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Luke 11:21, “When a strong mar  1ards his own house his possessions are safe’,
vividly portrays the power exercised by Satan and his fallen angels. One of the
most difficult of all scriptures  interpret correctly is Revelation 20:2. ‘He
seized the dragon, that ancient serpent, who is the devil, or Satan, and bound him
for a thousand years — to keep him from deceiving the nations any more until
the thousand years were ended.” The nations as a whole have not been converted.
There are many nations that are wholly Islamic but none that are wholly
evangelical. Revelation in its high symbolism may be referring to all those who
are liberated as Jesus said, ‘But [, when I amn lifted up from the earth, will draw
all men to myself,” and, ‘... now the prince of this world will be driven out’ (John
12:31,32). Every convert without exception is ‘turned from darkness to light and
from the power of Satan to God Acts 26:18).

What does Satan do? His main vk is to blind the minds of unbelievers, so that
they cannot see the light of 2 gospel of the glory of Christ (2 Cor 4:4). He
opposes and hinders the gospel  every point. Ceaselessly he perverts the truth
as Paul said to Elymas, “You are a ¢ [d of the devil and an enemy of everything
that is right! You are full of all kinds of deceit and trickery. Will you never stop
perverting the right ways of the Lord?” On a universal scale, Satan uses every
means at his disposal to impede the gospel. And if gospel seeds fall into minds,
Satan will if possible come and  atch them away (Matt 13:19).

Spiritual warfare is incessant. It is  king place universally on a vast scale. It is
taking place in the contest for every human soul. We cannot afford to be weak in
our understanding of Satan in a rage.

The whole purpose of Christ’s coming into this world was to remove sin and to
undo the works of the devil. ‘The reason the Son of God appeared was to destroy
the devil’s work” (1 John 3:8). he apostle John says that we have overcome
them (the false prophets) because the one who is in us (the Holy Spirit of truth)
is greater than the one who is it e world, that is the devil. We must take heart
because the righteousness that 1s imputed to us, referred to by Paul as the
breastplate of righteousness, confounds Satan. The righteousness that is imputed
to us who believe consists of the perfect life and perfect passive obedience of
Christ in his atoning work on our behalf. Satan is proud. He would not humble
himself. But our Lord has humbled himself even to the death of the cross. He has
done that for us. That is our vic  y over Satan.

Endnotes

1 Maurice Roberts in editorial, Banner of Truth, issue 368, May 1994.

2 Paul Johnson, A History of the Modern World, from 1917 to the 1980s, Weidenfeld and Nicolson,
1983. Chapter eight titled ‘The Devils’ describes the murderous careers of Hitler and Stalin.
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between the Satan on the one side, and the followers of the Lamb on the other.
Chapter twelve gives a complete picture of this conflict.

Immediately we are introduced to two signs, the first of which is described as
great and wondrous, the second simply as another sign. These two signs
dominate the chapter. Verses 10 to 12 form an interlude in the form of a procla-
mation made to all the heavens and earth.

The first sign — The woman clothed with the sun

To John is revealed a woman set in the heavens and stunningly beautiful. She
is a symbol of the Church. She is ‘as radiant as the sun’ — literally ‘she has been
clothed with the sun as with a robe’.5 Referring to the end of the world Jesus
said, “Then the righteous will shine like the sun’ (Matt 13:43). The magnificent
moon is good enough only for her footstool! The ‘crown of twelve stars on her
head’ indicates her royal status. She is the same woman as is described in
chapter 21. The Holy Spirit has made her pure and beautiful. She radiates and
reflects the beauty of the character of God. This cosmic picture is a reminder
that all who are in Christ live and reign with him.

On earth the Church seems very ordinary. At the time of Jesus’ birth the
believing community was small and weak. Joseph and Mary were insignificant
and poor. Simeon and Anna who welcomed the babe Jesus at the temple court
were humble elderly people. There were no mighty ones to greet him. Viewed
from earth’s perspective, the Church is weak and plain. But viewed from the
perspective of heaven, she is glorious.

This beautiful woman is sometimes called Zion, standing for the believing
people of God (Is 54:1). She is pregnant and cries out in pain, being about to
give birth. Her pain characterises the suffering of God’s people prior to the
coming of the Messiah.

The moment the woman gives birth to a male child who will rule the nations
with an iron sceptre, she is confronted by a huge red dragon determined to
devour the child. When Jesus was born, King Herod claimed that he wished to
worship him but in fact he intended to kill the child whom he saw as a threat to
his kingship. Realising that his enquiries about the child’s whereabouts were
ignored he was furious and ordered the killing of all male infants in the area of
Bethlehem (Matt 2:16).

