





Editorial

In a parish church near Berthelsdorf, Germany, during a special Wednesday
morning service, 13" August 1727, there was an outpouring of the Holy Spirit.
Participants left that meeting, ‘hardly knowing whether they belonged to earth
or had already gone to heaven’. One of them wrote, ‘A great hunger after the
Word of God took possession of us so that we had to have three services every
day 5.00 am and 7.30 am and 9.00 pm.” The outstanding zeal for missionary
work by the Moravians, as they became known, is described in the article
Moravians and Missionary Passion. The Moravians were gifted with
extraordinary zeal and willingness to sacrifice everything to advance the
gospel. They were willing to travel to the most remote and dangerous places
where Christ had never been heard of. The Moravians cared little for doctrinal
precision. That lack weakened them. However Moravians in Tanzania have
multiplied more than in any other country. Stephen Nowak in his report
describes their desire for the Word of God.

The Moravian pioneer missionaries in far off lands knew that they were
upheld in prayer. We have to question our own personal commitment to
fervent prayer. How does prayer feature in your local church? Derek Thomas,
who teaches theology at Reformed Theological Seminary Jackson,
Mississippi, gives twelve reasons why we need to gather at least once a week
for the specific purpose of prayer. It is well known that it is the custom of
Korean believers to meet daily to pray together albeit for a short period on
their way to work. Is it not possible for us to meet once a week with the
specific purpose of prayer?

Future issues of Reformation Today will describe the changes that took place
in the French Church after Napoleon in the Nineteenth Century. In the middle
of that century large numbers of French Canadians were converted after
Charles Chiniquy, the respected Roman Catholic priest and pastor of many of
them, was conquered by the grace of God. His story told in RT233 and RT234
1s engagingly told in the booklet, ‘The Gift’ advertised on the front inside
cover.

Is Reformation of the RC Church Possible? Charles Chiniquy’s experience
which led to thousands becoming Protestants seems to show that the walls of
tradition have been built so high that reformation will require a miracle.
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SOLAS Confe..nce in the Netherlands

Kees van Kralingen

Under the name ‘Sola5 Baptisten” a Dutch group of Baptist pastors and leaders
organised this conference and designed a website to call Baptist churches back
to their theological roots in the Reformation. They believe that more than ever
the Dutch churches need the doctrines of grace, as taught and applied by
Reformed Baptists worldwide, to counter current man-centred approaches.
About 75 from the Netherlands and Belgium gathered on 26-27 March in
Doorn for this first conference. Erroll Hulse was one of the speakers. The aim
on this occasion was to show the v 1e of a biblical Confession of Faith such
as the Second London Baptist Confession of Faith of 1689.

Michael Gorsira emphasised the importance of a Confession to help us to
maintain a biblical form of church life and discipline and worship with God at
the centre rather than being governed by man-centred approaches.

Erroll took chapter 13 of the 1689 on sanctification and showed how to preach
on that subject using the Confession as a guide. His second address was How
to use the 1689 Confession in a local church.

Kees van Kralingen opened up some key characteristics of the 1689
Confession which are of particular relevance today: chapter 1 of the 1689
Confession on the authority of Scripture, the particular position of the
Confession on the liberty of the conscience together with the role of the civil
magistrate (chapters 21 and 24), and the doctrine of the Church (chapter 26).

The conference included a time of prayer together which was outstanding, a
lively Question and Answer time and Prayer and Sharing sessions. Another
feature was consecutive edifying Bible readings on the Passion at the sessions.
Oscar Lohuis preached the conference sermon on the subject of Stephen the
first martyr (Acts 7). He explained how that grievous event was overruled to
the advancement of the gospel. We all left inspired by excellent unity and
fellowship and by edification received from the materials that were presented.

For details about this work, visit the website: www.solaSbaptisten.nl
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How to use the 1689 Confession

Editor

Why have a Confession of Faith? Joshua chapter four illustrates the fact that
God intends that we have boundary markers in our history. When their
children asked how they had come into the land of Canaan they could be
reminded about the boundary markers.

