





'Editorial

Bible Conferences

There is a vast need in the developing
world, Asia, Latin America and Africa for
sound theological training. In these areas
Bible-believing Christians continue to
multiply and there are innumerable
indigenous pastors who are willing to
travel long distances and undergo
hardship to be able to improve and refine
understanding of the Bible. They hunger
to develop their skills in expository
preaching and to grow in their grasp of
Biblical, Systematic and Historical
Theology. Areas of acute need are an
understanding of the attributes of God, a
grip of God’s way of salvation in lieu of
an over-simplified decisionism, the
doctrine of progressive sanctification, and
helps and inspiration for godly,
disciplined living in the home and at
work.

The report in the last issue describing the
African-style Conference in Durban and
the report in this issue of the first Carey
Conference in Harare represent events
which are a first of their kind. It is our
prayer and our determination to see
African-style Conferences multiply all
over Africa. Already the FIEL
Conference, which is African to the core,
is well established in Nampula. The
seventh Conference took place in August.
170 attend each year in Nampula. Work in
Burma (Myanmar) is also described in

News. Reporting is restricted because the
political situation in Burma is precarious.
Pastors are subject to persecution. The
needs in the sub-continent of India are
almost identical to those of Africa. It is
becoming more difficult for Christian
workers to obtain visas for India and this
must surely be a matter of prayer.

The Life and Legacies of Doctor Martyn
Lloyd-Jones

Doctor David Martyn Lloyd-Jones died
on St David’s Day (1% March) 1981. He
was born at the end of the reign of Queen
Victoria and lived through 29 years of the
reign of Queen Elizabeth II. His life
spanned the two great World Wars. He
ministered through the years of the great
economic depression of the 1930s. He
worked in the heart of London when that
city was bombed appallingly by the
Nazis. He was used to build up the
congregation of Westminster Chapel
through the austerity years of the post-
1945 period.

Since 1981 a whole new generation has
arisen who do not know Lloyd-Jones. For
them a short biography might whet the
appetite to read the excellent official two
volume biography by Jain Murray. The
legacies described in this issue of
Reformation Today are wholly positive.
They are legacies we need to prize and
strengthen.

The cover photograph of Doctor Martyn Lloyd-Jones was taken in New York in 1937.
The photo opposite was taken in London by Desmond Groves.
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could earn anything between £2000 and £5000 per annum. Part of his
contract was to have 13 Sundays a year free. This was a feature
throughout his ministerial life, giving freedom to preach in many other
places and also take time to refuel and rest from the relentless demands
on the life of a pastor. Initially ML-J was regarded as a lay-pastor
because he had not been to seminary or been subject to any theological
training.

In 1927 Martyn married Bethan, who was also a medical doctor. She
was two years under Martyn’s ministry before she really understood
what the gospel was.! In 1927 their first daughter Elizabeth was born
and Ann was born ten years later.

A remarkable visitation of the Holy Spirit took place in the church at
Aberavon. The church membership increased in 1930 by 88, of whom
70 were converts ‘from the world’. The following year, 1931, saw
another 135 added, 128 of whom were ‘from the world’. All his life
ML-J was a profound believer in the phenomenon we call revival. He
always pointed out that the kingdom of Christ does not advance by
business methods and worldly schemes. He never ceased to warn
against shallow evangelism of the decisionist kind which lacks
conviction of sin and heart repentance.

Upon his settlement in the Sandfields church he had to learn from
scratch all that is involved in leading an assembly of believers. Very
soon his calling as a preacher was recognised. In the first year of his
ministry he agreed to preach in 52 other churches usually on a Tuesday
or Thursday evening. The impact of his itinerant ministry was felt
throughout Wales. His preaching was powerfully evangelical and in
resolute opposition to prevalent modernistic theology.

In 1932 and 1937 ‘the Doctor’ (everyone seemed to refer to him by that
name), ministered in North America. His powers as a preacher were
soon appreciated. Leaders in Canada urged him to return with a view
to being called to be minister of a large church there. He declined.

The record of these early years reveals many instances of his pastoral
care of individual needy people, and sometimes the dying. He was a
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Under these circumstances the Doctor exercised exceptional wisdom.
On Friday evenings he organised a time of discussion when those
present were free to propose questions for discussion. It should be
noted that a pastor will soon know where people stand when there is
opportunity for open discussion.

Some of Lloyd-Jones’ friends were doubtful whether the simplicity of
church life in Calvinistic Methodism could succeed in London. One of
the observers at that time was a Dr Douglas Johnson. He said, “When |
saw that he was without choir, musical entertainment and any external
aids set to preach the Chapel full, I wondered if he could — with his
away preaching in the week — sustain the load.” At one time the weekly
open discussion concerned what could be done to fill the Chapel as it
had been filled under Campbell Morgan. Many suggested that there
should be additions to the service. A minority expressed the view that
the primary reason they attended was for the preaching and did not
desire any changes or extra items. Of course spiritual worship is vital
but it was a matter of proportion with regard to preaching.

The primacy of preaching is illustrated by the form of service followed.
A chapter in Iain Murray’s biography has the title ‘Sunday mornings in
the 1950s’.4 It captures magnificently the form and atmosphere of
those times for those who never had the privilege of being there. There
were no accessories. There was a substantial reading of Scripture, a 10
to 15 minute prayer, and then a sermon of about 40 minutes. On the
Lord’s Day evenings it was the same, except that the main thrust of the
sermon was evangelistic and would last anything from 40 to 60
minutes. There were always four hymns in the usual nonconformist
manner. I cannot recall an addition of any kind whatsoever. During
Campbell Morgan’s day there used to be a choir, but that disappeared.

