








hymns. One Reformed church has
solved that problem by using PRAISE!

in the mornings and Christian Hymns -

at the evening services.

All the Psalms are represented in 173
renderings in PRAISE! For about ten
years I worked with David Preston to
publish The Book of Praises - 70
Psalms for singing today. PRAISE!
represents progress and the standard
now is better than ever. 4, 8, 112, 3,
119E, 129 come from the modermsed
Free Preshyterian Psalm Book. 37 are
from The Book of Praises. That Psalms
23, 110 and 46 by David Preston have
failed to make it into PRAISE! shows
how high the standard is.

The Church by the River Lune

Phil Arthur describes both the st 7 of
the Free Grace Baptist Church that
nestles by the river Lune at Lancaster
and the daughter church at U erston
some 40 miles away. Reformation
Today is committed to the
development of Reformed F tist
churches at home and abroad. Part of
that development is contemporaneity.
We cherish our Puritan legacies. In
doing so we relate to people TODAY
not of yester-year. Both in the st 7 of
his own church and in the article
Walking the Old Paths in New Shoes
Phil Arthur shows that changes ave
been carefully thought through.

Tampering with the Trinity

The doctrine of the Trinity stands at
the heart of our faith. Historically it
has been accepted that the Father, Son
and Spirit are equal in being, yet
different in function. Christ, equal
with the Father, also submitted to him.
The parallel has often been drawn with
the relation between husband and
wife: equal as human beings, yet
different in function. Evangelical
feminists, however, argue that equality
and submission are logically incom-
patible. They have thus been forced to
go back and rewrite the traditional
doctrine of the Trinity! Some of them
now maintain that there is mutual
submission within the Trinity, just
as some now reject the masculine
Trinitarian language used in Scripture.
The controversy about evangelical
feminism is ignored at our peril. Dr
Bruce Ware is the President of the
Council on Biblical Manhood and
Womanhood and the Senior Associate
Dean of Southern Baptist Theological
Seminary. He lays out these vital
issues in a way that is compelling
and clear. (The material was first
presented at the Building Strong
Families Conference, sponsored by
The Council on Biblical Manhood and
Womanhood, and Family-Life, held in
Dallas, Texas, in March 2000).

USA or CBMW, 9 Epsom Road
www.cbmw.org

For further information about The Council on Biblical Manhood and
Womanhood please contact: CBMW, PO Box 7337, Libertyville, IL 60048,
eamington Spa, CV32 7AR, UK, or visit
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no provision for Naomi of a jar of oil
which does not run out. When we are
discouraged we would love God to
act immediately and supernaturally,
at once. Yet, like Naomi, we too often
forget that God is at work constantly
in providence. He is present and
active in the everyday events of life.

We see that very clearly in chapter 2
in what seems at the time to be a
series of simple and innocent coinci-
dences. The fact that they happened
to arrive back in Bethlehem at barley
harvest time; Ruth ended up working
by chance in the field of Boaz, who
arrived while she was there. And by
strange coincidence, Boaz was a near
relative who was eligible to marry
Ruth. See how God is at work behind
the scenes! When we say that God is a
miraculous God, that He is all
powerful and  almighty and
completely sovereign, we should not
forget the miracle of his providence.
He is able to order every single event
great and small from the falling of a
nation to the landing of a sparrow and
every tiny detail is worked out
according to his perfect purposes.

Through Boaz, God provides for
Ruth’s practical needs. Not only does
he allow her to glean, but join his
workers at the table and be sure of his
physical protection. His generosity in
letting her glean among the sheaves
means that she is able to get a large
quantity of grain (4 or 5 gallons).

In the first chapter of Ruth, Naomi
was so immobilised by grief and

discouragement that she could only
testify of her own bitterness. She does
not even have the energy to join Ruth
gleaning in the fields. But suddenly
she can see God at work in
remarkable providences. She can
rejoice over the abundant provision of
grain which Ruth has gathered, and
she has hope as she sees how the
Lord has brought Ruth and Boaz
together. '

So now Naomi takes the initiative.
We might wonder if she was not too
forward at this point, in sending Ruth
to the threshing floor at night when
the men would be in high spirits after
their meal. Ruth’s approach to Boaz
seems questionable to say the least.
But the text does not stand in
judgment on Ruth, so nor should we.
At any rate Boaz, in line with his
godly character, takes it in the right
spirit. The suggested imagery 1s
understood. So that when he wakes
up in the middle of the night with cold
feet (3:9) he understands that Ruth is
making a clear proposal of marriage
by the imagery of spreading his cloak
over her (cf Ezek 16:8).