‘So Joshua called together the twelve men he had appointed from the
Israelites, one from each tribe, and said to them, “Go over before the ark of
the LORD your God into the middle of the Jordan. Each of you is to take up a
stone on his shoulder, according to the number of the tribes of the Israelites,
to serve as a sign among you. In the future, when your children ask you, ‘What
do these stones mean?’ tell them that the flow of the Jordan was cut off before
the ark of the covenant of the LORD. When it crossed the Jordan, the waters of
the Jordan were cut off. These stones are to be a memorial to the people of
Israel forever” ’(Josh 4:5-7).

As Bible believers we ask the question: How did we arrive at this point in
history? We teach our children the Bible story line, namely, that we possess a
record of the history of redemption in the Scriptures from Genesis to
Revelation. We show them that the Bible is in two parts: the book of promise
and the book of fulfilment. We show them too that in the book of Acts Luke
describes the beginning of the Christian Church. The Church was born in
Jerusalem and then spread to Judea and Samaria and then extended across the
Roman Empire. Yes, but we are then asked the question, What has taken place
since Acts chapter 28? The answer to that is derived from a selection of history
books.!

The 1689 Confession of Faith was published at what might be called a peak
point in Church history. The seventeenth century was a time of extraordinary
development. Expositions of the highest quality by pastors of outstanding
spiritual giftedness were published. The teaching of these ministers is
summarised in the Westminster Confession of 1647, then in the Savoy
Confession of 1658 and also in the Second London Baptist Confession of
Faith compiled in 1677 and published in 1689.







concept of the gathered church under the leadership of elders. We hold that the
Confession of Faith is subservient to Scripture and must always be subject to
correction and improvement by Scripture. If we have corrections or
improvements these can be made either in an introduction to the next edition
or in appendices or footnotes.®> There is no need to rewrite the Confession.
Attempts to write a better Confession have not succeeded. In 1966 Baptist
leaders in the UK compiled a Confession, ‘Things most surely believed
amongst us’. That was a useful and timely exercise. It came nowhere near
replacing the 1689 and the compilers would be the first to deny that purpose.

The genius of the 1689 lies in its selection of principal or essential truths, and
in its brevity. Application often involves cultural environments and specific
pressures but the Confession is not a manual for daily Christian living. It is a
summary of central doctrines and it reflects the Puritan characteristic of
balance in doctrine, experience and practice.

Sam Waldron in his introduction to his excellent commentary on the 1689
Confession answers the objection that we need no creed but the Bible. He
describes the heretic Arius who claimed to agree with the Bible. The way that
his devious heresy could be highlighted was to form a clear statement on the
divine and human natures of Christ and then challenge Arius to sign it. Of
course he could not.*

This question of historical continuity is vital. We are not assemblies which are
floating around aimlessly in space. We are part of Christ’s Church as it
develops through the centuries. Names inscribed in the Lamb’s Book of Life
are found in the letter to the Hebrews chapter eleven. That testimony of faith
has continued through the years. We remember many martyrs and innumerable
heroes of the faith. Heroes include not only those who have been illustrious in
the public arena like martyrs Savonarola, Jerome and Hus, Latimer and Ridley,
but also the unheralded, the non-famous, including a multitude of women who
have endured suffering and afflictions with patience and maintained their
profession of faith in gruelling circumstances.

Recently Frank Retief the presiding bishop (moderator) of CESA a Reformed
denomination in South Africa suggested to me that the gospel is only one
generation away from being lost.













Presbyterians and Congregationalists. Socinianism (the equivalent of present
day liberalism) and Roman Catholicism were rejected. Also repudiated were
the errors of Quakerism (the equivalent of present-day charismatic practice),
Millenarianism, Arminianism and Antinomianism.’

A present-day example of the Confession’s use for unity is the Yorkshire
Reformed Ministers” Fraternal. About 35 ministers are eligible to attend the
monthly meetings. Adherence to one of the Reformed Confessions is
mandatory. Another example of the use of the Confessions is the organisation
of the African Pastors’ Conferences. All evangelical pastors are welcome to
the benefits of the conferences but it is mandatory for the leaders to adhere to
one of the Confessions and all the books are required to reflect the doctrinal
standards of the Confessions.