Like an artist, John places on his canvas only those images relevant to his
purpose. He passes by the life and death of Jesus and goes direct to his
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The second sign — The enormous red dragon

The apostle Paul tells us that our fight is not with flesh and blood (Eph 6:12).
Our flesh is the reason for temptation, pain and trouble. We miortify the flesh
(Rom 8:13). But the flesh is not the main arena of struggle. Believers are
locked in a spiritual battle. Life is a spiritual war. It is a contest for our
immortal souls. The contest is about whether we will spend eternity with God
in his new world of righteousness or a lost eternity with the Devil in hell. Woe
betide any Christian who does not understand the nature of spiritual warfare.
Satan would dearly like us to believe he does not exist!

This second sign opens to our view the dragon with seven heads and seven
crowns. Seven is the number of perfection. Satan is proud. He wants to be God.
He is imperious. If Satan could, he would usurp God and be the sovereign
ruler.® The dragon has ten horns. Ten stands for fullness. Satan wills to rule all.
In his original rebellion, Satan gained the support of a third of the angels. There
was literal war in the heavens, not with swords or artillery, but a spiritual battle
about truth and righteousness. Michael the leading archangel, works as a
guardian of the Lord’s people (Jude 9) and wars with Satan and his angels
(12:7-9).

Jesus commented that he saw Satan fall like lightning from heaven (Luke
10:18), an event witnessed by him before his incarnation.

The dragon’s names describe his character. “That ancient serpent’ refers to him
being the deceiver. He deceived our first parents. The word ‘Satan’ means
hater, adversary or opposer. ‘Devil’ means slanderer, one who accuses the
brothers before God day and night (verse 10).

Satan is in a rage. He is determined to do as much damage as possible. He
knows that his time is short (verse 12). He rages against the woman. Although
he is doomed he will not give up. Remember the Second World War when the
allies amassed a mighty army with which to invade the continent and defeat
Hitler. Did Hitler give up? Not at all! He raged, he cursed and he fought right
up to the last.

When Satan sees that the woman has escaped to the wilderness he spews out a
flood designed to sweep her away. This is a flood of hatred and violence (Ps
124). But the earth opens up and swallows the flood. Again the woman is
preserved.

Yet the dragon continues in his hatred and goes out to make war against the
woman and her offspring. The Church is persecuted relentlessly. This
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opposition comes in many different forms. Behind the persecution is the
malice of Satan.

A proclamation from heaven

Central to Revelation chapter 12 is a proclamation made from  :aven (verses
10-12). The populations of heaven and earth are addressed with good news.
The NIV correctly follows the Gre  text by laying out verses 10 to 12 in the
form of a song or poem.

Now have come the salvation and the power and the kingdom of our
God, and the authority of his Christ. For the accuser of our brothers —
has been hurled down.

The verbs ‘have come’ and ‘have been hurled down’ are aorist and emphasise
a decisive historical event. The most glorious fact in the whole universe is
that Christ in his cross has decisively defeated Satan. The proclamation is
exultant. Christ’s victory is the joy of heaven. But with this joy there is a stern
warning.

But woe to the earth and sea, because the devil has gone down to you!
He is filled with fury, because he knows his time is short.

The power and kingdom of our God have come. Now Christ is endued with all
power and authority. In his worc  >f commission Jesus declared, ‘All authority
in heaven and on earth has been given to me’ (Matt 28:18). Lenski queries
those who look to a future millennium for the time when Christ
will assume this power. ‘They let his iron rod remain idle.” This
proclamation affirms that the pow of Christ’s kingdom has come. In these
last days he is building his Church and the gates of hell will not overcome it
(Matt 16:18).

Satan’s opposition is relentless. The battle is incessant and intense. How do
believers overcome?

There are three factors. They arc  ased on the proclamation of Christ’s victory.
They overcome:

1. By the blood of the Lamb
2. By the word of their testimony
3. By not loving their lives so much as to shrink from death
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1. By the blood of the Lamb

The foundation of our coming to Christ is well expressed by Charlotte Elliot in
the verse:

Just as I am, without one plea

But that thy blood was shed for me,
And that thou bidd’st me come to thee,
O Lamb of God, I come.

