








conditions inhibit. The issue should
be clear that it is absurd to* nk that
persecution is advantageous. The
apostle Paul urges that prayer be
made for just government and civil
leaders of righteousness in order that
peaceable conditions will prevail
which is an advantage to gospel pro-
mulgation (1 Tim 2:1-4).

Hebrews 13:3 must shape our attitude
and response to the suffering Church.
‘Remember those in prison as if you
were their fellow prisoners, and those
who are mistreated as if you
yourselves were suffering.” We can
respond by supporting appeals that
are made to governments which have
the influence to reduce persecution
and which have the power to
discourage legislation made with the
express intention of persecuting
evangelical believers. A case in point
is the threatened anti-Christian
legislation in Israel.

Pastors of the theological renewal
1950 - 1998

Two well-known ministers were
taken from us recently, Bernard
Honeysett (1912 - 25th October
1997) of Tenterden, Kent, and David
Jones (1931-6th November 1997) of
Sunderland. Both were subject in a
comprehensive and radical way to the
theological renewal that has been

associated with the Banner of Truth
books. A review of that renewal has
been held over to RT' 162 to appear
alongside a tribute to David Jones by
Phil Arthur. In a personal capacity
David Jones probably gave away
more Banner of Truth books than any
other minister. His father was a well-
known evangelist in the mainstream
of evangelicalism, a stream which
was Pelagian both in salvation and
sanctification  teaching. David
became pastor of the large Bethesda
Baptist Church in Sunderland but
when he espoused Reformed
theology a parting of the ways was
inevitable. With those who, like him,
embraced the doctrines of grace
David planted a Reformed Baptist
church in Sunderland. Bernard
Honeysett emerged from a much
grouping on the hyper-
Calvinist side. He too was compelled
to start again and planted the
Reformed  Baptist  church in
Tenterden, Kent.

smaller

David Jones and Bernard Honeysett
have been called to higher service.
May many who have the same zeal
and discernment be multiplied to
advance the gospel of our Lord and
Saviour Jesus Christ.

1 In the Lion’s Den, A Primer on mounting
Christian persecution around the world and
how American Christians can respond, 56
pages, 1996, available from Freedom
House, 1319 18th  Street, NW,
Washington, DC 20036.
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Application

What applications can we draw from
these three negative examples of the
sowing of the seed? There are two:

a. Persevere

We live in discouraging days in the
Western world. All around, there seems
to be much ground as hard as rock,
utterly impervious to the claims of the
gospel. Then there are others who will
make only shallow commitments. But
the parable of the sower is a reminder
that our responsibility first and foremost
is to persevere in the sowing of the seed.
That is the work for which we are
responsible. In the providence of God
some will be in areas less fruitful than
others, but that is by his calling and
appointment. In such a case, God is
glorified by our faithful perseverance. Is
that not the characteristic of the good
seed which bears fruit? It is through per-
severance that the good crop is produced
(v15).

b. Pray

We must not only preach the Word, but
also pray. In a prayer meeting, often the
prayers are for the preacher. But this
parable turns our eyes from him, and
points to the real battle ground which is
the human heart. We must pray for those
who hear. All the evangelism we can
muster will be of no effect, unless God
comes and breaks open human hearts to
receive the Word and give fruitfulness.

And our prayers are to be for enduring,
persevering, fruitful converts. There is
only one soil which produces a crop.
There is only one type of professing
Christian who is truly saved (v15) —
those who retain the Word and
persevere. The whole point of
agriculture is to produce a crop — fruitful
heads, full of grain. It makes little

difference if the Word is first rejected, or
if a profession withers under trials. Our
evangelism is only fruitful if there are
believers who abide in Christ. The
following parable (vv16-18) makes a
similar point. ‘Consider carefully how
you listen’ (v18a). Those who are truly
converted do not turn away from the
light, nor hide it, nor cover it up so that it
cannot be seen. They do not allow the
light to be squeezed out by other
priorities. They grow and develop in
their knowledge and love of Christ
(v18). And such believers produce a
good and enduring spiritual harvest. The
reality of their profession will be demon-
strated on the last day (v17). And it is
such who are the object of our ministry —
those who bear fruit of eternal signifi-
cance.

