














historic Christianity, for they conflicted with the everyday experience of the
man in the street, who did not see miracles or resurrections happening.

Again, this worldview encouraged a split between faith and history. Faith
belongs to the religious re  n (the noumenal) beyond scientific or historical
investigation. The claim th  Christianity is an historical religion ran aground
against the counterclaim by the children of the Enlightenment that historical
events cannot establish ultimate truth and thus the historical resurrection of
Christ as the Church had proclaimed it could not establish the religious truth
that the Christian faith held dear. Moreover, the modern stress on reason was
set against an authority imposed from outside, such as that of Scripture. While
reason, under the authority of God’s revelation, is vital the post-Enlightenment
use of reason was autonomous, independent of the Bible or the teachings of the
Church. Thus liberalism, at its height at the end of the nineteenth century,
focused on history and the historical Jesus, where the Gospel records were held
to be subject to scientific, historical investigation, and looked askance at
anything it could not fit into its own predisposed categories.

Evangelicalism was a reaction of Christianity to this worldview, and in many
ways an adaptation to it. Whereas right-wing fundamentalism ignored
modernism, evangelicalism took over some of its features, stressing regenera-
tion, sanctification and evangelism — all good and necessary but at the same
time directed to the human end of the gospel in contrast to the historic faith
down through the ages. The Church historically had confessed faith in the
Holy Trinity, the incarnation of Christ, the Church and sacraments. There
were, of course, many other elements to Christianity. The Bible, after all, talks
of many things — of ships, and shoes, and sealing wax, of cabbages and kings.
Yet the contents of the Nicene creed, focusing as I say on Trinity, incarnation,
Church and sacraments, were the hard core of the faith. Evangelicalism,
responding to modernism, went down a new and different route concentrating
its energies on matters relating to man and personal salvation.!

Modernism undermined

A number of factors combined to undermine the modernism of the Enlighten-
ment. First, developments in physics destroyed Kant’s assumption that there
were two separate realms, the physical and observable on the one hand, the
spiritual, religious and ethical on the other. The theories of relativity
established that matter and energy are interchangeable, approaching the speed
of light, and thus are part of a continuum. The observable and non-observable
are not two separate realms. With light foundational to the universe, what can
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be observed is to be interpreted in terms of what cannot be observed — the
space-time continuum is not something you can see, hear or smell, nor is light
something you see so much as a medium through which you see. Thus the
realms of science and the spiritual are distinct but not separate. In addition,
these advances disclosed the limitations of logic as one approaches the
boundaries of the universe. Not only did Einstein, in his autobiography,
indicate that he held the invariance (relativity) theory from the age of 16 by
intuition but, following the Michelson-Morley experiment of 1887 it became
clear that light does not behave according to the rules of formal or symbolic
logic. Later the co-existence of the wave and particle theories of light
reinforced this, theories that appear to cancel each other out logically (how can
light behave like discrete particles and also as continuous waves?) but are both
nonetheless true. We could also point to the famous uncertainty principle of
Heisenberg, demonstrating the inexactitude of all human scientific measure-
ments, and to Godel’s theorems in mathematics establishing that systems
cannot simultaneously be consistent and complete. In short, physics demon-
strated the limits of logic. Nature is a given and is not under the dominion of
human reason.

Second, the Enlightenment’s belief in human progress and the powers of
reason was shattered by two world wars, the horrors of Auschwitz, Hiroshima
and other atrocities, and by a growing awareness of an emerging ecological
crisis. Human nature no longer appeared benign. The Western world had bred
monstrous deeds almost beyond belief. How dramaticaily unexpected this was
can be gauged by consulting the British press in late July 1914. Only four days
before the outbreak of the First World War, the most devastating war in
history, The Times has hardly anything on the crisis brewing in Europe. The
main problem the educated classes faced was the temperature of the water on
the beaches of England and the west and south of France. A world of
complacent optimism was about to be swept away. Disillusionment came a
little later to North America, the turmoil of the sixties, Vietnam and Watergate
banishing the naivety of an innocent and blinkered Americanism. All told,
confidence in human ability to shape and control the world so as to produce
continuous progress and an increasingly fulfilling lifestyle was undermined.
Many started to explore the non-rational. Eastern mysticism and the occult
entered in a big way, the New Age movement emerging out of the ashes of
hippiedom. With this sea change emotion replaces reason, image triumphs
over substance.

