








that basis Kenneth Ross’s chapter by chapter examination would agree
with Chris Hand’s verdict.

Any criticism of evangelis : effort should be prefaced by self-
examination. What are you doing in your church? Are your efforts better
than Alpha? We can be thankf that a beiter course than Alpha is available
(see page 20).

Grievous Wolves

David Streater highlights the reality that authoritarian abuse in churches is
not confined by denominational or geographical frontiers. Connectional
denominations, Presbyterian Episcopal, should, but do not always,
provide protection from the misuse of power since these systems maintain
courts of appeal.

Some believers who have been  sject to bad experiences have resolved
never again to engage in form:  hurch membership in an independent
church. In our church we have known several families like that but
gradually trust is restored and at the end of the day membership will always
involve personal trust of gc vy leaders.

It is well known that it is virt y impossible to cure authoritarianism
which, by its very nature, cannot  contradicted. It takes high ground. Tt is
unimpeachable. Any challenge of a ruling is flawed already. Who dares
question infallible rule? For this reason even the bravest hearts often opt to
retreat.

Why then address this subject? is important to provide pastoral care,
sympathy and help for those v ¢ ave been injured. Then, people need to
be warned about abuse and how to avoid it. To do this they need to exercise
discernment as our Lord told us to do (Matt 7:15 and 10:16). Finally we
must not limit the Holy Spirit. He  able to bring about repentance even in
those who have erred. They may not be wolves at all but shepherds who
have fallen into the sin of abusing their power. Great are the advantages of
reconciliation.

1 Available from Tentmaker Publications, 121 Hartshill Road, Stoke on Trent, Staffs, ST4 7L.U
at £9.95 including postage and packing.
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We are not helped by the state of public worship, whether traditional or
contemporary. Examine any hymn or chorus book you can find and
search for clearly trinitarian ompositions. You won’t find many. Ask
yourself how many items could equally be sung by Unitarians,
orthodox Jews or Muslims. You will be surprised. Let’s name a few —
traditional favourites that have stood the test of time and have
established themselves as part of the canon of Anglo-Saxon hymnody.
‘My God, how wonderful ou art’, ‘Praise, my soul, the King of
heaven’, ‘Immortal, invisible, God only wise’, ‘Praise to the Lord, the
Almighty, the King of creati ’, even (dare I say it?) ‘Great is thy faith-
fulness’ — only theistic, at best very implicitly binitarian, ‘How great
thou art’ (at best binitarian). /e could go on. Of course, we may bring
to these texts trinitarian assumptions and so interpret them, although I
dare say only a very few may do so, but this is not present in the text. In
view of the integral connectia between theology and worship, taught
by the fathers, this is a serious matter. Nor is the situation assuaged by
separate sections in hymnals for hymns to Christ and the Holy Spirit.
‘We shall note that focusing ¢ he three persons in isolation is as wrong-
headed as to concentrate on the unity of God without distinction.

The Trinity in biblical history

The God who has made himself known for our salvation and unfolds
progressively his self-revel: n has revealed himself to be triune. He
unfolds progressively his self-revelation in covenant history. At each
stage he names himself, in the Abraharmic covenant as E! Shaddai (God
Almighty, Gen 17:1), in the Mosaic covenant as esyeh (Exod 3:14, cf
y'vah 6:3). At the apex of redemptive history, Jesus came to fulfil the
promises of the Old Testame . Matthew records how the whole world,
not only Israel, is the locus « the new covenant, inaugurated by Jesus.
Indeed, many Israelites would be cast out of the covenant community
while the Gentiles were now to be part of it (cf 8:11-12). As the Mosaic
covenant was inaugurated with the sprinkling of covenantal blood, so
the new covenant is foun :d in the blood of Jesus (26:27-29). At the
end of his Gospel Matthew recounts how the nations of the world are to
be made disciples, with the new covenant sacrament of baptism. This
baptism is ‘into the one name of the Father, and the Son, and the Holy
Spirit’. Thus, Jesus in connection with the new covenant sacrament of
baptism names God as the one God who is the Father, the Son, and the
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Holy Spirit. This is God’s crowning self- revelation — to which all that
preceded points. Retrospectively, it casts light on all that went before
(like a detective mystery discloses in the final scene the clues that make
sense of the entire story).

The Trinity in dogmatic formulation

The Church, after many struggles, eventually reached agreement on the
doctrine of the Trinity at the Council of Constantinople (381). The one
God is eternally Father, Son and Holy Spirit. These are distinct persons,
not merely attributes. They are eternal, never having a beginning. They
are equal, each possessing fully the same identical divine essence. Yet
they are distinct, not separate. They mutually indwell one another. The
Father is in the Son, the Son is in the Father, the Father is in the Holy
Spirit, and so on. The three occupy the same divine space. Thus, the
Trinity entails unity.

The dynamics of trinitarian worship

When we look at the Godhead . . . that which we conceive is One; but
when we look at the persons in whom the Godhead dwells, and at those
who tirelessly and with equal glory have their being from the first cause
[he means the Father] — there are three whom we worship. (Gregory
Nazianzen, Fifth Theological Oration, 14.)

