




















is he merely using human speech which condescends to our understand-
ing? If God’s love turns or ch  ges to wrath how can we square this with
the immutability of God? If God changes his mind how do we square that
with the assertion, ‘I the LORD do not change” (Mal 3:6)? 1 considering
these issues it is necessary first t¢  preciate Hosea 11.

I'loved him, — but

The heart-rending story descri in Hosea 11 concerns the unfaithfulness
of God’s child. As Israel grew > drew further and further away from his
father. Efforts to safeguard the child are frustrated. ‘But the more I called
Israel the further they went from me. They sacrificed to the Baals and they
burned incense to images.’

The picture is one which parents readily appreciate. We can recall teaching
little ones to walk, protecting-  m from dangers and caring for them when
sick. ‘T taught Ephraim to walk, taking them by the arms; but they did not
realise it was I who heale the: I led them with the cords of human
kindness, with ties of love’ (11:4). Parents can relate to the pain of a child
dearly loved who turns from right ways to evil ways. In our day this would
probably include drug addiction and the self-destruction that involves.
Parents are torn by love and anger. Jahweh’s experience with Israel is
analogous. He is disgusted and angry. He will show his wrath. ‘Swords will
flash in their cities.” But then -~ e is soliloquy as when a person speaks to
himself. We are permitted to see through a window into the heart of God.

The pathos can be summarised like this: *“T will destroy their cities and end
their plans. But how can T give them up? My heart is changed within me;
all my compassion is aroused. I will not carry out my fierce anger. In my
deeply felt self-kindled compassion towards them my soul recoils from
inflicting on them this judgme  The only way that they can be spared such
a judgment is if this judgment is displaced from them to myself.”

Justice must be maintained d is to be a righteous God. Jahweh
answers, ‘For I am God, and r  man - the Holy One among you.” He will
find a way. A ransom will be found. My people will be turned and will
return. ‘They will come trembling’ (11:11). The chapter illustrates the
electing love of God. Even when mankind turns away from their Maker he
will not give them up. He is determined to ransom a people for himself.
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They are idolatrous, rebellious enemies. But a way is found to draw them
back.

How does God love?

When the apostle John affirms that ‘God is love’ he is referring to the
Father (1 John 4:8 and 16). The reference is to the demonstration in
practice of the Father’s love. As we explore the love of God in the
Scriptures we find that God Triune is intrinsically love. He is love in
himself and is the origin of all love. There are three ways in which we can
appreciate God’s love.

First, God loves complacently. The word complacent is difficult. In
America ‘to be complacent’ means ‘not to care’. But to be complacent is
also used in the sense ‘to rest in” which is why I use it. I cannot find a better
word. God’s love of delight is seen supremely in the Father’s love for his
Son: “You are my Son, whom I love; with you I am well pleased’ (Luke
3:22). The Father loves the merits and glories of his Son. Christ in turn
loves the Father perfectly. He knows comprehensively the perfections and
glories of the attributes of his Father. He loves his Father for who he is in
himself. We must appreciate that God is Triune love. The three persons are
in love with each other. The Holy Spirit who is called the Spirit of love
(Rom 15:30) searches the deep things of God (1 Cor 2:10). He loves the
Father and the Son perfectly, completely and cternally.

Into the circle of this Triune love the Church is brought to be loved with a
love of delight or complacency: the obedience of believers as they are
conformed to Christ invites the complacent love of Christ and the Father:
‘If anyone loves me, he will obey my teaching. My Father will love him,
and we will come to him and make our home with him’ (John 14:23). This
love of God is well expressed by the prophet: “The LORD your God is with
you, he is mighty to save. He will take great delight in you, he will quiet
you with his love, he will rejoice over you with singing’ (Zeph 3:17). The
Church is in process of being purified and made beautiful as the Bride of
Christ and as such is the subject of Christ’s love (Rev 21:2). This
complacent love of delight of God Triune will be the cardinal feature of the
new carth which we call heaven. It will be a world of perfect love.

Second, God loves benevolently. “The LORD is good to all; he has
compassion on all he has made.” ‘“The LORD is loving to all he has made’
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(Ps 145:8, 13). Jesus drew attention to the fact that our Father in heaven
causes his sun to rise on the evil and the good and sends rain on the
righteous and unrighteous. In spite of the sinfulness and hate of a fallen
race God’s benevolent love, sometimes referred to as common grace, is
expressed for the whole world and that in a multitude of ways (Acts 14:17).
Even though it is despised this enevolent love is always in action as Paul
points out in Romans 2:4, ‘Or do you show contempt for the riches of his
kindness, tolerance and patience, not realising that God’s kindness leads
you toward repentance?’