Boaz praised her ‘kindness’ (3:10),
Hebrew hesed — Ruth’s loyalty to
family and to the covenant in seeking
out a kinsman-redeemer to marry.
Once again she demonstrates faith
and a godly character. And Boaz too
is concerned that everything be done
according to the Law of God. So he
goes to meet with the nearer relative
and ensure that the marriage is
properly arranged.







the family name. It is that son who
will provide support for Naomi in her
old age. And through that child we
are pointed on to the future in the
genealogy of 4:18-22 — to the coming
David. The baby Obed born in
Bethlehem foreshadows the one
whose birth we celebrate each
Christmas.

This illustrates the principle that all of
the heroes and heroines of the Old
Testament are foreshadowing
fulfilment in the Lord Jesus Christ.
That is where the plot of every story
in the OT has its final conclusion.
Even amidst this rather quaint family
scene God is working out his eternal
purposes of salvation. Remember that
they are living in the days of the
Judges — a time which physically and
spiritually was chaotic and troubling.
There might have been godly people
in Israel who were crying out to the
Lord, ‘God, where are you? What are
you doing?’ There were no miracles
here, no acts of power. But quietly
and graciously God was still at work
to fulfil his eternal purpose.

So it is today in the Christian Church.
We long of course for great scenes of
revival and dramatic interventions of
mighty power. But God’s ordinary
way of working is very quiet, and

unspectacular. There is a little
providence here, a token of his
goodness there, one converted,

another growing in faith, another
increasing in usefulness. There are
many things which seem to us to be
mere accidents and chance events.

Sometimes blessing comes from
surprising  quarters  (even a
Moabitess!). But all are being woven
together by him for his glory. The
work of the gospel is very much like
the work of the farmer. Seeds are
sown, and grow quietly and unseen in
the ground. For so many months we
see little or nothing. But God is at
work, and will bring the harvest in his
time.

The writer of this book of Ruth could
look back over the generations and
see the wonder of this little history.
Now we can look back from the
perspective of Christ and see an even
greater  significance. = Remember
where we found Naomi back in 1:20.
But now look at her celebrating the
goodness of God (4:17). Like the
bitter waters of Exod 15:25 she has
been transformed from ‘Mara’ to
‘Naomi’. Not only has God sustained
her through the darkness, but in a
strange way if there had been no
darkness there would have been no
blessing. It was only the darkness
which prompted the prayer of
desperation of 1:8-9 which has now
been answered beyond her wildest
dreams. Without that prayer there
would have been no marriage in
Bethlehem, and no ancestor of David
and of Christ. Some threads of God’s
tapestry of our lives are very dark, but
every thread has its place and every
thread has its purpose. We might
wish sometimes for easier, happier
days. But God knows better than we
do. He makes his light shine in the
darkness.
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Only brief attention can be given here to the several lines of argument put forth
for inclusive God-language,” and our focus will be particularly on the concern
over the traditional masculine trinitarian formulation. First, appeal is made to
the metaphorical nature of the Bible’s own masculine language for God. All
agree that when Scripture calls God ‘Father’ or ‘King’, we are not to
understand by these that God is literally male. They function metaphorically to
speak of fatherly and kingly functions such as provision, protection, and
rulership. So, while God literally is provider, protector and ruler, he is
metaphorically father and king. This being so, feminists argue that we ought,
then, to describe God with feminine metaphors that express some other
functions of God more characteristically feminine, such as God as comforter,
healer, and sympathiser. So while God is (literally) neither father or mother,
the metaphors ‘father’ and ‘mother’ are equally appropriate in describing
qualities and functions literally true of God. We ought, then, to balance
feminine names of God with traditional masculine names to give a more
complete view of God, or else we ought to avoid such gender-specific terms
altogether if the risk is just too great that people might take these to think God
is a sexual being. As applied to language for the Trinity, feminist advocates
have suggested revised language in both directions. Either we should speak of
the first person of the Trinity as Father/Mother and the second, the Child of
God,$ or we should move to a strictly gender-neutral trinitarian language, such
as Creator, Redeemer and Sustainer. Both approaches are advocated within
mainline feminism and what both have in common is the avoidance of the
dominant masculine language for the triune God due to its being both false and
misleading.

