














the subject of evangelical catholicity which cares about truth as precious and
which glories in the finished, perfect work of Christ on the cross.

When we define catholicity in terms of the evangelical faith we must avoid
doctrinal compromise on the e hand and narrowness and bigotry on the
other. In the 1950s there was a warranted reaction against narrow fundamen-
talism. Often fundamentalism represents contention for foibles of dispensa-
tional eschatology, which is ar novation.

1. The meaning of catholicity

Catholicity can be taken to mean a generous spirit shown to all Christians
whatever their creed or den  iination.

Technically the word comes from Greek karholikos which simply means
universal or general. Webster’s New Collegiate Dictionary states its meaning
to be ‘broad in sympathies, tastes or interests, or relating to, or forming the
church universal’.

An allied word is ecumenic  which is derived from the Greek word
oikoumene meaning the inhabited or civilised world. In its widest sense it
means ‘pertaining to the whole Church’. If we combine these terms we have
the idea of all Christians everywhere as they are found upon the face of the
whole earth. By Christian I mean all those who show that they belong to
Christ. In other words they are ‘in Christ’. This definition is in keeping with the
way in which the apostle Paul begins his first letter to the Corinthians, ‘To the
church of God at Corinth, to those sanctified in Christ Jesus and called
to be saints, together with ¢ those who call on the name of our Lord
Jesus Christ — their Lord and ours.” Disqualification should apply only to
those who deny essential truth ~ who deny the gospel by living in scandalous
sin.

The promises made to the 1 :ssiah with regard to his reward indicate that he
will have a people who are found in every nation across the entire land surface
of the earth. We look forward to the time when believers emerge in such
profusion in all nations that their evident unity in Christ rises above all
sectarian interests so that our ord’s prayer will be fi illed, ‘May they be
brought to complete unity, to let the world know that you sent me and have
loved them even as you loved me’ (John 17:23).

Clarity as to the meaning of evangelical is important. The word is derived from
the Greek euaggelion a bringing of good news. The word evangelical has been
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used and continues to be used to convey the idea of faith in the saving message
of the gospel. It is employed to describe local churches many of which
incorporate the word evangelical into their name. An example of many
hundreds is the Haywards Heath Evangelical Free Church, Sussex, England,
which is a member of the grouping called the Fellowship of Independent Free
Churches. Evangelical has been used to describe evangelical denominations
such as the Evangelical United Brethren Church or the Evangelical Free
Church both being denominations in the USA. In Britain there is the
Evangelical Alliance which was formed in London in 1846 with 900 delegates
representing 50 denominations. Today the EA claims to represent over a
million evangelicals in Britain.

The most basic way of defining what we mean by evangelical is to point to the
formal and material principles involved. The formal principle is sola scriptura
which means that the Word of God is the only source of authority for all faith
and practice. The material principle concerns justification by faith alone, by
grace alone. Most evangelical bodies subscribe to a short summary of
Christian doctrine. The Evangelical Alliance has a basis of nine points which
includes an affirmation of faith in the reality of eternal heaven and eternal hell.
Many find simple statements of faith inadequate and subscribe to a full
Confession of Faith like the Westminster Confession of Faith or the Second
London Baptist Confession of Faith (the 1689 Confession). A more detailed
definition of the meaning of evangelical will follow.

Denominationalism is inevitable. The New Testament suggests church
government and that involves organisation. The Plymouth Brethren reacted
against denominationalism but in fact are just as denominational, with rules
and traditions, as any other grouping. A survey of denominations in the USA
in 1989 published the following results: The Presbyterians, after 284 years,
have divided into a present total of 7 denominations. The Methodists, after 205
years, have divided into 11 denominational groups. The Reformed (Dutch and
German) after 360 years into a total of five denominations. The Baptists, after
350 years, have divided into 14 different denominations. The Pentecostals
after 103 years split into 24 denominations.

The fact of language multiplies denominations. For instance round the globe
there are now about 1,200 different Baptist denominations not counting
innumerable independent unaffiliated local churches.

2. Catholicity illustrated in the life of Jesus

Catholicity is illustrated by an incident reported in Mark 9:38-41.




‘Teacher,” said John, ‘we saw a man driving out demons in your name and we
told him to stop, because he was not one of us.” ‘Do not stop him,” Jesus said.
‘No one who does a miracle in  y name can in the next moment say anything
bad about me, for whoever is not against us is for us. I tell you the truth, anyone
who gives you a cup of water in my name because you belong to Christ will
certainly not lose his reward.’

This incident records Jesus’ warning against intolerance and an attitude of
narrow exclusivism. ‘Jesus of sed the narrow exclusivism of the twelve’
(William Lane on Mark, p. 342). Jesus urged his disciples to exercise an open
and generous spirit.