Third, the destructive effect of ideology seen in Nazism, Communism and
religious manipulation led to a deepening suspicion of strongly held truth
claims. It seems to me no accident that some of the chief exponents of PM are
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directed from somewhere below the head. We will consider these dangers in
greater detail later.

The modern world was shaped by philosophers like Descartes and Kant and
the natural science that developed from their assumptions, seen in people like
Isaac Newton. With PM, various earlier philosophies coined by Nietzsche,
Marx and Heidegger have been taken and developed. Not scientists but literary
critics are in the vanguard of this new world. We will turn our attention to them
next time.

The PM world is a world without objective meaning or absolute truth

In order to understand PM and see its far-reaching implications we need to
know what has been happening in literary criticism in the last few decades.
Science, at least in its Newtonian, pre-Einsteinian form drove the Enlighten-
ment worldview. In the vanguard of PM is not science but literary criticism. In
the past, philosophical and scientific developments took several generations to
filter through to the general public but now the impact of the academy is felt
very quickly throughout society. This is due to the wider spread of higher
education and to astounding improvements in communication, fueled by
revolutions in technology. We are living too close to events to say for sure
whether the literary critics are responsible for fomenting social change or
whether they themselves are symptoms of wider cultural developments but,
whatever the truth may be, their work demonstrates with great clarity the
nature of the world in which we now live.

The thrust of much of the work of Roland Barthes (1915-80), Michel Foucault
(1926-84), and Jacques Derrida (b.1930) is that human language, whether
spoken or written, does not refer to an objective world out there but is instead
a system of linguistic signs referring back to itself. You might well believe
when you say, ‘It is raining’ that you are talking about a definite, objective
state of affairs in the real world, that could be checked by looking out of the
window. Again, when you read the Gospel of Matthew you may consider that
the author intended to describe events that happened in Palestine in the first
century concerning Jesus, whom Peter called ‘the Son of the living God’ and
whom the author portrays as risen from the dead. However, for these literary
critics language is merely a system of signs, a language game. There is no point
in asking what the original speaker or author intended to say, for the author is
forever lost to us. We simply have a text before us, to which you, the reader,
can give any meaning you wish. As such, there is no objective world beyond
your own interpretation. Meaning itself is endlessly deferred. Indeed,
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acceptance with God is through Jesus Christ, the only Saviour of sinners. The
first problem is that if you make clear that this is true for all times and places,
your friend may well suspect you of an arrogant attempt to manipulate him, to
gain power over him. If you think this far-fetched, why has New Labour in
Britain shed its old ideology, insisting it is now free from dogma, so ushering
in a new Britain, even a new Europe? It is because of the new intense distrust
of all universal or totalising discourses, in the words of David Harvey. The
second, and probably more widespread obstacle to leading your friend to faith
in Christ is that he will acknowledge that your belief is an insight that has
helped you come to terms with yourself and your environment, but that will
very likely be all. Christianity is personally and individually qualified, a matter
of taste. Absolute truth is not possible. The Christian gospel cannot be
objectively true or as such applicable at all times and places and therefore to
anyone who does not share a taste for it or for whom it is not a particularly
helpful insight.

Do not think these attitudes are uncommon, confined to a few self-conscious
intellectuals with too much time on their hands or with a need to justify a salary
cheque. They have invaded churches. Have you not heard regular churchgoers
at Bible studies pooling their impressions, often muddled and contradictory,
without the leader ever distinguishing between what is a true comment from a
false one? I heard this sort of thing myself many years ago in a church in the
USA with ‘Reformed’ in its name. This practice is a form of succumbing to
PM. Clearly, there is a wide area where such sharing of insights may have a
place and be entirely appropriate but not where the issue of truth is involved.