That dependence on his shed blood continues always (I John 1:7). The apostle
reminds us that we are redeemed not with silver or gold but ‘with the
precious blood of Christ, a lamb without blemish or defect’ (1 Peter 1:19). This
is God’s way of justification. The Father presented him as a sacrifice of
atonement through faith in his blood. He did this to demonstrate his justice
so as to be ‘just and the one who justifies those who have faith in Jesus’
(Rom 3:25,26).

We give glory to him who loves us and has freed us from our sins by his blood
(Rev 1:5).

The foremost tactic of the Devil is to tempt us to sin. If we sin then he accuses
us. His aim is to destroy our faith. If possible he will undermine our assurance.
The foundation upon which we stand is God’s justification of everyone who
believes in the atoning work of Christ.

2. By the word of their testimony

We cannot overcome Satan with our own reasoning. When Jesus was tempted
by the Devil he referred only to Scripture. He quoted the Word of God to
Satan, saying, ‘It is written, “Man does not live on bread alone, but on every
word that comes from the mouth of God™” (Matt 4:4).

The way of salvation is described in this way by Paul: ‘It is with your heart that

you believe and are justified, and it is with your mouth that you confess and are
saved’ (Rom 10:10).

3. By not loving their lives so much as to shrink from death

There are much worse things than death. Eternal hell where Satan will be, is
worse than death. To fall into sin and disgrace Christ, is worse than death.










The confusion of courtesy with compromise; the idea that believing the
gospel makes a person omniscient, with a monopoly on truth; treating
all beliefs as of equal importance as though the time of the rapture is as
crucial to faith as the s stitutionary atonement; . . . using the Bible as
an instrument of self-security but not for self- criticism; . . . and the
propensity to turn minor issues into major battles (33).

Having been part of the fundamentalist movement myself, I do not see
Carnell’s judgment as a caricature. As with all generalisations, it had many
exceptions, but in city after city and village after village in America his
criticisms hit the mark.

At this time in the United States, however, two related movements appeared.
One was the beginning of mass evangelism under the leadership of Billy
Graham. The other was the search for intellectual respectability among evan-
gelicals. Evangelicals Dividec ives this history and Iain Murray’s judgments
on it.

The critical points in Graham’s ministry were two. First, the enormous
apparent success of his crusades; second, his gradual acceptance of an increas-
ingly wide definition of what Christian is. The first of these gave Graham
extensive influence. The second point brought that influence to bear in
precisely the wrong way. Not only evangelicals but liberals came to listen to
Graham. Those liberals saw Graham, a professed evangelical, treat them as his
brothers. At first he did so with 2 hope of winning them to Christ. There he
was trying to implement the courtesy that Carnell spoke of. But eventually he
adopted a theology which took away their need for conversion. It is possible to
overstate the case against Graham. He surely has been one of the most naive
men ever to play a major role on the American scene. His endorsement of
various religious and political figures arises in part from that fact. But Murray
shows that less innocent forces were at work as well. The result of Graham’s
influence is well captured in the title of Murray’s second chapter: Billy
Graham: Catalyst for Change.

Murray documents the connection between Graham and the search for intel-
lectual respectability among evangelicals. As Billy’s influence grew he was
able to attract conservatives of influence and money. As a man of integrity, he
wanted to use this influence and money for the cause of Christ. One way this
was done was to help to found the magazine Christianity Today. Another was
to encourage the fledgling Fuller Theological Seminary in California, where an
earnest effort for academic excellence had been going on since 1947. Two
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graduates of Westminster Seminary in Philadelphia, Harold Ockenga and
Edward J Carnell, were part of the early leadership. Ockenga served as
president and six years later Carnell followed him. Both men were firm
believers in the full inspiration and authority of the Bible. The Seminary had
been committed to this stance from day one, and Ockenga and Carnell were
vigorous defenders of it by unshakeable conviction. But Murray shows how
through such men as David Hubbard that conviction and commitment eroded.
By 1982 only about 15 per cent of the student body held to inerrancy.

The book suggests that efforts to be ‘intellectually respectable’ on both sides
of the Atlantic contained the seeds of their own destruction from day one. Yet

Murray is far from despising learning. This is clear from the following:

It is not commitment to scholarship as such which has brought this

reversal . . . . [But] the quest for respectability went fundamentally
wrong in not giving its true weight to the biblical revelation on human
depravity.

To suppose that because of their culture and their learning the universi-
ties are somehow neutral when it comes to the Bible is to deny that this
fallen world is in a state of hostility to God (210-211).