Third, God loves graciously. He )ves in a saving way. This is an irre-
sistible love that overcomes even the fiercest resistance of his enemies. Tt is
this gracious, saving love that is described in Hosea 11. ‘My heart is
changed within me; all my compassion is aroused—I will not come in
wrath - They will follow the D; - his children will come trembling
from the west’ (8-10). The Far will draw them (John 6:44). The love of
the Father to save is the love tt 1ve his Son as a propitiation for our sins.
There is nothing to compare with it. ‘Very rarely will anyone die for a
righteous man, though for a good man someone might possibly dare to die.
But God demonstrates his own love for us in this: While we were still
sinners, Christ died for us’ (Rom 5:8). This saving love is expressed by
Christ himself laying down his  fe: ‘Having loved his own who were in the
world, he now showed them the full extent of his love’ (John 13:1). This
love that saves is a love that is as strong as death, and burns like blazing
fire, like a mighty flame. ‘M y waters cannot quench it, rivers cannot
wash it away’ (Song 8:6,7). “We cannot love anyone into heaven, though
we may greatly desire to do so. But the love of Christ, being the love of
God, is infallibly effectual. produces all the good things Christ desires to
produce in his people. Christ loves us to heaven.

Does God love feelingly?

*My heart is changed within me’ (Hos 11:8). The passage is one relating
deep passion, of love, of disgust, of anger. I will send the sword and
devastate this unfaithful people! - no, I will relent, I will not punish you!
Calvin puts this all down to a mode of speaking for he says, “We know that
these feelings do not belong to God; he cannot be touched with repentance;
and his heart cannot undergo changes,” and again, ‘For it must be
remembered, that God is exempt from every passion.’*
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I suggest that Calvin here is locked into scholastic philosophy and not the
Bible. Human relationships are not possible without feelings and emotions.
We are made in the image of God and the best image of God is Christ who
lived a life full of rich emotion. I cannot relate to my computer and if God
literally has no feelings then he is like a massive computer. I cannot relate
to a machine. I can relate to fellow humans because they are made in the
image of God and have emotions.

However much I may disagree with Calvin at this point I do understand his
fear. Calvin is jealous to preserve what we call the impassibility of God in
the sense that God is not subject to any pressure outside himself. He is self-
determining. He is immutable. He does not change. He cannot be pushed
around. God is not subject to distress, mental conflict, anxiety, panic,
depression or fear like we are. All experience within the Godhead is
something comprehended within his infinite and eternal being. He is not
subject to a nuclear accident or a cosmic catastrophe. He knows the end
from the beginning (Acts 15:18). He ordains everything (Eph 1:11). He is
transcendent. God’s transcendence and immutability are fundamental.
There can be no compromise when it comes to these realities.

Yet at the same time the Lord has within that framework committed
himself to involvement with his people. He is transcendent and immanent.
His immanence means that he pervades this world of time and space.
Indeed he is wholly involved with his people in time, space and history.
This is a Trinitarian involvement which is constant, complete and intense.
We accept the assurances of Hosea without having to back-track as Calvin
does. We never doubt the immutability of our God. Neither do we doubt his
involvement emotionally with us. “When you pass through the waters I will
be with you’ (Is 43:2). ‘He will quiet you with his love. He will rejoice over
you with singing’ (Zeph 3:17).

As for God’s feelings we are assured that in all our distress he is distressed
(Is 63:9). Any one of a thousand symbols could have been chosen when our
Lord appeared to Moses in the burning bush. However a bush on fire
perfectly expresses the suffering of the Israelites in Egypt. Theirs was a
fiery ordeal. The burning bush illustrated well that Jesus was with Israel in
their fiery ordeal. He said to Moses, ‘I have indeed seen the misery of my
people in Egypt. I have heard them crying out because of their slave
drivers’ (Ex 3:7). He assures as that he feels with us because he has been
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tempted in every way, just as we are (Heb 4:15). Fellow-feeling with us in
all our trials and joys is through our spiritual union with Christ, a union
which is spiritual and comprehensive. The Holy Spirit who indwells us
interprets our inexpressible sti ;s and sufferings because he knows us
through and through.

Our contemporary English version of the 1689 Confession of Faith
declares in chapter two paragraph one that ‘God is pure spirit, invisible,
and without body, parts or the changeable feelings of men’. We do not
think of God as having nerve endings like we do. Yet we must not conclude
by that he is unable to accompany us through our wilderness journey in
sharing every part of our experiernice on the way. How Gc  feels as God
cannot be known to us. After all he is God. He is omniscient and
everywhere present. The Holy Spirit comprehends every atom and sub-
atom of the world and universe. We know in our experience that he is with
us intimately, completely and sympathetically. How do we know? We
know because he assures us tt is so. Christian experience corresponds
to what he says. We know bec his love is poured out into our hearts by
the Holy Spirit (Rom 5:5).

Another antinomy?

