receive the Holy Spirit in the same way as we receive Christ, that is by faith.
Hence Paul writing to the Galatians asks, ‘Did you receive the Spirit by observing
the law, or by believing what you heard?” We do not receive the Spirit by tarrying
meetings, or by laying on of hands, or by attempts to create emotional experience.
At Pentecost the gift of the Holy Spirit was promised to those who repented and
believed (Acts 2:38).

5. How do we know that we have the baptism of the Spirit?
We know that we have been baptised in the Spirit because he, the Spirit, indwells
us. ‘And this is how we know that he lives in us: We know it by the Spirit he gave

us’ (1 John 3:24).
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To have the gift of the person of the Holy Spirit in the entirety of his divine character
is immense. He who has baptised us into Christ and into the body of the Church now
embraces every part of our affections and of our minds. He convicts of sin, he
empowers to mortify that sin, he teaches us, guides us and comforts us. He makes
us fruitful with the marks of love, joy, peace, patience, faithfulness and gentleness.

Consider the glory of this divine person who indwells our hearts. Consider the
immensity of that comfort which is ours through his ministry in our times of
tribulation and ultimately in the last great struggle when we have to cross the river
Jordan. The emblems of the Spirit remind us of his power and beauty. He is the
dove of peace, he is the wind that resurrects to life, he is the oil that heals, he is the
water of life. He has set his seal of ownership upon us.

There is no restraint as far as he is concerned. We are urged to be filled with the
Spirit. We must not grieve him. He lives in us. Paul prays ‘that you may be filled
to the measure of all the fulness of God’ (Eph 3:19).

6. Was Pentecost a revival?

About 9:00 am on the Lord’s Day, Pentecost, fifty days after the Passover, the age
of the Spirit was ushered in. The Old had passed. The New had come. From the
messianic promises given in the Old Testament we discern that this age of the
Spirit is to be an age when the Holy Spirit is poured out, not only initially but over
and over again in different nations and at different times.

Special note must be made of power. Jesus promised, “You will receive power
when the Holy Spirit comes on you.” That power of the Spirit was shown in
boldness, clarity and authority in preaching. The disciples were given power to
witness fearlessly to the truth about Jesus.

That power has been given over and over again in the history of the Church but
especially in times of revival. The book of Acts is a book describing the acts of the
Holy Spirit. Today we have a library of books which document outpourings of the
Holy Spirit in revival. There have been times of spiritual awakening when Christ
has been preached and multitudes brought to repentance and faith. Pentecost was
unique in many ways. It was the first revival. Countless revivals have followed
since then.

Conclusion

The experience of conversion described in various ways in the New Testament is
consistently magnified and urged as the stupendous work of grace upon which all
believers are to build. No post-conversion experience is suggested, commended,
held out or commanded in the New Testament. No single crisis experience is
promised, nor commended as something to seek. Rather believers are directed to
draw on all the advantages of union with the Trinity.







Despite a good upbringing by his godly father, William Pearce and an
equally devout grandfather - his mother died when he was but an infant - it
was not until 1782, his sixteenth year, that he experienced the joys of
conversion. According to Pearce’s own testimony, after his conversion he
was especially conscious of the Spirit’s witness within his heart that he was
a child of God and of being ‘filled with peace and joy unspeakable’. A year
or so later, on the day when he celebrated his seventeenth birthday, he was
baptised and joined the Plymouth congregation in which he had been raised.
It was not long after his baptism that the church perceived that Pearce had
been endowed with definite gifts that marked him out as one called to
pastoral ministry. So, in November of 1785, when he was only nineteen
years of age and serving as an apprentice to his father who was a
silversmith, Pearce received a call from the church to enter into the ministry
of the Word.

The church recommended that Pearce first pursue a course of study at the
Bristol Baptist Academy. From August 1786 to May 1789 Pearce thus
studied at what was then the sole Baptist institution in Great Britain for the
training of ministers for the Calvinistic Baptist denomination. The benefits
afforded by this period of study were ones for which Pearce was ever
grateful. There was, for example, the privilege of studying under Caleb
Evans (1737-1791), the Principal of the Academy, and Robert Hall, Jr
(1764-1831) - the former a key figure in the late eighteenth-century
Calvinistic Baptist community and the latter a reputed genius and one who
was destined to become one of the great preachers of the early decades of
the next century. Then there were the opportunities for the students to
preach and try their wings, as it were. A number of years later Pearce
recalled one occasion when he went to preach among the colliers of
Coleford, Gloucestershire. Standing on a three-legged stool in a hut, he
directed thirty or forty of these miners to ‘the Lamb of God which taketh
away the sin of the world’. ‘Such an unction from above’ attended his
preaching that day that the entirety of his hearers were melted into tears
and he too, weeping among them, ‘could scarcely speak . . . for interrupt-
ing sighs and sobs’. Finally, there was the rich fellowship to be enjoyed
with fellow students. Among the latter, one in particular became a very
close friend, William Steadman (1764-1837), later to play a central role in
Baptist renewal in the north of England.