To adequately apply this to the American scene we must add that what is said
of universities here is doubly applicable to accrediting societies. It is one thing
to work toward superior scholarship, but it is another thing to invite the world
to tell you when you have reached the goal.

How serious is all this? There is a strong temptation to answer by writing off
everyone as an unbeliever who does not defend inerrancy. But Murray does
not fall into that trap. He writes:

A person who believes the gospel and yet is uncertain about the whole
Bible will get to heaven in spite of the inconsistency of thought. But we
cannot stop there. That same inconsistency, if condoned, has the
potential to undermine all saving Christianity. Belief in the trustworthi-
ness of all Scripture is essential for the preservation of the Christian
faith as a whole (312).

In this observation Murray lays down a principle that applies to both Graham
and those he has affected. Billy Graham is a Christian. We will meet him in
heaven. And we will thank God for that forever. But that is not the whole story,
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American observer (who happens to be Jewish) has estimated that more than
two hundred million people are suffering for the name of Christ in our world.
Many of these will be evangelicals. If the figure is tragic, the witness it bears
to the importance of Christ in this world is hopeful indeed.

We must never forget the main lessons that came home to me again in reading
Murray’s history. Though Christianity is true with or without an inerrant
Scripture to support it, two facts remain. First, without a truthful record of the
work of Christ and the early Church we would have no access to Christianity
and to Christ. The truth of Christianity would be irrelevant to us. But that is not
all. In the second place, Scripture expresses its own character in a way that
demands nothing less than verbal inspiration. Many have tried to describe
inspiration without reference to its words. But they have failed. A hostile
witness, James Barr, whom Murray often mentions, will make this point better
than I can make it myself. Speaking of the words of Scripture he has written:

Its linguistic form, far from being something antithetical to its ‘real
meaning’ is the means by which the meaning is conveyed . . . . The
basic principle of interpretation is: why was it said in this way, and not
in some other way? The linguistic form of the text is not a jumble of
dead symbols from which by some process of decipherment meaning
has to be extracted; it is the expression of meaning. . . . What we know
about the authors, the ideas, the inner theology and so on is known from
the verbal form of the Bible. . . . If the verbal form of the Bible were
different, then its meaning would be different.4

The Bible demands that we deal with its inspiration and, as James Barr shows,

we have nothing but its words to deal with in understanding its inspired
meaning.

Endnotes

1. The word inerrancy has replaced infallibil-

ity to some degree in recent years. The
words are, roughly speaking, synonyms.
But ignoring usage for root meanings for
the moment, infallibility ought to be the
stronger word, asserting that the Scripture
cannot err. Inerrancy, on the other hand,
seems to make the slightly weaker point
that Scripture has not erred.

The words fundamentalism and evangeli-
calism need more definition than I can give
them here. As I use them evangelicalism is

the broader term, taking in all of those
among Protestants who take a high view of
Scripture. Fundamentalism here in America
usually refers to one portion of evangelical-
ism that shares a high esteem for Scripture
but often seems to major on secondary tests
of fellowship.

. Murray’s discussion is found on page 198.

To read Dunn in context, consult Unity and
Diversity, pages 365-366.

. James Barr, The Bible in the Modern World

(NYC: Harper & Row, 1973), p. 178.







On April 16th a prominent church leader narrowly escaped death when
government aircraft bombed an airfield near Kauda in the Nuba Mountains. He
was preparing to take off from the field after Easter pastoral visits to the region,
when the aircraft was attacked. The Nuba Mountains form an isolated pocket
in Sudan where both Christians and Muslims live, and the people are intensely
victimised by the Khartoum government.

Pray for protection for church leaders and for the provision and protection of
the people of the Nuba Mountains.

On 22nd April in eastern Equatoria, southern Sudan, government aircraft
bombed the town of Narus. Bombs landed in the market place and on a church
school. Two adults were slightly injured, and one child suffered horrendous
physical injury and needed to be evacuated to a Kenyan hospital. The
Sudanese government regularly attacks hospitals and schools with devastating
effect on the southern Sudanese (most of whom are Christians).

Pray for the recovery of the injured child. Pray for the people of Narus and that
the bombed facilities will be rebuilt. Ask of God that peace and relief will be
brought to the suffering south Sudanese.

EGYPT

Permission to build two new church buildings in Egypt has been granted. In
Bulaq Abu Al-Ela, a church that will accommodate 2,000 worshippers will be
constructed, while in Al-Tur a 2,000 square metre plot has been set aside for
another church.