These years of the Doctor’s ministry at Westminster Chapel from 1939
to 1968 were momentous years. In the heart of London he exercised a
powerful preaching ministry the influence of which spread round the
world. In addition to tourists who made Sunday at Westminster part of
their itinerary, university students preparing for all kinds of vocations
from many countries regularly attended Westminster Chapel. Also
many students from the London Bible College attended Westminster.
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In 1968 ML-J fell seriously ill and resigned as pastor from Westminster
Chapel. This brought to a conclusion 30 years’ ministry there. He wrote
to his friend Philip Hughes that he felt he needed to place into written
form the material that he had preached, particularly on the book of
Romans. Letters from friends confirmed this desire. A missionary in
Mombasa wrote to say that he had read the monthly sermon printed in
the Westminster Record (the magazine of Westminster Chapel) since
1948. Another missionary in Morocco wrote to assure the Doctor that
his written ministry had been a very great blessing over a period of ten
years. For six months during 1968 the Doctor did not preach at all. His
recovery from surgery was successful and in 1969 he was able to
resume his very considerable and widespread itinerant ministry in
different parts of the country.

A significant event in the Doctor’s life took place in 1977 when he gave
the inaugural address for the founding of the London Theological
Seminary. This was a seminary that had been established through his
encouragement.

In 1979 the former cancer from which he had suffered returned. He was
constrained to limit his public engagements, yet still kept a few
preaching engagements during 1980 in Scotland, Wales and England.
The Doctor believed passionately in the Puritan view that it is a
Christian duty to prepare well for death. In his final illness he
maintained an outstanding testimony and was an inspiration to his own
family and the wider Church. He entered glory on the 1% of March
1981, St David’s Day.

The Legacies of Doctor Martyn Lloyd-Jones

Five main features call for attention.

1. The primacy of preaching

I began by drawing attention to the fact that it was preaching that
formed the basis of all ML-J’s work.
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They are not fed. They then feel constrained to return to the spiritual
nutrition provided by expository preaching. ML-J warned against
entertainment dislodging the primacy of preaching. Numerous musical
items, missionary reports and testimonies, however helpful, can
sideline preaching. ML-J referred at one time to the new kind of
official in some churches - the ‘song leader’, who is supposed to
produce the atmosphere. ‘He often takes so much time in producing the
atmosphere that there is not time for preaching in the atmosphere!’
Preaching as the vehicle in which God’s power is revealed ebbs away
when distractions have left minimum time to attend to it.

Many influences are antagonistic to the prime place of preaching today.
For instance David Norrington’s book 7o Preach or Not to Preach?
(Paternoster, 1996) pursues a relentless attack on the central tenets and
presuppositions supporting preaching in the contemporary church,
deriding the sermon as synonymous with an overly institutional and
anti-democratic posture.” In the days of the apostles the Jews
demanded miraculous signs (1 Cor 1:22). Today many of charismatic
persuasion think that the power of God is vested in signs, wonders and
miracles. Even though it is very unusual for anything sensational to
occur except in their imagination, this idea persists. Others believe in
the primacy of prophecy. Preaching compared with that is dull.
Prophetic ministry relegates preaching to the category of the cerebral .
But those who persevere in their calling to preach are rewarded in the
testimony of changed lives

2. Separation

Liberal (modernist) theology is still a mortal enemy of biblical
Christianity. The Doctor warned against submission of our minds to the
devil. Never, he insisted, place yourself under the teaching of
unregenerate tutors. There are many students who pursue academic
gain in liberal seminaries. They then fall into doubt and then into
outright unbelief. Thankfully there are upgrades. A notable upgrade
from liberal theology is Southern Seminary, Louisville, Kentucky,
under the leadership of Albert Mohler. That is exceptional. Wales was
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Scripture, the eternal punishment of the unsaved, or that Christ died
bearing the punishment due to sinners. Some deny the deity of Christ,
his virgin birth, miracles and literal resurrection. Others teach that
religious ceremonies such as baptism, the mass and the adoration of
Mary have some saving efficacy.

The FIEC has always felt it to be confusing and unbiblical to unite in
public acts of worship and outreach with those who question and deny
the faith. Our Doctrinal Basis, What We Believe, clearly states, ‘True
fellowship between churches exists only where they are faithful to the
gospel.’

If an evangelical church or leader unites with those of a liberal
persuasion who deny essential gospel truths, or with those of a Roman
Catholic persuasion who add to the gospel, then great confusion is
created. The impression is given either that the evangelical, liberal and
Roman Catholic are all agreed when in fact they are worlds apart
doctrinally, or that their different messages are equally valid when in
fact there is only one gospel. Not only is this confusing but it is also a
contradiction of the gospel on which our FIEC churches unite.

The gospel of salvation by grace is so precious to us that we desire to
stand together with all who believe and preach it. For the same reason,
we are compelled to remain separate from those who deny it. By taking
this position we are seeking to follow the commands of Scripture
(Gal 1:8, Rom 16:17).

(Agreed unanimously in Assembly April 1996). See www.fiec.org.uk

3. Historical theology

The Doctor always stressed the place and importance of Church history.
In 1950 together with J I Packer the Doctor initiated the annual Puritan
Conference. This conference in which ML-J was chairman was devoted
not only to a study of the English Puritans but to Church history
generally. When a serious division over the question of separation from
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4.  Experimental Calvinism

ML-J warned against what he called cerebral Calvinism. The Reformed
faith is intellectually satisfying but he stressed that the truth is for the
heart, the mind and hands. Here again is the influence of the English
Puritans. They did not merely explain the meaning of a biblical text but
went on to apply it in terms of devotional life and practical daily living.
Early in his ministry the Doctor was helped by the writings of B B
Warfield. From the beginning to the end of his ministry he was rigorous
in intellectual discipline. Yet while he recognised the vital importance
of the mind he always stressed the importance of the experimental
dimensions of the faith.!0

He said, “When I get discouraged and over-tired and weary I also
invariably go to the eighteenth century. I have never found George
Whitefield to fail me. Go to the eighteenth century! In other words read
the stories of the great tides and movements of the Spirit experienced
in that century.” !!