Jesus is never impressed by numbers for
the sake of it. Nowadays it is easy to be
intimidated by the apparant numerical
success of others. The ministries of
others will sometimes prove much more
fruitful than our own (and they need not
necessarily be Reformed ministries). We
will not begrudge that, mor stoop to
ministerial envy, nor question the
sovereignty of God. But equally there
are some who attract great numbers at
any cost. That is not our aim. There is no
enduring profit in shallow evangelism
which produces many professions of
faith which do not endure. Our aim is to
see fruitfulness which lasts, and this can
only be by the faithful presentation of the
Word of God, under the supernatural and
life-transforming ministry of the Holy
Spirit. Hearts must be changed, and that
is not dependent on our gifts or
technique; it is the work of God. So in
discouraging days it is to God alone that
we must turn, and pray afresh for his
blessing, and his grace to persevere in
the labour he has given us.
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evangelists, which represents the
most  encouraging  aspects  of
evangelical life at this time. He also
displayed heartfelt joy at the com-
mencement of the foreign mission
movement, which he supported from
its outset in 1792.

Outline of Steadman’s life

William Steadman was born in 1764
in Eardisland, 5 miles west of
Leominster. His godly mother died
when he was six. Due to a serious
sight defect, he was unable to read
until the age of nine, and received
little schooling. Finding himself then
so far behind he became consumed
with a desire for learning, and
effectively educated himself. At the
age of seventeen, with minimal
formal education but many hours of
private study behind him, he started a
school. Eventually he assisted in the
school run by the clergyman at
Eardisland, who helped him lay down
a sound foundation of classical
learning.

As a teenager he neglected religion,
but was convicted on attending a
baptism at Leominster. He was
converted in 1781 at the age of 17 and
was baptised in April 1784. His
pastor, Joshua Thomas, encouraged
him to begin preaching and then to
seek training at Bristol Academy.
Taught by Caleb Evans, Robert Hall
and James Newton, he was a contem-
porary with Samuel Pearce, later
minister at Birmingham, with whom
he maintained a friendship through
correspondence.?
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In 1789 he accepted a call to the
pastorate at Broughton, a village of
about 700 inhabitants, twelve miles
from Salisbury in Hampshire. Most
of the forty or so church members
were poorly educated. Steadman was
ordained on November 2nd 1791, and
he remained at Broughton for eight
years. This first pastorate was filled
with discouragements. He
experienced spiritual apathy and
opposition from his own congrega-
tion, and saw few conversions. He
started a Sunday School, but his
members would not support it.3 He
often lapsed into  depression,
exacerbated by frequent ill-health (he
was prone to asthma throughout his
life). But he would not be deterred
from evangelism. With his good
friend John Saffery, pastor of the
Baptist church in Salisbury,* he
conducted an evangelistic tour in the
Portsmouth area in 1792. That year he
also commenced a pioneer work in
nearby Stockbridge. He rented a room
using his own pitiful means, and
when the number of hearers outgrew
the room he raised funds for an
extension by means of an arduous
itinerary on foot round different
churches. One extract from his diary
reads: ‘went to Stockbridge, and
preached... to a very few people. Was
much dejected on that account, and
also at the neglect with which the
Broughton people treat me and
Stockbridge; not one coming, either
to sing, or accompany me in the
dark...’s In a letter written much later,
in 1824 to Isaac Mann, he reflected
that  though  few  professed
conversion, yet: ‘..the chief good










Academy were not enough, Steadman
revelled in continued scope for his
true passion: village preaching. From
1816 until his death he was Secretary
to the Yorkshire and Lancashire
Association of Baptist churches, and
he used this position to promote
village evangelism as well. He also
maintained a keen interest in the
overseas mission. His heavy
workload was maintained even at
times of acute personal distress. One
grim eighteen month period (1811-
12) saw the death of his beloved first
born son, William, aged seventeen
years, then his youngest son of
seventeen months, then his wife, then
the youngest remaining child. His
second wife was prone to ill health
and associated depression. But there
were family encouragements.
Eventually his son Thomas entered
the ministry, and three of his
daughters married ministers.

He maintained his responsibilities in
church and Academy almost to the
end of his life. One of his most
outstanding characteristics was a
genuine humility: he was acutely
aware of his own faults. He was more
than willing to submit to reproof from
others. He examined himself as to
his salvation and his motivation
for service right up to the end.
Another notable characteristic was
determination and perseverance.
Though largely self-taught, he
acquired competence in Latin,
Greek and Hebrew, Theology and
the other disciplines he taught at
Horton.