In the immediate context of is incident we are told by Mark of the argument
among the twelve as to who should be the greatest. Pride lay at the bottom of
that dispute. Pride also lies at the bottom of thinking that our party or church or
denomination is superior to others. Our church may have a better constitution
or a better doctrinal confessior 1t it may well be that a neighbouring church
which lacks such assets may be stronger in love and good works, in missionary
enterprise and in evangelism. " 2 seven letters to the seven churches remind
us that churches differ greatly in character but at the end of the day they all
belong to Christ and are all cared for by him (Rev 2,3).

This incident with the twelve shows that if someone loves and serves Jesus we
must not esteem that person as unworthy because he or she belongs to another
grouping. It is ironic that the twelve had failed in their efforts to drive the
demon out of the boy (Mark 9:18) vet this stranger who was far less privileged
than the apostles maintained an ¢ ctive ministry (Mark 9:39).

3. The importance of catholicity in our leaders

I have defined catholicity as a pos ve and generous attitude to all Christians
whatever their denomination. I se¢ iree reasons why catholicity is important.

1. Catholicity is important to the Head of the Church
2. Catholicity is important to the unbelieving world
3. Catholicity is important to church members

1. Catholicity is important to the Head of the Church

As we have noted Jesus prayed for the unity of his Church, ‘that they may be
one as we are one: I in them and you in me. May they be brought to complete
unity to let the world know that you sent me.” From the words ‘I in them’ we
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note that the unity prayed for is for all believers and by that we understand
those who are in living spiritual union with their Head, that is, Christ. This is a
unity which has been procured at great cost. It applies to all those whom God
has elected and called. This means that we can expect a very wide diversity of
people from every language, tribe and culture. Some may come from ethnic
backgrounds alien to our own. For instance in Yugoslavia for centuries there
have been deep hatreds. Think for instance of the differences and the recent
war between the Serbs and Albanians in Kosova. Think too of conflict in Israel
between the Jews and Palestinians. In South Africa think of the apartheid era
and all the tensions and resentments that resulted. Union with Christ raises all
believers to a new world, a high plateau above all other levels, to a new rela-
tionship of adoption as brothers and sisters in one family. Old things have
passed away. The new privileges and position transcend all that formerly
divided.

The stupendous nature of salvation demands that we exercise a catholic spirit
toward all other Christians. If they evince the basic criteria of union with Christ
then we must be positive toward them. This is important to the Head of the
Church whose shed blood has purchased all his people.

2. Catholicity is important to the unbelieving world

To the unbelieving world the gospel is not good news. It is bad news because
the gospel calls for repentance from sin and faith in the Lord Jesus Christ.
Repentance from sin requires a break with the sinful world and its practices
and that can be very costly. Faith in the Lord Jesus Christ is costly because it
involves discipleship and that means commitment. For worldly people that is
bad news. The good news is that those who repent and believe will be justified
and will inherit eternal life.

Repentance and faith are demanding enough for those who do not believe
without considering church divisions. If Christians are involved in conflicts
with each other, Christian versus Christian, and church versus church, that is a
distraction for non-Christians. It is most unhelpful if Christians do not have
loving attitudes toward each other. The Christian family is supremely a family
of love. It is very harmful to unbelievers when they observe Christians at
enmity with each other. Such attitudes cause cynicism in unbelievers and give
them excuses whereby they reject the testimony of the Church and in this they
are confirmed in eternal lostness which is tragic in the extreme.

The objection can be made that it is totally unreal to imagine that Christians
will not experience substantial differences in doctrinal interpretation and
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differences in practical applicai 1s of truth. If differences are debated in the
public arena then the manner in which opponents view each other and treat
each other should be in stark co  ast to the way in which politicians treat each
other. We hold to the truth but we do so with love.

When the early Church of the first three centuries suffered intense persecution
and when many were martyred, the observation was made, ‘L.ook how much
these who believe in Jesus love one another!’

3. Catholicity is important to chur.  members

The universal nature of Christ’s body the Church is wonderfully encouraging
and has never been more so thar day. The pro  :xcies made in the Psalms and
by the prophets are being fulfilled globally today. All believers should be
involved in praying for missions and in supporting missionary endeavour to
the ends of the earth. A catholic spirit is vital. The worldwide missionary
movement involves Christians «  all denominations.

It is important in our local urches that the members observe sincere
catholicity in their leaders. This will be demonstrated in a lively interest in
missionary work. It will be evident om their public prayers.