An example of what ML-J meant by spiritual experience is found in his
sermons on Romans 5:5: ‘God has poured out his love into our hearts
by the Holy Spirit, whom he has given to us.” “What does “heart” mean
here? It undoubtedly means the very centre of our being and
personality. It certainly does not mean the mind only, it includes the
emotions and feelings, and the sensibilities. Then on the matter of
“pouring out”, the whole idea is one of superabundance and of a great
profusion.’ The Doctor then goes on to illustrate this matter by quoting
a letter from Henry Venn to the Countess of Huntingdon. Venn had just
lost his wife by death and was left with five young children. ‘Did I not
know the Lord to be mine, were I not certain his heart feels even more
love for me than I am able to conceive, were not this evident to me, not
by deduction and argument, but by consciousness, by his own light
shining into my soul as the sun’s doth upon my bodily eyes, into what
a deplorable situation should I have now been cast?” The Doctor then
draws attention to the directness of the work of the Holy Spirit in the
heart and not merely by ‘intellectual deduction or argument’.12
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5. Revival
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that this world will eventually be evangelised from one end to the other
through outpourings of the Holy Spirit. The Doctor was not as
optimistic as that but his view of the importance of revival in Church
history is beyond question.

We must do everything possible to promote the gospel at home and
abroad and at the same time pray with passion for revival. That in
essence was the view of ML-J.

Foundational to the Doctor’s life was the practice of taking time every
day for daily Bible reading and prayer. Family prayer marked the close
of every day. More than ever we need to give serious attention to our
standards of devotional life and to the fruit of the Spirit. His two
volumes, The Sermon on the Mount, endorse that emphasis and
undergird the five legacies described above.

1 D. Martyn Lloyd-Jones, The First Forty Years, 1899-1939, Tain Murray, 393 pp,

Banner of Truth, 1982, p. 166

ibid, p. 244-246

ibid, p 100

D. Martyn Lloyd-Jones — The Fight of Faith, lain Murray 1939-1981, p. 251.

Tain Murray invited me to become the manager of the Banner of Truth Trust in 1957

which publishing venture was born in that year. David Fountain became pastor of

Spring Road Evangelical Church where he ministered to his retirement in about

1996. He was the first to invite me to preach. When I arrived he placed a Geneva

gown over my shoulders. This was in imitation of the Doctor who wore a Geneva

gown in the pulpit on Sundays! That was the only time T ever wore clerical garb.

6 TJan Stackhouse, The Gospel-Driven Church — Retrieving Classical Ministries for
Contemporary Revivalism, Paternoster, 2004. p. 93

7 Ibid p. 81

8 Ihid

9 THE FINDER, Banner of Truth magazine 1955 —, Reformation Today 1970 —,
Westminster/Puritan Conference 1955 —, diskette or CD, The Christian Bookshop,
Alfred Place, ABERYSTWYTH, SY23 2BS, UK. E mail emk@aber.ac.uk
Hardback £13.95 in UK including postage. Tentmaker Publications, 121 Hartshill
Road, Hartshill, STOKE ON TRENT, ST4 7LU, UK

10 D. Martyn Lloyd-Jones — The Fight of Faith, 1939-1981, Tain Murray, p.219ff

1L D. Martyn Lloyd-Jones, Preaching and Preachers, Hodder and Stoughton, 1971, p.
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he was supported by Islamic
countries. Thousands of trained
Islamic missionaries from Egypt,
Pakistan, Nigeria, Iran and other
nations arrived in Sudan. An
ambitious program was launched to
islamise the south using the means of
medical aid, schools and food. This
Islamisation included the imposition
of the Arabic language on the tribal
people of the south. The Sudanese
tribes  resisted this  imperial
imposition. Southern tribal and
military leaders were inspired to lead
a liberation movement.

In the upheaval that followed
hundreds of thousands of tribal
African Sudanese converts from
amimism to Christianity were driven
by the civil war to the north. In their
poverty a small proportion under
pressure converted to Islam but many
organised themselves into
evangelical/reformed congregations,
particularly in Khartoum. In the
meantime the northern Islamic
leadership became divided. Torabi
lost his power and was put under
house arrest. The Islamisation effort
faltered. Financial resources dried up
and most Islamic missionaries left.
Last year as the outcome of much
effort a peace agreement ended the
civil war. A power sharing
arrangement between the northern
Arabs and southern African tribes
came into being.

The Islamist imposition in the south
opened many hearts to the gospel.
Evangelists emerged who made an
immense impact. At this time the

reformed community has advanced
from the southeast to all of the south,
the Nuba Mountains and the north. It
now numbers close to four million.

Most southern Sudanese remain
illiterate and that includes some
elders and deacons. The number of
trained pastors to meet the needs is
totally inadequate. It will take years
to redress this need with theological
education. There are agencies seeking
to meet this challenge.

Contrary to predominant pessimism
about making an impact in a society
dominated by Islam it must be noted
that growing numbers of young Arabs
in the north of Sudan are
disenchanted with their religious
traditions. This is similar to the
situation in Iran. Some have become
ardent disciples of Christ and already
some are ordained pastors,
evangelists or elders.