Thank God that in a country where official permission for church building
is often subject to long delays and obstacles, it has been given in these two
cases.

KAZAKHSTAN

The growth of new churches in Kazakhstan, a strategic country in its region,
has alarmed both civil and religious authorities. In March, a bill (supported by
both Muslims and the local Orthodox Church) that would have completely
outlawed Protestant activity was secretly drafted. The bill, though unconstitu-
tional, would have been difficult to repeal once passed. Praise God that it was
overruled this time.
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Pray for freedom of religionin K akhstan. Pray also for nearby Kyrgyzstan
where similar legislation is proposed.

CHINA

Chinese authorities have detained 8 church leaders and 13 followers of an
underground church. One of the lez  ts arrested (aged 79) had been in hiding
from police since 1996 but was arrested whilst visiting Beijing on April 13th.
While there is a state-approved church in Comrnunist China, many Christians
risk arrest for worshipping in freer, unofficial churches and in private homes.

Pray for the safety and release of those arrested. Pray for Christians in
prohibited churches and for true religious freedom.

UPDATE ON THE SUFFERING CHURCH is produced monthly by The
Barnabas Fund, The Old Rectory, River Street, Pewsey, Wiltshire, SN9 5DB
tel: 01672-564 938, fax: 01672-565 030, e-mail: fund@globalnet.co.uk
website: www.barnabasfund.org

MOLUCCAS - INDONESIA

Over the last two years a war has been waged on Christians in the Moluccan
islands. Many have been killed 1d thousands have fled for their lives. The
waltching world seems powerless to intervene and the Indonesian government
lacks the will and and moral fibre to protect minority groups.

Christian Solidarity Worldwide has arranged for leaders of the Christian and
Muslim communities of the Moluccas to travel together to Europe for the first
time to highlight the violence and atrocities which their communities are
facing.

A joint appeal was issued in May which calls for international monitoring of
the conflict, repatriation of the ternally displaced, and investigation of all
those responsible for inciting violence and hatred.

We would not begin to know what to do to alleviate the sufferings of the
Christians in the Molluccas and are grateful for the practical initiative taken by
Christian Solidarity Worldwide. PO Box 99, New Malden, Surrey KT3 3YF,
UK.
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not his own keeper. Fuller told him that ‘ he could keep himself from such sins
as these, and that his way of talking was merely to excuse what was
inexcusable’. The man answered Fuller by telling him that he was still a young
Christian and only in time would he come to know the deceitfulness of the
heart. While this member was ultimately disfellowshipped, the theological
implications of his answers to Fuller continued to be debated in the church for
quite a few months and eventually led to Pastor Eve’s resignation from the
church in October, 1771. Fuller later commented that though this controversy
deeply troubled him, it was ultimately the means of leading him into ‘those
views of divine truth’ that later made their appearance in his major published
works.

In January of 1774 he was asked by the church to regularly fill the pulpit.
Sixteen months later, Fuller was ordained as the second pastor of the Soham
church. The work consisted of forty-seven members and met for worship in a
rented barn. It was not until 1783, a year after Fuller had been called to
Kettering Baptist Church, that the church had the finances to erect a more
permanent dwelling.

During this first year of ministry, Fuller’s time was largely taken up with
reading and study. He continued to reflect upon the principles at stake in the
controversy that had wracked the Soham church a few years earlier. The
controversy caused him to realise that God’s will regarding the unregenerate
entailed more than ‘mere outward actions, but extended to the inmost thoughts
and intents of the heart’. Yet, due to the fact that Eve’s preaching was
the only homiletical model he had ever had, he preached like Eve and
refused to urge the unconverted to come to Christ. But he was increasingly
dissatisfied with Hyper-Calvinist reasoning. He began to sense that his
‘preaching was anti-scriptural and defective in many respects’. But he saw no
easy solution to his problem. He felt he was having to feel his way slowly ‘out
of a labyrinth’.

One of the ministers who took part in his ordination in May, 1775 was Robert
Hall, Sr. (1728-1791), pastor of the Calvinistic Baptist cause in Arnsby,
Leicestershire. At the ordination, Fuller was asked why Eve had had to leave
the church in 1771. After Hall had heard Fuller recount the details of the
controversy that had led to Eve’s resignation, he recommended that Fuller
study the classic work by Jonathan Edwards (1703-1758) on divine
sovereignty and human responsibility, his A Careful and Strict Enquiry into
the Modern Prevailing Notions of the Freedom of the Will (1754). The Arnsby
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Fuller’s inquiry after the truth was in many ways therefore a solitary one. As
Ryland wrote in his memoirs of Fuller: ‘He had fewer means of assistance
from men and books than he might have had elsewhere; but he was obliged to
think, and pray, and study the Scriptures, and thus to make his ground good.’
A personal covenant written by Fuller in 1780 speaks of his ‘determination to
take up no principles at second-hand, but to search for every thing at the pure
fountain of [God’s] word’.

