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Carl Muller's biography of William Wilberforce portrays how one life can 
affect the world. Wilberforce is an example of dual citizenship. He served in 
this world as a member of the kingdom of heaven but at the same time was 
wholeheartedly dedicated, as a citizen of England, to the reformation of his 
nation. 

The first Englishman to address this subject in writing was William Tyndale 
(see editorial). An exce llent publication on the same theme by Dr D Martyn 
Lloyd-Jones has just appeared with the title Romans . It carries the 
appropriate sub-title, Exposition of chapter 13, Life in Two Kingdoms (Banner 
of Truth). It is full of substance. For instance sermon seven has the headings: 
Church and State essentially different ·- common grace - the differences 
explained - value of hi story - Luther, Zwingli, Calvin - Belgic Confession on 
magistrates - Melville - two kings, two kingdoms. 

The concept of the believer, especia lly the suffering believer, living before the 
watching world is the burden of the message of the apostle Peter. Examples 
of missionaries who have been fully involved citizens of this world are 
described in the article Sanctification According to Peter. 

Front cover: This photo was taken at the unveiling ofa plaque commemorating the 50th 
anniverswy of Richard and Pearl Denham as missionaries in Brazil. With them is their 
son Rick and his wife Rees. Rick is one of the trustees of F!EL. See article Advance of 
Free Grace in Brazil. 
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William Tyndale 

The first Englishman to write a book to explain to his fellow countrymen how 
they should live in this world was William Tyndale. His book was called The 
Obedience of a Christian Man (Penguin, 230pp) and was first published in 
1528. The Penguin edition is wonderfully introduced by David Daniell who 
has written a superlative definitive biography of Tyndale.' 

William Tyndale was born in Gloucestershire in 1494. For about ten years he 
studied at Magdalen Hall, Oxford, a college with a reputation for advanced 
studies in Latin and Greek. He was ordained into the Roman Catholic Church 
which then reigned supreme. Tyndale returned to G!Oucestershire to serve as 
tutor to the children of Sir John and Lady Walsh. It was about this time that 
Tyndale was taunted by an ignorant priest stuck in tradition and opposed to 
Scripture. Tyndale responded, 'If God spare my life, ere many years I will 
cause that a boy that driveth the plough shall know more of the Scriptures than 
thou dost. ' 2 In this resolve his prayers were a11swered and he was given success. 

Church leaders of those times were seduced at every level by worldly power. 
Celibacy was known to be hypocrisy. Tyndale: 'The Scripture says that a 
bishop must be faultless, the husband of one wife. Nay, saith the Pope, the 
husband of no wife, but the holder of as many whores as he liketh .' 3 The gospel 
of saving grace was not preached. Pope and bishops pursued their own 
comfort and power and used their authority to accumulate vast wealth. The 
people deprived of the light of Scripture were kept in darkness. They followed 
meaningless rituals which had no effect whatsoever on their lives. A further 
tragedy of those times was the interference of Church leaders in civil 
government to advance their own interests. 

Tyndale knew that that the only way out of this impasse was to provide the 
people with the Word of God. The Bible was locked up in Latin. The exception 
was a widespread underground movement, the Lollards. They stemmed from 
the ministry of John Wycliffe (1329-1384).4 This movement of true believers 
continued for about 200 years and formed a line to the Puritan movement of 
the 16th century. 

Translating the Bible was fiercely opposed by Church leaders. Tyndale was 
gripped by the realisation that there could never be a reformation without the 
Word of God. He determined that he would translate the Scriptures himself 



and set about that daunting task with total commitment. To do so he was 
compelled to leave England to work on the Continent. In spite of living as a 
fugitive he translated the New Testament and much of the Old. About 20,000 
copies of the NT were smuggled into England. In spite of dire threats against 
anyone in possession of the NT they were eagerly read. 

Tyndale was motivated to write his book The Obedience of a Christian Man in 
order to affirm the supremacy and authority of the Bible over all human 
tradition. He boldly advanced the truth that believers should live by the Word 
of God and jettison popish superstitions. The book is practical. Some of the 
headings read: The office of a father and how he should rule; The office of a 
husband and how he ought to rule; The office of a master and how he ought to 
rule; The duty of landlords; The duty of kings and of judges and officers. 

Tyndale was the first Englishman to expound the concept of dual citizenship 
as against the idea that real Christianity consists of withdrawal into monastic 
life. This subject is opened up in the exposition ' Sanctification According to 
Peter' which subject is illustrated vividly in the life of William Wilberforce . 

Tyndale never lost sight of the necessity of personal salvation. 'Neither 
needeth a Christian man to run hither or thither, to Rome, to Jerusalem to Saint 
James or to any other pilgrimage far or near, to be saved thereby, or to 
purchase the forgiveness of his sins ... If we believe the promises with our 
hearts and confess them with our mouths, we are safe. But how will people 
know this unless God gives the gift of preachers?'' 

In May 1535 Tyndale was tricked, and for money was cruelly betrayed by a 
Judas, arrested and taken to Vilvoorde Castle near Brussels. For sixteen 
months he was interrogated by Church officials. He was denounced as a 
heretic, stripped of his priesthood, and handed over to the secular authorities 
to be publicly strangled and then burned. 

Thus in 1536 was martyred one of England's greatest heroes. 

1 Willi am Tyndale, A Biography, David Daniell , Yale University, 428 pp, 1994 
' ibidp.I 
3 Obedience of a Christian Man , p.88. See Reformation Today 189 for exposition on the retrieval 
of God-ordained marri age from medieval malpractice. 
' John Wycliffe like Tyndale spent much of hi s life at Oxford Uni vers ity. Wycliffe instigated the 
translation of the Bible from the Latin Vulgate into Engli sh. He be li eved in the essential right 
the common people to have the Word of God for themselves. He denied transubstantiation, 
attacked the institution of the papacy, repudiated indul gences, and wished to have religious 
orders abolished. 
3 Obedience of a Christian Man, p 134 
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William Wilberforce 

Carl Muller 

A remarkable moment in a remarkable life occurred on Sunday, October 28, 

1787 when William Wilberforce wrote these words in his diary, 'God 

Almighty has set before me two great objects, the suppression of the slave 

trade and the reformation of manners. ' These goals were to provide the impeh1s 

for a life of intense activity. It is vital to understand that Wilberforce was a man 

fully and fervently committed to Jesus Christ. 

Early Life 

William Wilberforce was born on August 24, 1759, the only son of Robert (a 

very successful businessman) and Elizabeth (who 'enjoyed society'). Of 

William's three sisters, only one, Sarah, would reach mahtrity. William's father 

died when he was only nine years old and as a result of the inheritance he 

received (along with a bestowment from his uncle William) Wilberforce was 

independently wealthy throughout his life. However, despite being 'rich in this 

present age' William was not 'haughty ', nor did he trust in 'uncertain riches'. 

He would, in later years, regularly give a quarter of his annual income to the 

poor. 

A year after the death of his father, William was sent to live with his uncle and 

aunt, William and Hannah Wilberforce. Whilst in that home the young lad was 

exposed to the preaching of George Whitefield and John Newton and was 

particularly enthralled by the latter's sermons. His mother, thoroughly opposed 

to evangelical religion ('that she considered was little less than poison'.), 

spirited him away from London in order to rescue him from the 'enthusiasts ' . 

Years later William's sons would comment on a ' rare and pleasing character of 

piety' that marked him during his twelfth year, but whatever religious concerns 

he had were throttled by his mother and his friends who 'spared no pains to 

stifle them'. As a result, as he grew into young manhood, he gave himself to 

the theatre, dances, great suppers and card parties. 
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At age seventeen Wilberforce entered Cambridge University. His academic 

career was less than sterling. The Wilberforce of Cambridge and of his early 

years in politics was a feckless , frivolous, fun-loving young man. ' I used to 

play cards and nothing else,' he would say later. His gregarious nature, his 

'talents, his wit, his kindness, his social powers ... and his love of society (made 

him) the centre of attraction to all the clever and idle of his own college (St. 

John's)'. 