His convictions and perspectives on
ministry

The priority of evangelism; Calvinism
as an incentive to evangelism

Steadman was not a great orator but
he was above all concerned to preach
Christ. His son commented that in the
sermon classes at Horton, his father
could overlook the lack of anything in
some of the offerings that were
presented: but never the lack of
Christ. Another of his great emphases
was on plainness in preaching. He
abhorred any obscuring of the
message with flights of oratory, lest
the uneducated members of a congre-
gation miss the clarity of the gospel
message. Linked to this was his stress
on direct challenge to the hearers:
‘What would you think of that man
who saw his neighbour’s house on
fire, and knew the family were asleep
in it, and yet took no pains to awake
them and save them from the
flames?’n

In a ministerial charge to one of his
students Steadman urged: ‘Do not let
us be fettered, in our addresses, by
any apprehensions of running foul of
the Divine decrees, or opposing the
doctrine of man’s inability. We
honour the Divine decrees most
effectually, when we use the means
our Lord himself has prescribed for
their execution; and bring the
inability of man most effectively to
light, by delivering to him the solemn
messages with which we are charged;
and which messages we know, unless
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to content ourselves with making
proselytes from other denominations;
but by a zealous and persevering
endeavour to spread the gospel of
Christ, with a view to the conversion
of sinners to God.!

He argues that new converts will
generally submit to the ordinance,
and from experience he argues that
those churches who are most zealous
in evangelism are those who have
been most ‘successful in the
admission of candidates to the
ordinance of Baptism’.20 Moreover,
this concentration on evangelism will
commend Baptists to all true
believers of whatever name.

His significance

Steadman effectively transported all
that was best from the Bristol
Academy and brought about a trans-
formation in the Baptist scene in the
north. In 1787 the Yorkshire and
Lancashire  Association included
seventeen churches; by the year of
Steadman’s death in 1837 there were
65. Whitley comments:  “This
progress was due directly to
evangelism steadied by education,
and these were incarnate in one man,
William Steadman.’2! A suspicion of
education was effectively dispelled,
as Steadman produced men who had
evangelism and church planting as
the primary aim. Even in rough and
primitive conditions it was always
assumed that all  ministerial
candidates should study the biblical
languages. This reflects a high view

of the Word of God which is all too
lacking today.

He was convinced of the need for a
trained ministry: thus his devotion to
the Academy. Deryck Lovegrove has
used local records for a comprehen-
sive study of the nationwide impact
of academies such as the one at
Horton. He comments of this period:
‘In one church minute book after
another the appointment of a minister
from one of the new institutions is
marked by a revitalisation of church
life and the appearance of an expan-
sionist outlook.’> This was certainly
true of the Baptist churches of the
north, but also further afield, as they
were impacted for good by
Steadman’s  students. Torbet
comments that Steadman and his

students ‘revived nearly defunct
churches in industrial and city
areas’, which gave leadership

nationwide in the task of evangelism.

Steadman typified the revived spirit
of the dissenting cause during his
lifetime. He urged Rippon to set up a
society devoted to itinerant preaching
at home: by 1835 this body employed
one hundred full-time missionaries.2
In 1809, Steadman, John Fawcett and
others initiated the Northern Itinerant
Society. Steadman was convinced of
the importance of associational life,
that in isolation the churches would
never effectively engage in fulfilment
of the Great Commission: thus his
wholehearted  service of  the
Yorkshire and Lancashire
Association.s He was firm in his
convictions, for example on the
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In essence, Paul was accused of stirring things up, of subversive or revolution-
ary action. Of this passage Matthew Henry wrote:

In one sense it is true that wherever the gospel comes in its power to
any place, to any soul, it works such a change there that it may be said
to turn the world upside down. The love of the world is rooted out of
the heart, and the way of the world is contradicted in the life; so that
the world is turned upside down there. They would have it thought
that the preachers of the gospel were mischief makers wherever they
came.

Because they persuaded people to turn away from idols to the living
and true God, from malice and envy to love and peace, they are
charged with turning the world upside down, when it was only the
kingdom of the devil in the world that they have overturned.2

In the Middle East where I work, it would seem that the last thing that I need
is to be labeled a subversive (in fact, all Protestants and particularly sincere
followers of Jesus Christ are viewed as terrorists by the government here). On
the other hand, shouldn’t our message have a revolutionary effect on the lives
of the people with whom we share? Who but a subversive would bring such a
revolutionary message?

In Athens, certain philosophers with whom Paul conversed said of him, ‘What
would this idle babbler wish to say?’ (Acts 17:18b). The word here translated
‘babbler’ is literally ‘seedpicker’. According to Rienecker, this term was ‘first
used of birds that pick up grain, then of men who pick up odds and ends in the
market, and then transferred to men who were zealous seekers of the second
rate at second hand, and finally to generally worthless persons’.?