In order to keep the balance f human responsibility and divine
sovereignty Jim Packer wrote a wonderful little book with the title
Evangelism and the Sovereignty of God. In it he used the term antinomy to
describe two things which seem1 incompatible but in fact are completely in
harmony with each other. He uses the illustration of light which apparently
consists of both rays and particles — different clements yet light functions
perfectly well. Don Carson has pointed to the difficulties involved with the
word antinomy and prefers e word tension.” We struggle to find suitable
words. Whatever we make of 2 word antinomy, the illustration that both
rays and particles constitute light is helpful because it demonstrates
compatibility. Seemingly inc atible elements are in fact compatible.
Transcendence and immanence are cornpatible. God’s emotions are all
subject to his all-knowing will. ‘God’s experiences do not come upon him
as ours come upon us, for his are foreknown, willed and chosen by himself,
and are not involuntary surprises forced on him from the outside.”
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According to Don Carson impassibility has never been taken by Christian
main-streamers to mean that God is a stranger to joy and delight; it has,
rather, been construed as an assertion of the permanence of God’s joy,
which no pain clouds.” God Triune is presently involved in the emotional
lives of his people. This does not mean that there is any extension of
Christ’s sufferings, his sweating drops of blood in Gethsemane or his
agonising on the cross. Christ, having died once, dies no more. But when
his people are suffering or dying he comforts and supports them feelingly
in their ordeals.

God’s immutability is absolute. There is no way we can compromise with
Jiirgan Moltmann and the process theologians who picture a God who is
growing and finding his way. That is a non-starter. Our God is the eternal
and immutable I AM. He is the alpha and omega, the beginning and the
end. Yet this immutability must not be thought of as an eternally frozen
pose but rather as our Creator’s moral constancy and consistency.® We
glory in the truth that he is the same yesterday, today and forever and at the
same time rejoice that he is the God of the burning bush. He is among his
people, with his people and in his people. As Father he is teaching them
how to walk (Hos 1:3), assuring them, comforting them, healing them,
protecting them, pouring out his love into their hearts. Jesus our High
Priest prays for us, feels with us, and is beside us in the fiery furnace as he
was with Shadrach, Meshach and Abednego. The Holy Spirit indwells us,
comforts us, guides us, whispers to us, loves us and prepares us for glory.

Application

Our view of God affects us in every way: intellectual, practical and
emotional. If we conceive of God as having no feelings that is bound to
have an adverse effect upon us. Christians relate readily to Christ’s rich
emotional life and take him as their model. That is good but is it adequate?
We cannot divide Christ and say he feels in his humanity but not in his
deity. Nor can we separate Christ from the Father and the Holy Spirit. If the
Holy Spirit has no feelings why then are we exhorted not to grieve him?
(Eph 4:30). And as if to heighten the sensitivity of the Holy Spirit Jesus
warned that there is no forgiveness for those who blaspheme him. We
understand by this not that the Holy Spirit has different divine attributes
but rather the reference is to the special area of the Spirit’s ministry which
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is to convince the world of sin, righteousness and judgment (John 16:8).

The great commandment is 1at we are to love the Lord our God with all
our minds and affections, that is with the whole of our being. For analytical
purposes we can divide a person i » parts but in reality we cannot separate
emotions and feelings from t mind into watertight compartments. We
relate to the three persons with all our being. Lukewarmness is repugnant
to our Lord (Rev 3:16). We relate to the three persons with all our faculties

and by that understand that ible to relate to us correspondingly. We
take the expressions of Go > at their face value. There is no back-
tracking or clauses which s that God really is incapable of the love

he expresses extravagantly.

John Owen’s exposition of our love relationship with the Trinity helps
us to understand how we relate to each person, the Father in adoption, the
Son in a marriage union and communion, and the Holy Spirit as he
indwells us to comfort, tea | pr 1pt, guide, impart wisdom, correct and
CmMpower.

Since we relate to the three persons in the wholeness of our being made in
his image it follows that we will be involved emotionally in activities that
are the medium of our relatio 1ip with the three. Preaching will be with
feeling. Preaching in contrast to lecturing addresses people in the
wholeness of their beings. Praying will be passionate. Singing will be
fervent. Worship involves feeling. A lethargic congregation can be discour-
aging. We must make allowance for those naturally reserved, for those
fatigued or cast down, for those who for various reasons are inhibited, but
the call to worship in the Psalrns leaves us in no doubt that we are to stir
ourselves to a wholehearted ‘feelingful’ expression of praise. Let us love
our God feelingly not only in public worship but in all aspects of our lives.
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prices that can be afforded in African
countries. Among the recipients are
pastoral training institutions, missions,
bookshops, libraries and churches. Robin
and Margaret’s first African visit was to
Uganda in 1995. Since then they have
supplied ten other countries with books
which now total over 25,000. More
recently they have included French titles
in distribution to Francophone nations.

South Africa

During the period when most South
Africans take their summer holidays, two
Grace conferences were held in January.
One is held in the north in Gauteng
(Transvaal) at Mount Grace Hotel where
192 attended and the other in Western
Cape attended by just over 60. Both
venues are idyllic in setting with an
atmosphere of tranquillity helpful to
pastors who are burdened with the
additional tensions of the crime wave
which vexes the nation.

According to a number of men who had
attended the conferences before, this one
was the best. It was the 7th and has now
been established as not only fast growing,
but perhaps the most significant pastors’
conference in South Africa. Wayne Mack
of the USA ministered on the subject of
counselling in which he has specialised.
Meanings of shepherding were opened up
and expanded as ‘restoring’ and
‘mending’ broken lives. In three sessions
Conrad Mbewe opened up the subject of
the pastor as a man of study who at the
same time is a priest who obtains from the
Lord the message of the hour. Martin
Holdt preached on the necessity of purity
in the preacher and outlined six
devastating consequences of  sexual
immorality.