Behind this, most ministers today are educated without reference to systematic
theology. Even in the most conservative of theological seminaries on both
sides of the Atlantic biblical studies of various kinds have priority. Now I have
absolutely nothing against biblical studies. However, the downgrading of
systematic theology reflects very starkly the influence of PM, for it is
perceived as a ‘totalising discourse’ as it seeks to present an orderly, rational
account of God’s revelation and combat false ideas about it. As a result a
whole generation of ministers has been produced who are unprepared to
defend the faith or to bring together the parts into a coherent whole. They are
now in churches all over the world. Let me illustrate this from another area in
which T have first-hand knowledge. Calvin studies are thriving at present, for
scholars from widely differing backgrounds are discovering the genius and
timelessness of John Calvin, and this is all to the good. A generation or so ago
rafts of work were done on Calvin’s theology but few are interested in his
theology now. Instead, interest turned first to his biblical exegesis. This was
right as Calvin’s sermons had been greatly neglected and preaching was right
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at the heart of his life’s work. But it was an interest that arose to the neglect of
theology, even to the extent it Calvin was no longer considered to have been
interested in constructing a theology as such. Latterly, there has been a further
development in the study of Calvin’s rhetoric. In fact, in a major biography of
Calvin published in 1987 (‘no one will be able to ignore it’, one reviewer
wrote) William ] Bouwsma even argued that Calvin was not at all interested in
whether what he taught was true but rather his prime concern was the effect he
had on his readers or hearers. Bouwsma could write his 300 page biography
without a single direct reference to Jesus Christ! I am sure you see the point.
Truth does not matter for it does not even exist. All we have left is language.
And language refers only to itself. Language games, rhetoric, insights that
make sense for you — this is all there is.

The devastating nature of this mindset should be obvious. In the modern world,
after the Enlightenment, an unbeliever might present objections to the gospel
but these would usually be based on the claim that it was not true. For instance,
Marxists held that the view of dialectical materialism of Marx was true, or its
adaptation by comrade Lenin was true, and thus Christianity was false. If you
were presenting the gospel to a Marxist, you would at least have this in
common — that you both agreed it was utterly important that what you believe
be objectively true. You disagreed with the other on the grounds that his views
were false. What PM is doing is to remove even this measure of agreement. In
doing so there appears supetficially to be no common point of contact between
the gospel and the world of PM.

We shall return to this question of how to present the gospel in the PM world.
Before we do so, we must explore further the way it is reshaping our everyday
life for by doing this we will be in a better position to ask how we can combat
it effectively.

To be continued in the next issue.
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tions which experience more well-
being (e.g. Ireland, Finland, Australia,
compared with UK, USA, Japan).

Rampant aspirations and individualism
encourage everyone to think, ‘I could
be that, do that, achieve that,” etc. For
example the British Lottery uses the
slogan ‘It could be YOU’ in the pro-
motional material, ignoring the slight
problem that there is only a 1 in 14
million chance that it will be you!
(p87).

There is another great cause of
depression in today’s society, says
James. Relationships, primarily marital
relationships, used to be more
functional. Today, we expect our life
partner to fulfil all our emotional and
psychological needs, and th : is this
great expectation of intimacy. But no
individual human being can fulfill all
the needs of another. Yet, if we are not
fulfilled, then we get out. And our
attachments are falling apart at a rate
greater than at any time in human
history. There has been a huge increase
in broken emotional bonds since 1950.
He says that although there have been
no major wars since 1950 we have been
losing each other so frequently that, in
terms of the emotional effects, it is as if
we have been living through a psycho-
logical Third World War. ‘The
increased emotional and physical
separation of child from parent, of lover
from lover, and of elderly parent from
relative is a wail of anguish which
crescendoes to the furthest reaches of

our society. ...the epidemic of broken
bonds is so damaging because we form
more, more intense, intimate relation-
ships than hitherto, only to break them.’
(p128) Divorce has many similar
psychological consequences to
bereavement. Since 1950 there have
been approximately two and a half
million divorces in Britain.

But what is the answer for the endemic
depression in society today? Pre-
dictably, as the author is a psychologist,
he offers drugs and therapy in the short
term. He suggests changes to the
advanced capitalistic structure of our
society in the long term, saying that we
should cooperate rather than compete.
Although he is brilliant at describing
the symptoms of our malaise, he has
missed the spiritual cause, and thus
cannot offer an adequate answer.