Qatar

With an area of 11,400 square km
which 1s almost all desert, Qatar is an
Arabian peninsular with a population
of about 600,000, mostly expatriate.
Qatar was under British protection
until independence in 1971. Qatar has
huge gas reserves and oil wealth.

The first Christian church since the
arrival of Islam in the 7th century is
to be built on land donated by the
reform-minded Emir of Qatar, Sheikh
Hamad bin Khalifa al-Thani.
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very large group of university
students in attendance. There are
many fine, godly Christians in the
church especially among the older
members and we do enjoy good
fellowship. 1 have had a numb  of
opportunities to teach in the church’s
‘Bible School’. T also lead the Bi
Studies in a small house group in our
neighbourhood, as well as teaching
short course in Systematic Theology
with a small group of young men
(ages about 25-30). So there are some
excellent opportunities for service in
the church.

A couple of years ago there was a
group of young Presbyterians from
Sweden that attended the Carey
Pastors’ Conference. I have had much
contact with them and have sought to
be an encouragement. My wife and I
visit them at various intervals and
enjoy the Christian fellowship. On
any given Sunday there are about 25-
30 in attendance, mostly voung
people and young families. Thes ave
now, since November 2005,
established a small Presbyterian
Church in Tranas, Sweden, about 3
hours from Gothenburg on the way to
Stockholm. They are firmly
committed to the Westminster
Confession. We are thankful for this
encouraging addition to the Swedish
church scene. They hope to do some
publishing in the near future,
beginning with Packer’s Knowing
God and two books by R C Sproul.
They also plan to have a website and
have asked me for permission to use
some of the many materials that I
published in our magazine, a number
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ch are taken from Reformation

ully there has been some
r fruit from the thousands of
znt books in English that we
as well as the books we
hed in Swedish, and our
ine during 25 years. A new
‘¢ of creating a Reformed

‘te could just be the tool the

night be pleased to use to reach
irther in Sweden. I am still a
1l reader of Reformation Today.

dammshéjden 8, SE 424 68
‘ed, SWEDEN Telephone: +46-
0 60 07, e-mail: don@detss.se

fidwest Center for Theological
s, Owensboro, Kentucky.

>ss is being made to provide
igical studies in the context of
cal church. Resident professor
Sam Waldron. Fred Malone,
Nettles, Tom Ascol and Don
ley are visiting tutors. What
; this work significant is that it
narriage of the academic with
cal godliness and its ethos is the
church. This initiative from

““age Baptist Church, Owensboro,

example to other churches in
nations. An attractive brochure
ilable.

Is telephone 270 685 4002
.mctsowensboro.org

1 waldrons@yahoo.com
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from the fact that twenty-eight out of
sixty-two Baptist churches, 45% of
the total number, opted to join the
union. The significance of this
percentage was that it was only in
1869, in the fourth and enduring
Baptist Union, that the allegiance of a
higher proportion of Baptist causes
was gained for this initiative in
Scotland. There were also churches
joining this body from each of the
three Baptist streams, although in
terms of their proportions the Scot
Baptists were under-represented
compared to the Haldaneite and
‘English’ Baptists, reflecting the
reservations held by many in that part
of the constituency about aspirations
for a union of churches in which
uniformity in all ecclesiastical
matters was not required. The
chances of success appeared to be
strengthened by a strong leadership
team and by a good geographical
representation of urban and rural
congregations throughout Scotland
from Aberdeen in the north-east to
Hawick in the south of the country. in
addition, the strength of sharing the
same Calvinistic theological heritage
could be assumed, although there
were some ecclesiological differences
between these groups, but these were
small in comparison to the things
held in common. These factors ought
to have guaranteed the success of this
Baptist Union, but by 1830 it had
ceased to function.

What was the catalyst for the failure

of this innovative venture amongst
Scottish Baptist churches, because,
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mtrast, the Home Missionary
ty had gone from strength to
th since its inception, also in
' There were two stumbling
5 that had to be addressed. The
of the two issues here was the
h Baptist fear of doctrinal and
 siological compromise. The
" number of congregations from
aptist stream that had joined the
had been under pressure from
Scotch Baptist causes to ensure
1ey had not ‘compromised’ their
ples. The major issue was a
oversy  concerning  James
m, minister of Montrose Scotch
st Church. Watson had preached
1e Sunday in Clyde Street Hall
h Baptist Church in Edinburgh.
1 that Scotch Baptist elders
irly preached in each other’s
‘egations this in itself was
itroversial; however, on some
ywn occasion(s) the Montrose
ter was suspected of having
d Arminian sentiments in his

. yulpit. Archibald Smith, an elder

¢ Clyde Street Church, and his
congregation would have readily
:d to separate themselves from
s Watson, as Scotch Baptists
arly dissociated themselves from
iduals or churches deemed to be
han orthodox, but it was another
xr altogether to persuade the
*hes from other Baptist traditions
sented in the Baptist Union to do
ame thing - after all, neither the
trose church nor its minister had
ed to join the Union! It is
able that only Scotch Baptists




would ever have entertained such a
notion. In the twenty-first century it
is difficult to comprehend how a
difficulty of this sort could result in
the dissolution of a most promising
Initiative. Documents regarding the
later stages of the Union have not
survived, but it is clear that the
inability of Scotch Baptists to
comprehend the compromises
necessary for this new body to
function had caused its demise.