Cannon Street Baptist Church, Birmingham, 1789-1799

Early in 1789 Pearce received and accepted a call to serve for a year’s
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probation as the pastor of Cannon Street Baptist Church in Birmingham.
He had supplied the Birmingham pulpit the previous summer as well as
over the Christmas vacation. Impressed by Pearce’s evangelistic zeal - a
number were saved on both occasions - along with his ability to edify
God’s people, the church sent their request to him in early February 1789.
Five weeks later Pearce wrote back consenting to their request, and by
June, his studies finished, he was with them. The following year he was
formally cealled to be the pastor of what would turn out to be his only
pastoral charge. In his letter of acceptance, written on 18 July 1790, he told
the Birmingham Baptists that he hoped the union between pastor and
church would be for God’s glory, for the good of precious souls, for their
prosperity as a church, and for his prosperity as their minister. It is
noteworthy that he placed God’s glory in first place. If there was any
concern that set the fundamental tone for his ministry it was this desire to
see God glorified in his life and labours.

His ministry at Cannon Street occupied ten all-too-brief years, yet they
were ones of great fruitfulness. No less than 335 individuals were baptised
during his ministry and received into the membership of Cannon Street.
This figure does not include those converted under his preaching who, for
one reason or another, did not join themselves to the Birmingham cause. A
Sunday School was started in 1795 and soon grew to the point that some
1200 scholars were enrolled in it.

At the hea of his preaching and spirituality was that key-note of evangel-
icalism, the mercy of God displayed in the cross of Christ. Writing one
Sunday afternoon to William Summers, a friend then residing in London,
Pearce told him that he had for his sermon that evening ‘the best subject of
all in the Bible, Ephesians 1.7 - Redemption! how welcome to the captive!
Forgiveness! how delightful to the guilty! Grace! how pleasant to the heart
of a saved sinner!” Christ’s atoning death for sinners, he went on to say, is
‘the leading truth inthe N T .. . a doctrine I cannot but venerate; and to the
Author of such a redemption my whole soul labours to exhaust itself in
praise.” And in his final lett  to his congregation, written on 31 May 1799,
he reminded them that the gospel which he had preached among them for
ten years and in which he urged them to stand fast was ‘the gospel of the
grace of God; the gospel of free, full, everlasting salvation, founded on the
sufferings and death of God manifest in the flesh’.

A great support to Pearce throughout his pastorate at Cannon Street was his
closest friend, his wife Sarah. A third-generation Baptist, Sarah had met
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Pearce soon after his arrival in Birmingham, and they were married on 2
February 1791. Pearce’s love for his wife clearly deepened with the passing
of the years. Three and a half years after their marriage, he wrote to her from
Plymouth: ‘O, my Sarah, had I as much proof of my love to Christ as I have
of my love to you, I should prize it above rubies.” And when Pearce was
away from his wife the following year, 1795, on a preaching trip in London,
he wrote to tell her that ‘every day improves not only my tenderness but my
esteem for you’. In another letter written a few days before this one, he
called her ‘the dearest of women - my invaluable Sarah’.

‘An instrument of establishing the empire of my dear Lord’

One leading characteristic of Pearce’s spirituality has already been noted,
namely, its crucicentrism. ‘Christ crucified’, his good friend Andrew Fuller
(1754-1815) wrote of him, ‘was his darling theme, from first to last.” A
second prominent feature of his spirituality was a passion for the salvation of
his fellow human beings. This passion is strikingly revealed in an incident
that took place when he was asked to preach at the opening of a Baptist
meeting-house in Guilsborough, Northamptonshire, in May 1794. Pearce
had spoken in the morning on Psalm 76:10 ‘Surely the wrath of man shall
praise thee: the remainder of wrath shalt thou restrain’. Later that day, during
the midday meal, it was quite evident from the conversation that was going
on at the dinner tables that Pearce’s sermon had been warmly appreciated. It
was thus no surprise when Pearce was asked if he would be willing to preach
again the following morning. ‘If you will find a congregation,” Pearce
responded, ‘I will find a sermon.” It was agreed to have the sermon at 5 am
so that a number of farm labourers could come who wanted to hear Pearce
preach and who would have to be at their tasks early in the morning.