And this offers yet another opportunity
to explain and offer the gospel to those
around us. Those living in the developed
world are too often discontented
‘Wannabes’, caught in the vicious circle
of upward comparison or trapped in the
endless quest for intimacy. But the
ultimate answer is not pills, therapy, or
increased human cooperation: the only
ultimate answer is the Christian gospel,
which offers a restored relationship with
our Creator. For when we accept the
free offer of the gospel, we realise that
our worth lies not in what we have, what
we’ve done, or how succesful our rela-
tionships are: we are of infinite worth
because of who made us.
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attractive design of the Breakthrough
Gospel makes it easy for people to take
the first step of opening its covers and
starting to read. This is the best thing they
could possibly do since the gospel is as it
has always been: “The power of God for

>

salvation”.

Further information: Norman Fraser, 38
De Montfort St, Leicester LE1 7GP. Tel
0116 255 1700.

St Helena Island, S Pacific Ocean

Operation World reports that there are 16
Anglican churches, 1 Salvation Army, 1
Baptist and 1 ‘other’ on the island and that
St Helenan society (population under
10,000) is hedonistic and indifferent to
the claims of the gospel.

The one Baptist Church on the island
grew encouragingly during the nine-year
ministry of Pastor Andrew Coats. For
family reasons Andrew, his wife Caryll
and their children moved to the UK in
1997.

In mid-January 1998 Pastor Mark
Nieuwoudt and his wife Beverly set sail
from South Africa to continue the gospel
ministry in that remote island. Mark has
recently completed theological training
having previously worked as youth pastor
in Eastside Baptist Church, Windhoek,
Namibia with Pastor Joachim Rieck.
Prayer is requested for this young couple
as they face loneliness and testing — with
no airport and the arrival of the mailship
only once every six weeks! Surely a
situation comparable to that of early
missionaries. Why not encourage them
with a letter arriving on one of those
ships? Address — Box 52, Jamestown, St
Helena Island, South Pacific Ocean.

Serbia

Simo Ralevic writes from PEC,
KOSOVA, SERBIA, to explain the
device of Satan to destroy his work
through newspaper reports that attribute
suicides to those who have been receiving
his gospel literature. This is the gospel of
justification by faith, by grace alone
which they reject and oppose. Today it is
widely understood that suicide takes place
through complex mental illness when
people are out of control. But where Simo
lives and labours there is no recourse to
justice like there is in most countries
where there is a free press.

I am writing to our brother as follows:

Dear Simo,

Having received your message we will
call our RT readers to special prayer on
your behalf to our mighty Lord who has
all power in earth and heaven. He reigns
and will reign until all his enemies are
subdued (Psalm 110:1). He reigns,
regnum potentiae (with power over all
civil rulers) and regnum gratiae (with the
power of gracious intervention to quicken
sinners to life). This is clearly set out for
us in Psalm 2.

He has the power to over-rule the lies of
your enemies, power to show that they
have been using propaganda against the
gospel — but how can he do this? We
simply do not know. But he knows. He is
not defeated or confused. He has the
wisdom to know the best way to vindicate
you. He has the power to intervene. Time
and time again he has come to rescue his
work and we are pleading with him to do
this for you and your work in Serbia.

Yours in our Saviour, Erroll Hulse
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responsibility. The human reasoning involved in Arminianism leads very soon
to Liberalism which is also the child of human reason. The cooperation of Billy
Graham with Liberals and Roman Catholics is expressive of low values laid on
biblical truth. There is a wide and easy bridge from Arminianism to liberal
thinking and ecumenism.

The steady work of theological renewal I believe has been achieved mostly by
commentaries on Scripture. Pastors week by week have to prepare exposition
and if they are faithful preachers they must exegete the text. The commentaries
by William Hendriksen in particular have been widely distributed and
extremely influential. The front cover of Grace magazine for January 1998
carries a random picture of a typical section of a typical pastor’s library. It is
truly typical not only of innumerable pastors’ libraries in England but of many
in other countries as well. In the picture 54 volumes can be seen. I will
comment on some of these as they illustrate my theme. There are eight New
Testament commentaries by William Hendriksen and seven by John Calvin
plus two volumes of his systematic theology (The Institutes). There is a
complete set of six volumes of the works of the Puritan Thomas Brooks, six
volumes of biography and books on revival, Spurgeon’s Lectures to my
Students, Robert Haldane on Romans (the book which had the most effect on
me personally to convince me of the Reformed faith), Watson’s Complete
Body of Divinity in three volumes and A A Hodge’s Commentary on the
Westminster Confession of Faith. This is a random sample. Nearly all the
above titles are from the Banner of Truth which led the way in England in
republishing the Puritan writings and books in the Puritan tradition. Especially
effective were The Life of George Whitefield in two volumes by Arnold
Dallimore, the republication of Spurgeon’s sermons, and the brilliantly edited
autobiography of Spurgeon in two volumes.