. one essence, one divinity, one power, one will, one energy, one
beginning, one authority, one dominion, one sovereignty, made known
in three perfect subsistences and adored with one adoration . . . united
without confusion and divided without separation [my italics]. (John of
Damascus, De Orthodoxa Fidei, 1:8.)

i. The trinitarian basis and ground of worship

Our worship is grounded on who God is and what he has done. The
Father has sent the Son ‘for us and our salvation’. This is seen
prominently in John, chapters 5, 10 and 17, but Paul also directs
attention to it in Romans 8:32. In turn, the Father together with the Son
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has sent the Holy Spirit to indwell the Church. The focus of the Spirit’s
ministry is to speak of Christ the Son. This is summarised clearly in
Galatians 4:4-6. “When the f  ness of time had come Go  sent forth his
Son, born of woman, born under the law, to redeem those under the law,
that they might receive the inheritance of sons. And because you are
sons, God sent forth the Spirit of his Son into our hearts, crying, “Abba,
Father”.” Here lies the basic premise of all God’s works — from the
Father through the Son by the Holy Spirit. As Cyril of Alexandria states
in his Commentary on John, ‘All things proceed from the Father, but
wholly through the Son it e Spirit.’

1. Our response

First we look at Ephesians 2:18, ‘“Through him [Christ] we both [Jew
and Gentile] have access by the Holy Spirit to the Father.” Access to
God is ultimately access to the Father. This is through Christ, the one
mediator between God and man (1 Tim 2:5). Paul has pointed out at
Christ made reconciliation bv the cross (v14), tearing down the
dividing wall between Go yurselves due to sin, and between Jew
and Gentile due to the cer 1law. Again, it is the Spirit who gives
us life in place of death (cf vl), raising us with Christ (vv 6-7) and
graciously granting faith (vv 8-10). Calvin held that the principal work
of the Holy Spirit is to give faith. Thus he enables us to worship God
and so serve him in the world. It is a cardinal teaching of Scripture that
saving faith is the gift of God, given by the Spirit (John 6:44, Eph 2:1-
10, 1 Cor 12:3). Here is the reverse movement to that described before
as the ground of the Church’s worship — by the Holy Spirit through
Christ to the Father. This encompasses the entirety of our response to,
and relationship with, God — from worship through the whole field of
Christian experience.

Secondly we examine John 4:23-24. The question of the Samaritan

woman concerned the pro place of worship, whether it was
Jerusalem (the Jews) or I nt Gerizim (the Samaritans). Jesus
supports Jerusalem, indic 1at the Jews worshipped according to

knowledge while the Samaritans did not. However, now the time had
arrived when this distinction was to be superseded. True worshippers
now worship the Father in  irit and in truth. This can hardly mean
merely that a particular locauion is irrelevant, or that true worship can
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now occur anywhere. Nor is the reference to spirit to be interpreted of
the human spirit, as if true worship were purely inward and externals of
no consequence. Instead, we should bear in mind the extensive teaching
Jesus gives in the fourth Gospel on the Holy Spirit, concentrated later in
chapters 14-16. In this connection, Jesus is saying that true worship is
directed to the Father in the Holy Spirit.

‘It is an extraordinary statement, but it is nonetheless true, that the spirit
is frequently spoken of as the place of them that are being sanctified . . .
This is the special and peculiar place of true worship . . . In what place
do we offer it? In the Holy Spirit. . . It follows that the Spirit is truly the
place of the saints and the saint is the proper place for the Spirit,
offering himself as he does for the indwelling of God, and called God’s
temple.’ (Basil the Great, De Spiritu Sancto, 26:62.)

Again, when we ask what is meant here by ‘truth’ do we have to look
any further than John’s record of Jesus as the embodiment of truth
(14:6), as the true light coming into the world (1:9), ‘full of grace and
truth’ (1:14), who brought grace and truth into the world (1:17)? Jesus
here is pointing implicitly, as Paul, to new covenant worship as
trinitarian. We worship the Father in the Holy Spirit and in the fullness
of truth, his incarnate Son. (See Athanasius, Ad Serapion, 1:33 for a
similar explanation.)

Putting it another way, from the other side, the worship of the Church is
the communion of the Holy Trinity with us his people. We are inclined
to view worship as what we do, but in reality it is first and foremost
something the triune God does, our actions initiated and encompassed
by his. The author of Hebrews refers to Christ offering himself up
unblemished to the Father ‘in or by the eternal Spirit’ (9:14), better
understood of the Holy Spirit than the spirit or state of mind motivating
Jesus, since the text already refers to Jesus’ action in relation to God
[the Father]. Further, since our salvation is received in union with
Christ, what is his by nature is made ours by grace. Thus in his self-
offering to the Father, described here in Hebrews, he offers us in him.
We are thereby enabled to share in the relation he has with the Father
(our Father in heaven, our Father by grace because he is firstly Jesus’
Father by nature). Christ is, in reality, the one true worshipper,? our
worship being a participation in his. A focus on our worship, on what
we do, is inherently Pelagian. Further, our worship is by the Holy Spirit
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in Christ. As John Thompson argues, ‘If one understands the New
Testament and the view it gives of how we meet with and know God
and worship him as triune, then worship is not primarily our act but,
like our salvation, is God’s { t before or as it is our task.’3

The worship of the Church is thus not only grounded on the mediation
of Christ but takes place in union with and through his mediatorial
work and continued intercession. Behind this lies the incarnation (the
Son of God did not simply indwell human nature but came as man,
permanently assuming unabbreviated human nature — sin apart), the
vicarious humanity of Christ (he took our place in every way —
including in worship, since . man he owed it to the Father), his full
and complete obedience to the Father by the Holy Spirit, and his
continuing high priestly intercession as expounded in John 17 and
Hebrews.