After Pearce had preached the second time, and he was sitting at breakfast
with a few others, including Andrew Fuller, the latter remarked to Pearce
how pleased he had been with the content of his friend’s sermon. But, he
went on to say, it seemed to him that Pearce’s sermon was poorly structured.
‘I thought,” Fuller told his friend, ‘you did not seem to close when you had
really finished. I wondered that, contrary to what is usual with you, you
seemed, as it were, to begin again at the end - how was it?’ Pearce’s
response was terse: ‘It was so; but [ had my reason.” “Well then, come, let us
have it,” Fuller jovially responded. Pearce was quite reluctant to divulge the
reason, but after a further entreaty from Fuller, he consented and said:

“Well, my brother, you shall have the secret, if it must be so. Just at the
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moment [ was about to resume my seat, thinking I had finished, the door
opened, and I saw a poor man enter, of the working class; and from the
sweat on his brow, and the symptoms of his fatigue, I conjectured that he
had walked some miles to this early service, but that he had been unable to
reach the place till the close. A momentary thought glanced through my
mind - here may be a man who never heard the gospel, or it may be he is
one that regards it as a feast of fat things; in either case, the effort on his
part demands one on mine. So with the hope of doing him good, I resolved
at once to forget all else, and, in despite of criticism, and the apprchension
of being thought tedious, to give him a quarter of an hour.’

As Fuller and the others present at the breakfast table listened to this simple
explanation, they were deeply impressed by Pearce’s evident love for
souls. Not afraid to appear as one lacking in homiletical skill, especially in
the eyes of his fellow pastors, Pearce’s zeal for the spiritual health of all his
hearers had led him to minister as best he could to this ‘poor man’ who had
arrived late.

Given his ardour for the advance of the gospel it is only to be expected that
Pearce would be vitally involved in the formation in 1792 of what would
eventually be termed the Baptist Missionary Society, the womb of the
modern missionary movement. In fact, by 1794 Pearce was so deeply
gripped by the cause of missions that he had arrived at the conviction that
he should offer his services to the Society and go out to India to join the
first missionary team the Society had sent out, namely, William Carey
(1761-1834), John Thomas (1757-1801), and their respective families. For
an entire month preceding the meeting of the Society’s administrative
committee at which Pearce’s offer would be evaluated, the Birmingham
Baptist set apart one day in every week to secret prayer and fasting for
direction. He also kept a diary of his experiences during this period, which
Fuller later inserted verbatim into his Memoirs of Pearce and which
admirably displays what Fuller described as his friend’s ‘singular submis-
siveness to the will of God’.

During one of these days of prayer, fasting and seeking God’s face, Pearce
recorded how God met with him in a remarkable way. Pearce had begun
the day with ‘solemn prayer for the assistance of the Holy Spirit’ so that he
might ‘enjoy the spirit and power of prayer’, have his ‘personal religion
improved, and his public steps directed’. He proceeded to read a portion of
Jonathan Edwards’ life of the American missionary David Brainerd (1718-
1747), a book that quickened the zeal of many of Pearce’s generation, and
to peruse 2 Corinthians 2-6. Afterwards he went to prayer, but, he recorded,
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his heart was hard and ‘all was dullness’, and he feared that somehow he
had offended God.

Suddenly, Pearce wrote, ‘it pleased God to smite the rock with the rod of
his Spirit, and immediately the waters began to flow.” Likening the frame
of his heart to the rock in the desert that Moses struck with his rod in order
to bring forth water from it (see Exodus 17:1-6), Pearce had found himself
unable to generate any profound warmth for God and his dear cause. God,
as it were, had to come by his Spirit, ‘touch’ Pearce’s heart and so quicken
his affections. He was overwhelmed, he wrote, by ‘a heavenly glorious
melting power’. He saw afresh the love of a crucified Redeemer and ‘the
attractions of his cross’. He felt ‘like Mary [Magdalene] at the master’s feet
weeping, for tenderness of soul; like a little child, for submission to my
heavenly father’s will’. The need to take the gospel to those who had never
heard it gripped him anew ‘with an irresistible drawing of soul” and, in his
own words, ‘compelled me to vow that I would, by his leave, serve him
among the heathen’. As he wrote later in his diary:

‘If ever in my life T knew any thing of the influences of the Holy Spirit, 1 did at
this time. I was swallowed up in God. Hunger, fulness, cold, heat, friends and
enemies, all seemed nothing before God. I was in a new world. All was
delightful; for Christ was all, and in all. Many times I concluded prayer, but
when rising from my knees, communion with God was so desirable, that I was
sweetly drawn to it again and again, till my . . . strength was almost exhausted.’