Generous sponsorship of the conferences
by businessmen has been a major factor in
building up the ministry of the Grace
conferences. Support of this kind is vital
in a country like South Africa, where
there are so many economic disparities, so
that less privileged pastors can
participate. A nationally representative
meeting is to take place to plan future
conferences with a view to improvements.
It is important to recognise how effective
ministers’ conferences can be for the life
of local churches.

London, England
The Westminster Conference 1998

Over 280 people gathered in the Lloyd-
Jones Hall of Westminster Chapel in
December for the latest in the series of
conferences that have been running since
the early 1950s. The title of the
Conference was ‘Triumph Through
Tribulation’ and the six papers generally
focussed around this theme.

Erroll Hulse began by giving an overview
of the Puritan period, providing thumbnail
sketches of the best-known of these men
of God and their achievements, placing
them within their historical context.
Derek Thomas, visiting from Mississippi,
spoke on the preaching of John Calvin on
the book of Job and provided profound
insights into the significance of this often
mysterious book. Further valuable lessons
on the sometimes perplexing dealings of
God with his people in providence were
gained as Tain Murray handled the topic of
the Puritans and suffering and John J
Murray opened up a study of Flavel’s
exhaustive treatment of the subject in his
book The Mystery of Providence. The first
day was brought to an end as Bruce
Jenkins gave a delightful view of the
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afternoon shadow of Tower Bridge.
To the south Tower Bridge Road
joins New Kent Road, le: 1g
directly to Spurgeon’s Tabernacle at
Elephant and Castle. That is a
distance of about a mile and a alf
from where Goat Yard Chapel use
to be.

Gill'’s phenomenal writing career
began in 1724 with the publication of
a funeral sermon. His expositic of
the Song of Solomon was published
in 1728. By 1729 a circle of friends,
impressed by the ministry of Gill,
sponsored him to give a weekly
Wednesday evening lecture at ( :at
Eastcheap. For 27 years Gill was to
fulfil this additional ministry. Many,
if not most of his writings, inclt ng
his four volume treatise The Cause of
God and Truth (his defence of
Calvinism), his Complete Body of
Doctrinal and Practical Divinity, ar
his treatise on Justification, were first
given at Eastcheap. Gill was the rst
Englishman to complete
commentary on the whole Bible.
Matthew Henry and Matthew Po
both died before they had finished
their commentaries on the whole of
Scripture.

In 1748 the University of Aberdeen in
Scotland conferred on Gill the degree
of Doctor of Divinity, well deserve
since he was an expert in Rabt ¢s
and oriental languages. When the
deacons of his church congratulate
him on his DD he thanked them ar

commented, ‘I neither thought it, nor
bought it, nor sought it.’

In 1752 Gill wrote a series of articles
on perseverance and predestination in
answer to the Arminian teaching of
John Wesley. Gill’s prodigious
literary output was only possible with
the support of a devoted household.
Elizabeth was fully supportive of her
husband even through the illness she
suffered for the last nine years of her
life. She bore a number of children
but only three survived infancy and
one of these, a daughter, died aged
only twelve. She had been converted at
the age of ten. Toward the end of her
life Elizabeth was an invalid. She died
in 1764 aged 67. Gill did not remarry.

His very large library was situated on
the second floor of his home. In
summer he would be at work between
4.00 and 5.00 am, later in winter. He
maintained family worship in the
mornings and evenings. He was
affable in conversation, robust in
health and unlike the stern portrait
that is commonly reproduced his
demeanour evidenced inward joy and
peace of mind.

John Gill was loved by his flock and
when he died after a long pastorate
most of the members had known no
other pastor. After two years of
steady decline, in which he could
only preach on average once a week,
he passed to his eternal reward in
1771 aged 73. He was buried in
Bunhill Fields.
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especially with regard to his understand-
ing of the free offer of the gospel, never-
theless argues that in his preaching he
differed little in substance and fervour
from such giants involved in the
eighteenth-century awakening as George
Whitefield. In his chapter Nettles
describes the controversy between Gill
and John Wesley over Arminianism, the
perseverance of the saints and predestina-
tion.

Curt Daniel, currently pastor of Reformed
Bible Church, Springfield, Illinois, whe
earned his Ph D at the University -
Edinburgh, where he wrote his dortoral
dissertation on hyper-Calvinism anc  hn
Gill (1983), contributes a valuable chapter
to the book on the subject, ‘John Gill and
Calvinistic Antinomianism’. It is valuable
because it sets out clearly the
development of antinomian doctrine.
While clearly affirming Gill’s hyper-
Calvinism he absolves him of antinomi-
anism. Daniel reminds us that the Gospel
Standard denomination in England takes
its name from the distinctive tenet that the
gospel and not the law is the standard for
faith and practice for the believer. He
highlights the fact that the Gospel
Standard Baptist denomination greatly
reveres Tobias Crisp (1600-1643), John
Gill and William Huntington (1745-
1813). Nevertheless there are signific
differences between them. Crisp and Gill
believed that the moral law was a rule of
life for the believer. Huntington did not
Gospel Standard writers have lam
that Crisp believed in the free offers  he
gospel whereas Gill did not. Tobias Crisp
and Gill held to eternal justification.