This then was the crucible in which The Gospel Worthy of All Acceptation was
written.

The refutation of Hyper-Calvinism: The Gospel Worthy of All Acceptation

A preliminary draft of the work was written by 1778. In what was roughly its
final form it was completed by 1781. Two editions of the work were published
in Fuller’s lifetime. The first edition, published in Northampton in 1785, was
subtitled The Obligations of Men Fully to Credit, and Cordially to Approve,
Whatever God Makes Known, Wherein is Considered the Nature of Faith in
Christ, and the Duty of Those where the Gospel Comes in that Matter. The
second edition, which appeared in 1801, was more simply subtitled The Duty
of Sinners to Believe in Jesus Christ, a subtitle which well expressed the
overall theme of the book. There were substantial differences between the two
editions, which Fuller freely admitted and which primarily related to the
doctrine of particular redemption, but the major theme remained unaltered:
“faith in Christ is the duty of all men who hear, or have opportunity to hear, the
gospel’. Or as he put it in his preface to the first edition: ‘God requires the
heart, the whole heart, and nothing but the heart;...all the precepts of the Bible
are only the different modes in which we are required to express our love to
him.’

In the first section of the work, Fuller states the theme of the book and spends
some time discussing the nature of saving faith. He especially takes to task the
popular High Calvinist view of faith as something primarily subjective.

The Scriptures always represent faith as terminating on something without us;
namely, on Christ, and the truths concerning him: but if it consist in a
persuasion of our being in a state of salvation, it must terminate principally on
something within us: namely, the work of grace in our hearts; for to believe
myself interested in Christ is the same thing as to believe myself a subject of
special grace.
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As Fuller goes on to point out, genuine faith is fixed on ‘the glory of Christ,
and not the happy condition we are in’. These are two very different things.
The former entails ‘a persuasion of Christ being both able and willing to save
all them that come unto God by him’, while the latter is ‘a persuasion that we
are the children of God’. The Hyper-Calvinist schema thus ultimately turns
faith into a preoccupation with one’s spiritual state and security and Christ a
means to the latter.

In Part II of the work Fuller adduces six arguments in defence of his position.
Let us look at one of these arguments, the first, in which Fuller seeks to show
from various biblical passages that ‘unconverted sinners are commanded,
exhorted, and invited to believe in Christ for salvation’.

John 12:36, for instance, contains an exhortation of the Lord Jesus to a crowd
of men and women to ‘believe in the light’ that they might be the children of
light. Working from the context, Fuller argues that Jesus was urging his
hearers to put their faith in him. He is the ‘light’ in whom faith is to be placed,
that faith which issues in salvation (John 12:46). Those whom Christ
commanded to exercise such faith, however, were rank unbelievers, of whom
it is said earlier ‘they believed n  on him’ (John 12:37).

Or consider John 6:29 where Je:  declares to sinners that ‘this is the work of
God, that ye believe on him whom he hath sent’. Fuller first points out that this
statement is made to men who in the context are described as following Christ
simply because he gave them = d to eat (verse 26). They are unbelievers
(verse 36). Christ rebukes them for their mercenary motives and urges them to
‘labour not for the meat which perisheth, but for that meat which endureth unto
everlasting life’ (verse 27). Their response as recorded in John 6:28 is to ask
Christ, “What shall we do, that we might work the works of God?’ His answer
is to urge them to put their faith in him (verse 29). Or, as Fuller  its it, faith in
Christ is ‘the first and greatest of all duties, and without it no other duty can be
acceptable’.

Again, in John 5:23 we read 1 t all men and women are to ‘honour the
Son, even as they honour the ather’. Giving honour to the Son entails,
Fuller rightly reasons, ‘holy, hearty love to him” and adoration of every aspect
of his person. It ‘necessarily supposes faith in him’. Christ has shown
himself to be an infallible teacher. a holy advocate who pleads the case of his
erring people, a physician who « ers health to the spiritually sick, and a
supreme monarch. Honouring him in these various aspects of his
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ministry requires faith and trust. ‘To honour an infallible teacher is to place an
implicit and unbounded confidence in all he says; to honour an advocate is to
commit our cause to him; to honour a physician is to trust our lives in his
hands; and to honour a king is to bow to his sceptre, and cheerfully obey his
laws.’