At Cambridge Wilberforce met and became a lifelong friend of William Pitt, 

the future prime minister of England (in 1783 at the age of 23 !). Pitt described 

Wilberforce as one who possessed the 'greatest natural eloquence of all the 

men I ever met' . This was no mean compliment from a man of Pitt's 

extraordinary oratorical skills. Both men were amply endowed with the 

requisite talents for the parry and thrust of parliamentary debate and it seemed 

inevitable that they would enter politics. And so it was that Pitt was elected to 

represent the borough of Appleby and Wilberforce, at the tender age of2 1, was 

elected to represent his hometown of Hull. Later William would become the 

representative for the powerful region ofYorkshire and would serve his nation 

in Parliament for the next 45 years. His early days of service were by no means 

exemplary. 'The first years I was in Parliament I did nothing - nothing that was 

to any purpose. My own distinction was my darling object. ' 

Conversion 

The above self-deprecating reference aside, in 1784-5 Wilberforce was 'at a 

pinnacle of achievement. At twenty-four, he had won an unassailable position 

both in politics and society. Office could not long be delayed and the future 

was bright with opportunities.' At this point in his life, God laid hold of him. 

He would admit that, at the time, in the true sense of the word, he was no 

Christian. He would also insist that evangelical views were held only by 

'vulgar or at least uninformed enthusiastic persons'. However two vacation 

trips to the Continent in the company oflsaac Milner, an evangelical Christian, 

would prove to be the decisive turning point in Wi lberforce 's life. In the course 

of their holidays the two would read and discuss Philip Doddridge 's The Rise 

and Progress of Religion in the Soul as well as study the Greek New 
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Testament. Profound conviction of his 'great sinfulness in having so long 

neglected the unspeakable mercies of my God and Saviour' would follow until 

finally the gloom lifted at Easter 1786. The change is evident in his diary. 

Instead of ' darkness ', 'coldness ', 'weakness' and 'wretchedness' we begin to 

read about 'peace' and 'hope'. 

It was at this point that John Newton was of immense help to Wilberforce. The 

fashionable world looked upon evangelicals like Newton with contempt and 

suspicion and consequently Wilberforce had 'ten thousand doubts' about 

making contact with him! Eventually he plucked up the courage and visited 

the erstwhile slave trader. He was not disappointed. He describes the impact of 

the visit: 'When I came away I found my mind in a calm and tranquil state.' 

He found in Newton 'something very pleasing and unaffected', still humorous 

and quaint yet with the marks of sainthood. The salient point in the guidance 

offered by Newton was in the area of Wilberforce's involvement in politics. 

William had become increasingly convinced that if he were to serve God he 

would have to withdraw from the world. Newton disagreed. Words that he 

would write to Wilberforce two years later are actually a pithy summary of 

what was said on that first visit: ' It is hoped and believed that the Lord has 

raised you up for the good of His Church and for the good of the nation.' Pitt 

would offer the same advice, and so the aforetime slave trader and the future 

prime minister were instrumental in thrusting Wilberforce back into the arena 

where his life's work would be performed. 

Calling 

18th-century morals 

As is clear from Wilberforce 's 'mission statement' the cause of the slaves was 

not his only concern. He would seek to change the face of the nation and 

address the profligacy of the upper classes and the suffering of the lower 

classes. Wilberforce's gospel was not a social one - he understood clearly the 

need for a saving relationship with God through the Lord Jesus Christ as the 

root of true reformation of life - yet nonetheless he and his associates exerted 

'an increasingly strong moral pressure on the political arena of the day' in an 

effort to 'clean up society's blights'. 
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Savagery of the 18th century 

Though England was flourishing in many ways, and though 'the 18th century 

may have been no more vice-ridden than many others ', it was nonetheless true 

that 'no other age has ever paraded its weaknesses quite so openly or 

excessively'. In his book Issues Facing Christians Today John Stott quotes J 

Wesley Bready's scathing indictment of 18th-Century England. Bready 

describes the 'deep savagery of much of the 18th Century, which was 

characterised by the wanton torture of animals for sport, the bestial 

drunkenness of the populace (even Pitt did not hesitate to show up drunk in the 

House of Commons!), the inhuman traffic in African Negroes, the kidnapping 

of fellow-countrymen for exportation and sale as slaves, the mortality of 

parish children, the universal gambling obsession, the savagery of the prison 

system and the penal code (it was said that there was no country in the world 

that had so many actions which were punishable by death), the welter of 

immorality, the prostitution of the theatre ... political bribery and 

corruption ... such manifestations suggest that the British people were then 

perhaps as deeply degraded and debauched as any people in Christendom. ' 

Bready goes on to argue that ' then things began to change. And in the 19th 

Century slavery and the slave trade were aboli shed, the prison system was 

humanised, conditions in factory and mine were improved, education became 

available to the poor, etc. etc.' 'Whence, then, this pronounced humanity? -

this passion for social justice, and sensitivity to human wrongs?' 

There is but one answer commensurate with the stubborn historical truth. It 

derived from a new social conscience. And ifthat conscience, admittedly, was 

the offspring of more than one progenitor, it nonetheless was mothered and 

nurtured by the Evangelical Revival of vital , practical Christianity. 

The Evangelical Revival 

The Evangelical Revival did more to transfigure the moral character of the 

general populace than any other movement Briti h history can record. In that 

movement, William Wilberforce played no small part. While he recognised 

that ' regulating the outward conduct did not change the hearts of men ' he 

enthusiastically used the political means that were at his disposal to regulate 
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that conduct and 'make goodness fashionable again ' . Ever the evangeli st 

Wilberforce was nonetheless a politician whose passion it was to alleviate 

suffer ing and expunge immorality wherever he found it. 

To that end, the first thing he did was to encourage the King, George III, to 

reissue the 'Proclamation for the Encouragement of Piety and Virtue and for 

the Preventing of Vice, Profaneness and Immorality'. To give ' teeth' to the 

proclamation Wilberforce set up societies to promote virtues at a local level 

and addressed issues such as justice, drunkenness, lewdness, li terature and the 

like. He enlisted the aid of the ' movers and shakers ' of his day (not all of whom 

were overtly religious) to promote the movement; gave direction to 'the many 

thousands whose lives had been transformed by the preaching of Whitefield 

and Wesley (and enabled them to get involved) in the campaign to clean up and 

reshape the nation'. 

Philanthropic endeavours 

It should be noted that Wilberforce led by example. His involvement in 

philanthropic endeavours was monumental. It was said that ' factories did not 

spring up more rapidly in Leeds and Manchester than schemes of benevolence 

beneath his roof '. In John Pollock's book Wilberf orce (Lion Publishing, Tring, 

Herts, UK 1977), his chapter entitled 'Prisoners and the Poor' provides a 

dizzying survey of Wilberforce's multitudinous activities. 

He was governor of St. Bartholomew's Hospital and was involved in prison 

reform along with Jeremy Bentham and Elizabeth Fry; and training of men for 

the ministry (in the Church of England); and education of the poor and the 

Sunday School movement. 

He was generous to a fault and before hi s marriage he regularly gave away one 

quarter of his annual income. He also gave an annuity to Charles Wesley 's 

widow from 1792 until her death in 1822. 

Wilberforce was founder of the Royal Society for the Prevention of Cruelty to 

Animals. He fought the cause of chimney sweeps (boys sent naked up 

chimneys to clean them) and single mothers. He sought the welfare of soldiers 

and sai lors. He established orphanages for ' criminal poor children'. He helped 
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form the British and Foreign Bible Society (1803), and assisted in the 

launching of the Church Missionary Society (1798). He was involved in 

sending missionaries to Tahiti and regularly supported William Carey's Baptist 

Mission in India. He was involved in the founding of the Society for the 

Education of Africans and involved too in the founding of the Society for the 

Relief of Debtors (which over a five-year period obtained the release of 14,000 

people from debtors' prisons). He was president, vice-president or committee 

man of no less than sixty-nine societies. 

Two hundred years ago Britain was the world 's largest slave--trading nation. 

This 'execrable villainy' involved purchasing human beings (for beads and the 

like), transporting them to the West Indies and the Americas (a trip 

characterised by unspeakable suffering and during which approximately ten 

percent of the slaves perished), and upon arriving at the destination, selling 

these human beings into a life of servitude (strong men for forty pounds each, 

while the sick and injured were lumped together with women and children and 

sold off at a discount). 

Opposition to the abolition of the slave trade was considerable! This was so for 

at least two reasons. First, the trade was profitable. The profit was often over 

100% of the initial outlay. The trade constituted 4.4% of British exports. 

Furthermore 18,000 people in England were involved in making goods to trade 

for slaves, and upwards of 5,500 sailors manned 160 ships. A second argument 

was the matter of national security. The trade provided training ground for 

British seamen. Furthermore, were the British to ' cease to carry slaves, her 

continental rivals would merely wax rich on her restraint ' . How much 

wickedness is justified in the cause of profit and self-interest! 