A cultish spirit is one which views only our assembly as having the truth, a
spirit which is confined only to our own party interests. Such a spirit is
deplorable. It is self-centred and leads to pride and censoriousness which is the
opposite of catholicity. It fails to aj eciate the grace of our Triune God as he
works in hundreds of Bible-believing denominations across the world.

Catholicity is needed too with regard to extreme charismatic groups.
Sometimes the behaviour in these groups is so bizarre that we are tempted to
think that it is impossible for true Christians to be found there. But that is not
the case. When we talk to radical charismatics we  uld try to persuade them
to build their faith on the Scriptures rather than living by their own subjective
feelings. But this may not be easy.

This leads to what I call the ligame s of catholicity.

4. The ligaments of catholicity

Catholicity is more than a generous attitude. Catholicity functions through the
exercise of attributes: love, humility, patience, knowledge, wisdom and

8




gentleness. These attributes are like ligaments which make catholicity work in
practice. A comment or two on each one will clarify.

Love is the essential and supreme quality attribute of the true Christian. We are
to love our neighbours as ourselves and we are to love other believers
fervently. This means that we always have their best interests in view and seek
to do them good. If they differ from us in viewpoint or if they are awkward in
disposition we must love them still.

Humility is basic to catholicity. What have I that I have not received? As a
Christian I count others better than myself. I will soon have to give account to
the great Shepherd of the sheep for the gifts he has given me. I have received
much and am therefore accountable. In all my dealing with others I must be
humble and follow my Master who said of himself that he was meek and lowly
of heart.

Patience is essential in maintaining catholicity. Paul reminds us that there are
weak believers (1 Thess 5:14). Certainly there are erring believers. Patience is
always needed when there is tension or disagreement or contention. Isaiah says
of the ministry of the Messiah, ‘The bruised reed he will not break and a
smouldering wick he will not snuff out.” The opposite of catholicity is to write
off professing Christians who are idle or erring. We may have to adopt a stern
attitude of correction or a call to repentance but catholicity avoids dumping
people, that is, the attitude that the erring are not true believers, so ‘forget
them’.

Knowledge is the next ligament of catholicity. The more spiritual knowledge
we enjoy the better our resources to discern the standing of those who profess
to be Christian but who may lack the necessary fruit or evidence. It must
always be our first priority to have a thorough working knowledge of the Bible
but we need to add to that a knowledge of Church history. This provides us
with perspective. The body of Christ has developed over the centuries. The
diversity of Christians and of denominations is huge. This knowledge will
encourage catholicity and at the same time encourage caution. Doctrinal errors
have greatly harmed the Church in the past. Errors tend to recur. We can be
warned against them by a knowledge of Church history.

Wisdom is an essential attribute in the exercise of catholicity. It is difficult to
assess people and their sincerity. We want to have a catholic or generous spirit
but we must not be naive or merely sentimental.

Gentleness is important. Those opposed to the gospel often fasten onto the
scandals such as the fall of the tele-evangelists. ‘Well, what do you say to
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that?” We can respond by pointing to the fact that Jesus warned that, ‘Many
will say to me on that day, “Lord, Lord, did we not prophesy in your name, and
in your name drive out demons and perform many miracles?” Then I will say
to them plainly, “I never knew you. Away from me, you evildoers!” These are
fearsome words. When we quote them we need to do so with gentleness and
sorrow. We are deeply saddened that the name of Christ is dishonou 1. Says
Paul, ‘Let your gentleness be evident to all” (Phil 4:5).

When we have opportunity to provide a reason for the hope of salvation that
we possess we must testify ‘with gentleness and respect’ (1 Peter 3:15).

5. Ways in which we practise catholicity

Every time we sing from a hymn book, even the most conservative and
reformed hymns books, Grace, Christian Hymns or PRAISE! we practise
catholicity.

Catholicity is practised by us al 1 our study of Church history, biography and
theology. We rejoice in all that is to the glory of Christ which has been
achieved by evangelicals of various denominations. Lining our shelves are
books by the Reformers of the 1€  century, some by the Puritans of the 17th
century, some by Jonathan Edwards of the 18th century and J C Ryle of the
19th century. We select our hooks carefully on the basis of faithfulness to
Scripture but after that scarc -~ ever give a thought to the denomination of the
authors.

Catholicity is practised by evangelicals across all denominations when they
support missionary agencies like ission Aviation Fellowship. Every four
minutes an MAF plane takes off in some remote part of the world acting as a
lifeline to missionaries and those they serve. During 2000 parts of
Mozambique were flooded. Not reported in the mass media was the fact that
MAF planes were in action to rescue lives and MAF continued the work of
relief long after the crisis. Also among a host of noteworthy inter-
denominational bodies worthy of our support are the Wycliffe Bible
Translators and Scripture Gift Mission which publishes Scripture portions in
many languages.