The theme of Gill’s spirituality is opent
up in a masterly fashion by Gregory A
Wills, in a chapter titled, ‘A fire that burns
within; the spirituality of John Gill’. John
Gill wrote an outstanding commentary ¢
the Song of Solomon. This began as
series of sermons in 1724 and appeared as

a book in 1728. The exposition expresses
the reciprocal love between Christ and his
redeemed people. In this he reveals a
deeply spiritual mind. Gill maintained
that the essence of Christian living was
loving Christ.

Sharon James describes Gill's views of
‘the weaker vessel’, women, marriage and
divorce. Gill accepted that the Early
Church appointed deaconesses but he did
not get ecstatic about that possibility! On
divorce Gill taught that marriage can be
dissolved on account of adultery or wilful
desertion and held that those legally
divorced are free to remarry. The reader is
struck by the huge contrast between Gill’s
times and our own when divorce is rife.

In the chapter, ‘The ecclesiology of John
Gill’, Timothy George reminds us that
over the course of his long and prolific
career, Gill was drawn into numerous
disputes and theological debates with
Unitarians, Arminians, Anglicans,
Methodists and Deists, not to mention
some of his fellow-Baptists and other
dissenters. Needless to say Gill advocated
church membership for those who sustain
a credible profession of faith. Each
mernber was required to agree to a
covenant declaring loyalty and practical
integration with the other members,
‘bearing with one another’s weaknesses,
failings, and infirmities, and particularly
to pray for one another’. The church
maintained a strong confessional basis
and required agreement of all the
merabers with the articles of faith as pre-
requisite to membership.

Anti-missionary ~ Baptist  groups in
England and America made Gill their
champion which is depressing to say the
least, yet as this volume suggests, there is
much that is positive about Gill.

Editor
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by Goodwin.” He then goes on
assert that the first two parts of justifi-
cation existed only in the Head of the
Church, that is Christ. The third part
of justification is the application of it
to the believer and this only transpires
on  believing. Justification is
consummated and becomes a reality
when the sinner believes in Christ.
Goodwin says of this momentous
instant, the instant of faith, “This is
that great and famous justification by
faith which the Scripture so  ich
inculcates.” He then cites
Corinthians 6:11 and Romans £ as
proof texts. 1 Corinthians 6:11 in the
NIV reads, ‘And that is what some of
you were. But you were washed, vou
were sanctified, you were justific
These verbs are in the aorist tense
most suitable to affirm definitive acts
which are time events. Thise -esses
the fact that justification is a
space/time event. The sinner is a child
of wrath until that wrath is removed
when he is joined to Christ by faith
(Eph 2:3).

The key to understanding h; er-
Calvinism

Gill’s doctrine of eternal justification
provides the key to understandir  he
mentality of hyper-Calvinism. He fell
into the trap of human rationalism, a
kind of deism in which God is
conceived of as preparing all that
comes to pass including the
programming of man, and then
departing to leave the programme to

22

run. The result of this thinking is that
we are reduced to the role of
spectators. We are not making
history. We are simply watching
history.

However we are to live according to
God’s revealed will not his decretive
will: ‘Secret things belong to the
LORD our God, but the things that
are revealed belong to us and to our
children forever’ (Deut 29:29). Our
1689 Confession warns in chapter 3
paragraph 7 that the ‘high mystery of
predestination needs to be handled
with special prudence and caution’,
and in paragraph one of the same
chapter there is a three-fold safeguard
against human rationalism with
regard to the decrees of God. Firstly
in no way is God the author of sin and
nor does he share the responsibility of
sin with sinners. Secondly the will of
man is not violated. Thirdly the
working of second causes is not put
aside but rather established.

Gill affirmed that sinners do not have
a duty to savingly believe or trust in
Christ as Saviour. Gill made this clear
when he wrote, ‘Though men have
lost the power of believing and are
shut up in unbelief God may justly
require them to give credit to and
believe whatever revelation he is
pleased to make. As to those texts of
Scripture, I know of none that exhort
and command all men, all the
individuals of human nature, to repent
and believe in Christ for salvation.
They can only at most concern such
persons that are under the gospel




dispensation and in general only
regard an external repentance and
reformation or historical faith in or
assent to Jesus as Messiah.” Gill
maintained a distinction between
natural and spiritual repentance and
accommodated and interpreted texts
which exhort all men to repent as
referring not to saving repentance
but to natural repentance and
reformation.