The decision of the Society as to Pearce’s status was ultimately a negative
one. Rightly or wrongly, when the executive committee of the Society met
at Roade, Northamptonshire, on 12 November, it was of the opinion that
Pearce could best serve the cause of missions at home in England. Pearce’s
response to this decision is best seen in extracts from two letters. The first,
written to his wife Sarah the day after he received the decision, stated: ‘I am
disappointed, but not dismayed. I ever wish to make my Saviour’s will my
own.” The second, sent to William Carey over four months later, contains a
similar desire to submit to the perfectly good and sovereign will of God:

‘Instead of a letter, you perhaps expected to have seen the writer; and had
the will of God been so, he would by this time have been on his way to
Mudnabatty: but it is not in man that walketh to direct his steps. Full of
hope and expectation as I was, when I wrote you last, that I should be
honoured with a mission to the poor heathen, and be an instrument of
establishing the empire of my dear Lord in India, I must submit now to
stand still, and see the salvation of God.’
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Pearce then told Carey some of the details of the November meeting at
which the Society executive had made their decision regarding his going
overseas.

‘I shall ever love my dear brethren the more for the tenderness with which
they treated me, and the solemn prayer they repeatedly put up to God for
me. At last, I withdrew for them to decide, and whilst I was apart from
them, and engaged in prayer for divine direction, I felt all anxiety forsake
me, and an entire resignation of will to the will of God, be it what it would,
together with a satisfaction that so much praying breath would not be lost;
but that He who hath promised to be found of all that seek him, would
assuredly direct the hearts of my brethren to that which was most pleasing
to himself, and most suitable to the interests of his kingdom in the world.
Between two and three hours were they deliberating after which time a
paper was put into my hands, of which the following is a copy’:

‘The brethren at this meeting are fully satisfied of the fitness of brother
Plearce]’s qualifications, and greatly approve of the disinterestedness of
his motives and the ardour of his mind. But another Missionary not having
been requested, and not being in our view immediately necessary, and
brother Plearce] occupying already a post very important to the prosperity
of the Mission itself, we are unanimously of opinion that at present,
however, he should continue in the situation which he now occupies.’

In response to this decision, which dashed some of Pearce’s deepest
longings, he was, he said, ‘enabled cheerfully to reply, “The will of the
Lord be done”; and receiving this answer as the voice of God, I have, for
the most part, been easy since, though not without occasional pantings of
spirit after the publishing of the gospel to the Pagans.’

In the five remaining years of Pearce’s earthly life, he expended much of
his energy in raising support for the cause of foreign missions. For
instance, Pearce was the preacher at the meeting which saw William Ward
(1769-1823) - later to be one of the most invaluable of Carey’s co-workers
in India - accepted as a missionary with the Baptist Missionary Society.
Those attending the meeting, which took place at Kettering on 16 October
1798, were deeply stirred by Pearce’s passion and concern for the advance
of the gospel. He preached ‘like an Apostle’, Fuller later wrote to Carey.
And when Ward wrote to Carey, he told his future colleague that Pearce,
‘set the whole meeting in a flame. Had missionaries been needed, we might
have had a cargo immediately.’
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Returning back to Birmingham from this meeting Pearce was caught in a
heavy downpour of rain, drenched to the skin, and subsequently developed
a severe chill. Neglecting to rest and foolishly thinking what he called
‘pulpit sweats’ would effect a cure, he continued a rigorous schedule of
preaching at Cannon Street as well as in outlying villages around
Birmingham. His lungs became so inflamed that Pearce was necessitated to
ask Ward to supply the Cannon Street pulpit for a few months during the
winter of 1798-1799. '

By mid-December, 1798, Pearce could not converse for more than a few
minutes without losing his breath. Yet still he was thinking of the salvation
of the lost. Writing to Carey around this time, he told him of a plan to take
the gospel to France that he had been mulling over in his mind. At that time
England and France were locked in a titanic war that would last into the
middle of the second decade of the next century. ‘I have been endeavour-
ing for some years’, he told Carey, ‘to get five of our Ministers to agree that
they will apply themselves to the French language . . . then we [for he was
obviously intending to be one of the five] might spend two months
annually in that Country, and at least satisfy ourselves that Christianity was
not Jost in France for want of a fair experiment in its favour: and who can
tell what God might do!” God would use British evangelicals, notably
Pearce’s Baptist contemporary Robert Haldane (1764-1842), to take the
gospel to Francophiles on the Continent when peace eventually came, but
Pearce’s anointed preaching would play no part in that great work. Yet his
ardent prayers on behalf of the French could not have been without some
effect. As Pearce had noted in 1794, ‘praying breath’ is never lost.