British Parliament the battle ground 

Many had already raised their voice against the slave trade but the efforts at 

abolition would be galvanised under the leadership of Wilberforce. The 

battleground would be the British Parliament. The movement had found its 

champion in the member from York and he would lead the charge by doggedly 

introducing bills for abolition into Parliament year after year, the first in May 

of 1789. 
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Though Wilberforce and his companions were on the front lines, they knew 

that they needed the goodwill of the English people to give teeth to their 

efforts. ' It is on the general impression and feeling of the nation we must 

rely. .. so let the flame be fanned.' This they did in a variety of ways. The print 

of Clarke's model of a slave ship and its tragic cargo was widely circulated; a 

cameo was produced by Josiah Wedgwood which put this plaintive question 

into the mouth of a slave, 'Am I not a Man and a Brother?'; a boycott was 

organised against slave-grown sugar; a total of 519 petitions, signed by 

thousands of British subjects, were presented in the House of Commons; 

thousands of pamphlets were produced and distributed. 

John Pollock makes the telling observation that Wilberforce was 'a proof that 

a man may change his times, though he cannot do it alone'. Indeed he did not. 

Henry Thornton, Granville Sharp, John Venn, Hannah More, James Stephen, 

Thomas Clarkson and Zachary Macaulay were William's gifted and godly co

labourers in the cause. Under the gracious, diplomatic and deeply spiritual 

leadership of Wilberforce these varied personalities and talents were blended 

to form a formidable force for good to their generation. 

The climax 

The final push in the campaign came on January 2, 1807 when a bill was read 

in the House of Commons which provided that, after May 1, the African slave 

trade 'and all manner of dealing and trading in the purchase of slaves or their 

transport from Africa to the West Indies or any other territory is utterly 

abolished, prohibited and declared to be unlawful'. The bill passed with a 

tremendous majority - 283-16! Applause rained down upon Wilberforce as he 

sat, head in hands, tears streaming down his face. 'Well, Henry, what shall we 

abolish next?' he would later say to Thornton. 'The lottery, I think,' was the 

humorous reply! 

The last eighteen years of Wilberforce's life consisted of a sustained effort to 

bring about the total emancipation of existing slaves. Thomas Fowell Buxton 

was brought in to take over from the ageing and infirm Wilberforce to 

spearhead the movement. Finally, three months before he died, an ailing 

Wilberforce was persuaded to present a last petition for abolition before the 
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House of Commons. 'I had never thought to appear in public again, but it shall 

never be said that William Wilberforce is silent while the slaves require his 

help! ' On July 29, 1833, just three days after the bill for the total abolition of 

slavery was passed, William Wilberforce died. 

A Christian man 

Wilberforce was, above all , a Christian man. The fruit of the Spirit was 

abundantly evident in his life. He was a humble man. He was able to take 

criticism and also sought to avoid taking credit. He considered himself 

unworthy of a title. Throughout his life he saw the need to co-operate with 

other men, realising he could not do it alone. He was humble enough to see the 

need to 'network'. How often zealous pastors fail here! He was a prayerful 

man. The morning hours were particularly precious to him as he considered 

them seasons of 'unusual importance for communing with God'. 

He was a joyful man and people enjoyed being around him. He was described 

as both the most religious man in England as well as the wittiest. He was a man 

of great faith . He laboured faithfully and fervently and left the results with 

God. His faith was resilient because it was not in himself, but, as he said after 

one of his defeats, in God 'who has given the very small increase there has 

been thus far and must give all ifthere be more' . That faith was nurtured by 

his favourite authors, Philip Doddridge, Richard Baxter, John Owen, John 

Flavel, John Howe and Jonathan Edwards. 

A weak vessel 

Wilberforce had to deal with tremendous health difficulties, and among other 

things, because of curvature of the spine, had to wear a steel frame for support 

during the last fifteen to eighteen years of his life. One shoulder began to 

slope; his head fell forward, a little more each year until it rested on his chest 

unless lifted by conscious movement... he was obliged to wear a ' steel girdle 

cased in leather and an additional support for the arms ' . Regarding his steel 

frame he wrote: 'How gracious is God in giving us such mitigations and helps 

for our infirmities.' Pollock, Wilberforce, p .. 234. 



He was a man of evangelistic zeal. After he died a sheet was found amongst 

his papers. It was entitled: 'Friends Paper'. It was a list of thirty of his friends, 

and beside each name were thoughts of how best to press the gospel home to 

each. Wilberforce spent a good deal of time trying to come up with what he 

called 'launchers ' - ways in which to turn the conversation in a spiritual 

direction and bring the claims of Christ to bear upon those with whom he was 

speaking. Here indeed was a Christian man. · 

A family man 

In an age when marital infidelity amongst politicians is frequent and appalling, 

it is encouraging to read about the Wilberforce home. A whirlwind romance 

with Barbara Ann Spooner led to a wedding in 1797 and a marriage that was 

pleasant and happy. Hannah More said that she had never seen an honest 

gentleman more desperately in love. Wilberforce was an exemplary father who 

resigned his Yorkshire seat for a seat in the smaller borough of Bramber so that 

he might spend more time with his growing family. What an example and 

rebuke to every Christian father too busy to care for his own children! Above 

all he was concerned for the souls of his offspring. He wrote with much 

tenderness to his son Samuel, ' I would be willing to walk barefoot from this 

place to Sandgate to see cle'lr proof of the great change being begun in my 

dear Samuel at the end of the journey!' Nonetheless, while he could say that 

'the spiritual interests of my children is my first object' , he also loved playing 

with them and closed one letter by saying, 'I am irresistibly summoned to a 

game of marbles' ' 

Lessons 

The ground has changed and changes all the time. This magazine is read in 

many countries in which conditions vary. Christian leadership is desperately 

needed in nations where corruption is rife. 

If Wilberforce could return and see in stark reality (politicians are in a position 

to see more than the general public) what would he make of the overall 

international scene today? While slavery is a non-starter in the UK and the 

USA that is by no means the case in other parts of the world. There is a slave 



market across the world which is documented by Abolish - the Anti-Slavery 

Portal (www.iabolish.com/today). What would Wilberforce make of the ever

widening chasm between the rich and the poor and exploitation on a massive 

scale, but coveted up because trade is profitable? Would he shut his eyes to 

that? What would he think of anti-Christian laws passed by Parliament 

legitimising abortion in spite of pro-life campaigns? It will need a powerful 

spiritual movement and several leaders of the calibre of Wilberforce to reverse 

the tide of anti-Christian legislation that has been passed in the UK on issues 

like abortion. 

Wilberforce would be amazed to see how the land of his birth has been 

engulfed in post-modern philosophy and shocked to see the abandonment of 

moral absolutes resulting in the breakdown of marriage and family values. He 

would be astonished to see modesty lying dead in the streets. He would exhort 

us to strive for the gospel with all its practical applications and surely he would 

exhort us to pray fervently for another evangelical awakening. Every Christian 

has a role to play. It is mandatory for all believers to pray for all who are in 

authority (1 Tim 2: 1-3). This includes persevering prayer for the gift of worthy 

courageous leaders in public life . 
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Sanctification According to Peter 
================================================ 

Editor 

There are three parts to the following article. First there is an overview of the 

doctrine of progressive sanctification in the New Testament. Second there 

follows an exposition of Peters emphasis on how we are to live before a 

watching pagan world. Thirdly the idea of the Christians dual citizenship 

intrinsic in 1 Peter is taken up and illustrated. 

I. Sanctification in the New Testament 

Holiness, without which no man will see God, is the full-time business of 

every Christian. This being so it is important to possess a firm framework for 

that practical truth. Sanctification is organised by God the Father, proceeds on 

the basis of union with Christ and is effectively carried forward day by day by 

the indwelling power of the Holy Spirit ( 1 Peter 1 :2). 

In setting out this truth it is important to build on the foundation of Paul's letter 

to the Romans. Having described justification by faith alone, Paul then shows 

that by union with Christ both the justification and sanctification of the 

believer are achieved. The believer is justified on account of Christ's 

righteousness imputed to him. That is external to us. It is as Luther suggests, 

an alien righteousness . It comes from outside. We do not contribute one 

particle to it. 