5. The Confession is used as a basis for church planting.

Jim Renihan writing for The Founders’ Journal which circulates mostly
among Southern Baptists in the USA describes the zeal for church planting of
the first Calvinistic Baptists in England. ‘The well-ordered church was so
central to the redemptive purposes of God that any kind of evangelistic thrust
must seek, as its highest goal, to establish new assemblies. Evangelism was
not carried out simply to seek conversions. Churches had to be planted. Those
who received the gift of salvation were expected to become part of a well-
ordered church. The Baptists could not conceive of evangelism apart from
church planting. Converts were to be baptised, and formed into a church by a
(to use Benjamin Keach’s term) “wise masterbuilder”.” °

As the addition of a transformed soul to an assembly is a most exciting matter
so is the planting of a new church. All those mvolved need to be engaged in
working on a most suitable constitution in co-operation with the sending
mother church. Also the Confession of Faith must not be taken for granted. It
needs to be revisited and the contents and meaning understood by the leaders
and members of the new church.

6. The Confession can be used as a check to ensure balanced doctrinal
preaching.

How does a pastor know whether he is teaching the whole counsel of God as
he is required to do? (Acts 20:27; 2 Cor 4:2). Possibly the best check 1s to read







The Weekly Prayer Meeting

Derek Thomas

Should the weekly prayer meeting be
part of my Christian life? ‘The
advantages of a well conducted
prayer-meeting,” wrote John Angel
James, ‘are great and numerous.” But
what might these advantages be?

I will suggest twelve reasons.

I. The church was conceived at a
prayer meeting. What were the
members of the church doing in those
days prior to the outpouring of the
Holy Spirit on the Day of Pentecost?
Having been expressly told to wait in
Jerusalem for the promise of the Holy
Spirit (Acts 1:4-8), the disciples, the
Lord’s brothers and the women met
together in an upper room and
‘continued with one accord in prayer
and supplication...” (Acts 1:14). The
New Testament church was born as a
result of a prayer meeting including
the women. Two factors are worth
highlighting. They prayed ‘with one
accord’. Luke wuses a word
(homothymadon), a favourite word of
Luke’s, which elsewhere means
‘united’ (4:24; 15:25). They also
‘continued” in prayer. Luke uses a
word (proskarterec) a word which
means to be ‘busy’, or ‘persistent’.
Paul echoed the idea by using the
same word in two of his letters,
exhorting the Romans to continue

‘steadfastly in prayer’ (Rom 12:12),
and to the Colossians ‘to continue
earnestly in prayer’ (Col 4:2).

2. The New Testament church
continued as it had begun.
Immediately after Pentecost the
church is described as continuing
‘steadfastly...in prayers’ (Acts 2:42).
Later, when the Sanhedrin arrested
Peter and John and warned them not
to preach any more in the name of
Jesus it appears that the rest of the
church were in a prayer meeting
elsewhere in the city (possibly the
same upper room as in Acts 1). After
the two apostles were released, they
went and joined with the rest of the
church and ‘raised their voice to God
with one accord’ (Acts 4:24). Before
Peter and John resumed their
preaching work again, they held a
time of prayer (Acts 4:31). When
Peter was eventually imprisoned for
preaching the gospel, the church
responded with yet another prayer
meeting (Acts 12:5,12). Before the
outset of the first missionary journey,
the church set aside time for a
prayer meeting (Acts 13:1). In
appointing church elders and other
workers, prayer meetings were held
(Acts 6:4-6; 14:23). Paul and Silas
continued the practice, holding a
midnight prayer meeting in a prison
in Philippi (Acts 16:25). And before
saying farewell to the Ephesian elders
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5. Prayer meetings demonstrate our
covenant relationship. Initially God’s
covenant was essentially individual.
God said to Abraham: ‘And I will
establish my covenant between me
and you and your descendants after
you in their generations, for an
everlasting covenant’ (Gen 17:7).
But at Sinai, all the people redeemed
from Egypt entered into covenant
with the Lord. God’s covenant at
Sinai secured the nation of Israel, the
people of God (Exod 19:5-6). Thatis
why so many of the psalms are
prayers expressed in the plural ‘we’.
The psalmists’ troubles were the
troubles of the people of God; his
joys were the joys of the people of
God (e.g. Psalms 44, 46, 60, 67, 68,
74, 75, 80, 85). These psalms tell us
that we belong together; we are the
body of Christ; we have similar needs
and fears.