Again, usually we strive to put the best face on our ministry; we want to leave
a positive impression on our target people. But the gospel ministry carries a
high price. Rather than being praised for eloquence and reason, we are likely
to be belittled as people of no account with little to say. Certainly this is true
for those of us who live and work among Muslims. A revealing question that
we might ask ourselves is: For whose reputation are we zealous, our own or
God’s? Who is on trial?

Later in Athens, we seec Paul in a different light. Paul, while addressing the
men of Athens on Mars Hill said, ‘For in Him we live and move and exist, as

339

even some of your own poets have said, “For we also are His offspring”™ (Acts
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In light of Paul’s example, we might ask ourselves some probing questions
with the goal of prodding ourselves to become more effective ministers of the
gospel:

1. How are we perceived by those around us? How do our neighbors evaluate
us?

2. What must we do, how might our lives (even our daily/weekly schedules)
need to change if we are to imitate Paul, even as he did Christ?

Granted, Paul may not have desired or sought the epithets hurled at him in
Thessalonica and Athens, but the epithets reveal something of the nature of his
ministry and what faithful, witnessing believers have been up against through
the ages. On Mars Hill, Paul proved himself a scholar; to gain that status no
doubt required much study.

Thus, it would seem that a litmus test for ministry in Acts 17 is threefold: Are
we willing to be viewed as negatively influential, that is, as subversives? Are
we willing to be defamed or mocked as people of little or no account; that is,
as seedpickers? Are we willing to be literate, broadly conversant people; that
is, scholars? The first two require not a sheeplike acquiescence, but rather a
willing, focused surrender. The latter will very likely require a reprioritising of
our lives, specifically a commitment to study so that we can communicate the
good news of Christ in appropriate, effective ways to a wide variety of people
within our target audiences. As we — by his grace — cultivate willingness in our
lives, we become more serviceable vessels in the hand of our Master, and his
purposes will be accomplished in us and through us.

Steven Mittwede is a mineral geologist/technical translator and church
planter, serving for the past 7'/: years in the Middle East with International
Missions, Inc.

References 3. Fritz Rienecker, A Linguistic Key to the
1. All Scripture quotations in this article are Greek New Testament (ed. C.L. Rogers, Jr),
from the New American Standard Bible Zondervan, 1980 (one-volume edition,
2. Matthew Henry, Commentary on the Whole 1982), p307.
Bible (one volume edition), Zondervan, 4. Matthew Henry, Commentary on the Whole
1961 (19th American printing 1978, p1704. Bible, p1707.
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Keith Underhill in Nairobi, Kenya,
David Ellis took the pastorate at the
Baptist Church in Stowmarket.

In September 1997 David Sprouse was
inducted into the pastorate at Cuckfield.
Members and visitors have already
expressed encouragement under his
preaching. We pray that his ministry
will continue to be blessed to the
honour of the Lord.

John Wimber

John Wimber died on November 17
aged 63. His ideas helped to plant 700
churches, 450 in the USA and 250 in
other countries including 49 in Britain.
Wimber and his wife were converted
through the Quakers in 1962. To test his
ideas on church growth he began a
Bible-study group in his garage in 1977
which grew to become several congre-
gations. In 1982 he initiated the
Association of Vineyard churches. As
the Vineyard Movement expanded John
Wimber became an international
conference speaker, song-writer and
author, his best known books being
Power Evangelism (1986) and Power
Healing (1987). He was the senior
pastor of the Anaheim Vineyard
Christian Fellowship from 1977 to
1994. Wimber was an all-rounder, as
Geoff Thomas says, ‘he hunched over
that piano of his and sang his songs in
that husky voice. Irresistible! His song
cassettes sold in 100,000s. These
Americans can do everything!”

From 1982 to 1986 Wimber lectured at
Fuller Theological Seminary. His
lectures on ‘Miracles’ and ‘Church
Growth’ proved the most popular ever
at Fuller. In 1984 he organised a
conference at Central Hall,
Westminster, London. This was a great

attraction for evangelical Anglicans
who took to Wimber’s combination of
Pentecostalism and church growth
practice. In 1985 Holy Trinity,
Brompton (later to become the centre in
the UK of the Toronto Blessing) sent 50
from its congregation to encourage
St Barnabas, West Kensington, where
the attendance had shrunk to about 10.
Five years later that number was 600.