Catholicity is practised when we use the handbook OPERATION WORLD for
prayer. The current edition of that handbook was published in 1993 and
describes 230 nations. The information provided highlights the evangelical
cause in every country. Details are given of all religions and denominations.
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wedding day of the Lamb. One of the glories of the bride is that she consists of
those drawn from every tribe and language and people and nation (Rev 5:9).

The likenesses or analogies employed to describe the Church are all inclusive
in nature. Four such analogies are provided by the apostle Peter, ‘But you are
a chosen people, a royal priesthood, a holy nation, a people belonging to God’
(1 Peter 2:9). In terms of catholicity all believers are chosen equ~lly. You
cannot be more chosen than another. All those in Christ are royal an  1ey are
all priests. They are all sons and daughters and so are royal children of a
heavenly King and every one of them has equal access to the throne of grace.
Furthermore in terms of a passport all of them belong to a new natior ~s equal
citizens. Finally every believer, no matter how humble, ill-educated ¢. poor, is
equally the precious possession of God along with those who may be much
more privileged in terms of earthly advantages.

Moreover there is joy in viewing the ever-growing and expanding nature of the
Church covering the earth increasingly. There is joy in having a spiritual part
in this growth through our prayers and through our support of missions. We
read in Isaiah 2:1-4:

In the last days

the mountain of the Lord’s temple will be established
as chief among the mountains;

it will be raised above the hills,

and all nations will stream to it.

Jerusalem is symbolic of God’s cause on earth. The last days are the times
between the first and second coming of Christ. Christ’s Church will grow, all
nations will stream to it. Eventually the spiritual growth of the Church will
reach such proportions that the social effects will become apparent. Disputes
will be settled for many peoples. “They will beat their swords into
ploughshares and their spears into pruning hooks. Nation will not take up
sword against nation nor will they train for war any more.’

Along the way there is much suffering and martyrdom. Constantly we read of
those who are martyred in lands like Indonesia and Sudan. Yet there is joy in
the ultimate success of the gospel ur Lord is seated at the Father’s right hand
and he will reign there until his enemies become a footstool for his feet (Ps
110:1). ‘He will not falter nor be discouraged till ie establishes justice on the
earth. In his law the islands will put their hope’ (Isa 42:4).
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Kazakhstan

The nation of Kazakhstan dominates central
Asia and trade routes between east and west.
Much of the country is semi-desert. Its
population is 18 million people witha st 7
million Kazaks and 6 million Russians.
Literacy is a high 98% of the population. The
nation has enormous oil and mineral reserves,
and it is moving to a market economy.

The country has almost 300 Protestant
congregations all of which are Russian
speaking. Until ten years ago there were

‘Demand for this Kazak Holy Book is huge,’
notes the Rev. Waldemar Kurz, the Bible
League’s Director of Ministries for the
former Soviet Union. About half of the
44,000 first run new edition Kazak Holy
Book were placed with churches and mission
agencies within a month of their arrival.

A missionary in Kazakhstan using the new
Kazak Holy Book reports, “You cannot
imagine the thrill of seeing Kazak believers —
church leaders who have been believers for
two, three and four years — with the entire
New Testament in their hands for the first
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hardly any Kazak-speaking Christian< at all.
All Kazaks are nominal followers of  lam,
but only 5% are practising Muslims.

Today, for the first time in history Kazaks
can read the entire New Testament in their
own language. The Bible League has
offices in Kazakhstan and there it recently
welcomed the arrival of the Kazak Holy
Book, which contains the entire New
Testament and 16 Old Testament books,
including Psalms, Proverbs, and Isaiah. It
took ten years for the translation of the New
Testament into the Kazak language to be
completed.

time. If 1 were able to describe the joy on
their faces it would bring tears to your eyes.’

The openness of people to the gospel is
reflected in the increase of Kazak Christians
during the 1990s. Ten years ago the number
of known Kazak Christians numbered six.
Today there are more than 6,000. More than
80 of these churches have been planted in
Kazakhstan during the past two years. A
number of these are multi-ethnic as well as
Kazak congregations. The new Kazak Holy
Book promises that the growing Kazak
Church will become a mature church.

Geoff Thomas.

.- | - | [







There is of course no substitute r a
real bound volume, but this format
allows quick and easy reference to
dictionaries so that we can make best
use of their valuable contents.

Evangelical Dictionary of Biblical
Theology

ed. Walter Elwell, Baker/ Paternoster,
933pp he, plus free CD-ROM

£34.99

New Dictionary of Biblical
Theology

ed. TD Alexander & Brian S Rosner,
IVP, 866pp hc. £29.99

Many readers will know ar be

grateful for Elwell’s thenl cal
resources. Now he has prc iced a
Dictionary of Biblical The gy,

which comes with a free CTY-ROM
including the full text of the ook in
Logos Library format.