2. Uniformity precedes Unity:
The Baptist Union of Scotland
1843-56

A small Scottish Baptist Association
(SBA) existed between 1835 and
1842, but it attracted little support
from the churches. In 1842 a new and
young Baptist minister with a
charismatic personality, Francis
Johnston, joined this body. His
dynamic impact was such that he was
invited to become the secretary of
this organisation and to have the
honour of writing the annual circular
letter for the following year. This

practice was long established
amongst the English Baptist
Associations, and gave an

opportunity for one of the ministers
to put before his colleagues and other
church leaders an address on a
particular subject deemed pertinent to
their current situation. The vision
outlined at the July 1843 assembly
was centred on evangelism and the
means whereby Scottish Baptists
could more effectively reach the

unchurched people of the country,
especially in the growing urban
communities of the central belt of
Scotland. He called for the
employment of more full and part-
time evangelists; more imaginative
use of evangelistic literature, a
greater focus on church-planting and
the renewal of struggling causes,
based on careful and strategic
planning for the implementation of
his vision. In the first seven years to
1850 affiliated churches had risen in
number from sixteen to thirty-eight,
though these were only 39% of the
ninety-eight Baptist churches in
Scotland; the geographical spread
was transformed with churches from
the Shetland Isles to the Borders and
from Aberdeen across to the Isle of
Skye. A theological tolerance of both
Arminian and Calvinist opinions
within their midst pointed to a very
different kind of future spiritual life
within Baptist circles in Scotland.
This period of steady and sustained
growth both in the quality of
relationships  between  Scottish
Baptists and the numbers of members
and churches associated with the
Baptist Union came to an abrupt halt
in 1850, as a result of the adoption of
a new vision for the future that had
come from the Union secretary
Francis Johnston.

The seeds of the inevitable failure of
this national agency were planted as
early as December 1845 when the
proposed merger of the Union with
the better supported Baptist Home
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Missionary Society (BHMS) was
rejected. The offer of uniting these
two organisations had come from the
Calvinistic leaders of the BHMS and
had the support of the majority of the
churches, yet Johnston, increasingly
opposed to Calvinistic theological
views and unwilling to yield some of
his executive powers, vetoed the
proposal and somehow persuaded
both the Union executive and the
annual assembly that the time was not
propitious for such a step. There was
a strong and passionate response to
Johnston from the BHMS leaders in
an open letter published in The Free
Church Magazine, a sign that the
good will that had been granted to
Johnston by all sections of the Baptist
community in Scotland in 1842 had
now been forfeited. The initial
inclusive vision of Johnston had
dissipated, but it was not until April
1849 that his new perspective on the
way ahead was revealed. It was a
complete reversal of his former
views; now unity required uniformity
and that was entering uncharted
waters for many of the independent-
minded Scottish Baptists.

When the 1827 Baptist Union leaders
set out the principles on which their
Union was based there were
reasonable grounds for expecting
almost universal agreement within
the Baptist community in Scotland.
By contrast, when Johnston
persuaded the 1849 Baptist Union
assembly to agree that from | January
1850 the Baptist Union would stand
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lilitant Arminian views as this
yoint presents ‘the only
stent view of the character of the
: God’, he knew it would cost
1 sizeable proportion of union
sers, but this was apparently a
worth paying.

have counted the cost. Our
ples we cannot renounce for
Iship’s sake... We calculate on
efection of those friends, with
1 we differ in sentiment... The
d of truth, so important, is
y of labour, of self-denial and
ice... We ask no favour.’

n less than three years the
1 had collapsed, though it
wed in name only for a further

years until Johnston left
and in January 1856. What
rs precipitated this dramatic
»se? First of all the total
down of relations with Home
on leaders, a group of men who

the most prominent and
mtial of the older ministers in
enomination. This ensured that
ton’s task of leading the Union
ow guaranteed to be extremely
ult. Secondly, differences in
ddology between the Union
ary and older colleagues were
ified by Johnston’s
ontational style. A third factor
Johnston’s controversial book,
‘ork of God and the Work of Man
nversion, which was overloaded
passionate phraseology, but was
mely  thin on edifying




theological content. Some years later
in March 1861 at a BHMS committee
meeting Johnston apologised for
writing some unorthodox theological
views in that book concerning the
work of the Holy Spirit and declared
that he now was fully convinced of
mainstream opinions on that subject.
An older, wiser Francis Johnston
realised by the 1860s that trying to
impose theological uniformity on the
Baptist denomination in Scotland had
been disastrous and taken together
with his aggressive leadership style
had destroyed the very initiatives he
had been seeking to develop. In
future a very different approach to
union needed to be adopted.

3. Unity includes Diversity:
The Genesis of the 1869 Baptist
Union

The final and successful attempt to
unite Scottish Baptists began in 1856
with the formation of a socicty of
interested individuals called the
Scottish Baptist Association. Its
activities  culminated in  the
constitution of the third Baptist
Union in 1869 which quickly gained
and retained the support of the
overwhelming majority of Baptist
causes in Scotland. There were a
number of reasons for this
development. First of all there was a
more realistic attitude to theological
differences. Calvinists and Arminians
had to work together and
acknowledge each others’ ministries.
The excesses of the later years of

Francis Johnston had produced a new
realism on the part of ministers and
churches. They were now more
willing to work with each other
accommodating  their  different
emphases. A focus on promoting an
evangelical faith was the direction
adopted.

A second factor was the inclusion of
the ministers and churches from the
large urban areas in the central belt of
Scotland. The leaders of this SBA
were determined to learn from the
mistakes of the previous Union in
failing to engage with Glasgow and
Edinburgh ministers and their
churches. Each year, but especially in
the 1860s, the gatherings of the SBA
grew in numbers. The organisers of
these events deliberately alternated
assemblies between Glasgow and
Edinburgh and utilised the premises
of more than one Baptist church in
each city for these events, together
with a dinner in a suitable temperance
hotel to encourage fellowship outside
the context of formal meetmgs. When
this strategy was placed alongside the
equally wise invitations to different
ministers from churches outside these
cities to lead particular parts of the
programme, it is not difficult to see
how these confidence-building
measures were extremely fruitful in
strengthening the support base of this
venture.