Corporately at prayer meetings we
express our needs and concerns to
God. Thus, prayer meetings remind
us that as Christians we belong to the
same family. In a sermon on 2
Samuel, John Calvin reminded his
Genevan congregation that every
time we say the Lord’s Prayer,
repeating those words ‘Our Father’
we are reminded of our obligation to
pray together. When we pray to him,
although we do so individually, we
say: ‘Give us this day our daily bread,
and forgive us our debts” (Matt 6:11-
12). The request is not: ‘Lord give
me my daily bread.” We pray in unity
with others. We are the family of
God. Together, we are the body of

Christ. We were meant to gather
together and talk to our Maker in
prayer meetings.

6. The 16%-century Reformation can
be attributed to committed and
disciplined prayer. Recent studies of
the cause of the Reformation have
highlighted major influential factors
in medieval Europe. What happened
in October 1517 was the result of
preparatory factors in the lives of
individuals and churches in the
preceding centuries. Among them,
the Devotio Moderna. This was a
reform movement which grew out of
the Brethren of the Common Life.
This was initiated by Gerard Groote
and spread all over northern and
eastern Europe during the 14% and
15% centuries. This movement was
characterised by an effort to regain
the type of Christianity seen in the
early chapters of Acts. The
movement emphasised fellowship
(almost communal in nature) and
prayer as a means to advance reform
in the Church. This was one of
several movements that focused on
prayer for reform in the period before
the Reformation. Our prayer
meetings may, in God’s providence,
pave the way for reformation in the
future; we may not see it ourselves
but we may well have a vital part in
bringing it about.

7. Prayer meetings have been God’s
way of bringing about revivals. One
of the most encouraging examples is
the prayer revival which began in
New York City in 1857. Born in 1809
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from 72,000 in 1791 to 360,000 in
1850. In his call Sutcliff had a call
that comes to us today, too: ‘Surely
we have love enough for Zion to set
apart one hour at a time, twelve times
in a year, to seek her welfare.’

9. Prayer meetings change history.
We may think that in a world as
complicated as ours, our prayer
meetings are going to accomplish
very little. This is the reasoning of
unbelief. In 1 Chronicles, in an
otherwise rather dull chapter full of
lists of genealogies, is the mention of
a man called Jabez whose faithful
praying changed the course of his
life. He asked for help: ‘Oh, that you
would bless me indeed, and enlarge
my territory, that your hand would be
with me, and that you would keep me
from evil, that I may not cause pain!’
(1 Chron 4:9-10). His simple and
direct praying changed the course of
his life. The collective praying of
God’s people uttered at a prayer
meeting can do likewise. In time of
national strife our prayer meetings
ought to be full!

In the time of Queen Elizabeth I the
Spanish were planning to invade and
among other things, enforce Roman
Catholicism on the newly reformed
Protestant Church. As the Spanish
admirals gathered hundreds of ships
in preparation, God’s praying people
prepared another task force to meet
them. In congregations all over
England they fell to their knees in
urgent prayer. The Armada set out in

the spring of 1588, but never landed
in England. After several skirmishes
in the English Channel, terrific
storms came up which scattered the
Spanish fleet, driving many of the
ships so far off course that they
returned home by sailing around the
north of Scotland!

10. Prayer meetings deal death blows
to the enemy. In the time of good
King Jehoshaphat, a large number of
enemies had poured in against Judea
(2 Chron 20). Although God’s people
were outnumbered, they were still
trusting him and had decided to go
out and fight for all they were worth.
Jehoshaphat mobilised the army, but
he also asked the people of Israel to
fast and pray before they took action
(2 Chron. 20:3).