IVP have also published a New
Dictionary of Biblical Theology, this
is available in CD format in the IVP
CD Reference Library (see above).

As may be expected, in both volu s
there are articles on the theology of
each book of the Bible, and on the
major theological themes. The arti s
are of high quality. In the Baker
volume I enjoyed Leon Morris on
Justification  and  Gerard van
Groningen on the Covenant, and it
was pleasing to find that articles on
Hell and Eternal Punishment take a
conservative position. IVP is less
conservative, presenting an onep-
minded view of annihilationism  oth
volumes have articles on Creation
which take a framework view of
Genesis 1, with no space for a more

literal understanding. Both volumes
are valuable, and there is little to
choose between them.

New International Dictionary of
OT Theology and Exegesis

gen. ed. Willem Van Gemeren,
Paternoster, 5 vols he £169.99

This is a massive resource. After a
number of introductory articles, this
dictionary has lexical entries covering
3000 lexical and topical entries. The
lexical entries are in Hebrew alphabet-
ical order. However, the entries are
ir xed using the Goodrick/
Kohlenberger system, which is cross-
referenced to the more familiar
Strong’s system in one of the indexes.
There is also a Scripture index, a
subject index, and an index of
sernantic fields. The latter is most
useful. For example, if you are
interested in the way the OT expresses
the terms for ‘sin’, then you look up
the word (in English) in the index, and
it refers you to all the Hebrew
words which express that idea, and
directs you to the relevant lexical
articles. Those who have no Hebrew
need not feel intimidated by these
volumes.

In volume 4 there is a topical
dictionary, including articles on the
theology of the books of the OT as
well as many other subjects. Under ‘P’
for example are articles on ‘Pillar of
Cloud and Fire’, ‘Plagues of Egypt’,
‘Prayer’ and ‘Prophecy’ amongst
many others.

The editorial team is conservative
evangelical in flavour, and these
volumes provide a most valuable help
to those studying and preaching from
the Old Testament.
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world, starting at Jerusalem, the very city which murdered the Son of God, the
city over which Jesus burst into tears prior to his passion because it would not
come to him to have life. Start there, in that city and proclaim God’s love and
forgiveness. What is this grace? Grace is God’s undeserved kindness to hell-
deserving people.

So what Jesus says to Nicodemus in v 16 is meant as a rebuke to his
exclusivism. God sends the promised seed to bring salvation not just to the
Jew, but to the Gentile as well, to the people beyond the Promised Land, the
world hostile to Israel, the pagan nations (graphically pictured as savage dogs,
repulsive insects and reptiles — those ‘beyond the pale’). The gift of God’s Son
is a gift to the whole family of Adam, so that each one who believes might have
eternal life. Nicodemus needed to be confronted with the inclusiveness of the
gospel. What a wonderful God we have — that he should SO love this world —
this perverted, corrupt, vicious, unlovely society of creatures who’d prefer that
their Creator was dead — that he should send not the angels or any other
creature, but the second person of the Eternal Godhead and that the offer of
rescue from judgment should be universally, sincerely, compassionately
offered. It is nothing short of staggering.

So don’t limit the free offer of the gospel; don’t add conditions, don’t make it
an obstacle course for people to get to hear the gospel. In Matthew 11.28 Jesus
underlines the fact that his burden is light compared to the onerous weight of
the Pharisees’ legalism. Do some of our methods of outreach, the style of our
meetings, our songs, our traditions (sometimes of doubtful biblical warrant),
the strangeness of the language we use in prayer, all add up to heavy or
unbearable yokes we expect people to shoulder in order to become Christians?
We can sincerely believe in the free offer, yet all these things which we call
‘indifferent’, but which can make a huge difference to the non-Christian,
become an unbiblical, anti-gospel exclusivism, Pharisaism no less. Yet the
apostle Paul, ex-Pharisee though he was, was so flexible, becoming a Jew to
the Jew, a Gentile to the Gentiles, so that people might be won to Christ
(1 Cor 9:21). In Matthew 5:45f Jesus holds up perfection before us and
challenges us to love — not with the love of the in-crowd (even the tax-
collectors whom you despise do that), but with God’s love — which even
reaches to his enemies.