These views led Gill to deny the free
offers of the gospel as Hussey had
expressed in his treatise. Gill
declared, ‘That there are universal
offers of grace and salvation to all
men [ utterly deny, nay I deny that
they are made to any, not to God’s
elect; grace and salvation are
promised to them in the everlasting
covenant, procured for them by
Christ, established in the Gospel and
applied by the Spirit.”*

Cornelius van Til highlighted the
important factor of time.’ Every
moment has significance. The divine
plan does not render history
meaningless. Rather, history has
meaning, not in spite of but because
of, the counsel of God who controls
whatever comes to pass. Change and
transition are real and significant
because God has planned for them to
be real and significant.

The three persons of the Trinity are
fully involved in the drama of
redemption in a deeply personal way.
Nothing is settled until it actually

happens. That God is personally
involved in the action is seen over and
over again. For instance King
Hezekiah is told by the LORD
through the prophet Isaiah that he is
finished. He is to die, in fact will soon
be dead! Hezekiah did not respond by
agreeing that this was eternal predes-
tination. Rather he prayed fervently
against the Lord’s decision. Isaiah
hardly walked more than a couple of
hundred yards when he was
commanded to return to Hezekiah
and tell him that the LORD had
changed his mind! The LORD has
been influenced by Hezekiah’s
repentance! Many such instances are
on record. Thus Moses succeeded in
his intercession to turn the LORD
back to Israel. These changes in the
world do not mean God’s plan is
changing but rather all changes are
included in his overall plan which is
not known to us.
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Analysis of his Thought, 460 page pbk, P
and R, 1995, cf. page 215ff.






2. All of the above verses dogmatically show that one is justified when one
believes with the God-given gift of faith, not before.

3. Louis Berkhof correctly states that those who believe in eternal justification
do not ‘properly distinguish between the divine purpose in eternity and its
execution in time, nor between the work of Christ in procuring and that of the
Holy Spirit in applying the blessings of redemption’ (Systematic Theology,
p517).

4. The decrees of God, while eternal, are of none effect until they are realised
and worked out in time. Without the shedding of blood there is no remission [of
sins], says the Word (Heb 9:22, cf Lev 17:11). The decree of God for the
redemption of the elect was not actualised until the sinless blood flowed from
the veins of the Lord Jesus at the cross and was effectually applied in time and
space by the Holy Spirit.

5. Those who believe in eternal justification confuse predestination with justi-
fication. In the covenant of redemption the Father chose and predestinated who
would be saved and justified, the Son came to earth incarnated and secured on
the cross that which the Father planned, and in time the Holy Spirit effectually
applies the saving cross work of Christ to elect and predestinated sinners who
then believe and are justified. This is the order taught by the infallible Word of
God.

6. If sinners were actually justified in eternity past, then what about effectual
calling and glorification, which are part of redemption? Were the elect
effectually called in eternity past instead of being called in time? What about
glorification? Were elect sinners actually glorified even before they were
born? Are we who believe upon Christ and think ourselves numbered among
the elect actually glorified in the physical presence of God with a heavenly
body at this very moment, even though we are alive and on the earth? In the
mind and purpose of God, all the elect are sitting in the heavenly places in
Christ Jesus (Eph 2:6); but they do not have their glorified bodies and have not
been perfectly transformed into Christ’s likeness, free from sin. I am not
glorified, but I shall be; just as God purposed that I would be before the
foundation of the world.

7. If justification warrants being spoken about from eternity past, then there is
no reason why we should not speak of a creation from eternity, before it
actually happened. The same is true for the incarnation of Christ, his
crucifixion, resurrection, second coming, etc; all before he actually came in the
flesh and actually did these things.

25




8. If we, who believe, were justified in eternity past, why do the Scriptures
teach that we were under condemnation when we were in a state of unbelief?
(John 3:18) How can we beund condemnation if we were already justified?
Along the same lines, Ephesians 2:3 states that we who now believe were once
‘children of wrath even as others’. How could we be ‘children of wrath’ if we
were eternally justified?

9. The doctrine of eternal justification is contrary to the biblical order of
Romans 8:29,30. In the inspired  ler given in this passage, justification stands
between the two acts of God in time, namely, calling and glorification, which
begin in time but are completed in eternity future. (NB Even though called,
justified and glorified are in the past tense, this is proleptic, intimating the
certainty of their accomplishment. A proleptic aorist represents the de facto
certainty of future achievement and causes something to appear as if it were
already given and completed, even though it has not been.) These three
together, justification, calling and glorification, are the results of foreknowl-
edge and predestination, which  : explicitly shown as being in eternity past.
What right does anyone have t¢ 3 contrary to the plain meaning and divine
order of Scripture?