Worshipping the three in t  unity of the Godhead

Therefore, since Christian worship is determined, initiated and shaped
by, and directed to, the Ho  Trinity, we worship the three with one
undivided act of adoration. In reflecting on our worship of the three, we
must remember that the three coinhere, mutually indwell each other in
the unity of the undivided Tri ty. Gregory of Nazianzen, Oration on
Holy Baptism, 41, provides a vital principle to guide us all -- ‘No sooner
do I conceive of the One than I am illumined by the splendour of the
Three; no sooner do T distinguish them than I am carried back to the
One.” Calvin cites this passage in his Institutes, for it is an essential
safeguard against tritheism on the one hand or relapsing into a bare
theism on the other. It aler to the danger of hymns and prayers
addressed to an undifferent | ‘God’ and also to one person at the
expense of the others.

Some say the only distinction of the persons is the ineffable eternal
begetting of the Son by the Father and the procession of the Holy Spirit.
This is not so. Only the second person became incarnate, not the Father
nor the Holy Spirit. Only th  irit came at Pentecost, not the Son nor
the Father. Only the Fath 10t the Spirit, sent the Son. If the
incarnation could equally have taken place with Father or Spirit as the
subject, would that not reduce the Holy Trinity to arbitrariness? Is there
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something appropriate in the Son’s becoming incarnate? If so, will not
this distinctiveness lend sharpness to our worship?

There are good grounds for believing that these economic (referring to
God’s work in creation, providence and grace) distinctions rest on prior
ontological (God’s own being — who he is in himself) foundations.

If it were not so, in the background would be the question of whether
some other God were lurking behind what he had revealed himself to
be. Besides, if the Son’s incarnation were arbitrary, the implications
for the faithfulness and reliability of God would be far-reaching.

Philippians 2:5-11 connects the humiliation of the incarnate Christ
with his refusal to use his status ‘in the form of God’ to be exploited
for his own advantage, unlike Adam in the garden. This refusal is
expressed firstly in his decision to become incarnate, to take ‘the
form of a servant’.

Hebrews 5 points to Christ’s not taking on himself the honour of
becoming high priest but instead being appointed by the Father. His
high priestly work began with his becoming man (cf 4:14f, 5:7-8,
10:5f) and thus his appointment as high priest refers to intra-
trinitarian realities antecedent to his incarnation.

The Son assumed human nature not for the years of time alone, then
to discard it, but for the whole of eternity. This is not restricted to the
economic or only limited effect. It implies and entails that there is
something in the Son that made it appropriate that he, rather than the
Father or the Holy Spirit, should become incarnate.

As Gerald Bray argues, a living relationship with God requires that
each of the persons be honoured and adored in the context of their
revealed relations with each other.# Our worship is to be shaped by
whom we worship.

What can we know of the Trinity?

As we consider this we must be struck by our ignorance. We haven’t got
a clue what goes on within the Holy Trinity — it is completely beyond
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us. It is like dipping a tea p into the Atlantic ocean. Besides the
vastness of the ocean, the water in our teacup is infinitesimal. But yet —
the water in the teacup is 1 : Atlantic ocean, insofar as it is a true
sample. It is true we don’t, and can never, know the inner workings of
the Trinity. But we do know what the Son is like — he did not seek his
own advantage but humbled  1self, becoming obedient to the death of
the cross for our sake (Phil 2 ). We know that he created and sustains
the laws of physics. We do know what the Holy Spirit is like, for we
know that in the midst of the turmoil of everyday life love, joy, peace,
patience, goodness, kindness, patience are the fruit of the Spirit,

hallmarks of his own charact  roduced in us on a creaturely level. We
do know that the Father ¢  : that his kingdom be initiated and
advanced by the Son and the rit. We know, in Pannenberg’s words,
that ‘as Jesus glorifies the ratner and not himself . . . so the Spirit

glorifies not himself but the Son, and in him the Father . . . The Father
hands over his kingdom to the Son and receives it back from him. The
Son is obedient to the Father and he thereby glorifies him. The Spirit
fills the Son and glorifies him in his obedience to the Father.”S We know,
as Calvin put it, that the will of the Father differs not in the slightest
from what he has revealed in his Word. And as we think of the three in
their distinctness, we recall —at they indwell each other in undivided
union.