Sanctification is at one and the same time positional and progressive. In Christ 

we are set apart. Positionally our sanctification is perfect. 'You were washed, 

you were sanctified, you were justified' ( 1 Cor 6: 11 ), referring to the historic 

event when the believer was united to Christ. This historic event is summed 

up and symbolised in believers ' baptism (Rom 6: 1-4) in which union with 

Christ is central. The believer died with Christ, was buried with Christ and 

then he arose to walk in newness of life. Having laid this foundation m 

___________ ____ _ __________ ]3 



Romans 6 Paul proceeds in chapter seven to expound the place of the law in 

our sanctification and then in 8: 1-27 to explain life in the Holy Spirit. All this 

has to do with the believer's progress in the work of being pure even as God is 

pure. 

As we would expect, holy living or progressive sanctification is the theme of 

other New Testament letters. In his letter, James, the brother of our Lord, 

stresses that good works are essential and that there is no such thing as holy 

living without good works (James 2:14-26). James also shows that the tongue 

is the gauge of holiness. Since no one gains perfection in speech we have 

evidence that progressive sanctification never reaches perfection in this life. 

Nevertheless in spite of that we never cease to aim at perfection as Jesus urged, 

'Be perfect even as your heavenly Father is perfect' (Matt 5:48). 

The apostle John has his way of teaching holy living. He calls sin darkness and 

shows that we who believe are to walk in the light which involves fellowship 

with the Father, with his Son and with one another. For John, growth in 

holiness is a corporate thing which is of no effect if we do not love one another. 

The supreme test of holiness for John is love. As God is love and as the Trinity 

is love, we who are in the Trinity are to love one another. 

2. Sanctification according to l Peter 

Peter's focus on sanctification is set within an environment of suffering and 

serious impending persecution which would eventually end in martyrdom for 

him (4:12 and 2 Peter 1:14). He nevertheless asserts that there is joy 

inexpressible to be experienced in our trials and in his letter he exhorts 

holiness. 'But just as he who called you is holy, so be holy in all that you do.' 

The ESV translates 'all that you do' as 'conduct' which is helpful as it points 

to our way of life as we live before a pagan world. 'Keep your conduct among 

the Gentiles honourable ' (ESV 2: 12). It is here that Peter's practical approach 

takes off with the theme of living the Christian life before a watching world, 

this emphasis being brought out very well in the NIV, 'Dear friends, I urge you, 

as aliens and strangers in the world, to abstain from sinful desires which wage 

war against your soul. Live such good lives among the pagans that, though 

they accuse you of wrong, they may see your good deeds and glorify God on 

the day he visits us.' 



A few comments on this verse before we proceed. Note that Peter refers to 

mortification of sin which is always basic. There can be no salvation without 

killingsinoff(Rom8:13; 1Thess4:3 ; 1 Cor6:9,10). ButPeterthenrefersto 

the way we live as Christians before a watching world. All believers are 'on 

show'. 

Our responses to a variety of scenarios are observed. Adverse situations of 

suffering and affliction are especially in view. Countless souls have been won 

as they have witnessed godly behaviour in suffering. There is the example of 

our Lord. His fellow-sufferer, a gangster executed justly, witnessed Jesus in his 

suffering and came to faith. The Roman centurion in charge of the execution 

at Calvary marvelled at what he saw in Christ's demeanour and confessed, 

'Surely this was a righteous man!' We have never been able to understand how 

it could be that so many Christians were exiled by Stalin to almost certain 

death in prison camps in Siberia. We do know that their witness was not in vain 

because, through their patient witness, many souls were won to Christ in those 

prison camps. 

Submission is the theme as Peter outlines the following relationships in this 

world. It is well to preface what is to follow by asserting that contrary to the 

feminist movement submission is a good thing. The universe is in submission 

to Christ and Christ is in submission to the Father. For the sake of unity and 

order we are to strive for harmony in all our human relationships and that 

involves submission. 

1. Submission to rulers 

The command is to be in submission to every human institution, 'to every 

authority instituted among men ' . God has established patterns of authority for 

the ordering of society. Most of the administration falls under the authority of 

civil government which is ordained by God. Even though we do not always 

agree with government policies we are obliged to obey and to pay our taxes 

without cheating. We are not to submit to laws which contradict the moral law 

of God which means there can be occasions when God's people do not obey. 

Indeed the Scriptures record instances where God has approved of 

disobedience (Exod 1:17; Dan 3:13-18; Acts 4:18-20; Heb 11:23). 



In his application of the doctrine of sa lvation, the apostle Paul addresses the 

subject of civi l government. He declares that govermnent is the provision of 

God with a primary purpose of maintaining law and order, but also of 

encouraging good. 'Pay your taxes, too, fo r these same reasons. For 

government workers need to be paid so that they can keep on doing the work 

God intended them to do ' (Rom 13:6 NLT). At the time of every national 

budget we are reminded of how our tax money is spent, vast sums on 

education, on the national health system (hospitals), on defence, on roads, 

railways and so on. 

We all have different vocations to serve in society. Architects, town planners 

and engineers have to submit to by-laws. Doctors submit to a code of medical 

practice. Teachers likewise have guidelines, curriculi and constraints. All 

believers have a dual citizenship. We are citizens of the kingdom of heaven 

(Phil 3 :20). While on our journey there, we are citizens of this world . As such 

we are required to be exemplary. We must be reliable, courteous and caring of 

others. We must be the very best citizens. 

The monastic movement was misguided. There is no biblical warrant to 

withdraw from the world. We are to Jive in the world as Jesus prayed for the 

protection of his disciples in the world. Christians are to be salt and light in 

society. We serve as dual citizens. 

Augustine wrote a monumental book cal led The City of God. In this he 

portrays God 's people as pilgrims journeying through life toward their real 

home. But Augustine erred in asserting that a person is a citizen either of this 

world or of the next, but not both. His teaching helped to pave the way to 

monasticism. 

That is not what Peter is teaching in his letter. The apostle insists that we are 

citizens here and that it is this ordinary life that must be suffused with true 

godliness. For instance 'Enoch walked with God' on the earth. That apparently 

is all that he did. He did nothing spectacular like Noah or Moses. He simply 

walked with God. He walked with God as a family man in the mundane things 

of our earthly life. That was pleasing to God. Enoch was translated physically 

into the next world. It is not as though I live two Jives, one when I have my 

quiet time and the other when I help in the house or rake up the autumn leaves. 



Godliness is the sanctification of the earthy. Sanctification is the inscription 

of HOLINESS on the cooking pots and on the bells of the horses (Zech 14:20). 

As we journey we are to be faithful citizens of this world. It is while we are on 

this journey that we are sanctified progressively. Frustrations, disappointments 

and aggravations on the journey all serve to test, refine and improve our 

sanctification. We grow in the grace and knowledge of our Lord and Saviour 

Jesus Christ as we travel. As we journey we make every effort to add to our 

faith goodness, and to goodness knowledge, and to knowledge self-control, 

and to self-control perseverance, and to perseverance godliness, and to 

godliness brotherly kindness, and to brotherly kindness love. We are assured 

that if we do these things we will never fall (2 Peter 1:3-10). 

2. Submission of slaves to masters 

The Greek word oiketes in 1 Peter 2: 18, translated slaves in the NIV, is better 

translated servants in the AV and ESV We are inclined to think of slavery as it 

pertained in the days of the 18th and 19th centuries in the UK and more in the 

southern states of America, the slavery which came to be abolished through 

the campaign led by William Wilberforce. Slaves in the first century were 

numerous, sometimes outnumbering Roman citizens by two to one. The status 

of slaves was different then. Slaves were not only unskilled labourers and 

domestic servants but were often managers and trained members of a variety 

of professions such as doctors, nurses, teachers, skilled artisans and musicians. 

Extensive Roman legislation controlled the treatment of slaves. They were 

normally paid for their services and eventually would expect to purchase their 

freedom . Many slaves were captured in war and then taken into captivity as 

was the case when Judah was taken into exile by Babylon. Daniel, Shadrach, 

Meshach and Abednego were at the upper end of the slave community 

sustained to serve in Babylon. 

Peter's practical application extends way beyond literal ownership of slaves. I 

would suggest that the majority of people labour in circumstances that are not 

ideal and in which they feel themselves shut in and experience various degrees 

of adversity. The display on the part of believers in bad circumstances of a 

sweet spirit of submission, faith and joy is of enormous value. 