A golf club is a place where they have something very attractive the other side
of the wall — a healthy sport, a good social life, a way of making new friends,
nice food, congenial surroundings. It’s a game anyone can play. It’s universal
in its appeal. But you won’t get a look-in unless you’ve got the right
credentials — a worthy referee, the right education, a famous father or mother,

21







with suspicion and disbelief because such claims are implicitly judgmental and
intolerant of other ways. But suppose God did choose to become a man at a
particular time, place, moment in history, born of a woman under Jewish law,
a coming prepared for over centuries. Then it would be churlish to turn around
and say, “You have no right to claim uniqueness for your religion!’ The
momentousness of such a coming of God into human culture would make such
a response as irrelevant as it would be foolish and short-sighted (not to say
intolerant). Christianity is necessarily exclusive of all other religions because
of the one particular that is universally applicable: Jesus himself.

It’s the claims of Jesus — humble, egocentric, inescapable — which make him
unique among all other religious leaders, which as C S Lewis said put him in a
category all by himself. And if his claims are true, Jesus is the answer to post-
modern scepticism and over-sensitivity about the universal applicability of
particulars. Uniqueness is by its very nature exclusive. But the gospel means
that this is an exclusiveness which is offered compassionately to all without
exception.

John 3 focuses on several of his breath-taking claims :

— he claims unique divine insight. It wasn’t Moses who went into heaven.
Only God has access to and uninterrupted communion with the Godhead,
v13. Jesus claims that knowledge for himself.

— he claims that obscure events in Jewish history foreshadowed, pointed to or
typified his own life and death, v14. He claims that his ‘lifting up’ (his
death) will have a universal impact. Just as the sinning Israelites were
healed and delivered from the venom of the snakes by simply looking at the
bronze snake lifted up on a pole, so also Jesus crucified at Golgotha 2000
years ago gives healing and deliverance from the ultimate disease — sin, and
that for people from all tribes and races and languages. (The epistles unpack
the depths of meaning of the cross in the following terms: sacrifice of blood,
expiation, propitiation, redemption, justification, victory and reconcilia-
tion). The cross holds particular meanings, exclusive meanings, which
people everywhere, without exception, are invited to appropriate by a
change of life direction (repentance) and faith (trust) in Jesus.

— he claims that people’s response to him personally (and in particular to his
death) will determine where they spend eternity, v15. These are enormous
claims that no other religious leader in the history of the world has dared to
make. :
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So when we say that Christianity is true and other religions false, we are not
claiming superiority for ourselves (there’s enough shame and dishonour in the
history of the Church to keep ¢ :ads well bowed). What we are saying is,
‘Look at Jesus, consider him, 1i to him, understand the meaning of his life
and death and resurrection then worship him as he really is, the only Lord and
Saviour. Verses 15, 16, 18 und ine the fact that mankind’s effort counts, in
fact, for nothing. As we are drowning in the sea of our own wreichedness, God
puts forth his hand to rescue us. Faith is the opposite of achievement. Not by
muscle power for which I can take the credit, but by the rescuer’s arm which

clutches the empty, desperate . The rescue plan, its accomplishment, its
application to individuals are : od’s. Human beings receive it in simple
trust.

But the same verses show why people everywhere (regardless of race, colour
or cultural background) are ull ately separated from God: it is because of
unbelief. Ryle says that v 19 exonerates God of the charge of injustice (we
could add prejudice, favou 1 or ethuic bias). The light shines in the
darkness. If people are ultimately lost it’s through no fault of the light, but
through their own preference for the darkness and their refusal to believe in
Jesus (cf John 16:8-11). When the post-modern world says that Christians are
judgmental to want to elevate one religion above all others, it’s not ethnic
distinctiveness they’re seeking to protect, it’s the light of the truth they’re
trying to snuff out (John 1:5).

In closing

1. The gospel of Jesus is universal and inclusive in the breadth of its offer. We
should be ardent, passionate about telling people the Good News. Our
approach to reaching the lost : | embody the universal compassion and
pity of God in the incarnation. : is no place for pharisaical exclusivism.
Our methods should follow the flexible and yet righteous approach of Paul.

2. The gospel of Jesus is exclusive and particular because God became man in
Jesus Christ at a certain time and place. The life he lived and the death he died
have particular meaning; the rescue offer can be appropriated only in a
particular way. So we need feel no shame in jealously guarding ‘the faith once
for all delivered’, ‘the good deposit’. Here there can be no inclusive under-
standing of the cross, the resurrection or the person of Christ, which
compromises on the specific meaning and content of the biblical vocabulary.
There is only one way to eternal bliss.