Fuller can also point to the incident with Simon Magus in Acts 8, where the
magician is urged by Peter to ‘repent’ and ‘pray’ for forgiveness of his sinful
thinking (Acts 8:22). Forgiveness, though, can be found only in Christ. So,
Fuller reasons, ‘he was, in effect, directed to believe in Jesus’.

Another argument that Fuller brings forward is the fact that lack of faith in
Christ is considered a ‘heinous sin’ in the Scriptures. Fuller reasoned that trust
in Christ is required of all that sit under the preaching of the Word. Men and
women are never reproved for their not being among the elect, for election is
solely God’s work. But ‘sinners are reproved for not believing’, as in John
5:40, where Jesus rebukes his hearers for being unwilling to come to him to
receive eternal life.

One very important question that Fuller had to wrestle with had to do with
human inability and the Spirit’s help. Hyper-Calvinists argued that sinners are
unable to do anything spiritually good, and thus are under no obligation to
exercise faith in Christ. They supported their argument by reference to
such texts as John 6:44 (‘No man can come to me, except the Father
which hath sent me draw him’) and 1 Corinthians 2:14 (“The natural man
receiveth not the things of the Spirit of God: for they are foolishness unto him:
neither can he know them, because they are spiritually discerned’). The
inability of which these passages speak, Fuller contended in response, is a
moral inability, which is rooted in the sinful disposition of the heart. Men and
women refuse to come to Christ because of their aversion to him. They fail to
understand the gospel and the things of the Spirit because they lack the means
by which such matters are understood, namely, the presence of the indwelling
Spirit. And they lack the Spirit because their hearts are closed to God. These
verses are not speaking of a physical inability-such as insanity or mental
deficiency-which excuses its subject of blame. In making this distinction
between physical and moral inability, which Fuller derived from Jonathan
Edwards, Fuller was seeking to affirm a scriptural paradox: sinful men and
women are utterly powerless to turn to God except through the regenerative
work of God’s Holy Spirit, yet this powerlessness is the result of their own
sinful hearts.
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Of course these blessings were experienced by elect old covenant believers but
sometimes they formed a small r  1ority of the covenant community. Now all
who are covenant members experience these peculiar blessings. Ezekiel
chapter 16 outlines the history of the old covenant nation and stresses the
unfaithfulness of that covenant community, “You have despised my oath by
breaking my covenant” (Ezek 16:59). It is this failure that motivates the Lord
to establish a new, an everlasting covenant that will not be broken. It will not
be broken ‘because they will 2 know me, from the least of them to the
greatest’ (Heb 8:11).

3. The new covenant is made only with the elect, with those who have
experienced these blessings. It is not made with those who have not
experienced these blessings. There is no warrant for giving the sign and seal of
the new covenant to those who do not evidence its blessings. When those who
baptise babies speak of these ba when they grow up as covenant breakers
the observation should be made we are all born as sinners and need to be
born again. Why give baptism to babies when they are sinners and lack the
signs of new birth? It cannot be right to reason along these lines: ‘I must
behave well because I am in the covenant.” Rather as a child grows up under
believing parents or one believi  parent he must make repentance and faith
his primary concern. Repentance and faith form the gateway for all without
exception.

Hebrews 8:7-13 is pivotal. There are a number of ways in which the plain
meaning is evaded:

1. It can be said that Jeremiah’s  rase, ‘They shall all know me,’ applies only
to those covenant members who happen to be elect, but not to all covenant
members whomsoever. But this is to avoid what we could term the punch line
of the passage. The whole point is that this covenant will not be broken
precisely because they will ALL know me. In the old covenant they did not
ALL know me. In the new there are no covenant members who do not know
the Lord.

2. Itcan be said that Jeremiah’s - -ase, ‘They shall all know me,” applies to all
types of people in the new covenant. In other words whereas under the old
covenant only one type of person really knew the Lord (the Jews), now under
the new covenant all kinds of people will know him, from the greatest of them
to the least.