One external factor that transformed
the life of many denominations was

the 1859 religious revival. The 1859
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annual meetings heard that one of the
grounds for Baptists working more
closely together in Scotland in the
late 1850s was in order to experience
‘a larger outpouring of the Spirit of
God...the report gratefully
acknowledged that many of the
churches connected with the Baptist
denomination had participated in
these tokens of God’s mercy and
grace.” The revival reports in the
Baptist newspaper The Freeman,
provided by Glasgow Baptist minister
John Williams, emphasised the par-
denominational nature of the prayer
meetings and other services. A
comment made of the churches in
Eyemouth, Berwickshire, including
the local Baptist church, was
representative of what was happening
in many communities in Scotland at
that time. ‘The most cordial union
exists among the ministers of the
town, as well as among all Christians.
Denominationalism is out of sight.
and all are cooperating most heart
on behalf of Christ alone.” The spirit
of the revival continued into 1
1860s. The 1861 SBA annual report
declared that the SBA was
‘...designed to promote the cause of
revivals’. Cooperation with her
Christian churches showed the
benefits of this ecumenical activity
and ensured that by the early 1860s
Scottish Baptists saw the advantages
of working much closer with each
other.

An equally important external factor
was the influence of the London
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st Association (LBA) and the
ment of ministers in Scotland
1ad been trained at the Pastors’
ge in London by Charles
seon. This Baptist minister,
her with clerical colleagues
im Brock and William Landels,
:d the LBA in 1865. The church-
ng successes and track record in

" 1g Metropolitan Baptists to work

her was second to mnone.
zeon’s former students began
1g in Scottish Baptist churches
1859 and by 1870 twenty-five

were in pastorates and
oting a case for a union of
st churches. The presence of
iduals who could testify to the
iss of the LBA was the final
rmation needed before a union
wrches was launched in 1869

fifty-one  churches in
bership, a figure rising to
y-three out of ninety-two a
le later in 1879.

> English Baptist ministers had

convinced their  Scottish
agues of the need for a union of
‘hes, or that joint efforts were
red although these points were
st universally accepted in this
siastical constituency. What they
one was to demonstrate that this
ysed course of action had worked
mdon and, therefore, was most
" to succeed also in Scotland. At
ieart of this successful union,
hed in 1869, was the recognition
in order to prosper unity must

“1de diversity within its ranks.



Mao’s Reign of Terror

Review article by Albert Mohler

Mao: The Unknown Story by Jung
Chang and Jon Halliday

Our moral imagination is haunted by
monsters, and the greatest aspect of
this horror is the fact that so many
monsters are real. Is the world ready
to face the reality of Mao Zedong?

For the last seven decades or so, Mao
has been a focus of admiration among
many on the Left. Many Americans
have known Mao primarily through
the work of sympathetic biographers
who became champions of the
Chinese Communist regime. For
many others Mao has remained a man
of mystery, whose true character and
legacy have been hidden from
western eyes. All that is about to
change. The publication of Mao: The
Unknown Story by Jung Chang and
her husband Jon Halliday will force a
radical reformulation of western
understandings of Mao-and the book
1s virtually certain to exercise a vast
influence within China as well.

Ms Chang, author of the much-
acclaimed novel Wild Swans, has,
with her husband, historian Jon
Halliday — produced a devastating
analysis of Mao and his legacy. They
do not present a pretty picture.

‘I decided to write about Mao
because I was fascinated by this man,

who dominated my life in China, and
who devastated the lives of my fellow
countrymen,” Ms Chang recounts.
‘He was as evil as Hitler or Stalin,
and did as much damage to mankind
as they did. Yet the world knows
astonishingly little about him.’

Why is this so? Writing in the
October 2005 issue of Commentary,
Arthur Waldron, Professor of
International Relations at the
University of Pennsylvania, draws a
distinction between the popular
rejection of Adolf Hitler and the
celebration of Mao.

“The 20th century was remarkable not
only for the number and scale of the
atrocities it witnessed but also for the
slowness with which these frightful
events were recognized for what they
were, let alone condemned,” Waldron
observes. This was certainly true of
the Holocaust, but Adolf Hitler is
almost unanimously acknowledged as
one of the greatest criminals in
history. His name is met with
revulsion, and those who would
celebrate Hitler’s legacy are rightly
considered  the  enemies  of
humankind.

Not so with Mao. As Waldron notes,
“Today, no one in his right mind
would put a portrait of Hitler in his
house. Yet, in many places in the
West, Mao kitsch-posters, badges,
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busts, and so forth - is still
considered not only acceptable but
even fashionable.’

Mao’s positive reputation in the West
was made possible largely throu

the nefarious efforts of historians and
writers who sacrificed the truth in
order to further Mao’s interests. The
prime example of this propaganda
literature is Red Star Over China by
Jjournalist Edgar Snow. We now know
that Snow was duped by Mao ar  hat
Maoist authorities edited the book in
order to meet their own purposes.
Beyond this, many of the events
detailed in the book are now known
never to have happened. As historian
Keith Windschuttle recounts, Snow
transformed the reputation of Mao
and the Chinese Communists. ‘He
portrayed Mao and his supporters as
heroic figures, dedicated to liberating
their country from both the foreign
invaders and the hopelessly corrupt
Nationalists.’ According to
Windschuttle, ‘Snow’s book played a
major role in converting public
opinion in both America and Europe
towards a more favorable view of
Mao. Its biggest impact, however,
was in China itself, where it had a
profound influence on radical youth.’