3. Submission of wives to husbands 

Peter addresses the subject of marri age and in particular the case of wives with 

unconverted husbands. Wayne Grudem's comments are helpful: 

a. Submission here does not mean putting a husband in the place of Christ, 

b. does not mean giving up independent thought, 

c. does not mean a wife should give up efforts to influence and guide her 

husband, 

d. does not mean a wife should give in to every demand of her husband, 

e. is not based on lesser intelligence or competence, 

f. does not mean being fearfu l or timid, 

g. is not inconsistent with equality in Christ. 

Submission: 

a. means inner quality of gentleness that affirms the leadership of the 

husband, 

b. involves obedience like Sarah 's, 

c. acknowledges an authority that is not totally mutual. ' 

Whereas Peter does not address employers or slave-owners he does exhort the 

husbands. He refers especially to the vital place of a happy relationship if the 

husband 's prayer life is to prosper. 'No Christian husband should presume to 

think that any spiritual good will be accomplished by his life without an 

effective ministry of prayer. And no husband may expect an effective prayer 

life unless he lives with his wife " in an understanding way, bestowing honour" 

on her. To take the time to deve lop and maintain a good marriage is God's 

will ; it is serving God; it is a spiritual activity pleasing in his sight." 

3. The Case for Christian Dual Citi:ienship 

We have seen how Peter stresses the necess ity of holy living before a watching 

world. We note that this witness is upheld within the world and not apart from 

it. Dual citizenship is illustrated in some people far more than in others. Some 

Christians are far more involved in the world than others. Very few walk the 

corridors of influence and power as did William Wilberforce who used his 



knowledge to great advantage and relief of innumerable sufferers. But there 
are many other notable examples. 

In the Old Testament we have the outstanding example of Joseph whose 
natural and spiritual gifts equipped him perfectly to fulfil the role of foremost 
leadership in civil government. He was a child of heaven and at the same time 
was, in worldly terms, the saviour of the surrounding nations. Likewise during 
the time of the captivity of Judah in Babylon, Daniel rose to the highest office. 
He did not mask his religious faith or practice. 

There are examples in modern missionary history of missionaries who had to 
divide their time. They fulfilled their role as citizens of this world and at the 
same time worked as preachers, church planters and translators of the 
Scriptures. William Carey is well known and Alfred Saker less so. 

William Carey (1761-1834) arrived in India in 1792. For some time financial 
difficulties compelled him to operate an indigo factory. He was well informed 
as botanist and agriculturist. He was deeply concerned about conservation, 
wrote essays on forestry and vigorously advocated the cultivation of timber. 
Carey was also burdened for the need to provide education. He pioneered the 
idea of lending libraries on the subcontinent and published the first books on 
science and natural hi story in India. He was the first to manufacture paper for 
the publishing industry. He introduced the idea of savings banks to combat the 
all-pervasive social evil of usury and was the first to campaign for the humane 
treatment ofindia 's leprosy patients.3 

Carey learned twenty languages. He became professor of Bengali, Sanskrit 
and Marathi at the Fort William College in Calcutta. He transformed Bengali, 
which was previously considered a language fit for demons, into the foremost 
literary language of India. 

Another example of a missionary who illustrates the dual citizenship of the 
Christian is Alfred Saker (1814-1880). As a child Alfred was so feeble 
physically that the family nurse said he was not worth raising. The junior 
school he attended was only about one kilometre away and his brother had to 
carry him there at least part of the way. Yet this weak specimen of a child 
turned out to be one of the most versatile and energetic missionaries in the 
history of the Christian Church. He was converted at the age of nineteen and 
arrived as a missionary in Cameroon aged 28. West Africa at that time was the 
'graveyard for missionaries from Europe' and more than half of those who 



settled there died of malaria. Conditions were primitive m the extreme. 
Disease, tribal wars, theft and starvation threatened the missionaries . 

Alfred Saker could not ignore the needs of the people. On the one hand he was 
a preacher, pastor, church planter and Bible translator. On the other hand he 
was an explorer, engineer, carpenter, bricklayer, brick and cement 
manufacturer, physician, teacher of hygiene, an educationalist and a printer! 
He was the town planner ofLimbe, where a memorial stands in his honour to 
this day. When necessary, in addition to a life filled with usefulness, Saker 
acted as statesman and politician. 

It was inevitable that his dual citizenship would be misunderstood and the 
home mission board criticised Saker for spending ' too much time on designing 
and organising houses '. He was noted for his meekness but in this instance he 
answered his critics by pointing to the fact that the mortality rate had 
diminished in proportion to the provision of better housing. 

Conclusion 

It was suggested above that a key verse to this letter is, 'Live such good lives 
among the pagans that, though they accuse you of wrong, they may see your 
good deeds and glorify God on the day he visits us ' (2: 12). Our lives are 
always on view but especia lly so when we are called to suffer. There is no 
scenario of adversity to equal that of our Saviour who died in foll exposure to 
the world on Calvary. His perfect behaviour at that time reaches across the 
centuries. He is the propitiation for our sins (3: 18). It may well be that Peter 
was thinking of his own impending death when he affirmed the sinless nature 
of Christ and described his behaviour before the watching world. 'He 
committed no sin and no decei t was found in his mouth. When they hurled 
their insults at him he did not retali ate; when he suffered he made no threats. 
Instead, he entrusted himself to him who judges justly ' (2:21-23). We gaze 
here not only at our salvation but also at our example and how in suffering we 
should behave before a watching world. 

' John Piper and Wayne Grudem, Recovering Biblical Manhood and Womanhood, 
Crossway, 566 pp, 1991 , p. 194 

' Wayne Grudem, Tyndale Commentary on I Peter, IVP, 1988 
3 For Carey's accomplishments in India see Vi ha! Mangalwadi The l egacy of William 

Carey, a model/or the transformation ofa culture, Crossway. 
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Advance of Free Grace in Brazil 

The main hall at the FIEL Conference, 2002. 

The Story of Richard and Pearl were deeply moved by a report from 
Denham Richard's father who had travelled by 

Born in Florida, USA, Richard spent 
his formative years in Oregon. He 
met Pearl at Westmont College in 
Santa Barbara, California. A year 
later she transferred to Bob Jones 
University where she excelled as a 
pianist while taking a degree in 
music. For three years there was no 
contact between Richard and Pearl. 
They met again after Richard 's 
graduation from Westmont. Another 
year and they were married and 
accepted the work of pastoring a 
small Baptist church in Oregon. Two 
years later, in 1952, Richard and Pearl 

boat for hundreds of miles along the 
Madeira river in Brazil without 
finding any gospel witness. Who 
would go to these people? Richard 
and Pearl sold their possessions , 
which included Pearl 's baby grand 
piano, and arrived by plane in 
Manaus, Amazonas, with four 
suitcases. This proved the beginning 
of a fifty-year adventure of faith. 

A gospel witness was established in 
Manicore, a centrally located village 
on the Madeira River. An Italian 
priest opposed their work m 

Manicore and stirred the people to 



take to the street shouting, 'Death to 
the Protestants and life to the 
Catholics.' The priest placed a large 
sign in the RC Church wliich read, 
'Our Lady of Fatima deliver us from 
the heresy of the Protestants.' A 
gospel bookstore was eventually 
opened in Manaus. At that time the 
Lord gave them two Brazilian girls by 
adoption. They had been informed by 
the medics that they could not have 
children of their own unless they 
returned to the United States for 
treatment. Richard and Pearl refused 
to leave Brazil. Six years later the 
first of five more children was born 
into the family. 

In those early years a number 
responded to the gospel. However it 
was grievous to see some who had 
made profession fall away in a time of 
persecution. These experiences 
opened Richard 's mind to the subject 
of free grace. The early issues of The 
Banner of Truth magazine were 
instrumental in bringing Richard and 
Pearl to embrace those truths. 
Richard realised that the main fault 
with missions was not methods as he 
had thought, but the problem was 
erroneous teaching. He was amazed 
to learn that men he had admired such 
as William Carey, David Brainerd and 
Spurgeon had all seen clearly that the 
doctrines of grace are the essence of 
the gospel. Slowly the parts of the 
puzzle began to fall into place. 

Richard saw the need to advance the 
truths of free grace and the Denham 

family settled in Sao Paulo in 1965. 
The sale of a home they had 
providentially acquired in the States 
enabled Richard to publish a 
Portuguese magazine similar to the 
early Banner a/Truth magazine. After 
two years funds were depleted. At 
that time The Banner of Truth helped 
finance the publication of a 
paperback, The Gospel in Genesis, by 
Law. Since then 130 titles have been 
published under the title FIEL which 
means 'faithful'. There was 
increasing opposition to the doctrines 
of grace which led to the decision in 
1974 to launch a FIEL conference. 
The first was attended by 70. 