The demand for the Second London Baptist Confession of Faith popularly
known as the 1689 Confession confirms the increasing interest in Puritan
doctrine. Different editions have been published but none so popular as the one
titled A Faith to Confess which is a transposition of the 1689 Confession into
contemporary English. The eighth edition was published in 1997, these being
large runs of between 7,000 and 10,000 copies.

The second criterion is actual practical reformation
How many churches have been affected by this theological renewal? The
answer is reflected in the support given to the principal Reformed Conferences.

The Leicester Conference for Ministers was born out of the Banner of Truth in
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To illustrate this I refer to a recent informal gathering of about 30 evangelical
leaders from across the spectrum of British Evangelicalism. Arminianism was
not an issue. The major divide in British Evangelicalism today is not under-
standing the relationship of free will, human responsibility and the sovereignty
of God, but the place of charismatic experience. Now the principal concern is
whether Christianity is to be controlled and tested by the Bible or whether it is
a matter of subjective experience.

The impact of the theological renewal has been mostly among Baptists. At one
stage it seemed that through the ministry of J I Packer, the rediscovery of the
Puritans would make an impact within Anglicanism. But in 1977 when the
Anglican Evangelicals met in Nottingham (about 2,000 attended — their largest
ever gathering), it was evident that there was no place on the agenda for
Reformed teaching or for Puritanism. David Watson’s charismatic agenda
prevailed. I well remember him declaring in a key address, “The Reformation
was one of the greatest tragedies that ever happened to the Church!” High on
the agenda at that congress was the subject of the new hermeneutic. Most did
not know what that was. A joke went round that it could be a reference to a
German theologian, Prof Herman Neutic! This issue has proved the undoing of
the C of E because the new hermeneutic is used as a human device whereby
Scripture can be made to say the exact opposite of what it clearly states.

An historical survey

Since the Puritans of the 17th century and the Confessions of Faith
(Westminster and 1689 London Baptist Confession) theology in England has
mostly been taken for granted. It was not something new to be hammered out
on an anvil. Scotland is different. Scotland was endowed with the legacy of
Reformed theology. Scottish theologians reviewed and developed Reformed
theology. We see this illustrated in the last century in the works of theologians
such as Thomas Chalmers, William Cunningham, James Bannerman, George
Smeaton and James Buchanan.

The last time Baptists experienced something of a theological renewal was
through the ministry of Andrew Fuller (1754-1815). He was the principal
writer but there were others like John Sutcliff (1752-1814). The Complete
Works of Andrew Fuller in three volumes adding up to a total of 2,416 pages
were published by Sprinkle Publications, Harrisonburg, VA, USA in 1988
with a 12 page introduction by Prof Tom Nettles. The complete works of John
Sutcliff are summarised by Prof Michael Haykin in his One Heart and One
Soul ~ John Sutcliff of Olney, his friends and his times.2 This theological
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renewal was related to the missionary awakening in which William Carey
played a foremost role, an enterprise which captured the imagination of the
Evangelical world, sparked the formation of many missionary societies and
initiated what has been termed the “Modern Missionary Movement’.

This theological renewal kindled by Andrew Fuller was also closely related to
the Concert of Prayer for Revival which came with the publication of Jonathan
Edwards’ book calling for special prayer for revival. John Erskine (1721-
1803), a Presbyterian minister in Scotland, sent a copy to John Ryland Jr
(1753-1825) who shared its vision with the circle of theologically renewed
friends and this in turn became part of the Second Great Spiritual Awakening
(1792-1830) usually referred to as “The Forgotten Revival’. This was a revival
more extensive than the First Great Awakening (from about 1735 onwards)
associated with George Whitefield, the Wesley brothers and the Methodists.
It is estimated that ten percent of the population of England was added
to the membership of non-conformist churches in the period from about
1792-1830.