By the spring of 1799 Pearce was desperately ill with pulmonary tubercu-
losis and dying. Leaving his wife and family - he and Sarah had five
children by this time - he went to the south of England from April to July
in the hope that rest there might effect a cure. Being away from his wife
and children, though, only aggravated his suffering. Writing to Sarah - ‘the
dear object of my tenderest, my warmest love’ - from Plymouth, he
requested her to ‘write me as soon as you receive this’ and signed it, ‘ever,
ever, ever, wholly yours’. Three weeks later when he wrote, he sent Sarah
‘a thousand and 10 thousand thousand embraces’ and then poignantly
added, ‘May the Lord hear our daily prayers for each other!’

Sarah and the children had gone to stay with her family in Alcester, twenty
miles or so from Birmingham. But by mid-May Sarah could no longer bear
being absent from her beloved. Leaving their children with Birmingham
friends, she headed south in mid-May, where she stayed with her husband
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Editorial comment on current literature on feminism (see p. 33)

Those who accept the ‘traditional’ teaching concerning women in the church may
well be tempted to pass over the debate provoked by feminism. This would be a
grave error. The ‘evangelical feminist’ position is not only reflected in those
churches which ordain women to the ministry, but also, insidiously, in the
increasing acceptance among many Christians of the idea of marriage as a ‘totally
equal’ (ie, undifferentiated) partnership. This is of course only a reflection of what
is going on in society around us, but it has implications for all in our churches.

When the Biblical texts regarding headship and submission are seen as utterly
unpalatable, then evangelicals (unlike liberals) cannot simply dismiss them. Instead
they have to resort to all manner of elaborate ‘get outs’ to explain them away. But
when the ‘plain sense’ of Scripture is no longer allowed, confidence in the Word of
God is severely dented. For that reason it is vital that we are aware of the best of the
literature available to counter the increasing popularity of ‘evangelical feminist’
teaching. In the new book responding to ‘evangelical feminism’ published by Day
One publications (for details see p. 34), Stephen Rees contributes an excellent
chapter entitled ‘How feminism effects your theology’. In it he demonstrates that
‘when worked out consistently, it subverts the biblical doctrine of the Trinity; it
undermines the twin pillars of evangelical doctrine — our fall in Adam and our
redemption in Christ; and that in the end, it destroys the whole fabric of the Bible
story’ (pp. 153-4). We ignore this debate at our peril.

until the couple slowly made their way home to Birmingham in mid-July.
By his time Samuel’s voice was so far gone that he could not even whisper
without pain in his lungs. s suffering, though, seemed to act like a
refiner’s fire to draw him closer to Christ. ‘Blessed be his dear name,” he
said not long before his dez , ‘who shed his blood for me . . . Now I see
the value of the religion of the cross. It is a religion for a dying
sinner . . . Yes, I taste its sweetness, and enjoy its fulness, with all the
gloom of a dying-bed before me; and far rather would 1 be the poor
emaciated and emaciating creature that I am, than be an emperor with
every earthly good about him, but without a God.’

He fell asleep in Christ on Thursday 10 October 1799. William Ward, who
had been profoundly influenced by Pearce’s zeal and spirituality, well
summed up his character when he wrote not long before the latter’s death:
‘Oh, how does personal religion shine in Pearce! What a soul! What ardour
for the glory of God! . . . you see in him a mind wholly given up to God; a
sacred lustre shines in his conversation: always tranquil, always cheerful
... T have seen more of God in him than in any other person I ever met.’

Note: Extensive references to source materials have been omitted. These
are obtainable on request.
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passed out then, just as the booklet described; I remember it well. But
something else came to mind. The device had failed. Down the ramp came a
blind man. Roberts questioned him and found that he was a pastor from
Indiana who was completely blind in both eyes. What happened next? Roberts
said, “All I feel led to do for you tonight, brother, is to pray for your ministry.”
He did so, and the man continued down the ramp as blind as when he came.

I had another pertinent experience in 1955. I was travelling with a friend, Bill
Yoder (later to have a drug ministry called ‘Yeldall Manor’ in Reading,
England), to help him raise missionary support. As we drove out of South
Bend, Indiana, we saw a huge gospel tent advertising a healing crusade. The
evangelist, whose name has now slipped from memory, was one of the best
known healers of the day. The thing that caught my eye, however, was an
announcement that Nolan Golden would be singing in that meeting. Nolan was
an acquaintance of mine, so I suggested that, since the meeting was over, we
find him and go out together to a meal. We did so and he brought along the
healer’s song-leader, a young man who had been with the evangelist for two or
three months. During that time he would have seen more than a thousand
people prayed for, to be healed. Imagine my surprise, then, when it became
apparent that this young man was not sure he had ever seen anyone healed! Did
he suffer from lack of faith, sitting there on the platform night after night? You
may judge for yourself, but I could not bring myself to believe that was the
whole explanation. His experience was too much like my own.