Second, when one inquires why both biblical and traditional ecclesial language
for God has been predominantly masculine, one immediately realises the
intrinsically culturally-conditioned nature of the Bible’s and the Church’s
God-talk. Patriarchal culture in biblical days and throughout the history of the
Church has given rise to this predominantly masculine language for God. For
feminism, upon realising this reality, it seems both obvious and necessary that
we work to revamp our God-talk. We can maintain this predominantly
masculine language for God only at the expense of perpetuating the illicit
patriarchy that gave rise to it. While most mainline feminists would not agree
wholly with Mary Daly, they would adjust her claim to say that if God is seen
and spoken of as masculine, what is masculine will be viewed, naturally and
unavoidably, as of higher value and authority. Again, then, one of two lines of
response is needed: either we must balance traditional masculine usage with
appropriate and meaningful feminine language of God, or we should leave
behind all gender specific God referencing altogether.










self-revelation and avoid the illicit equation of God with masculinity that the
traditional masculine language risks? While the terms ‘Creator, Redeemer,
and Sustainer’ are biblical terms for God, they cannot function as substitutes
for the persons of the Godhead named with ‘Father, Son and Holy Spirit’.
There are at least three reasons why this substitution is unacceptable.

First, one risks a modalistic under  ding of God when he is first Creator, and
then changes to the next historical phase of Redeemer, and likewise then to
Sustainer. The phases and aspects of activity can easily be seen as historical
modes of the manifestation of the one God, as has been advocated by Sabellius
and other modalists.

Second, this substitution implies th  the world is eternal, not temporally finite,
and that God’s redemptive work is necessary, not free. The Church’s
affirmation of God as ‘Father, Son, Spirit’ is a claim, not merely of his
economic manifestation as the . her of the incarnate Son in the power of the
Spirit (though this is true, in part), but also of the immanent Trinity who is
eternally Father, Son and Spirit. T  Father, then, is the eternal Father of the
Son; the Son is the eternal Son of the Father. Now, if we substitute ‘Creator,
Redeemer, Sustainer’ as names for these eternal realities, it requires that we
see God as eternal Creator, implying an eternal creation, and eternal
Redeemer, implying necessary redemption. It is clear that while ‘Father, Son,
Spirit” work well as names of the immanent and economic trinitarian Persons,
‘Creator, Redeemer, Sustainer’ are merely economic and functional designa-
tions. As such, they simply can  t substitute for the language of Scripture and
Church tradition of the eternal God who is in Himself (i.e., immanently and
eternally) and in relation to creation (i.e., economically) Father, Son, and
Spirit.

Third, the personal names of Fa r, Son, and Holy Spirit simply do not reduce
to the supposed functional subs utes of Creator, Redeemer, and Sustainer.14
Is the Father and the Father alone the Creator? Is the Son alone the Redeemer?
Is the Spirit alone the Sustainer? Biblical tea ing instructs us that each of
these activities is accomplishec y all three divine persons working together.
Yes, the Father creates, but he does so through the power of his Word (John
1:3) who acts as implementer . his creative design (Col 1:16). The Spirit,
likewise, energises the formation of the creative work of the Father through the
Son (Gen 1:2). Redemption, likewise, is destroyed altogether if the work of
redemption is reduced to that of the second person of the Trinity. Biblically,
redemption only occurs as the = her sends the Son into the world to receive
the wrath of the Father against him for our sin (2 Cor 5:21). And, of course,
the Son accomplishes this work only by the power of the Spirit who rests on
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him and empowers him to go to the cross (Heb 9:14) and raises him from the
dead (Rom &:11). And likewise with sustaining and sanctifying, it is the work
of the Father (1 Thess 5:23-24) and the Son (Eph 5:25-27) and the Holy Spirit
(2 Cor 3:18) to preserve believers and move them toward the holiness of life
and character designed for them from all eternity (Eph 1:4). One realises that
the substitution of ‘Creator, Redeemer, and Sustainer,” for ‘Father, Son, and
Holy Spirit,” not only fails as a functional equivalent of the traditional and
biblical trinitarian formula, but worse, if followed it would result in such major
theological distortions that the faith that would result would bear only a
superficial resemblance to the faith of true biblical and Christian religion. In
the words of Geoffrey Wainwright, “Consideration of creation, redemption,
and sanctification shows that an account of them that is true to the biblical
narrative will also imply and depend on the trinitarian communion and
cooperation of Father, Son, and Holy Spirit.”’15

Conclusion

Clearly, what is at stake in the mainline feminist revision of trinitarian
language is viewed by many, in mainline and evangelical circles, as nothing
short of the substitution of another faith for the Christian faith. Christian
people must consider seriously whether their faith (i.e., the truly historic and
biblical ‘Christian faith’) can abide when the God of that faith is no longer the
one true and eternal God, Father, Son, and Holy Spirit. As many critics of this
mainline proposal are attempting to make clear, supposed substitutes for these
traditional and biblical names of the trinitarian persons are clearly not simply
different names for the same realities; the substitute names invoke, instead, a
substitute deity.