In the early 1990s Wimber suffered
from cancer from which he seemed to
recover. In 1994 he predicted a revival
in his church. At that time the Toronto
Blessing spread widely with large
numbers travelling to Toronto for ‘the
blessing’. In due course The Airport
Vineyard church was expelled from the
association because of the excesses of
the TB.

John Wimber was a Pentecostalist with
a capital P. He laid great emphasis on
the supernatural gifts of the Spirit. His
fame has much to do with his popularis-
ing of signs, wonders and miracles.
Despite the fact that by the criteria of
medical reality they did not work and in
spite of embarrassing failures such as
the non-healing of David Watson, the
Vineyard movement expanded. The
real reasons: practical church planting,
energetic evangelism and practical
care for the poor. About a week before
he died Anaheim Vineyard took up
an offering of 750,000 dollars for the
poor.

Perhaps more than any other, Wimber’s
life raises the question of cessationism.
The vineyard mentality is one in which
we are required to perform the miracles
of the apostles. Does that not lead
inexorably to fanaticism as exemplified
by the excesses of the TB? I believe it
does.
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Rouge army on 17th April 1975. Mis-
sionaries fled the country, religion was
banned and once more the Cambodian
Church had to fend for itself. The
following years of death and
destruction seems too dreadful to be
true. After the great harvest of the early
seventies, as much as ninety percent of
that yield was thrown into the furnace.
Cormack describes the seed as falling to
the ground and dying; yet not without
hope because when seed dies more is
produced.

Cormack recounts many testimonies of
those who survived and those who
perished in the ‘killing fields’. The
accounts are graphic, yet through this
horror the tenacious faith of God’s
chosen people shines through. Some
managed to survive whilst remaining in
Cambodia; others fled to neighbouring
Thailand and became faithful witnesses
in refugee camps. In these camps many
more Cambodians came to faith in
Jesus Christ. A number of refugees
were able to make new lives for
themselves in America, Europe and
Australasia. These included believers
resulting in a worldwide Cambodian

church. Remaining refugees were
repatriated in 1993.
Christianity, both Protestant and

Roman Catholic remained illegal until
1990  (Marshall, 1997). Believers
numbered about one thousand and the
Church operated underground. From
1990 many Christian agencies and mis-
sionaries entered Cambodia once more.
In 1993 King Sihanouk, newly
recrowned, consented the setting up of
the Anglican church in response to a
letter by the Archbishop of Canterbury.

Cormack was ordained and made
priest-in-charge of the Church of Christ
our Peace in Phnom Penh. The
fragmented indigenous church was
strengthened by the repatriation of
leaders and newly discipled believers;
in 1994 it numbered five thousand.

Today Cambodia still experiences
turmoil. The Khmer Rouge remains
active on the Thai border; millions of
land mines lie in rural areas causing
daily casualties. Corruption is rife
within the Government and life for
many Cambodians continues at
subsistence level. Even in the last four
months there was once again fear for
the safety of missionaries.

Cambodia needs prayer. Prayer for
stability, both economic and political,
prayer for a peace that would last longer

than ten years, prayer for the
Cambodian church  which  lacks
experienced leadership and suffers

many divisions.

Yet the seed that God has planted
continues to multiply and grow. Where
it is the Lord who makes the seed grow,
he will enable those plants to endure the
fire of persecutions and sufferings.

Mark Pennington, assisted by his wife
Deborah, edits the monthly missionary
report at Leeds Reformed Baptist
Church.
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typically by an anecdote describing an
itinerant preacher who found great
difficulty in reading the verse
describing the musical instruments in
Daniel 3. The names of the instruments
are repeated several times and after
verse 5, rather than struggle through
again, the preacher got round his
embarrassment with the comment, ‘the
same band, friends!” and so passed on.

Bernard was converted aged 12 but
remained in the spiritual doldrums until
the age of 44 when he was awakened by
the text, ‘He restores my soul.” He was
then baptised as a believer. Up until this
time he was a successful dairy farmer
being one of the founders of the British
Friesian Society which this year
celebrated its 50th anniversary. Soon
after his baptism Bernard began to
preach. Invitations led him to churches
all over England. In 1960 he was called
to pastor the Gospel Standard church in
Tenterden, Kent.

In the years that followed the above
described theological renewal began to
niake its impact. Banner of Truth books
and the powerful ministry of Dr Martyn
Lloyd-Jones persuaded Bernard to
review his theology which led to his
repudiation of the hyper-Calvinist
tenets of the Gospel Standard. Conflict
was inevitable. In 1967 Bernard
resigned from the church and began
again in Tenterden with the support of
those who had left hyperism and
embraced the Reformed Faith. A
suitable church  building became
available. The new church was called
Trinity Baptist Church. Bernard retired
in 1980 and was succeeded by Peter
Sanderson. The church which grew

under Bernard’s ministry has continued
to grow steadily under the leadership of
Pastor Sanderson.