Conference attendance has increased 
year by year. This year saw the 18th 
conference which was attended by 
1,386 representing 21 of Brazil's 26 
states and most evangelical 
denominations. Added to the 130 
titles published by FIJEL, there are a 
further 120 titles published by PES, a 
publishing house established by Bill 
Barkley. Many PES titles are by Dr 
Martyn Lloyd-Jones. Bargain prices 
on all of the books make this an ideal 
opportunity for pastors to stock up for 
themselves and their churches. This 
year 13 ,627 books were sold. 

In the year 2000 a FIEL conference 
was initiated m Mozambique. 
American missionaries Karl Peterson 
and Charles Woodrow play a leading 
role in this outreach. This year 152 
pastors , church leaders and wives 
attended. 835 books were sold at one 



The two visiting preachers at FIEL conference this year were Dr Richard Belcher and 
Erroll Hulse. On the right is professional translator, Eros Pasquini Jr. His flair and 
unction in translating has been a major factor in the success of the FIEL conferences. 

third of the cost in Brazil. This year a 
second FIEL conference was held in 
Portugal. The attendance was small 
but it is encouraging to note that 
hundreds of books were sold. A third 
conference is scheduled for next year. 

Three years ago a vision for a 
reformed magazine was reborn. Fe 
para Hoje (Faith for Today) is 
currently going out free to 18,000 
leaders in the Portuguese-speaking 
world. Six years ago a project was 
started whereby individuals and 
churches have been able to adopt a 
Portuguese-speaking pastor by 
providing him with a book a month 
and helping him to attend the yearly 
conference. 279 pastors are being 
helped through this project and 191 

are on a waiting last. A Reformed 
Youth Conference is planned for 
2003. 

In 1986 a free grace church was 
planted in a city about 100 K from 
Sao Paulo. The church currently has 
two full-time Brazilian pastors. 

This report, centred round the 50th 
anniversary of Richard and Pearl 
Denham, must be kept in perspective. 
Brazil, with a population of 170 
million, fills half a continent. Against 
that measure this movement is small. 
Nevertheless the Holy Spirit is filling 
the sails of free grace in Brazil and 
that encourages fervent prayer for 
similar blessing in many other 
countries. 
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U nder:standing; Islam 

After Christianity, Islam is the second 
largest religion in the world with about 
a billion adherents. '11th September' 
has awakened interest in Islam. Is Islam 
a peaceable religion or does it motivate 
acts of terror? Where do we start in 
seeking to understand Isl am? 
OPERATION WORLD Website 
www.operationworld.org offers a CD 
at 32 dollars (£22.00) which consists of 
a comprehensive book and numerous 
articles adding up to several thousand 
pages . This information includes easy 
access to the Qur'an. For those who 
prefer reading a book to reading from a 
PC screen I recommend ANSWERING 
ISLAM by Norman L Gei sler and 
Abdul Saleeb. (Baker Book House, 
large size paperback, 336 pages). It is 
listed at 16 dollars. 

As in Christianity, the authoritative text 
is basic to everything. The article 
opposite is full of information, but 
turning now to the book ANSWERING 
ISLAM, this falls into three parts: 

1. The Basic Doctrines of Orthodox 
Islam 

2. A Christian Response to Basic 
Muslim Beliefs 

3. A Positive Defence of the Christian 
Perspective 

It is paramount that Islamic doctrine be 
set out fairly and accurately which 
explains the struchire of Gei sler and 
Saleeb 's book. Part one begins with 

understanding monotheism and the title 
All ah. That is followed by the Islamic 
view of creation and man, then the 
Prophets, Muhammad, the Qur'an and 
finally the endtimes and salvation. Part 
two includes evaluations of Islamic 
monotheism, Muhammad and the 
Qur' an. 

Part three consists of four excellent 
expositions. The first portrays the Bible 
as the Word of God. The second 
displays the Deity of Christ. The third 
expounds the doctrine of the Trinity and 
the fourth conunends Christ as the way 
of salvation by the Cross. All these 
expositions correct the caricatures that 
are prevalent among Muslims. This is 
powerful material. 

Four appendices conclude this volume. 
The first explains the difference 
between Sunni and Shi'ite Muslims and 
a lso the Sufi movement, a small 
mystical, experimental sector. Other 
smaller groupings are explained. 
Muslim religious practices come next 
including the month-long fast of 
Ramadhan. This section is inadequate 
and far too brief. Appendix tlu·ee 
explains the place of the Gospel of 
Barnabas and the fourth describes 
popular Muslim accusations against the 
New Testament. This is an important 
handbook recommended to all Mullahs 
and Christian teachers and all 
Christians who wish to gain an accurate 
knowledge of Islam. 
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What About the Qur'an? 

This article first appeared in the February 2002 issue of 'The Outlook', 2930 

Chicago Drive, SW Grandville, MI 49418-1176, USA. The author writes under 

the pseudonym, 'Dick Wunnink'. 

The Qur'an is the foundation upon which Islam rests. No adequate knowledge 

of Islam is possible without a basic understanding of its contents. It is the 
textbook for Muslims to learn Arabic. Millions of devout Muslims revere it, 
even to the point of treating it as something almost worthy of worship. One of 
the best analogies describing the importance of Islam for the Muslim is: the 

Qur'an is in Islam what Christ is in Christianity. In the latter the Word became 

flesh. In Islam the Word became a Book. In Folk Islam the Qur'an is used as 
a tali sman: miniature copies are often hung on children's clothes for protection 

and daily recitation of verses from the Qur'an is said to keep Satan away from 
one 's home. 

A Book of Law 

The Pakistani Islamic scholar Allahbukhsh K Brohi claims that the Qur'an is 

the best evidence that there is for all of us to believe that God exists and that 
Muhammad is his Prophet. Through it Allah makes known his sovereign will, 

what he has chosen for mankind and what he has forbidden. It foretells the day 
of judgment and vividly describes the tortures of the damned and the delights 
of a very sensual paradise. Brohi states that the Qur'an is to be construed as a 
sort of 'Instrument of Instructions ' which has been issued to man in his 
capacity as God's vice-regent on earth to enable him to conduct his life's 
operations here below in such a manner that he is able to obtain success in this 
world and the reward of eternal bliss in the hereafter. And Brohi says that the 
distinctive feature of the Qur'an as a religious scripture lies in the undeniable 
fact that it 'affirms and completes the total process of revelation which has 
come from the Divine for the guidance of the human race' . 

He also states that God says to the Prophet in one of the very last Surahs (v:3) 
revealed to him: 'This day I have perfected your religion for you and 
completed My favour unto you, and have chosen for you as religion AI-



ISLAM.' ('The Surrender' to Allah.) Consequently his declaration means for 

the Muslim that since Islam is the last and most complete of the revealed 

religions, its holy book cannot be abrogated (repealed or abo li shed). And since 
Islam means submission to Allah's will , it fo llows therefore that his will and 

instructions already made explicit in the Qur' an are knowable, and the study 

of this revelation a primary concern for the Muslims. 

A Description of the Qur'an 

For the Muslims the Qur'an is the infallible Word of Allah. While the 

controversies have raged among them whether it is the created or uncreated 

Word, they have never questioned it. The Qur 'an is smaller than the New 

Testament. It has 1 I 4 surahs (chapters) with strange titles. It has no 

chronological order and it follows no sequence. The surahs are arranged 

according to length. The Qur'an features many hi storical inaccuracies and 

superstitious ideas. 

Since the Qur'an is the final revelation, it is said to contain the final and most 

perfect answers to all questions of belief and conduct. It is generally held to be 

a transcript of a heavenly tablet, eterna lly kept by God. The Muslim scholar 

Badru Kateregga observes that the Qur' an does not contain information, ideas, 

or arguments about specific themes that are arranged in a literary or serial 

order. Subjects are not discussed under specific topics. They are scattered 

throughout the book. 

The Four Holy Books 

The Qur'an speaks about four kinds of Scriptures given by God to humanity. 

Kateregga asserts that for Muslims it is a central part of their faith to believe 

in the four sacred Books (Scriptures) which originated from Allah. It is 

mandatory fo r Muslims to believe in them. They are inscribed on eternal 

tablets in heaven. 