May God enable us to be faithful to him. May he give us wisdom and strength
to uphold the revelation he has given us of the divine reality, of which we
could have no understanding apart from his free and gracious self-disclosure.
May we avoid the presumption and unavoidable idolatry of discarding that
self-disclosed revelation to substitute for it a language of our better liking,
bringing with it an imposter god of our better liking. And all this calls us to
pray that God would so move in our hearts that we truly would love the God
who is. May we love and worship the true God who eternally is Father, Son,
and Holy Spirit. May chafing give way to cherishing, resistance to repentance,
and avoidance to adoration — all to the praise of God the Father, through Jesus
Christ his Son, in the power of his eternal Holy Spirit.
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now worship the Saviour in better
surroundings and more sanctified
company than we who are left. We thank
God for some believers of high

who were given to us for a time ar )
enriched us while they were with us.
Some subtractions are good. Departures
to Northern Cyprus and Ulverston, while
they have had an effect on our numbers,
have been for honourable causes.

The spiritual climate in the world outside
has also changed. The Toronto Blessing
has come and (mercifully) gone again,
though doubtless something else will take
its place before long. Several other new
churches with quite different emphases
have arisen in Lancaster and made their
distinctive marks. Churches like ours that
stand apart from the ‘Churches Together’
bandwagon are becoming increasinely
marginalised in a society that has sim  1-
neously seen the erosion of Christian
standards over the last two decades.

Was it all worth it?

Only those who were part of the ¢ inal
group who founded the church can say
how far their hopes and longings have
been fulfilled. For myself, who has shared
thirteen of those twenty years, I have
known both disappointments and encour-
agements. Things have happened with
almost bewildering speed. Within a
comparatively short time of arriving I
found new ministries burgeoning at camp,
in literature work both as an editor and
author and in a modest way as a
conference speaker. I have been
encouraged as numbers have risen and
troubled when the direction of the flow
has gone in the opposite direction. e
Ulverston project, while a large drain on
the resources of a church that is not itseif
all that large, has been very satisfying.
George Bush sr once faniously said that

he was no good at ‘the vision thing’ but if
I do have a vision it is to see the north of
England dotted with Reformed churches
holding to a Baptist church order and
served by a generation of exciting
preachers who can relate the old gospel to
today’s people. There is still much work
and praying ahead of us if even a fraction
of this noble vision is to become a reality.

In the meantime, we have much cause to
give thanks. Every kind act of tender love
performed by a heart touched by sovereign
grace is itself a small triumph in a fallen
world and we have been enriched by one
another’s friendship, have we not? And
every moment around the Lord’s Table,
every time we gasp in awe at the wonder
of the God of grace as we hear his Word,
every time the truth is told in a world full
of lies; these things are all real victories in
the noblest of causes. Souls have been
saved, though we would love to see more.
Now and again in our prayer meetings the
Lord is gracious and we tread the borders
of Emmanuel’s and. Baptisms and
weddings and the gift of children to our
families are other reminders from time to
time that God is far kinder to us than we
deserve. For our church, the last twenty
years have been a ‘work of faith, labour of
love, and patience of hope in our Lord
Jesus Christ in the sight of our God and
Father’ (1 Thess 1:3). They have also
been an unremitting story of the faithful-
ness of our covenant God.

Lord, for the years

your love has kept and guided,
urged and inspired us,
cheered us on our way,
sought us and saved us,
pardoned and provided:

Lord of the years,

we bring our thanks today.

Timothy Dudley-Smith.




























they have tried to recreate a 19th
century coal mining village, with
terraced cottages, an old drift mine,
working trams and a trading store. As [
looked at the beautiful 19th century
Methodist Chapel, I thought, ‘what a
pity they don’t have any 19th century
Methodists to put in it.” I was wrong.
Twenty-first century Methodists of 19th
century calibre would have been more
to the point. We don’t need another
Spurgeon but a 21st century preacher of
Spurgeon’s quality. For all that I
respect my ancestors in the faith, I want
to serve a church that will have an
impact on the people of my own time
rather than turn myself into the curator
of a religious theme park.

Old paths in new shoes

A few months ago, I was asked to
address a conference under the title,
‘Old paths; new shoes.” [ warmed to the
title. When I was a young man one of
my passions was mountaineering. The
Victorian pioneers who developed the
sport in the Alps and the English Lake
District wore nailed boots. A few
people still use them, but changes in
boot technology since the Second
World War make that an exotic if not
antiquarian choice. I wanted to climb
where George Mallory climbed but I
didn’t want to have to wear his boots. In
the same way, [ am pleased that I now
have PRAISE! While it includes some
things that I will never choose (every
hymnbook ever compiled has its
weaknesses) it does give me an
opportunity to choose material that my
brothers and sisters can sing in the spirit
and with the understanding. What, at

the end of the day, could be more
Reformed than the view that the
worship of God should be both fervent
and intelligent?