At the same time, we will be wise to exercise restraint. We are treading
on holy ground. The danegers are great. We can too easily end up
searching for created an: »gies and distorting our understanding of
God. Even Augustine, who sou;y t to explain the Trinity in terms of the
inner psychology of the human mind, ended up with an overpowering
focus on the unity of God anc zqueathed a difficulty for the Western
Church in doing justice to the personal distinctions. The surest route to
take is to be content with the teaching of Scripture or what ‘by good and
necessary consequence may be deduced’ from it.6

Some points to ponder

1. Perichoresis and the Charismatic Movement. Richard B Gaffin,
discussing the Charismatic Movement, points to its tendency to
separate the Holy Spirit fror  hrist. He counters this by pointing to the
close connection Paul draws between Christ and the Spirit.7 This

10




argument is undergirded by the patristic teaching on perichoresis, the
mutual indwelling of the persons, all occupying the same divine space.
The Father is in the Son, the Son is in the Father, the Holy Spirit is in
the Son and the Father, the Father is in the Holy Spirit, and the Son is in
the Holy Spirit. Thus to worship one person at the expense of the others
is to divide the undivided Trinity.

ii. General theistic worship is defective worship. A common focus on
‘God’, undefined and undifferentiated, tends to dominate Christian
worship and thinking. This is defective. Western hymnody needs more
trinitarian hymns. This issue will help to refocus, transcend, and
ultimately resolve today’s tension between traditional and contempo-
rary worship.

iil. Prayer is — among other things — exploration of the Holy Trinity.
Christian experience is trinitarian, prayer very centrally included. One
wonders how much of the decline in appreciation of the Trinity is due
to exclusively unguided extemporaneous prayer? At times of
theological strength and spiritual vitality this may be fine but when
decline sets in there is nothing then to check it. The great
prayers devised by the Reformed Archbishop of Canterbury, Thomas
Cranmer, and above all the ancient trinitarian prayer, the Te Deum,
dating from the early centuries of the Church, can be very helpful
guides.

tv. We need to recover Calvin’s and the Westminster Confession’s view
of the Lord’s Supper and develop it further in a trinitarian direction.
Both taught that the faithful feed on Christ in faith by the Holy Spirit,
and thus in union with Christ the Son we share in his access to the
Father. This is worlds apart from an act of purely mental recollection of
the human Jesus. The element of communion (1 Cor 10:17) is essential
to grasp to vitalise our experience of the Holy Trinity.

v. Chief of all, the Trinity must be preached and must shape
preaching. Preaching is the high point of worship. Not only must the
Trinity be preached but all preaching must be shaped by the active
recognition that the God whose Word is proclaimed is triune. A
trinitarian mindset must become as integral to the preacher as the air we
breathe.
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vi. We must work towards a correspondence between tacit and
articulated knowledge and « Herience. Michael Polanyi, in The Tacit
Dimension (1958) argues :  the existence of what he calls tacit
knowledge, a basic level of pre-articulated knowledge. In short, he
suggests, we know more than can be expressed. This explains how we
can think and work towards a solution of a problem, the identity of
which we cannot clearly p words, for if we knew the precise
identity of the problem we w not need to work towar . 1ts solution,
while if we did not know its identity we could not work towards a
solution. In Polanyi’s terms, the experience of the Christian Church is
trinitarian, even if its assimil  on into forms of teaching and worship is
less than it might be. Our argument is that this needs to be brought to
expression more thoroughlv so that it becomes part of the Church’s
articulated consciousness. g, there will then be a correspondence
between the reality itself on the one hand (God the Holy Trinity), what
is tacitly believed and knov  on the other, and finally with what is
confessed, believed, and taught.

vii. The effects of this may be far-reaching — on theology, worship,
prayer, our worldview and so on. It will impact on our view of creation
(personal, diversified in its unity, demonstrating the glories of our one-
in-many God) and the way we treat people (for the Holy Trinity
requires us to treat others as rsons with whom we are in inescapable
communion). The connection with missions is clear, particularly among
Islamic peoples. The M lim doctrine of God has no place for
diversity-in-unity, nor for personal relations. It cannot therefore do
justice to the nature of the univ se. Historically Christians have shied
away from focusing on the T ity because of the immediate objections
Islamic people raise. However, these objections are made in any case.
Besides, the Trinity serves as a potent source of criticism of Islam and
its incapacity to explain the world around us. The question of who God
is is crucial to spreading the gospel.
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I will refer on occasion to the Youth
Manual (New edition, Sept. "97) and
also to the accompanying Yourh
Leader’s Manual (New edition, Nov.
’97). If we are to do justice to Alpha it
is essential to evaluate the content.

Lesson 1: Christianity:
untrue and irrelevant?

boring,

In lesson 1, the participant is
challenged to face up to the fact that
life without Christ is incomplete. It is
very much an introduction time for the
group. The only scripture used is John
14:6 — Jesus the Way, the Truth and the
Life.

Lesson 2: Who is Jesus?

This lesson looks at the person of
Christ, his humanity and deity, his life,
death and resurrection. Scripture verses
from the Gospels are cited to support
each aspect. The teaching provides a
satisfactory résumé, and provides a
good foundation for the next lesson.

Lesson 3: Why did Jesus die?