Edgar Snow would eventually be
discredited as a journalist, and his
book would be revealed to be little
more than baseless propaganda.
Nevertheless, the book remains in
print and its impact continues.
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- leftist writers and figures
1 Snow in praising Mao and his
e. John K Fairbank, a Harvard
ssor, returned from a visit to
1 and remarked: ‘The Maoist
ition is on the whole the best
that has happened to the
:se people in centuries.” Feminist
sopher Simone de Beauvoir
ed Mao’s murderous regime by
ag that ‘the power [he] exercises
y more dictatorial than, say,
avelt’s was’. Jean-Paul Sartre, de
voir’s consort, celebrated Mao’s
lutionary violence’, declaring it
‘profoundly moral’.

ron points to the fact that there
been no repudiation or re-
ation of Mao’s leadership within
1. ‘China has never repudiated
as Khrushchev did Stalin at the
Congress of 1956, he notes.
; face continues to shine over
nmen Square, and his cult of
nality continues, even as his
Imed body remains the nation’s
1l object of veneration.

official party line about Mao
nts him as a liberator who
sed as the popular leader of a
t against oppression, both
in and domestic. The ‘Mao
" centers in claims of heroism
g the ‘Long March’ of 1934-
when Mao and his Communists
ysedly fled from their base in the

of China to a refuge in the




Edgar Snow constructed the myth of
the Long March in order to present
Mao as a heroic figure who deserved
popular support and foreign respect.
As it turns out, the account was a total
fabrication. Even the famous crossing
of the suspension bridge over the
Dadu River turns out to have been
pure fiction.

This much is clear — Mao wasn’t
counting on the opening of the Soviet
State archives. Jung Chang and Jon
Halliday have performed a massive
feat of research, drawing from
personal research, hundreds of
interviews, and years spent
researching historical documents-
especially those released with the fall
of the Soviet Union.

Now, as Ms. Chang makes clear, Mao
is revealed as ‘the biggest mass
murderer in the history of the world’.

That is quite a statement, of course.
Yet, even by the murderous standards
of the twentieth century, Mao
emerges as the greatest murderer of
them all. Chang and Halliday
carefully document their claim that at
least seventy million people died as a
direct result of Mao’s policies. They
died as victims of his cult of
personality, and their lives were
sacrificed to nothing more than
Mao’s desire for bloodlust and
personal power.

Reviewing the evidence, Arthur
Waldron agrees: ‘Mao was the
greatest mass murderer of the 20th

century. Much of the killing was
direct, as in the torture and purges at
Yan’an. After the Communist seizure
of power in 1949, the practice became
countrywide. Mao set his numerical
targets openly, and stressed the
“revolutionary” importance  of
killing.’

Li Rui, a former secretary to Mao,
sent a paper to a conference held at
Harvard University two years ago.
She declared that ‘Mao was a person
who did not fear death and he did not
care how many were killed. Tens of
millions of people suffered during
every political movement and
millions starved to death.’

Like so many other mass murderers
Mao developed a taste for killing.
After watching peasants kill their
landlords during an uprising in the
late 1920s, Mao wrote a poem:
‘Watch us kill the bad landlords
today. Aren’t you afraid? It’s knife
slicing upon knife.” Mao suggested
that the landlords be killed more
slowly in order to magnify their

agony.

Being close to Mao didn’t help. When
Chou Enlai, Mao’s closest associate,
was diagnosed with bladder cancer,
Mao insisted that Chou should never
be told of the condition nor treated
for it. Thus, Chou Enlai died slowly
and painfully.

Mao’s cult of personality took
programmatic shape in his erratic
campaigns. The ‘Hundred Flowers
campaign’ was followed by the tragic
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‘Great Leap Forward’, which was in
turn followed by the ‘Cultural
Revolution’. Eventually, all of these
movements ended with murderous
purges that removed any competitors
to Mao’s personality cult.

Michael Yahuda, Professor Emeritus
at the London School of Economics,
provides one of the most concise
descriptions of Mao and his legacy.
‘Mao had none of the skills usually
associated with a  successful
revolutionary leader. He was no
orator and he lacked either idealism
or a clear ideology. He was not even a
particularly good organizer. But he
was driven by a personal lust for
power. He came to dominate |
colleagues through a mixture of
blackmail and terror. And he seems to
have enjoyed every minute of it.
Indeed what he learned from his
witnessing of a peasant uprising in
his home province of Hunan in 1927
was that he derived a sadistic pleasure
from seeing people put to death in
horrible ways and generally being
terrified. During the Cultural
Revolution he watched films of the
violence and of colleagues being
tortured.’

The cult of Mao has continued,
especially in the West, because the
Left has never repudiated the man,
his Party, and his tyrannical and
murderous regime.

Within China Mao is still presented
as a great man. One Communist Party
statement oddly judged Mao to be
“70% good’ and ‘a great Marxist’.
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z and Halliday have performed a
mdous public service in
cching and  writing  this
‘tant book. As Arthur Waldron
y observes, ‘This is the book
will wreck Mao’s reputation
id salvage.” This can’t happen
on.

z and Halliday begin their book
1 simple declaration: ‘Mao Tse-
who for decades held absolute
- over the lives of one quarter of
world’s  population, was
nsible for well over 70 million
s in peacetime, more than any
twentieth-century leader.” We
d be thankful that the truth is

Nnown.