Moving forward a number of years, we come to a time when Derek Prince
came to Cincinnati. Again I was able to get a seat near the front to watch all
that happened. During the first part of the service, for one hour and twenty
minutes, Prince gave us a survey of Romans 1 - 8. Though I could not agree
with all he said on Romans 8, on the whole he did a masterly job and kept the
respectful attention of all of us. He had a reputation as a good exegete and he
lived up to it that night.

When he closed his message, Prince announced that he would now pray for the
sick. He added that the Lord had given him a special ability in praying for
people with two types of handicap, those with curvature of the spine and those
who had one limb longer than the other. Either of these, 1 thought (in what
proved to be my naiveté!), would offer a conclusive test of Prince’s power in
prayer. What I had not reckoned on was the large number of people who had
one leg a few millimetres longer than the other. Most of them were women and
it seemed that they all wanted to be prayed for. I mention that they were
women because Prince said something that I would not have believed if I had
not heard it with my own ears. He claimed that if any woman felt that she was
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already too tall, he could shorten one leg instead of lengthening the other!
Having made this astounding announcement, he formed two healing lines at
two ends of the platform and set to work, alternately moving across the front of
the auditorium and praying for one person from each line.

I will never forget that night for three reasons. First, and least significant, I had
a hard-of-hearing friend who claimed to be healed that night. With motives
less than pure, no doubt, [ had a mutual acquaintance test this ‘healing’ by
walking up behind her at the church they attended and speaking in a normal
voice. The result? Our mutual friend reported, “She’s just as hard of hearing as
ever!”

Second, and more important, was the way Prince conducted himself in dealing
with the large number of women who came to have legs lengthened. He simply
grasped both their ankles as they sat on a chair and massaged them while he
asked if they could feel their legs lengthening. It was not an edifying scene.
More than that there was no way for the audience to make a judgment about
these supposed lengthenings. When he first announced this I had imagined a
leg six inches or so longer than its mate. That would have been a test; this
meant nothing.

But the third thing that happened that night proved beyond doubt the value of
these ‘gifts’. While Prince was busy with the line that formed at the right of the
platform, and consequently had his back turned to the line at the left, someone
brought an elderly lady in a wheelchair to the front of the left line. She was
terribly twisted by curvature of the spine, one of the ‘specialities’ that the
healer claimed to have. Here was a fair test of his healing gifts or the power of
his prayers with the Lord.

Shortly Prince turned and approached the left-hand line. Unbelievably, when
he saw the woman, he broke into an angry roar, “Get that woman out of here!”
he shouted, “I've got to take people in the order the Lord leads me!” The
cruelty of that moment bears unimpeachable testimony to the emptiness of his
claim. The gift of dealing with curvature of the spine was not there when
needed. Was he, then, a conscious deceiver? Perhaps not. Perhaps he deceived
himself by dealing with spines that were no more askew than the few
millimetres we met with when measuring legs. But deceiver or deceived, the
result was the same. The vaunted gift did not exist; the claim was empty.

Let’s expand the question of deception to take in Oral Roberts as well as the
others I have mentioned. Are these men sincere? Do they believe they have the
gift of healing? I think they probably are sincere. Others, of course, may differ,
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but in a real sense the question is irrelevant. The pertinent question is: do these
gifts exist? What is being done?

When Ronald Reagan was President I saw a discussion programme on TV
about his policies as they bore on black Americans. Someone offered the
opinion that the President loved black people. A black participant shot back,
“We are not primarily interested in whether or not he loves us! What are his
policies? Are they good for black Americans?” That was the question, wasn’t
it? When a man enters the public arena where he will influence tens of
thousands we need to know, not whether he likes his constituency, but, is what
he is doing good for them?

In the same way, we are not primarily interested in the sincerity of these men.
There is a greater question; do they deceive their followers? The awful reality
is: jointly they may deceive tens of thousands.

For these reasons I am unmoved by the various startling headlines of today. Is
John Wimber of the Vineyard a sincere man? I suppose he is. Further than that,
I congratulate him and his movement for distancing themselves from the
notion that it is always God’s will to heal. They will tell you that the
sovereignty of God must be reckoned with, and so it must!

Is Jack Deere, a strong theological advocate of the Vineyard, a sincere man?
My guess (in the nature of the case, that’s all it can be) is, yes, he is. But when
Jack Deere tells us, as he did on a tape to which I listened, that what we are
seeing now is not to be compared with the heyday of healing evangelists in
America, the time of which I earlier spoke, I know what to think. How does he
know that? He says that Paul Cain, who was there, told him so.