10. Eternal justification minimises i - most glorious event in human history -
the cross of Christ. When did Christ actually die? Many who believe eternal
justification claim that he died before the foundation of the world, quoting
Revelation 13:8. They let this ¢ verse interpret the entire New Testament,
rather than letting the whole of the New Testament interpret this one verse; this
is eisegesis instead of exegesis. What about the accounts of Christ’s death
recorded in each of the four Gospels, which show him actually dying in time?
Did the Saviour die twice, once in eternity past and another in time almost
2,000 years ago? I believe not. Peter, in preaching on the day of Pentecost,
states that Christ was ‘delivered by the determinate counsel and foreknowl-
edge of God’ in eternity past, but this did not take place until he was ‘taken,
and by wicked hands was crucified and slain’ in time (see Acts 2:23). It is not
without reason that the account f the crucifixion is given four times in the
New Testament and thatthet kof = Gospel narratives focus on Christ’s last
few days upon the earth. Why? Because Christ’s death on the cross in time,
not in eternity past, is central to all of God’s redemptive purposes! Thatis why
Paul could say, ‘God forbid that I should glory, save in the cross of our Lord
Jesus Christ, by whom the world has been crucified to me, and [ to the world’
(Gal 6:14).

I conclude with a simple observation, namely that the doctrine of eternal justi-
fication has no biblical foundation.

(Scripture quotations throughout are from the New King James Version.)
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of transubstantiation. She r « d that, and she also refused to inform on
any member of the court. “Then they said there were of the council that did
maintain me. And I said no. T :n they did put me on the rack, because I
confessed no ladies or gentlewomen to be of my opinion, and thereon they
kept me a long time. And because I lay still and did not cry, my Lord
Chancellor and Master Rich took pains to rack me [with] their own hands,
till I was nigh dead... Then the e 2nant caused me to be loosed from the
rack. Incontinently I swooned, and then they recovered me again. After
that I sat two long hours reasoning with my Lord Chancellor upon the bare
floor, whereas he with many flattering words persuaded me to leave my
opinion. But my Lord God (I 1 nk his everlasting goodness) gave me
grace to persevere, and will do (I hope) to the very end... Then was I
brought to an house, and laid i 2 bed, with as weary and painful bones as
ever had patient Job, I thank my Lord God thereof. Then my Lord
Chancellor sent me word if I would leave my opinion I should want
nothing. If I would not, I should go forth to Newgate and so be burned. I
sent him again word, that I would rather die than to break my faith. Thus
the Lord open the eyes of their  lind hearts that the truth might take place.
Farewell,dear friend, and pray ray, pray’ (127, 132).

Her written testimony composed just before her death read: ‘I, Anne
Askew, of good memory, although my merciful father hath given me the
bread of adversity, and the water of trouble, yet not so much as my sins
hath deserved, confess mysc are a sinner before the throne of his
heavenly majesty, desiring his eternal mercy. And for so much as I am by
the law unrighteously condemned for an evil doer concerning opinions, [
take the same most merciful Gc  of mine, which hath made both heaven
and earth, to record , that I hold no opinions contrary to his most holy
word... But this is the heresy which they report me to hold, that after the
priest hath spoken the words of consecration, there remaineth bread still...
But they both say and also tea it for a necessary article of faith that after
those words be spoken, there remaineth no bread, but even the self same
body that hung upon the cross on Good Friday, both flesh, blood and bone.
To this belief of theirs, say I nay. For then were our common Creed false,
which says that he sitteth on the right hand of God the father almighty, and
from thence shall come to dge the quick and the dead. Lo, this is the
heresy that I hold, and for it must suffer the death... But as concerning your
Mass, as it is now used in our days, I do say and believe it to be the most
abominable idol that is in the world. For my God will not be eaten with
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teeth, neither dieth he again. And upon these words that I have now spoken,
will I suffer death’ (138, 139, 140-1, 144).

On the 16th July, 1546 crowds gathered in Smithfield, London to witness
the execution by burning of four Protestant ‘heretics’. Three men were
killed: John Adams a tailor, John Lasselles, a gentleman of the court of
Henry VI, and Nicolas Belenian, a priest. The fourth victim was the 25 year
old gentlewoman: Anne Askew. John Foxe in his Acts and Monuments
wrote: ‘It happened well for them that they died together with Anne
Askew. For albeit that of themselves they were strong and stout men, yet
through the example and prayer of her, they being the more boldened,
received occasion of more greater comfort, in that so painful and doleful
kind of death, not only beholding her invincible constancy, but also
oftentimes stirred up through her persuasions, they did set apart all kind of
fear’ (192). The horror aroused by the brutal treatment of this woman once
more meant that the authorities had only managed to serve the cause of
Reformation by their harshness.

John Bale and John Foxe both found the martyrdom of this woman to be a
striking example of the activities of Satan. They belicved that Satan in the
personification of the Antichrist (Rome) was attempting to destroy ‘the
offspring of the woman’ (i.e. the true or Protestant Church). The engraving
which accompanied Bale’s edition was of a young woman dressed as one
of the martyrs of the early church, holding a martyr’s palm in one hand, the
Bible in the other, and trampling down the great Beast, or Antichrist, who
is wearing the papal tiara. Bale and Foxe used the witness of Anne Askew
as a ‘singular example’ of God-given courage and faith: a sign that the true
Church cannot and will not be overcome by Antichrist.