Contemporary but not trivial!

Some have greeted the arrival of
PRAISE! with suspicion. To them, it
represents yet another step in the
process of ‘dumbing down’ the historic
faith of our ancestors. If T thought that
that were the case I would want nothing
to do with it. Sadly, I fear that a few of
my colleagues have acquired the habit
of instant disapproval, with their
personal radar finely tuned to detect the
thin ends of wedges. A concerned
brother told me recently that in his
view, within ten years my church in
Lancaster will be the sort of place
where we spend the services with our
hands in the air. Well, time will tell.
Twelve years after my arrival, we still
have four or five times of singing rather
than one extended one, we still stand to
sing and sit down to do everything else.
The most important element in our
services is the sermon. We are not a
church that majors on music. I'm not
convinced that they did in the book of
Acts. But taking it all in the round, [ am
glad to have been part of the PRAISE!
project. I want nothing more than to
proclaim the old truths to today’s
people. I want my church to be contem-
porary without being worldly or trivial;
serious, fervent and holy without being
a museum piece. If PRAISE! helps me
to walk the old paths in new shoes T will
be more than grateful.







Editor ERROLL HULSE, 75 Woodhill Road, Leeds LS16 7BZ
Assistant Editor BILL JAMES, 9 Epsom Road, Leamington Spa CV32 7AR
Associate Editors DAVID KINGDON, UK, TOM NETTLES, USA,

JOHN CAMPBELL, AUSTRALIA
DON GARLINGTON, MICHAEL HAYKIN, CANADA

Visit our website: www.reformation-today.org

Rates Subscriptions  Agents
1 year £12.00 -2 years £20.00 UK &EUROPE  Stan Thompson
200 Appley Lane North, Appley Bridge,
Wigan WN6 9DY, UK.
e-maijl: StanatRT@aol.com
1year £12.00 -2 years £20.00 |RISH REPUBLIC Matthew Brennan
116 Willow Heights, CLONMEL,
Co Tipperary.
1 year $20.00 - 2 years $35.00 AUSTRALA Ray Levick
27 Coven Avenue, Heathmont, Victoria 3135.
e-mail: rlevick@telstra.easymail.com.au
1year $25.00 -2 years $45.00 NEW ZEALAND Sovereign Grace Books
P.O. Box 62-159, Sylvia Park,
Auckland 60.
1year $19.00 -2 years $32.00 USA Tom Lutz
Edgewood Baptist Church,
3743 Nichol Avenue, Anderson, IN 46011,
Bill Ascol
457 Mohican Lane, Shreveport, LA 71106.
e-mail; tuliplover@earthlink.net
1 year $15.00 -2 years $27.00 BRAZIL (USA$) Richard Denham
CP81, CEP 12201,
S&o José dos Campos, SP.
1 year $21.00 -2 years $37.00 CANADA Max Latchford
302 - 13860 70th Ave, Surrey, BC, V3W 0S1.
1 year R60.00 -2 years R110.00 SOUTH AFRICA Roland Eskinazi
PO Box 182, Goodwood 7459.
e-mail: eskinazi@mweb.co.za
1 year $30.00 -2 years $50.00 SINGAPORE Shalom Church
(Singa $) AND MALAYSIA 42 Shelford Road # 01-10
Watten Estate, Singapore 288435.
e-mail: shalomrb@singnet.com.sg
1 year Rp. 30,000 - INDONESIA Momentum Christian Literature
2 years Rp. 50,000 JI Cideng Timur 5A-B,
Jakarta Pusat 10150.
(Please make cheque payable to Momentum CL)

Single copies one-sixth the above in each case which includes postage.

For airmail add £4.50 sterling equivalent p.a.

Gifts are welcomed and those who wish to support the Magazine should make out their
cheques to “Reformation Today”. “Reformation Today” is registered as a charity no. 1017000

Bound volumes availabie: v 1-110 and 111-13u eacn £22 or $35, 131-148 £25 or $40,
149-172 £40 or $60 post free

cut here

SUBSCRIPTION FORM Tick
Please send to: Reformation [1 year | |
Name: Today 2 yeas |
Address: Bound 91-110

131-148
lenclose ...uueeeieviviiiiieieee, Your name and address: [149-172
| L 0 I |

Photoset and printed by Stanley L Hunt (Printers) Ltd, Rushden, Northants