But I too was there. No, I did not know Oral Roberts and Jack Coe and the
others personally as Cain apparently did. But still, / was there. I had my eyes
and ears open. I'm convince that there was a great deal of sound (as there is
today) and a great deal of fury, but little else. According to Deere and Cain,
there is even less today! Let us believe them. And let us get on with the
preaching of the gospel of Jesus Christ.
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exhausted by a multiplicity of roles and cites Kathy Gyngell, herself a former
feminist, on the damage done by feminists:

1. They have undermined and denigrated the option of motherhood as a
career.

2. They have viewed children as commodities without unique individualised
emotional needs.

3. They have perpetuated the myth that ‘other’ care is as good as ‘mother
care’.

4. They have not challenged the Establishment view that mothers are eco-
nomically inactive (pl178).

It is particularly alarming to learn that, by ratifying the UN Convention of the
Eliminating of Discrimination Against Women, the United Kingdom is, in effect,
committed to a feminist manifesto which sets out ‘to eliminate practices based on
stereotyped roles of men and women’ and requires signatories to ‘provide child-
care facilities to enable parents to combine family obligations with work responsi-
bilities and participation in public life’ (p180).

Feminism in the Church

For Michael Harper the decisiou, in many parts of the professing Christian church,
to ordain women to the ministry reflects the influence of feminism within the
church. He claims that ‘Christian feminism’ may use different language but its
arguments and egalitarian goals are the same as those of radical feminism. ‘It may
not condemn the family as such, but by making its goal equality it undermines the
basic God-given hierarchical framework, and the defined roles of men and women
as specified in the Scriptures’ (p131).

He also considers that several major Christian truths are at stake, including the
relationship between the Persons of the Trinity, the nature of the image of God in
mankind, the incarnation of Christ and the authority of the Scriptures. For example
he writes, ‘Within the Trinity we may see both unity and diversity, or we might
say, equality, yet diversity of roles or order, and submissiveness of functions. That
is exactly what we are saying about men and women . . . [Their] roles are no more
interchangeable than the roles of the Father and the Son. The greatest danger in
ordaining women is that it reverses the roles of men and women in defiance of God
the Creator . . . It reflects a rejection of the principle of submission which is part of
the Trinity’s relationship within itself . . . When men and women claim to have
found an equality of relationship without hierarchy and without biblically defined
roles of headship and submission they are claiming something which is not true of
God’ (pp155,158).
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The biblical basis

A criticism frequently levelled at those who maintain that God has created a
distinction between male and female and oppose the ordination of women is that
they are ‘mere traditionalists’. Michael Harper is not too embarrassed by the label
because, as he points out, the word tradition has a noble meaning (seec 2 Thess 2:15;
3:6) and it would be sheer arrogance to dismiss two thousand years of Church
history out of hand. Nevertheless, he does not rest his case on Church tradition, but
on a careful examination of Scripture.

The Bible clearly teaches in Genesis 1:26-27 that men and women were created
equally in the image of God. At the same time, Genesis 2 demonstrates that they
were not created at the same time, in the same way, nor for the same purpose.
Harper suggests that the mode of creation points to different roles. The man, taken
from the earth, is to subdue it; whereas the woman was taken from man’s side and
is to be primarily concerned with people, not things, supremely as mother. In their
relationship to each other, man has the responsibility to serve as head. The naming
of the animals and of Eve by Adam was an expression of his God-given authority.

In response to the argument that the fundamental differentiation between male and
female roles set forth in Genesis 2 has been affected by the fall, Michael Harper
cites John Piper and Wayne Grudem in Recovering Biblical Manhood and
Womanhood and contends that, ‘Paul never appeals to the curse or the fall as an
explanation for man’s responsibility to lead; he always appeals to the acts of God
before the fall’ (1 Cor 11:8-9; Eph 5:31-32; 1 Tim 2:13). Neither was the apostle
culturally conditioned when he wrote about male headship in 1 Corinthians 11;
14:33-38 and 1 Timothy 2:11-14. Rather he invokes the law (1 Cor 14:34), God’s
creative acts (1 Tim 2:13) and the command of the Lord Jesus Christ himself (1 Cor
14:37)* (p58). The unity enjoyed by male and female in Christ (Gal 3:28) does not
abolish gender differences. Jesus Christ came to show ‘the way of co-operation,
not competition, the way of peace, not war, between the sexes. He did not come to
change the created order, which includes the headship of men and the submission
of women; but rather to transform it by his love and grace, so that what God created
can be redeemed and function properly’ (p38).