In this lesson, the cross-work of Christ
is presented through the sub-headings
‘Man’s Greatest Need’, “What has God
Done?” and ‘What the Cross
Achieved’. The section headings speak
of justification as a paying of sin’s
penalty, redemption as the breaking of
sin’s power, atonement as the
removing of sin’s pollution, and recon-
ciliation as the barrier of sin being
destroyed. There is no mention of
Christ’s death turning away God’s
wrath, because Alpha has no concept of
the wrath of God. The allegation in a

number of articles that ‘Alpha is soft on
sin” is certainly supported by
examination of this lesson. Sin is
portrayed simply as that which stops us
having a relationship with God, and
Jesus did what was necessary for that
relationship to be restored. We have
sadly moved a long way from Jonathan
Edwards’ ‘Sinners in the hands of an
angry God’. The need for conviction of
sin, repentance and saving faith is
omitted entirely, and one is left with the
impression that all that is required to
become a Christian is to give mental
assent to the teaching of lessons 1, 2
and 3.

Lesson 4: How can I be sure of my
faith?

This is the question which lesson 4
seeks to answer. There is a tacit
assumption that somewhere prior to
this point, the participant has become a
Christian. The lesson lists a number of
promises from God’s Word, speaking
of his presence, and his prerogative to
give life, and defines faith as daring to
believe these promises. We are
reminded that Christ bore our sins,
although again the very concept of
repentance is missing. Instead, the
lesson proceeds with a list of the
feelings which should convince us that
we are Christians. These include a new
love for God, a ‘sense’ of forgiveness,
and a new concern for others. Finally,
Romans 8:15,16 is cited as grounds for
a ‘deep personal conviction’ that we
are God’s children. To a certain extent,
the teaching of this lesson is sound; its
weakness lies in the fact that it is
essentially experiential, and does not
appear to require any preceding
conviction of sin or repentance toward
God. Alpha course leaders could find
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Romans 12, and is essentially a call to
holiness in our daily lives. The lesson
speaks of making a break with the past
and making a new start. This section is
quoted in answer to the criticism that
Alpha bypasses repentance. How can
repentance begin here when ‘filling of
the Spirit’ came six weeks before? If
repentance was dealt with in the first
instance then progressive sanctification
would be the theme of lesson 15.

General considerations

Since Alpha is successful, surely it must
be right?

Alpha is self-applauding. Typical of
Charismatic  papers, Alpha News
carries accounts of healings, mended
relationships, and folks with a whole
new interest in church life.5 It is
distributed free of charge in most
‘Christian’ bookshops.

Often those steering and leading the
courses are better than the courses
themselves, and leaders in one way or
another fill in biblical teaching which
accounts for many happy instances of
changed lives.

Yet the man-centred character of Alpha
necessitates careful appraisal.

In Alpha News Nov 97 — Feb ’98,
Ambrose Griffiths, the Roman Catholic
bishop of Hexham and Newcastle
writes ‘Why is it (Alpha) successful? -
Alpha meets people where they are. It
befriends them. They feel affirmed and
they enjoy it. Because they enjoy it and
are enthused by it, they then invite their
friends to attend the next course and so
it grows.” This explanation points to

important human features. We need to
be friendly. Enthusiasm is a valuable
commodity. Invitation of friends is
vital. All this is fine providing the
necessity of the new birth and justifica-
tion by faith is handled truly. The
Economist® makes a telling comment,
‘Once under way, Alpha’s success
appears to lie more in its structure than
its content.’

Alpha wants to see all Christians
united — isn’t that commendable?

In Nicky Gumbel’s article in the May
95 issue of Renewal, he makes the
comment that ‘we are seeing Roman
Catholics coming now, as well as
Anglicans,  Methodists,  Baptists,
United  Reformed,  Pentecostals...
nobody is suspicious of anybody else.
Everybody is working together...’
Gumbel is not here referring to people
attending courses, but to church leaders
attending training events in preparation
for rtunning Alpha courses. He
continues, ‘I long for the day when we
drop all these labels and just regard
ourselves as  Christians.” Nicky
Gumbel’s comments are not the only
instructive ones at this point. A Roman
Catholic Bishop states?: ‘Alpha does
not contain anything that is directly
opposed to any Catholic teaching.’
Sadly, he is right, for Alpha does not
teach that we are saved by grace alone,
through faith alone, in Christ alone.
Alpha does not teach the gospel which
the Reformers, the apostles before
them, even which Christ himself
taught. Alpha teaches a diluted gospel,
a different gospel, which is no gospel at
all. Itis only on such a ‘lowest common
denominator’ basis that Alpha can be
embraced by Roman Catholic and
Liberal churches.
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The early 1534 English translation by William Tyndale which the compilers of
the Authorised Version (KJV) orrowed without acknowledgement, has a
marginal note emphasising the phrase ‘grievous wolves’. Of course, Tyndale is
translating directly from the Greek and it is when we look at the underlying
text that we realise that there ay be a more specific meaning than just
‘savage’, even though to our ears, accustomed to English usage, ‘savage
wolves” might well appear right.2 The actual phrase in the Greek reads lukoi
bareis. Both words are important.