Besides Andrew Fuller and John Sutcliff there were other influential writers
such as Abraham Booth (1734-1806) and to a lesser extent the editor of The
Annual Register, John Rippon (1750-1836). Yet it was Andrew Fuller who
grappled with and tackled the core issue. The theological renewal began when
Fuller challenged the presuppositions of hyper-Calvinism. This he did in his
treatise The Gospel Worthy of all Acceptation or the Duty of Sinners to Believe
in Jesus Christ, first published in 1785 and which led ultimately to the
formation of the Baptist Missionary Society. That was the work with a cutting
edge. It impacted the Particular Baptist churches. The treatise was used to
rescue many of them from the slough of hyper-Calvinism. It was a time of
acute self-conscious re-appraisal. But in terms of a comprehensive overhaul of
Reformed theology as a whole, that period of rethinking does not compare
with the theological renewal of our generation which can be assessed by
reading the journals and books of this period which is made easier through the
electronic revolution. For example Michael Keen of Aberystwyth, Wales, has
compiled indices on a disk for the Banner of Truth magazine from its inception
in 1955, Reformation Today from its inception in 1970, and the annual Puritan
and Westminster Conference Papers from 1956 to the present, a resource
which Mr Keen constantly updates.3

At the commencement of his ministry in London, Spurgeon republished The
1689 Confession of Faith. In this way he owned the inheritance of the Puritans.
When the Downgrade controversy (1887-1892) broke, Spurgeon found
himself isolated. Only a tiny minority sided with him and that in a defensive
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posture. This was a time of demise for theology, not renewal. A cold, dark,
long night followed. We look in vain for a clarion voice. In the 1940s and
1950s there was the lonely witness of A W Pink who concluded his life with a
writing ministry on the remote wind-blown shores of the Island of Lewis in
North West Scotland. His magazine with a small circulation was titled Studies
in the Scriptures. Calvinism in those years was represented by the Sovereign
Grace Union, a fringe organisation with little credibility. Bedevilled with
hyper-Calvinism the SGU was rather like a bird trying to fly with lead
wings. Among the Baptists, Calvinism was represented by Strict and
Particular Baptist churches. These were regarded by mainstream Arminian
Evangelicalism as out of touch and irrelevant.

John Owen’s 24 volume Works (1616-1683) is the greatest resource of
theology in the English language. As a first year student at Oxford in 1944 Jim
Packer was appointed a junior librarian to assess and house a Puritan library
that had been donated to OICCU (Oxford Inter-Collegiate Christian Union). It
was then he discovered the 24 volume set of John Owen. The pages were
uncut. The contents were summarised on the spines. In order to read about
mortification of sin Packer first cut his way into volume six. That was his
rediscovery of the Puritans. Later he wrote a doctoral thesis on Richard Baxter.
In due course Packer’s contribution toward a revival of interest in the Puritans
was immense. Packer’s book Evangelism and The Sovereignty of God (which,
with Tain Murray’s The Forgotten Spurgeon and Spurgeon versus Hyper-
Calvinism, should be mandatory reading for every person tempted with
hyper-Calvinism) is typical of his timely contributions. In the early 1950s the
Evangelical Library in London began to exercise an extensive influence
encouraged by Dr Martyn Lloyd-Jones whose preaching ministry at
Westminster Chapel was at its apex in those years. In 1957 the Banner of Truth
had its genesis in the same building.

Of course there are dangers in any period of theological renewal. If doctrine is
not applied sterility follows. In 1960 Dr Martyn Lloyd-Jones ‘preached” a
paper with the title ‘Knowledge — False and True’ based on 1 Corinthians
8:1-3. In this he sounded a warning against a purely academic or intellectual
approach to truth. Typically of the physician he spelled out the symptoms:
pride, impatience with any opposing views — ‘no opposing view has a right to
exist’, and isolation from the world because of a total preoccupation with
books and reading. Theological renewal is not designed to make the orthodox
superior to others. Doctrine on its own soon turns into hyper-orthodoxy which
breeds censoriousness like that of the Pharisees of Jesus’ day. Hyper-
orthodoxy also tends to foster authoritarianism and a rigid separatism. Some
who designate themselves ‘Reformed’ are in danger of going down in history
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as fundamentalists. They are fundamentalist in the sense of aggressive and
separatist attitudes and contention for secondary issues. The Puritans were
generous to each other, evangelistically-minded toward the world and
pastorally concerned for the whole body of Christ rather than their own party.
Hyper-orthodoxy breeds hard-hearted attitudes and Spartan churches in which
absolute conformity is mandatory with no room for questions and certainly no
room for weak believers. By way of contrast the Puritans delighted in
expounding and applying verses such as ‘A bruised reed he will not break and
a smouldering wick he will not snuff out’ (Is 42:3), and ‘He tends his flock like
a shepherd: he gathers the lambs in his arms and carries them close to his heart,
and gently leads those that have young’ (Is 40:11).