The example of the early church

The idea that the ordination of women is a relatively new issue which has arisen
only in this century as Western women have had increased educational opportuni-
ties, is dismissed as a myth. Michael Harper notes that in first-century Ephesus
women were very prominent in the professions as teachers and leaders. Equal
rights for women were part of the cult of Isis. Yet against this feminist background,
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Paul urged Timothy not to let the women teach in the church (1 Tim 2:11-14).
Controversy surrounded the subject as early as the second century and groups as
diverse as the Marcionites, Gnostics and Montanists ordained women, yet the
movement was strongly resisted by the Church Fathers as being contrary to both
the teaching of Scripture and the example of Christ. At the same time, women were
encouraged to study and to be active in the life of the church, and they were
certainly not oppressed or considered inferior.

Absent fathers . . . deflected mothers

The chapters on Equality and Order in the Family are excellent. They draw on a
comprehensive range of up to date literature documenting the appalling effects of
the ‘fall-out’ from the family breakdown for which modern feminism must take
part of the blame.

Firm convictions

Mr Harper confesses that it is only during the past six years that he has moved from
a position of indifference on the respective roles of male and female in the family
and church to one of passionate concern. He has now written a brave book which
could well lose him a number of friends in his own charismatic circles. Indeed, he
laments the short-sightedness, pragmatism and ‘theological indifferentism,” to
which the experience-orientated movements are often prone: ‘“Whether a thing
works or not becomes more important than whether it is biblically and theologi-
cally correct. If things work, Charismatics don’t want to raise awkward issues
about whether it squares with the Bible . . .” (p56).

Evangelicals will have difficulty with some of the author’s comments in the chapter
on ‘Symbols’ and will not be able to follow him in his concerns about the implica-
tions of the ordination of women in the Church of England for ecumenical relations
with Rome and the Eastern Orthodox churches. They will reject his negative view of
Reformational teaching respecting women (p114), they will demur at his caricature
of “Western® Trinitarian theology (p157) and regret his acceptance of the failure of
the Eastern Church to recognise the procession of the Spirit from the Son (p156).

Harper’s main arguments, however, are thorough and compelling, and the
warnings given are worthy of serious thought and consideration. We dare not allow
ourselves to be conformed to the world’s way of thinking on the place of men and
women in the home and the church. Rather, we need to have our thinking renewed
through a careful study of the Scriptures and their application to contemporary
society. In this respect, Equal and Different will help to show us the way.
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group for over elevens after the Sunday
evening service. We encouraged a
knowledge of the Scriptures and tried to
help the youngsters adapt to life in East
London, finally escorting them home after
the close at 9 pm, a very long day of
service!

These activities have continued and our
church prayer meeting has continued to be
alive with more and more prayer
ascending to the throne of grace. We have
stressed the fact that the Word of the Lord
endures forever and that it will not return
void. We were encouraged when two
ladies in the church became Sunday
School teachers. Then in May 1994 one of
the senior Bible class came to me very
concerned and burdened. The Lord had
been working in her heart. Soon another
came, and then another. By the end of
June, eight were earnestly seeking the
Lord. Two had shown a remarkable
change in their lives even before they
came to see me. One lad had been so
changed that his mother, who rarely came
near our church, actually came to the
meetings to see what was going on as she
was so impressed with the difference in
her son’s life.

Eventually seven were baptised. Six of
these are now junior members of the
church (the seventh was prevented from
coming into membership by his mother).
These young folk are continuing with the
Lord, the Bible Class is well attended and
one of the six is helping with the Sunday
School. We have had further encourage-
ments but do need workers in this inner
city church. At the moment I am the only
man who is able to do what needs to be
done. There are no deacons so, apart from
my pastoral duties, I am secretary, janitor,
handyman and chauffeur for the aged and
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the young who need transport to and from
services.

We acknowledge that the Lord has
blessed us only out of his goodness and
mercy and give him all the praise and

glory.

Lewisham, South East L.ondon

Christopher Hand BA, MPhil, has been
appointed associate pastor of College
Park Baptist Chapel from April Ist and
will be sole pastor from August 1st 1996.

The present pastor, Joseph Hewitt, and his
wife Elizabeth will be involved in
travelling from 1 August to 8 December.
They will visit Singapore, Malaysia, the
Philippines, Australia (including
Tasmania in visiting pastor David Jones
formerly of Grove Chapel Camberwell,
London), New Zealand and Fiji. Pastor
Hewitt’s first pastorate was at London
Road Baptist Church, Chelmsford (1954-
1960), the second at Providence Baptist
Church, Highbury, North London (1960-
1978) followed by the position of Warden
of the Foreign Missions Club at Highbury
(1978-1989). From 1989 he has been
pastor at College Park Baptist Chapel.

Walthamstow, N E London

Nick Needham, who contributed valuable
material on the subject of the Toronto
Blessing in RT148, has accepted a call to
be assistant pastor at Central Baptist
Church, Walthamstow where James
Wood is currently pastor. This is a
Reformed Baptist church with about fifty
members and is situated in a predomi-
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