2. The Context

Paul’s address consists of a rehearsal of his own conduct amid many trials
(verses 18 and 19). He reminds the elders of his faithfulness to the gospel
message (verses 20 and 21). He t s them of his future plans (verse 22), and
confirms his determination to be a witness to the Lord Jesus Christ whatever
the cost, testifying to the grace of the gospel (verses 23 and 24). He declares
that the elders will not see him again in this life (verse 25). He exhorts them to
a similar attitude by watching over their own spiritual walk as men appointed
by the Holy Spirit to shepherd the flock of God because it has been purchased
by Christ’s blood (verses 26-28).

In verse 29 the apostle warns the elders of dangers that will arise in two areas.
The latter part of the verse speaks of heretical teachers coming from their own
congregations but it is the former clause, ‘grievous wolves not sparing the
flock’, with which this article is concerned. The question is who are they and
what do they do? How can they be recognised?

3. The Identity

Obviously, the word ‘wolf” is used metaphorically and contrasts with the idea
of sheep and shepherds. It is a familiar biblical image. While shepherds protect
the flock, the nature of the wolf is te destroy. The Lord warns, ‘Watch out for
false prophets. They come to you in sheep’s clothing, but inwardly they are
ferocious (Greek = greedy) wolves. By their fruits you will recognise them’
(Matt 7:15,16).

The Greek word that Tyndale translates as grievous (barus) denotes something
heavy and burdensome.3 The idea in the apostle’s mind that Tyndale brings out
in his translation may well be that the false shepherds lay heavy burdens upon
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the backs of Christ’s people that cause the people of God great grief. They are
therefore ‘grievous wolves’# who do not spare the flock.

Our Lord warns the multitude and the disciples of the activities of the scribes
and the Pharisees (Mt 23:4). “They bind heavy burdens and grievous to be
borne, and lay them on men’s shoulders’ (Tyndale’s translation). The same
idea is present in the Lord’s teaching as in Paul’s farewell address which, put
simply, is that such burdens cause grief.

We are now in a position to consider the answer to the questions as to the
identity of the ‘heavy shepherds’ (grievous wolves). The main clement is the
laying of burdens upon people that cause grief. The Pharisees’ attitude was a
legalistic one seeking salvation by works of merit and holding others in
contempt. Pharisaism equals a self-righteous legalism. There are sometimes
those who hold a very elevated view of their own authority and take a very
legalistic attitude to offences both real or apparent. In a fine article on authori-
tarianism in the Church, Steve Martin expounds the sins of the shepherds as
idolatry (the sinful desire to always be in control), prayerlessness, unbelief
(lack of faith that the Holy Spirit will do his own work in believers) lack of
love for the sheep and pride.5 [Steve Martin also in this context expounds on
the sins of some church members: idol-worship (elevating leaders unbibli-
cally), servile fear in not standing for principle when abused by the leadership,
and not living by faith in Christ (undue reliance on elders to make decisions for
them)].

While heavy shepherding may vary in detail from one situation to another from
personal observation I would summarise some of the main features as follows
and urge that all elderships take careful heed to avoid every semblance of
erroneous practice.

Firstly avoid any emphasis on authoritarian leadership rather than Christlike
service (1 Cor 4:1-5). Jay Adams in his generally useful trilogy goes sadly
astray at this point when he confuses the work of Christ for his Church against
the powers arrayed against it.6

Secondly avoid tendencies to rely on discipline rather than loving exhortation.
Pastoral leadership must, by its very nature, be more akin to the medical
profession than to the law courts. In a medical practice the purpose is healing.
In law courts the primary purpose of magistrates is to uphold justice and pass
sentences of punishment and retribution.
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conference, but the reality of the
Sfinished work of Jesus in the midst
of history (p134).

There is no proof whatsoever that
our greatest natural talent is going
to be the key to our service. It may
be so, but it also may not be so. If a
person can speak to hundreds or
thousands of people, he or she may
need to die 1o self and be willing not
to speak to hundreds or thousands
of people. It is only when we are...
dead to self in that which seems to
be good as well as thar which is
bad, that we’re ready to be alive
and useful in God’s service (p166
on Rom 6:10).

The serious Bible student or
preacher will have to read t

volume alongside a detailed
commentary. But in an age when
modern commentaries are often
bereft of contemporary application
or illustration for communicating in
a relevant manner, Schaeffer’s

studies designed for stude
are a helpful companion. General
and  Scripture  indices  are
included.

God’s Passion for His Glory
John Piper; IVP (UK) 1998; £12.99
266pp hardback

This book is subtitled Living the
Vision of Jonathan Edwards. In the
shallowness of modern evangelical-
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ism, Piper is concerned that we
recover the God-centredness, the
focus on doctrine and truth, that
characterised Edwards’ writings.
Even his thorough and exacting
style is commended as stimulating
us to deeper thought.

A brief biography gives us an
overview of Edwards’ life, with
insights into his ‘Resolutions’, his
piety, ministry, and spiritual life.
Then Piper shows us how this man
has been the most influential figure
in his own life in developing his
views on the priority of God’s glory,
and the pursuit of joy in God
himself. We are introduced to
Edwards’ writings Essay on the
Trinity, Freedom of the Will (with
subsequent  controversy  with
Finney), The Nature of True Virtue,
A Treatise Concerning Religious
Affections, and others. We are
pointed to Edwards’ perspective on
the transformation of culture (and
even asked how he would use the
internet today!).