The Unknown Story is certain to
nned in China. Nevertheless, in
’s information economy, this
will be difficult to hide. If the
ever gets out, China is likely to
ience a genuine cultural
ition.

ert Mohler, Jr. is president of
ern  Baptist  Theological
wary in Louisville, Kentucky. For
articles and resources by Dr.
ev, and for information on the
t Mohler Program, a daily
1al radio program broadcast on
valem Radio Network, go to
albertmohler.com.

1formation on Southern Baptist
logical ~ Seminary, go o
sbts.edu. Send feedback to
dalbertmohler.com.












commaodities. Such opposition is dealt
with severely. The military and police,
beholden to Robert Mugabe, are on
high alert as rampant inflation makes
most items on the store shelves out of
reach to the masses. Traveling into an
area of extreme poverty in Harare, we
came to a sprawling market within
Mbare Township. Mbare Township is
made up of block after block of
apartment complexes. Inside small
apartments live sometimes two or three
families. The rundown complexes are
Many
families are too poor to hang curtains in
the shattered windows. The market is a
large, open area with a vast array of
items for purchase, much of it illegally-
imported goods being sold on the black
market. In one area women are using
massive pestles to pound tobaccc  aves
into snuff. Nearby is every imaginable
herb or dried animal part for use as
traditional medicine or in witcheraft
rituals.

without water or electricity.

Next year’s conference is already b
planned for 125 pastors (mr
evangelicals only). Having the wormen
taught by our wives was a great
blessing. But we also discovere as is
the case throughout southern Africa,
that there are elements of strident
feminism, women who want to rule
over the men. Zimbabwe, like Zanibia
and unlike South Africa, has a
refreshingly strong number of men in
the typical evangelical congregation.
Most churches have men as overseers.

W uw

However, many women within what
would be considered evangelical
churches are declaring themselves as

p: s, prophets, even apostles!
G ly, but boldly, we had to meet this
is  head-on during the question and
a1 zr sessions. By the end of the
c« crence many men and women
tt  ted us for stating clearly the
ne sity of male headship within the
he  :and church.

E 1 Hulse and I have both stated our
ir  tions to do what we can to raise the
n d funds for such conferences as
tt ne just held in Harare. A driving
pi on of mine is to see more of such
c¢ rences organised up in southern
A a. The combination of preaching,
fc s dual benefit of feeding the soul
a1 roviding an example to pastors of
e: sitory preaching, along with
re  med literature is invaluable for
b ingup the ¢ arch of Christ in this
pi  Hfthe world. We have already held
o irst such conference in Durban this
p:  January. We are planning other
¢ crences for 2007 in other parts of
s ern Africa. Lord willing, I plan to
b1 the States this summer and my
p ot is that T might encourage God’s
p le to support these conferences.
T  conference in Durban cost just
§ 0 which included food and
a«  mmodation for 80 pastors for the
tv  lay conference. Next year we
h. to make it a three-day conference
ai  cost of approximately $10,000.
T  cost of the Harare conference is
a  approximately $10,000. We are
lc  ngfor a heavenly provision so that
w aight have the finances available to
it gurate four or five conferences in
2777,
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to non-Australians), but probably most
audiences would not find this too
difficult.

The Presenter’s Pack includes the DVDs
for the sessions, discussion guides for
course participants, a DVD to train course
leaders, and attractive A4 full-colour
posters and A6 invitation cards.

The World We All Want: a course on
how the Bible really works

Tim Chester & Steve Timmis
Authentic Media, 2005, 84pp, pb
ISBN 1850786364

This is an evangelistic Bible study course
which begins with a vision of ‘the world
we all want’ - the picture of heaven in
Revelation 21-22. This is a good starting
point with non-Christians who are well
aware that all is not well with the world or
their own lives. We are shown that Jesus
gave us a glimpse of heaven in his own
life and ministry - by healing sickness,
subduing storms and demons, and even
overcoming death. We are then taken
back through the story of the Bible to give
the background to all of this. We are
introduced to the doctrines of creation
and sin; God’s promises to Abraham and
how they worked out through Israel’s
history; the cross and resurrection as the
provision of our salvation. Finally there is
a study on what it means to be a Christian
and part of God’s people.

So in just seven sessions we have a brief
overview of the Bible storyline. This
course can be used on its own, or in
conjunction with Christianity Explored,

the Gospel quotations are from Mark to
help the connection with that course.

Christian Beliefs: 20 basics every
Christian should know

Wayne Grudem
IVP, 2005, 157pp, pb
ISBN 1844740889

Those looking for a brief introduction to
Christian doctrine for new Christians
should consider this very good little book.
Wayne Grudem’s substantial Systematic
Theology has been warmly reviewed in
Reformation Today; a condensed version,
Bible Doctrine, is also available, but now
the theology has been summarised in
pocketbook form. This is not just a boiled
down version of the larger Theology;
Grudem has worked with his son Elliot (a
graduate of Reformed Theological
Seminary, Orlando) to produce a book
which will be especially helpful to new
believers. The 20 basic doctrines are
presented as simple questions, eg: What is
the Bible? What is the Trinity? What is
sin? What is the atonement? and so on.
Those familiar with Grudem’s larger work
will already know that he is capable of
presenting theology in a warm and
accessible manner. That is very evident
here, along with a determination that
young believers should see how the
doctrines flow from the biblical text. So
for example, on the doctrine of election,
after quoting a number of texts which
demonstrate this truth Grudem continues:
‘It is important to note that these New
Testament authors often present the
doctrine of election as a comfort to all
who believe in Jesus.” Romans 8:28 is
then quoted and unpacked, along with the
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