Exact copies of these Divine, heavenly Scriptures have been sent down from 

Allah from time to time. These revealed Scriptures have much in common, and 

all four Books have the same purpose: they are to reform mankind. The four 

Books are: The Torah . This was a Holy Book revealed to the Prophet Musa 

(Moses) ; The Zabur (Psalms). This Holy Book was revealed to Prophet Daud 

(David): The fnjil (Gospels). This is the Holy Book revealed to the Prophet Isa 



(Jesus). The Qur 'an (Koran). This is the Holy Book (final message) to 

mankind which was revealed to the Prophet Muhammad. 

Kateregga states, 'The Qur'an is just the final revelation, which confirms 

earlier Scriptures, clears up all uncertainties, and perfects the truth. The 

Qur'an testifies that there has been earlier revelation before it.' 

The Qur'an considers the teachings of any of these books from the Bible as 

equal before God. And Jews and Christians are even called the 'People of the 
Book'. The Qur'an says, 'And argue not with the People of the Scriptures 

unless it be in (a way) that is better, save with such of them as do wrong; and 

say: We believe in that which hath been revealed unto us and revealed unto 

you; our God and your God is One, and unto Hirn we surrender' (xxlx:46). 

Muhammad may have said nice things about previous revelations as he 

understood them, but he also taught that the Jews and the Christians 
falsified them. Hence, the Qur'an alone is trustworthy and true. 

In other places the Qur'an says that those who followed the Old Testament or 

the Gospels did not need anything further for their religious and temporal life. 
'Let the People of the Gospel judge by that which Allah hath revealed therein. 

Whoso judgeth not by that which Allah hath revealed; such are evil doers ' 

(v. 47). 'The messenger believeth in that which hath been revealed unto him 

from his Lord and (so do) the believers . Each one believeth in Allah and His 

angels and His scriptures and His messengers - We make no distinction 

between any of His messengers ' (ii:285). Muhammad may have said nice 
things about previous revelations as he understood them, but he also taught 
that the Jews and the Christians falsified them. Hence, the Qur'an alone is 
trustworthy and true. 

Muhammad and the Qur'an 

Islam claims that Muhammad has no higher prestige than a prophet. Yet 
obedience to Allah and the prophet are inseparably linked together. 'He who 
obeys the Prophet, obeys God.' The Qur'an was revealed to the Prophet 
Muhammad through the Archangel Jibril (Gabriel) from an archetype 
preserved in the seventh heaven. Every letter, word, content form, and meaning 
of the Qur'an is believed to be divinely revealed. 



Muhammad claimed not only that he was the last of the prophets, he declared 
that he had received special revelations from Allah. In 610 A.O. , in the month 
of Ramadan, in the fateful 'Night of Power', he said that he saw a vision and 
heard a voice. Tradition says that the Archangel Gabriel acted as God's agent 
in the revelations. He commanded Muhammad: 

Recite: in the name of the Lord who createth, Createth man from a cloth. 

Recite: And thy Lord is the Most Bounteous, Who teacheth by the pen, 
teacheth man that which he knew not. Thus was revealed the first 
fragment of the Qur'an (the ' Reading' or ' Reci tation '). 

And after the initial revelation Muhammad eagerly awaited forther visitations 
from Gabriel. He despaired. When more than two years had passed without 
further revelations, a ninth-century biographer wrote that 'he seriously 
considered.. . hurling himself down to the abyss from either Mount Hira or 
Mount Thabir. Just as he was about to jump he heard a heavenly voice and 
beheld Gabriel, seated upon a throne set between heaven and earth, who said, 
'Muhammad, Thou art the messenger of God and I am Gabriel. ' From that 
moment onward, the Prophet never again faltered. Revelations thereafter 
steadi ly increased. 

The origin of the teachings of Muhammad has been a subject of much debate. 
Some scholars argue in favour of a predominantly Jewish background to his 
teachings. Others emphasize a Christian influence, especially in the doctrine 
of the last judgment, which they claim is a very prominent doctrine in 
Muhammad 's revelations. But Muhammad seems to have had a very 
superficial and erroneous knowledge of Christianity. Most scholars agree that 
his knowledge of Jewish and Christian teachings came by personal 
observation. He also derived many stories from Jewish folklore. Furthermore, 
Rev. Bassam M Madany, retired pioneer radio missionary with the Arabic 
Back To God Hour broadcast ministry, points out the failure of the early 
Church to acquaint the Arabs with the true contents of the Scriptures. And he 
notes, 'The saddest thing about the early church is that it failed to give the 
Arabs the Bible in their tongue! ' 

The Bible and the Qur 'an 

The whole atmosphere of the Bible is different from the Qur'an. The Bible 
calls for obedient living in gratitude to God for what he has done for man. The 
reader of the Bible must not orient himself merely to people, rules and 



regulations. but to the covenant God. As Eli said to Samuel, 'If He calls you, 
you shall say, "Speak, Lord, for Your servant is listening"' (I Sam. 3:9). 
Madany argues that the real difference between Christianity and Islam is in the 
area of the nature ofrevelation. 'Whereas the Christian conceives of the Word 
of God as being law and gospel, the Muslim concept is that the Word of God 
is purely and simply law.' 

Joseph and Jusuf 

The Qur'an has many stories you can find in the Bible. One story, the story of 
Jusuf (Joseph), is narrated in one lengthy surah (xii) . In the Qur'anic version 
Jacob is a prophet who is not deceived by the story of his son's death. A 
Muslim writer calls the surah of Jusuf 'a most meritorious chapter for 
whosoever shall read it and teach it to others shall have an easy death.' The 
Islamic Jusuf has many similarities with the Joseph of the Bible - the dreams, 
the selling into slavery, the ruler of Egypt. But the more the Joseph and the 
Jusuf stories are compared, the greater the differences. It is a reconstructed 
story of Joseph. In comparing the biblical Joseph with the Jusuf of the Qur'an, 
we discover the deep cleavage that divides Islam from Christianity. The Jusuf 
story is rather confusing and unimpressive, yet it has a place of great esteem 
in the Qur'an. It doesn 't actually take place in time and space. It can happen 
any time and anywhere and to any man. It is a beautiful tale from which you 
can draw profound moralistic examples. It relates universal truth and wisdom. 
Jusuf is not a man of flesh and blood. He is the every man of every age. 

The story of Joseph is told in thirteen chapters of Genesis. He is described as 
a man of flesh and blood, who was sold into slavery by his brothers, and lived 
and worked in Egypt. He was imprisoned, interpreted dreams and upon his 
release became second in command to Pharaoh. As we study Joseph 's life we 
discover that he has a unique place in redemptive history. He points us to 
Jesus. God used Joseph for the salvation of his father and brothers. Through 
Joseph God keeps Israel for the sake of the coming of Christ. When we read 
the biblical Joseph story we discover the profile of the Saviour - Jesus Christ. 
The Joseph story in Genesis unmasks the Jusuf story in the Qur'an. In the 
Jusuf story God is an abstract being. In the history of Joseph, God is our 
covenant-keeping God, the One who hears, speaks, and acts. The conclusion? 
Islam is the religion of the natural man with his abstract God. The Bible and 
the Qur'an are poles apart. In the Jusuf story we read about the 'every man'. 
In the history of Joseph we are directed to the true Joseph - the Saviour of the 
world. 
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The Effective Pastor 

A review 

The Effective Pastor, Peter White 
Christian Focus Publi cations, 270 pages, 
ISBN 1-85792- 120-8, £ I 0.99 

Every pastor needs to maintain vision and 
calling. One way he can keep a check on 
himself is by reading the best books on 
the ministry such as Richard Baxter's The 
Reformed Pastor (256 page paperback, 
Banner of Truth) or Charles Bridges' 
famou s book The Christian Minislly (390 
page hardback, Banner of Truth). Just 
publi shed is Peter White's The Effective 
Pastor. White is a Church of Scotland 
pastor in Glasgow. He was fo rmerly 
principal of the Glasgow Bible College. 
His book is a contemporary manual of 
biblical and practical instruction on the 
work of the ministry. 

Like Richard Baxter before him , Peter 
White begins with self-examinati on. Arn I 
converted myself? (2 Cor 13:5) . Then, am 
I truly called to the work of the mini stry? 
Do I have a divine call? How can I be 
sure? Very briefly the reader is taken 
through some tests. Charles Bridges, in 
his famous book The Christian Ministry, 
explores the divine call in more detail. 
The author expounds the need for self
examination with regard to how a pastor 
field s the emotional demands of th e 
mini stry and how he keeps hi s own 
personality and incl inations in 
perspective and under control. 