But it’s Good News for the v 1le world.
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human fatherhood that makes Father a
suitable way for Jesus to designate the
one who sent him. In trinitarian terms,
the crucial point is that Father was the
address Jesus characteristically used in
this connection.’8 However, just what
the ‘something’ is, Wainwright does not
tell us. But is it not obvious? Jesus said
over and again throughout his ministry
that he came to do the will of his Father.
Clearly, a central part of the notion of
‘Father’ is that of fatherly authority.
Certainly this is not all there is to being a
father, but while there is more, there
certainly is not less or other. The
masculine terminology used of God
throughout Scripture conveyed within
the patriarchal cultures of Israel and the
early Church the obvious point that God,
portrayed in masculine ways, had
authority over his people. Father, King
and Lord conveyed, by their masculine
gender referencing, a rightful authority
that was to be respected and followed.
Malachi 1:6, for example, indicates just
this connection between ‘father’ and
authority: ‘A son honours his father, and
a servant his master. If I am a father,
where is the honour due me? If I am a
master, where is the respect due me? says
the LORD Almighty.” God as Father is
rightfully deserving of his children’s
honour, respect and obedience. To fail to
see this is to miss one of the primary
reasons God chose such masculine
terminology to name himself.

Second, while the early Church clearly
embraced the full essential equality of
the three trinitarian persons (because
each of the three divine persons
possesses fully and simultaneously the
identically same infinite divine nature),
nonetheless the Church has always
affirmed likewise the priority of the
Father over the Son and Spirit. Since this
priority cannot rightly be understood in
terms of essence or nature (lest one fall

into Arian subordinationism), it must
exist in terms of relationship.? As
Augustine affirmed, the distinction of
persons is constituted precisely by the
differing relations among them, in part
manifest by the inherent authority of the
Father and inherent submission of the
Son. This is most clearly seen in the
eternal Father-Son relationship in which
the Father is eternally the Father of the
Son, and the Son is eternally the Son of
the Father. But, some might wonder,
does this convey an eternal authority of
the Father and eternal submission of the
Son? Hear how Augustine discusses
both the essential equality of the Father
and Son, and the mission of the Son who
was sent, in eternity past, to obey and
carry out the will of the Father:

‘If however the reason why the Son is
said to have been sent by the Father is
simply that the one is the Father and the
other the Son then there is nothing at all
to stop us believing that the Son is equal
to the Father and consubstantial and co-
eternal, and yet that the Son is sent by the
Father. Not because one is greater and
the other less, but because one is the
Father and the other the Son; one is the
begetter, the other begotten; the first is
the one from whom the sent one is; the
other is the one who is from the sender.
For the Son is from the Father, not the
Father from the Son. In the light of this
we can now perceive that the Son is not
Jjust said to have been sent because the
Word became flesh, but that he was sent
in order for the Word to become flesh,
and by his bodily presence to do all that
was written. That is, we should
understand that it was not just the man
who the Word became that was sent, but
that the Word was sent to become man.
For he was not sent in virtue of some
disparity of power or substance or
anything in him that was not equal to the
Father, but in virtue of the Son being
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from the Father, not the Father being
from the Son.”10

Notice  two  observations  from
Augustinefs statement. First, Aug tine
sees no disparity between affirmi  on
the one hand, the full equality of the Son
to the Father, and on the other hand, the
Son’s eternal position as from the Father,
whose responsibility it is to carry out the
will of the Father as the one sent from all
eternity from the Father. Jewett’s claim
that functional subordination en s
essential inferiority is here denied by
Augustine.  Second, notice  that
Augustine denies Bilezikian’s claim that
all subordination of the Son to the Father
rests fully in the Son’s incarnate state.
To the contrary, Augustine affirms that
‘the Son is not just said to have been sent
because the Word became flesh, but that
he was sent in order for the Word to
become flesh’. In other words, the
sending of the Son occurred in eternity
past in order that the eternal Word, sent

from on high from the Father, ght
take on human flesh and then co  nue
his role of carrying out the w ot his

Father.

As P T Forsyth writes, ‘the beauty of the
Son’s simultaneous equality with and
obedience to the Father expresses the
willing service God intends his people to
render’. Forsyth asserts that ‘subordina-
tion is not inferiority, and it is God-like.
The principle is imbedded in the very
cohesion of the eternal trinity and it is
inseparable from the unity, fraternity and
true equality of men. It is not a mark of
inferiority to be subordinate, to have an
authority, to obey. It is divine.”!! And in
another place, Forsyth makes clear that
the Son’s obedience to the Father was
indeed an eternal obedience, rendered by
an eternal equal, constituting an eternal
subordination of the Son te do the will of
the Father. He writes:
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‘Father and Son co-exist, co-equal in the
Spirit of holiness, i.e., of perfection. But
Father and Son is a relation inconceiv-
able except the Son be obedient to the
Father. The perfection of the Son and the
perfecting of his holy work lay, not in his
suffering but in his obedience. And, as
he was eternal Son, it meant an eternal
obedience. . . . But obedience is not
conceivable without some form of
subordination. Yet in hi< very obedience
the Son was co-equal w  the Father; the
Son’s yielding will was no less divine
than the Father’s exigent will.: Therefore,
in the very nature of God, subordination
implies no inferiority.’12