But most of all, for Piper, it is The
End for which God Created the
World which captures the essence of
Edwards’ thought. Over half of the
book is taken up with an attractive
reprinting of this work, helpfully
broken up into sections with
headings. (This treatise is already in
print from Banner of Truth, albeit
without the headings and in tiny
typeface.)




This is a book to be read, enjoyed,
and given away.

Losing our Virtue
David Wells; Eerdmans (USA) /
IVP (UK) 1998; £9.99, 228pp pb

Following on from his landmark
books No Place for Truth and God
in the Wasteland David Wells now
sets his sights on the moral vision of
the contemporary Church. Once
again his insights are enlightening
and penetrating.

Our modern society is dominated
by technology, pragmatism and
efficiency, which lacks a coherent
religious base, and is therefore
devoid of moral absolutes. Wells
quotes statistics which suggest that
while the great majority of
Americans believe they keep the
Ten Commandments, 74% say they
would steal without compunction,
64% would lie for their own
advantage, 53% would commit
adultery given the chance, 41%
intend to use recreational drugs and
30% cheat on their taxes. Personal
autonomy and tolerance are the
watchwords. The only sanctions are
those enacted against those who
speak for moral values, lest they
cause offence. The contemporary
obsession is with finding oneself,
personality  development, con-
sumerism and psychology.

Meanwhile the Church has lost its
confidence in the Word of God to
address the world with relevance
and power. More than that, the
Church has lost its sense of sin.
There is a loss of the sense of real
objective guilt which needs to be
forgiven; a loss of the sense that our
fundamental problem is moral and
our need is for acceptance by God
through Christ alone. The priority
now is on a psychologised message
which makes us feel good; the
emphasis is on a sense of well-being
and happiness, being ‘healed’ of all
distress and pain. Now the search is
not for truth so much as power. The
sense of the divine is conveyed
more by emotions and bodily
actions than by the truth of the
gospel as the way of access into
God’s presence.

What is the remedy? Wells returns
to the New Testament, and holds up
Luther’s view of guilt, and
conscience. He points us to Christ
as the answer to our guilt and
shame. And he urges a recovery of
character, or moral integrity as our
chief defining characteristic. If we
seek honour, then it is honour given
by God.

Wells’  breadth of reading is
impressive (over 11 pages of bibli-
ography), and his cultural analysis
is astute. This is a worthwhile and
stimulating book.













Good News
Sarawak

Dr Ken Brownell, pastor of the East
London Tabernacle, accomplished a
busy preaching itinerary in Burma and
Sarawak in August-September 1998.

from Burma and

In Burma Ken was accompanied by
David Prothero, pastor of Rickstones
Evangelical Church in Witham in
Essex. This was Ken’s 5th visit to
Burma and 6th to Sarawak. A visit was
made to Mandalay, Burma, for ministry
to churches there. The Mandalay
Baptist Church, pastored by Ngun
Tkung, is relatively new and has 500
members.

For the first time that we know of, a two
day interdenominational conference
was organised for pastors and was
attended by about 180. It was held at the
Siyin Baptist Church, pastored by
Pastor Lam Cim Thang. Dr Brownell
found that his Reformed theology was
new to many of the visitors as the
prevalent outlook in Burma is Arminian
and Dispensationalist. There was a very
good spirit in the conference and a
desire to search the Scriptures. The
exposition of John 3 stirred up
discussion about the new birth and the
sovereignty of God. A desire was
expressed to support future similar
conferences.

The following Sunday Ken and David
visited Immanuel Baptist Church on the
main square of downtown Rangoon.
This church was founded by Adoniram
Judson in 1813. Paul Johns took on the
pastorate in 1988 when the traditionally

English-speaking congregation was in a
very low state. He introduced a
Burmese service which now draws
about 1500 people every Sunday while
the 8.30 a m English service at which
Kenneth and David both preached
regularly draws 1000. Pastor Johns
hopes to host a conference next year.
He is an enthusiastic supporter of the
Evangelical Bible Seminary and takes a
courageous stand for the gospel.

Much of Ken and David’s itinerary
consisted of ministry in Bible colleges
including the Evangelical Bible
Seminary in Rangoon which aims to be
a first class institution and one of the
priorities is to build up the library.
Michael Chongluai is the president and
the seminary is located in North Dagon
on the eastern edge of Rangoon. There
are about 80 students preparing for BTh
and MDiv degrees. They come from all
ethnic groups in Burma and also from
most of the denominations. Dr
Brownell is committed to working with
the seminary in years to come and
considers this the best way to promote
biblical evangelicalism in Burma.

While lecturing at another school,
Grace Theological Seminary, Ken was
arrested by police and taken away for
questioning. Happily he was released
when it became clear that his purpose
was religious rather than political.

Such incidents are a reminder of the
universally escalating violation of
human rights which is brought to our
attention on the mass media and which
is faithfully documented by Christian
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ALL AMERIC N SUBSCRIBERS!