Assembling the people for battle, he
did an interesting thing, a very odd
thing! He ordered the women and
children to come out and stand in
front of the army (made up of their
husbands and fathers). Next, he had
the priests and the temple choir come
out and they led the congregation in
praise. As they began to sing and to
praise God, his power fell and the
soldiers in the enemy army began to
destroy one another. The plan of
Satan had been to wipe out Israel and
thus prevent the coming of a Messiah
who could bring salvation. But he
was foiled by the praises sung by tiny
children! Satan’s troops were routed
by killing one another! When God’s
people came to the scene, all that was
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a brother kept on lamenting and repeating in his prayer that he was beset by
‘dem cobwebs of sin in my hea . One day the exasperated pastor cried out,
‘Lord, kill dat spider!” In other words, Go to the root of the problem.

When Martin Luther was threatened with excommunication in 1520 Papal
decrees were issued demanding that books written by Luther should be burned
publicly. In many places it was impossible to implement this decree because
Luther was so popular. However bonfires were lit at Cologne and Mainz. As
the threat to burn his books came nearer to Wittenburg Luther determined to
combat fire with fire.!

A meeting was arranged on Decen :r 10® 1520. A crowd of students and
lovers of the gospel gathered together and marched through the streets to the
Dung Gate outside of which it was the practice to burn rubbish. There a
bonfire was prepared. Systematically the papal decrees were burned. Last of
all Martin drew from his coat the Papal proclamation of excommunication
(Exsurge Domine - Arise, O Lord!) and threw it into the flames.

This marked the irrevocable and formal break with the pope and with Rome.

During the next two weeks Luther documented a treatise with the title, Why
the Books of the pope and his disciples were burned by Doctor Martin Luther.

This is a statement describing 30 papal decrees. In some instances Luther adds
his comments.

Here are some of the papal claims:

The sun symbolises the papal, the moon the secular power in Christendom.
The pope has in his heart full power of all laws.

Even if the pope were so wicked that he would lead innumerable people in
great masses to the devil, nevertheless no one would be permitted to punish
him for it.

Next to God the salvation of all Christendom depends on the pope.

Christ’s priesthood was transferred to the pope from St Peter.

The pope has the power to make laws for the Christian church.

The pope has forbidden marriage to the whole priesthood.
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Wang Mingdao and his Good Confession

Bob Davey

The 1937-1945 Chinese war with Japan took place within China. The invasion
by Japan led to major disruptions to life in China. In the extraordinary
providence of God, during the same period, there was a marked expansion of
the gospel in Free China. A spiritual awakening and revival took place among
university students. It started in 1939 and lasted throughout the period and up
to the Communist takeover of China in 1949.

In this article we will trace the extraordinary testimony of Wang Mingdao with
the Japanese and later with the Communists. Then we will trace the history of
the awakening and revival.

The beginning of the war with Japan

On 7 July 1937 there was a clash between Chinese and Japanese troops at the
Marco Polo Bridge outside Peking (Beijing) leading to the bloody invasion of
China proper from Manchuria by Japan, which only ended with the surrender
of the Japanese at the end of the Second World War in 1945.

In that same month of July 1937, there in Peking, the building of the Christian
Tabernacle was completed and dedicated on 1 August 1937. Wang Mingdao
was the pastor (though he regarded himself as only one of the deacons) with a
membership of about 570. A week later the Japanese troops entered Peking.

Over many years Wang had built up the church membership on fidelity to
Scripture and a regenerate membership. He looked for the marks of a Christian
in the life and spiritual fruitfulness before admittance to baptism. This
included leading someone else to Christ! Where would our church
membership numbers be today if this test were applied? Certainly, in the view
of this writer, it ought to be in terms of call to the pastoral office.

Wang Mingdao and the Japanese

Amazingly, Wang Mingdao was able to preach faithfully in his pulpit in
Peking right through the war years. His experience gives insight into what
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Wang Mingdao’s last sermon was on 7 August 1955. That night, after
midnight, he and Mrs Wang were arrested at gunpoint, bound with ropes, and
led to prison. He was sentenced to fifteen years’ imprisonment. The
Tabernacle was closed down and sealed.