Third, the egalitarian denial of any
eternal submission of the Son to the
Father makes it impossible to answer the
question why it was the “Son’ and not the
‘Father’ or ‘Spirit’ who was sent to
become incarnate. And even more basic
is the question why the eternal names for
‘Father’ and ‘Son’ would be exactly
these names. John Thompson has
indicated a trend in much modern
trinitarian ~ discussion to  separate
Christology from trinitarian formula-
tions. He writes that ‘Christology and the
Trinity were virtually divorced. It was
both stated and assumed that any one of
the three persons could become
incarnate. . . . There was thus only an
accidental relation between the economy
of revelation and redemption and the
eternal triune being of God.’13 It appears
that contemporary egalitarianism is
vulnerable also to this criticism. Since
nothing in God grounds the Son’s being
the Son of the Father, and since every
aspect of the Son’s earthly submission to
the Father is divorced altogether from
any eternal relation that exists between
the Father and Son, there simply is no
reason why the Father should send the
Son. In Thompson’s words, it appears
that the egalitarian view would permit




‘any one of the three persons’ to become
incarnate. And yet we have scriptural
revelation that clearly says that the Son
came down out of heaven to do the will
of his Father. This sending is not ad hoc.
In eternity, the Father commissioned the
Son who then willingly laid aside the
glory he had with the Father to come and
purchase our pardon and renewal. Such
glory is diminished if there is no eternal
Father-Son relation on the basis of which
the Father sends, the Son willingly comes,
and the Spirit willingly empowers.

And finally, what biblical evidence exists
for the eternal functional subordination of
the Son to the Father? A running theme in
the history of this doctrine (as seen above
in Augustine and Forsyth) is that the Son
was commissioned by the Father in
eternity past to come as the incarnate Son.
As Jesus declares on well over thirty
occasions in John’s Gospel, he was sent to
the earth by the Father to do the Father’s
will. Could this be reduced merely to the
sending of the incarnate Son to fulfil the
Father’s mission for him now that he has
already come into the world? Or should
we think of this sending, this commis-
sioning, as having taken place in efernity
past, a commissioning which then is
fulfilled in time? Scripture, it seems clear,
demands the latter view.

Consider, for example, Peter’s statement
in his Pentecost sermon recorded in Acts
2. Concerning Christ, he says, “This man
was handed over to you by God’s set
purpose and foreknowledge; and you,
with the help of wicked men, put hin1 to
death by nailing him to the cross’ (Acts
2:23). The crucifixion of Christ fulfilled
God’s ‘set purpose’ which he established
far in advance of the actual incarnation.
Though this verse alone does not tell us
exactly how far back God’s plan was set,
we know from numerous biblical
prophecies (e.g., Psalm 22; Isa 9:6-7; Isa

53; Micah 5:2, to name a select few of
the most notable) that God had planned
and predicted, long before the
incarnation, precisely the birth, life,
death, and ultimate triumph of the Son. If
Christ’s coming fulfilled God’s ‘set
purpose’, and this purpose was
established long in advance of the
incarnation, then it is clear that the
commissioning of the Son occurred in
Christ’s relation with the Father in the
immanent Trinity and not after he had
come as the incarnate Son. Consider
another of Peter’s claims. In regard to
Christ’s redemptive work, Peter writes
‘He [Christ] was chosen before the
creation of the world, but was revealed
in these last times for your sake’ (1 Peter
1:20). If we wonder how far back this
commissioning of the Son took place,
this verse settles the question. Before
the world was made, the Father chose
(literally, ‘foreknew’) the Son to come as
the Redeemer. The Son’s coming in time
to shed his blood reflects not an ad hoc
decision, nor a toss of the trinitarian
coin, but the eternal purpose of the
Father to send and offer his Son.

Ephesians 1:3-5 and Revelation 13:8
confirm  this  understanding. In
Ephesians, Paul gives praise to God the
Father for choosing his own in Christ
before the foundation of the world, and
for predestining them to adoption as sons
through Jesus Christ to himself. Since
Paul specifically 1) gives praise to the
Father for this election and predestina-
tion, 2) designates Christ as the one
toward whom our election and predesti-
nation are directed, and 3) states that the
Father’s elective purpose and plan
occurred before the creation of the
world, it follows that the Father’s
commissioning of the Son is based in
eternity past, and that the Son’s
submission to the Father is rooted in
their eternal relationship within the
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