We have been blessed with a comprehensive, widespread theological renewal.
The Puritan age which had  roots in the time of Queen Elizabeth I (r.1558-
1603) and reached its zenith between 1603 and 1662 and beyond, ran into the
sands of Rationalism and Unitarianism. Will the theological renewal in
England, which has had its roots in the time of Elizabeth II, r.1952 onwards,
continue to grow and continue to be transposed to other languages and nations?
Will it lead to more bold missionary enterprise? Will it generate a vibrant
evangelistic thrust which communicates the gospel to a post-modern Western
society? Will it generate a Concert of Prayer and eventuate in a spiritual
awakening similar to that of 1792 -18307 Will theological renewal be
engendered in nations emerging for the first time with large Christian denomi-
nations? Chapel Library in Pensacola, Florida, is an outstanding agency which
promotes Puritan literature in several languages in many nations. Psalm 72 is a
model prayer which reminds us that we are to intercede always that the whole
earth be filled with his glory. In Psalm 72 the Hebrew verbs are in the optative
(that is in the form of desire summed up in the simple word may, ~ ‘may the
earth be filled with righteousness’). But in the case of the prophet Habakkuk
the Lord’s promise is not an optative but an indicative future, in the form of an
affirmation and promise, ‘For the earth will be filled with the knowledge of the
glory of the LORD, as the waters cover the sea’ (Hab 2:14).
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committed to the systematic exposi-
tion of whole books of Scripture. On
reflection, his series could sometimes
be over long, but there were also
times when a rare unction clung to his
sermons. Series in 1 & 2 Peter and
Ephesians were particularly memor-
able. He always seemed to cherish the
conviction that no situation was so
intractable that a sermon, delivered
with divine anointing, would not put
all to rights. Some modern pastors
imitate game show hosts in their
breezy mateyness, but David Jones
always conducted services with the
air of a man who believed himself to
be under the scrutiny of heaven. His
motto was ‘no flourishes’.

At one period in his ministry, he had
to face the taunt that Calvinism kills
evangelism. His example proved the
opposite. I have never met a more
zealous soul-winner. He was ready to
tackle anybody about his eternal
destiny. [ used to spend my summers
as a student working as a bin man.
One particular week [ was part of the
crew which emptied the chapel bins
for Bethesda. The ladies’ meeting
was emptying just as I shouldered the
bin. The chorus of greetings brought
the pastor out and he spoke to every
member of the crew about eternity.
After conducting my father’s funeral,
he sat in the front of the funeral car.
All the way to the cemetery, I could
hear him through the glass partition
witnessing to the driver. No-one was
immune. Like John Knox, he did not
seem nervous of anyone: his fellow

passengers in the compartment of a
train, patients in the local hospital,
chance acquaintances: all would be
met with a winsome smile and the
question, ‘Do you love the Lord?’
He loved cricket and watched the
Test match against Australia when
Geoffrey  Boycott  scored  his
hundredth century. At one point in
the interview, Boycott let slip a
blasphemy. Without further ado,
David Jones despatched him a book
and an earnest letter.

His book ministry was a remarkable
feature of his service for God. He was
convinced that worthwhile Christian
books can change lives and gave
them away with liberal abandon.
When speaking at Christian Unions
he would take a box or two in the boot
of his car. Many a fledgling preacher
would receive a well-chosen volume
at regular intervals. He sent a copy of
Lloyd-Jones on Atonement and Justi-
fication to the present Pope. (I saw the
reply on Vatican headed note-paper).
Even though his strength was waning,
after the British General Election in
May, he sent a volume to the new
Prime Minister, Tony Blair. His
promotion to glory means that life at
the distribution department of the
‘Banner’ has slowed down!

He was to pay a heavy price for his
stand for the Reformed faith. At that
time, he was one of the few champions
of evangelical Calvinism in the
northeast of England and his views
were misunderstood and  mis-
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