Bernard married Gwen in 1945. During
1995 he described to me his great joy in
the conversion of one of his two sons
for whom he and Gwen had prayed for
46 years! Bernard possessed a
remarkable ability as a horticulturist.
Following his retirement he developed
a garden layout which included 120
hybrids of clematis. Between 600 and
700 visitors from home and abroad
came to view Bernard’s garden. Money
for charity was raised by this means. In
his retirement he took to painting and
attended art school.

Two outstanding features of Bernard’s
life call for special attention. The first is
that he recognised the primacy of
prayer. For instance it was his habit
before leaving for Lord’s Day morning
service to pray for ministers by name in
the UK and around the world. Such
was his communion with God that he
could be called on suddenly in a public
meeting and with unction be able to
lead us to the throne of grace. The
second feature is the way he recognised
and enjoyed the advantages of the above-
mentioned Reformed conferences. By
this means he never allowed himself
to fall behind but kept up to date
with doctrinal and practical issues. To
the end he was contemporary in every
way.

We are encouraged by the knowledge
that Gwen and her two sons are strong
in faith and comforted in their loss.
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We drove back to Suceava for the
Sunday evening service of the
Maranatha Church to a congrega-
tion of between 450-500. The
church auditorium is palatial in
style with a massive crystal
chandelier. This appearance of
affluence is deceptive. The building
was erected with  substantial
financial help from America but the
cost of upkeep seems to be beyond
the reach of the present congrega-
tion. Finance will always be a
problem in Romania. Sadly these
churches have been misguided into
unreality as far as budgeting is
concerned. An unexpected surprise
during that service was the
appearance of another pastor. He
preached from the text I had
chosen! In Romanian churches, it is
customary that any visiting minister
be asked to speak. Pastor Dan who
was leading the service read the
passage from Luke 18 which I had
given him. My interpreter informed
me that the visitor was preaching on
my text! Should T change my
message? [ decided to stick to my
purpose. I suggested that if I
repeated anything, they should
accept that the Lord really wanted
them to hear it. However at the
conclusion of the service 1
discovered that the visitor had
simply made reference to the text of
Luke 18 but merely used it as a
springboard for other things. He had
not been following our seminars.

Sadly this is typical in Romania. As
I opened up the text on the tax
collector pleading to God for mercy
I observed visible signs of response.
Several were in tears. I have since
learned from the pastor that five
people professed faith in Christ
after that evening service.

A 5.00 am train on Monday
morning! It was a pleasure to spend
some time with Ken Morey in
Bucharest before my return flight to
the UK.

It is very easy to be misled by the
impressions of such a brief but fully
packed visit. I had been with some
wonderful people who have come
through much for the cause of the
gospel and who are full of evange-
listic zeal. These people are not
wealthy and sometimes engage in
projects that are beyond their means
hoping that somebody else will pick
up the bill. Often church leaders
lack teaching themselves. Happily
many congregations are discerning
enough to know when they are
hearing true biblical preaching and
when they are not.

The principle of training men for
the future (2 Timothy 2:2) is so
important in a country where the
pastors and church leaders have had
few opportunities or access to
Christian  literature or biblical
training.
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(Singa $) AND MALAYSIA 42 Shelford Road # 01-10

Watten Estate, Singapore 288435.
1 year Rp. 30,000 - INDONESIA Momentum Christian Literature
2 years Rp. 50,000 JI Cideng Timur 5A-B,

Jakarta Pusat 10150.
(Please make cheque payable to Momentum CL)

Single copies one-sixth the above in each case which includes postage.

For airmail add £4.50 sterling equivalent p.a.

Gifts are welcomed and those who wish to support the Magazine should make out their cheques
to “Reformation Today”.

“Reformation Today” is registered as a charitv no. 1017000

Bound volumes available: 91-110 ana 111-13U each £22 or $35, 131-148 £25 or $40, post free

- - cut here - - —
SUBSCRIPTION FORM Tick
Please send to- Reformation |1 year
Today 2 years
Name: Bound 91-110
Address: Volume T11-130
1448
lenclose ..o, Your name and address:l’li —
Please enclose gift card Yes/No
Please send me a receipt Yes/No
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