The first-hand personal testimony of Anne Askew deserves to be read anew
in our day. Various aspects call for comment. Firstly, Anne was highly
articulate, assured, and confident, which exposes the myth sometimes
perpetrated of Christian women in a ‘patriarchal’ age, being timid, passive
or weak. Secondly she was transparent in her certainty of spiritual realities.
She endured torture and death because she was convinced that death is only
the end of all suffering, and the entry to a new life with Christ. Thirdly, she
exhibited a meek and forgiving spirit towards her persecutors, which was
truly Christlike. We welcome this careful and accurate reproduction of her
testimony: a testimony which should not be forgotten.
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Penglais,

preface, ‘Vague impressions of
religion can do great harm, not least
by giving offence to the adherents
of religion by seeming to be casual
about the things that matter to them’
(vii). We do ourselves no favours if
we make references to other
religions in a way that is inaccurate
or ill-informed. I have found
occasion to refer to this book in
various contexts: from the study of
missionary history on the one hand
to the need to respond to what is
going on in the classroom of the
local primary school on the other.
As with the above mentioned
volume, I have not been disap-
pointed.

Sharon James

The Claims of Truth: John
Owen’s Trinitarian Theology
Carl R Trueman, Paternoster Press,
267 pp, pbk.

Dr Carl R Trueman in writing a
preface to The Claims of Truth:
John Owen’s Trinitarian Theology
explains that he is writing as an
‘historian of ideas’ and not as a
theologian. His three years of

extensive research have resulted in
a book which will prove of
exceptional value to all those who
have an interest in Owen’s writings
and desire a clearer understanding
of the heart of Owen’s theology. So
that Owen’s thought can be better
appreciated the author draws upon
the historical, intellectual and philo-
sophical context of the seventeenth
century. He makes the point that
until] we understand Owen in his
historical context we are not in a
position to argue whether Owen’s
thought and method were right or
wrong. By  recognising  his
theological treatises as a force and
product of the seventeenth century
means the kind of insight that can
only be gained by ‘seeing beyond
the trees to view the forest’.

Trueman argues that Owen’s task of
defending Reformed orthodoxy was
more complex than that which had
confronted the Reformers because
the seventeenth-century heresies
were more closely aligned with
Reformed theology and with
Scripture.

The author provides an explanation
of the real meaning of Owen’s

31







Editor ERROLL HULSE, 75 Woodhill Road, Leeds LS16 7BZ
Assistant Editor BILL JAMES, 9 Epsom Road, Leamington Spa CV32 7AR
Associate Editors DAVID KINGDON, UK, JIM VAN ZYL, SA

TOM NETTLES, USA, JOHN CAMPBELL, AUSTRALIA
DON GARLINGTON, MICHAEL HAYKIN, CANADA

Rates Subscriptions  Agents
1year £12.00 -2 years £20.00 UK & EUROPE Stan Thompson
200 Appley Lane North, Appley Bridge,
Wigan WN6 9DY, UK.
e-mail: StanatRT@aol.com
1year £12.00 -2 years £20.00 |IRISH REPUBLIC Matthew Brennan
116 Willow Heights, CLONMEL,
Co Tipperary.
1 year $20.00 -2 years $35.00 AUSTRALIA Ray Levick
27 Coven Avenue, Bayswater North,
Victoria 3153.
1year $25.00 -2 years $45.00 NEW ZEALAND Sovereign Grace Books
P.O. Box 62-159, Sylvia Park,
Auckland 60.
1year $19.00 -2 years $32.00 USA Tom Lutz
Edgewood Baptist Church,
3743 Nichol Avenue, Anderson, IN 46011.
Bilt Ascol
457 Mohican Lane, Shreveport, LA 71106.
1year $15.00 -2 years $27.00 BRAZIL(USA$) Richard Denham
CP81, CEP 12201,
Sao José dos Campos, SP.
1year $21.00 -2 years $37.00 CANADA Max Latchford
302 - 13860 70th Ave, Surrey, BC, V3W O51.
1 year R60.00 -2 years R110.00 SOUTH AFRICA Roland Eskinazi
PO Box 619,
Germiston 1400.
1 year $30.00 -2 years $50.00 SINGAPORE Shalom Church

(Singa $) AND MALAYSIA 42 Shelford Road # 01-10

Watten Estate, Singapore 288435.
1 year Rp. 30,000 - INDONESIA Momentum Christian Literature
2 years Rp. 50,000 JI Cideng Timur 5A-B,

Jakarta Pusat 10150.
(Please make cheque payable to Momentum CL)

Single copies one-sixth the above in each case which includes postage.

For airmail add £4.50 steriing equivalent p.a.

Gifts are welcomed and those who wish to support the Magazine should make out their cheques
to “Reformation Today”.

“Reformation Today” is registered as a charity no. 1017000

Bound volumes available: 91-110 and 111-130 each £22 or $35, 131-148 £25 or $40, post free

__________________________________ cut here _ _ A -

SUBSCRIPTION FORM Tick

Please send to: Reformation |1 year
Today 2 years

Name: Bound 91-110

Address: Volume T11-130

131-148

1 enclose ... Your name and address:

Please enclose gift card Yes/No

Please send me a receipt Yes/No

| @

Photoset and printed by Stanley L Hunt (Printers) Ltd, Rushden, Northants