It is true that the new covenant is characterised by the inclusion of believers
from all nations, tribes and lang ges as we see on the day of Pentecost. But
that very day of Pentecost reminds us that already under the old
covenant administration all kinds of people were being included. Diversity is
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not the thrust of Hebrews 8:7-13. The writer is not saying that whereas in the
old covenant God says ‘I only dealt with one kind of people but now I am
going to include all kinds of people.” His contrast and thrust all the way
through is that whereas they did not know him then now in this new covenant
they will all know him.

‘No longer will a man teach his neighbour, or a man his brother saying, “Know
the Lord,” because they will all know me from the least of them to the greatest
point.” The writer is not saying that the problem in the old covenant was
diversity of race. The problem was not diversity of race but the fact that they
did not know the Lord.

I recall an experience when a good friend who wished to convert me to
paedobaptism gave me a cassette with an exposition of Hebrews 8:8-13 by a
professor of theology whom I esteem highly. I trembled because I faced a two
hour journey back to Leeds. What if [ arrived home and had to announce to my
wife that I had been converted to paedobaptism?! She is a strong believer who
knows this subject well. I also needed to concentrate on driving along a busy
motorway. I listened to the cassette and to my amazement the professor
expounded the passage as though its main thrust was the diversity of nations
that characterises the new covenant, along the lines that I have just explained.
He chose to ignore the principal thrust of Hebrews 8:8-13, namely the radical
discontinuity of the old to the new emphasised in the fact that every member of
the new covenant knows the Lord.

3. It can be argued that infant baptism is based on the Abrahamic covenant
whereas this passage is referring to the Mosaic covenant. In answer to that [
say that the Abrahamic covenant was preparatory to the Mosaic covenant. The
principle that every one born in the clan must be circumcised is identical to that
of the Mosaic covenant. The basis of inclusion for Abraham, namely natural
birth, provides covenant status. That is identical with the Mosaic covenant.

4. A case can be reasoned that knowing of the Lord is an external knowledge
about the things of God revealed in Scripture. This, it can be suggested, is the
knowledge shared by all who grow up in believers’ homes. But this does not
fit. As shown above the knowledge is not external. It is spiritual. It is that
knowledge which saves and which brings forgiveness of sin. It is a knowledge
of the Lord which is the same as union with Christ. That is, it is new covenant
knowledge.

I have been detailed on Hebrews 8:8-13 because this passage is crucial in its
emphasis on the radical discontinuity of the old and new covenants. Paedobap-
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tists rightly affirm the fundamental and underlying unity of the covenant of
grace in all ages. But they suppress the radical change that has taken place.
They suppress the not: (Heb 8:9), ‘It will not be like the covenant 1 made with
their forefathers.” We must not rez e Old Testament as though it were the
New and we must not read the New Testament as though it were the Old. The
coming of Christ, his life, death, resurrection and ascension have brought a
complete fulfilment of the Old. Subsequently there was introduced a radically
different covenant administration. This new covenant administration began on
the day of Pentecost. We are now the Church. We are not the nation of Israel.
The fundamental error of paedobaptists is in the very subject where many of
them pride themselves as being strong, namely, in biblical theology, that is
progressive redemptive history.

The baptism of believers is the antithesis of infant baptism. Our Lord designed
baptism of believers as a powerful testimony. That must not be nullified. Infant
baptism and believers’ baptism proceed on different grounds. According to
paedobaptists, infant baptism is only for babies of believers and proceeds on
the basis of descent and covenant status. According to baptists, believers’
baptism is for all men and women every race under the sun and proceeds on
the basis of repentance and faith.

Conclusion

By way of conclusion I observe that believers’ baptism marks the greatest
change that exists for a sinner. He is brought from the kingdom of Satan to the
kingdom of God by new birth. He is justified, he is set apart, a work of
progressive sanctification is be 0 in his heart and he is adopted into the
family of God. Believers’ baptis: s the ordinance designed to mark this trans-
formation. He has been baptised by the Holy Spirit into Christ and into the
bady of Christ (Gal 3:26; Rom 6:1-7; 1 Cor 12:13). All this refers to something
that has taken place. With ourin  its, we fervently pray and express our hopes
that one day all this will happen but we have absolutely no right to attest these
things before they are confirmed in reality. Believers’ baptism not only

declares the wondrous grace of in conversion, it tells the one who now
walks in newness of life that all . .ources lie in the Triune God with whom
he is now united. He does not to secret formulas or gimmicks in his
struggles and temptations. His 1 1 tells him that he is in Christ for time

and for eternity and that in that union he must and will persevere to the end.

Endpoint

I am indebted to Greg Welty’s exposition which [ commend and which can be found on
www.founders.org
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