Please note

It is with great sadness and regret that we have to inform you that Great
Christian Books are bankrupt and have ceased trading. GCB have acted as
agents for Reformation Today since 1988 and from 1978-1988 under their
original title Puritan Refors 1. We have been very grateful for their
promotion of RT and efficient handling of our business.

Please will our USA subscribers note that they should now use our other
USA agents, Bill Ascol and T 1 Lutz. (Details on back inside cover
opposite).

Would any subscriber who has renewed through Great Christian Books
since the end of September 1998 please let us know, either through one of
the US agents, or directly to Stan Thompson in the UK, so that we can
make sure that your subscriptions are rnaintained. It is unlikely that we

have been informed of any renewals since that time.

News (continued from previous page)

Solidarity Worldwide which works for
the religious liberty of persecuted
Christians, helping others suffering
repression, children in need and v :ims
of disaster throughout the we |. Their
address is; PO Box 99 New M den,
Surrey KT3 3YF and their website at:
http://www.csw.org.uk\

After David returned home Ken flaw to
Kuching in Sarawak and reported: I
stayed with Nicholas and Janet Patrick.
Nicholas is ‘Martin’ in Bill and Shirley
Lee’s book Drunk before Dawn, the
story of evangelical missions in
Borneo. Today Nicholas is a civil
servant and he is still very active in
Christian work. As one of the first Ibans
to become a Christian, he has much to
tell about the remarkable advance of the

gospel in Sarawak. I spoke on “The
Covenants of God’ at the Kuching
Evangelical Church.

The churches in Sarawak are full of life
and growing fast but weak in biblical
preaching. There is a real hunger for the
Word and it is a joy to be among such
Christians. The economic crisis in Asia
is affecting everyone and has made
many Christians re-examine their
priorities. It is vital to get good books
and tapes to these people.
(Concerning  Burma, The name
preferred by the military government is
Myanmar, but Burma is used by Dr
Brownell since it is understandable that
many indigenous people prefer the
older name.)

s o ]




D ————————————————————————
Editor ERROLL HULSE, 75 Woodhill Road, Leeds LS16 7BZ

Assistant Editor BILL JAMES, 9 Epsom Road, Leamington Spa CV32 7AR
Associate Editors DAVID KINGDON, UK, JIM VAN ZYL, SA

TOM NETTLES, USA, JOHN CAMPBELL, AUSTRALIA
DON GARLINGTON, MICHAEL HAYKIN, CANADA

Rates Subscriptions Agents
1year £12.00 -2 years £20.00 UK & EUROPE  Stan Thompson
200 Appley Lane North, Appley Bridge,
Wigan WN6 9DY, UK.
e-mail: StanatRT@aol.com
1year £12.00 -2 years £20.00 IRISH REPUBLIC Matthew Brennan
116 Willow Heights, CLONMEL,
Co Tipperary.
1 year $20.00 -2 years $35.00 AUSTRALIA Ray Levick
27 Coven Avenue, Bayswater North,
Victoria 3153.
1 year $25.00 -2 years $45.00 NEW ZEALAND Sovereign Grace Books
P.O. Box 62-159, Sylvia Park,
Auckland 60.
1year $19.00 -2years $32.00 USA Tom Lutz
Edgewood Baptist Church,
3743 Nichol Avenue, Anderson, IN 46011.
Bill Ascol
457 Mohican Lane, Shreveport, LA 71106.
1year $15.00 -2 years $27.00 BRAZIL (USA$) Richard Denham
CP81, CEP 12201,
Sdo José dos Campos, SP.
1 year $21.00 -2 years $37.00 CANADA Max Latchford
302 - 13860 70th Ave, Surrey, BC, V3W 051.
1 year R60.00 -2 years R110.00 SOUTH AFRICA Roland Eskinazi
PO Box 613,
Germiston 1400.
1 year $30.00 -2 years $50.00 SINGAPORE Shalom Church

(Singa $) AND MALAYSIA 42 Shelford Road # 01-10

Watten Estate, Singapore 288435.
1 year Rp. 30,000 - INDONESIA Momentum Christian Literature
2 years Rp. 50,000 Ji Cideng Timur 5A-B,

Jakarta Pusat 10150.
(Please make cheque payable to Momentum CL}

Single copies one-sixth the above in each case whicn includes postage.

For airmail add £4.50 sterling equivalent p.a.

Gifts are welcomed and those who wish to support the Magazine should make out their cheques
to “Reformation Today”.

“Reformation Today” is registered as a charity no. 1017000

Bound volumes available: 91-11u anw 11 1-130 each £22 or $35, 131-148 £25 or $40, post free
e cuthere __ oo —_
SUBSCRIPTION FORM Tick
Reformati (1 yoar | |
Please send to: ation |1 yca
Today 2 vears
Name: Bound 7110
Address: Volume 1 -10d] |
131-148
1 encloSe ..oceeveveeeie Your name and address:
Please enclose gift card Yes/No
Please send me a receipt Yes/No

Photoset and printed by Stanley L Hunt (Printers) Ltd, Rushden, Northants