Most important and very wel l presented is 
the chapter on the pastor's devotional li fe 
which is often so difficult to maintain 
because of a pl ethora of pressures which 

===================== 

accumulate. White stresses the constant 
need to remember that we are involved in 
spiritual warfare . 'This vital matter was 
completely absent from my training for 
Chri stian serv ice . Yet I know of no subject 
more important if we are to make sense of 
our Christian experience and to make 
ready for what we shall encounter in the 
course of Christian service' (p.38) . The 
expression "the evil day" indicates those 
times for wh ich the evil one bides his time 
(Luke 4:13), when he piles on darkness, 
loss of health, overwhelming temptation 
and difficulty ... ' (p.4 1 ). And yet there is 
encouragement even here . A Puritan 
theologian commented, 'He that stands 
near his Captain is a sure target for the 
archers.' So if all around you is giving 
way and you are feelin g miserably 
assaulted and uncertain as to the value of 
your min istry and even as to your sanity 
or your salvation, recognise what is going 
on and take heart (pp.40,41 ). He quotes 
James Stalker, 'Power fo r a work like ours 
is only obtained in secret. ' Charles 
Bridges suggests that the principal reason 
for lack of success is the withholding of 
divine influence. This is dreaded in the 
ministry and in barren times causes much 
heart- searching. John Wesley is cited, 
'God does nothing but in answer to 
prayer' (p.37). The author urges that the 
pastor shou ld pray ' in a systematic, 
dependable way fo r those he serves, not in 
vague generalities, but each person and 
fam ily by name and in some detail' 
(p.37) . 

A reformed view of preaching is urged as 
God 's way of saving souls and building 
them up in the faith. 'The fact is that the 
preached word is the chief evangelist and 
pastor in a church. There is no experience 



quite like that encounter with God when 
he makes the Scripture, reverently and 
vigorously unleashed, his li fe-giving 
agent. By it he imparts Christian 
salvation, rips up .the conscience, 
comforts the trembling, enlightens our 
understanding and empowers our 
obedience; yet how rare is such a living 
voice, week by week! ' (p.5 1). 

Preaching is God's new creative work 
now, as in the beginning: 

• ex nihilo: out of nothing. God creates 
life which is simply absent before 
(Eph 2: 1). 

• per verbum: through the Word. God 
makes us new people and goes on 
renewing us, by speaking to us through 
the preaching of Scripture (I Thess 
2: 13). 

• et continua: God continues and 
upholds what he begins through our 
preaching (Phil I :6; John 10:28) 
(p.51). 

'Have I asked God to be, and do I rely on 
and expect him to be, the real author of 
this sermon, present in power, personally 
convincing the hearers of his momentous 
truth, creating a dynamic bond between 
his own mind and all of ours through my 
preaching, creating that which he 
speaks?' (p.55). 

The primacy of the church prayer meeting 
is urged. 'The key here is spiritual 
leadership. Of the prayer meetings I have 
known, the most remarkable have been 
led enthusiastically and with confidence 
by people who have put energy into 
collecting items for prayer, for 
missionaries and others. They have stirred 
people to pray, week by week, year on 
year. Inspiration can also be very 
helpfully imported by way of visiting 
speakers, with or without visual material, 
to bring news and a new insight' (p. 88). I 

fo und the foll owing comment very 
helpful', 'Jesus prepared the church for it.' 
He said, "If two of yo_u agree on earth 
about anything you ask for, It will be do~ 
for you by my Father in heaven. For where -·-------~--
two or three come together in my name, 
there I am with them." When he said that, 
he was giving a new power tool to 
humankind' (p.82). 

The pastor's responsibilities extend well 
beyond preaching and caring for the 
flock. Public worship has to be planned. 
Vision and spiritual power must be 
sustained week by week in the prayer 
meeting. Evangelistic outreach is an ever
present and pressing responsibility. Gifts 
in the church require recognition, 
development and encouragement. 
Administrative duties are always present 
irrespective of how well the deacons 
function. 

The advantage in this book over the 
above-mentioned classics by Baxter and 
Bridges is that it deals with today 's 
pressures which are so intense that there 
is a high casualty rate. For example, in 
Australia there are more ex-pastors than 
actual pastors in office. Decline in 
church going in the period 1984- 1994 in 
Scotland averaged 225 people weekly 
(which is the equivalent of losing at least 
one average size church a week). At that 
rate it will not take long for the Church in 
Scotland to bleed to death. We Baptists 
grieve over a ten per cent fallout of those 
we baptise. Where do these statistics in 
Scotland leave infant baptism? Whatever 
our differences over that issue we are 
engaged in a terrific battle as Lesslie 
Newbigin asserts, 'Next to Islam, Western 
Europe is the most resistant culture in the 
world to Christianity today' (p. 156). 

With so many casualties in the ministry 
and in seminaries, (Dallas Seminary, 
USA lost three professors this year, all to 



sex ua l imm orality), much space. is 
devoted in the book to self-exami nation 
and the necess ity of mamta1nmg a 
disciplined devotional li fe . 

Much of the book addresses the probl ems 
faced by pastors who are ex pected, in 
addition to all their other duti es, to be 
administrators. Several pages are devoted 
to what it is to be a good chairman: ' Start 
on time. If you don't, you will reward the 
latecomers and punish the diligent' (p . 
148). He stresses the vital importance of 
minute taking and the necessi ty o f 
fo llowing up to see that promised work is 
done (p. 150). A telling part of the book 
ana lyses the different kinds of pastors 
from the cosy, ineffective ' oilcan pastor ' 
who constantly smoothes things over, to 
the army capta in type pastor who is 
ruthl ess but actually achi eves 
reformati on. 'A church however needs to 
be a hospital as well as an army' (p. 182). 

The chapter titled ' Strateg ising' is 
excellent. It is necessary fo r pastors to 
review the overall work and get away 
annually to a quiet place with the elders or 
leaders fo r a couple of days devoted to 
prayer and strateg is ing. Peter Whi te 
commends the development and train ing 
of elders and suggests time for systematic 
tra ining at fo ur meetings (or one retrea t) 
per year. A lso of a high order is the 
chapter on caring. 'A good shepherd 
rea lly works at knowing the fl ock' (p.97). 

William Still has influenced Peter Whj te. 
He is quoted 14 times compared to Calv in 
18, Baxte r I 0, J I Packer 10, and John 
Owen 12. One of the quotes fro m 
William Still refers to holiness and 
di scipline in the church, ' If I have been 
able these years to do anyth ing for the 
Lord, it is because of that ruthlessness 
with evil which allows it no quarter ' 
(p .1 76). 

ln the 16 page chapter on public worship 
there is this arresting quote from William 
Still , ' What the Spirit does is to infuse 
in to the staidest fo rm of worship such 
liveliness as wi ll quicken all regenerate 
souls - and the way he will do it is by 
quickening the Lord 's servant to such a 
degree that his voice becomes more lively, 
more interesting ly modulated and his 
words more clearly articulated - he is on 
hi s toes - and he will incline to use the 
most satisfying language to cloak his 
thoughts, both in prayer and in the 
sermon. But the very way he introduces 
worship will arrest attention, and the 
pra ise wi II tend to inspire and not depress 
the people, and when he comes to read the 
Scriptures, it will be clear that he is more 
than reading them: he is living them! ' 
(p.77). 

Courage is needed in leadership. 'Another 
prominent fe ature o:f leadership in 
Scripture is a wi llingness to put one 's 
head over the parapet and press fo r 
something in the teeth of opposition or 
d ifficulty. When Q ueen Atha liah 
destroyed all but one of the royal family, 
the priest Jehoiada said, "The King's son 
shall reign, in line with God 's promise ." 
Ri sking hi s own neck he arranged for 
Joash 's coronation and Athaliah 's 
execution (2 Ch 23:3ft). Far easier to go 
along with the then power in hand and 
stick to taking religious serv ices; but 
Jeho iada courageo usly accepted two 
responsibilities o f leadership : to protect 
God 's revealed will from assault, and to 
be rid of that which assaulted and defil ed 
it. With regard to discipline he says, ' In all 
d iscipline one ri sks being considered 
harsh. Installing god li ness however, also 
requires removi ng a ll that defil es' 
(p.1 76). 

Trus volume is highly commended. 
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