In prison every effort was made to extract a confession of guilt. Wang
Mingdao cracked under intense brain-washing and signed a confession. He
was released from prison on 30 September 1956 and made to make a public
recantation before a large meeting of TSPM delegates. As a result of all this,
his conscience was in torment and his mind in turmoil. He was heard to mutter
“lam Judas™ or “l am Peter.” He was delivered from this torment by the power
of the Holy Spirit applying Micah 7:7-9 to his soul. Christ was his deliverer.
His sin of betrayal had been covered by the Son of God who had died for his
sins. The gospel truths were applied afresh to Wang’s tortured heart and he
found peace with God afresh. Wang had been a ‘Peter’ not a ‘Judas’. Peter was
a true-hearted servant of Christ who, in weakness, fell into sin. Judas was a
false-hearted servant of Christ who apostatised. Peter was regenerate, Judas
was unregenerate. Peter had been truly saved, Judas had never been saved.
Peter repented, Judas only had remorse. Wang Mingdao would not change
places with his enemies for anything. He prayed for them.

Wang Mingdao was re-arrested in April 1958 and had his sentence increased
to life imprisonment. Mrs Wang Mingdao was released from prison in 1973,
blind in one eye, as a result of mistreatment. Wang Mingdao was released from
prison labour camp in January 1980, old, toothless, and nearly blind and deaf.
He became involved in the house church movement in Beijing and wrote
several books. Finally Mr and Mrs Wang Mingdao lived quietly at their son’s
home in Shanghai, until his death on 28 July 1991 followed by hers on 18
April 1992. They both had witnessed a good confession in their lives and had
entered into their everlasting rest in their Saviour’s presence.

Sources

A ] Broombhall, Hudson Taylor & China's Open Century, Book 7, Hodder &
Stoughton, 1989.

Leslie Lyall, Three of China's Mighty Men, OMF, 1973,

Wang MingDao, 4 Stone Made Smooth, Berean Publishers,1995.

John W Keddie, Running The Race, Eric Liddell-Olympic Champion and
Missionary, Evangelical Press, 2007. Since the publication of this book the
Chinese authorities have revealed that Eric Liddell gave up his place in a
prisoner exchange to a pregnant woman. This great sacrifice was news even to
his own family.
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David led a small number to take up
the refuge offered by Zinzendorf

(1700-1760) on his estate at
Berthelsdorf in Saxony. They
established a settlement called

Hermhut, ‘the Lord’s Watch’, which
attracted spiritual refugees from a
variety of doctrinal backgrounds.

This community was torn by discord
until a  remarkable  spiritual
awakening, a ‘Moravian Pentecost’,
occurred in 1727. They experienced a
profound  humbling, and an
indescribable sense of the love and
presence of Christ. It was from this
renewed community, under the
leadership of Zinzendorf, that the
missionary movement sprang.

The Moravians were a neglected part
of the Great Awakening, to which
they are linked by the common
experience of revival, by being
directly  instrumental in  the
conversion of John Wesley, so
prominent a leader of the revival, and
by their presence in England during
the period of the awakening.
Elements of Moravian doctrine and
practice, however, placed them
outside the mainstream of the
Evangelical Awakening. As we shall
see, they were like an awkward
sibling, undeniably related but
embarrassing to be seen with in
public.

Why were the Moravians different
from mainstream Evangelicalism? It
soon becomes apparent that the
Moravians, personified by

Zinzendorf, were above everything
else a mixture, a set of
inconsistencies and contradictions.
They were orthodox in their essential
evangelicalism, and yet in the
language and practice of their piety
broke the boundaries.

What about Moravian doctrine and
practice? They are best described as
‘non-confessional Lutheran Pietists.
Zinzendorf sought a language of
experimental devotion rather than
precise doctrine. The driving impulse
of Zinzendorfian pietism was the
intense desire to relate to God, to
experience his presence, and to
engage with him in vivid worship.
The historic creeds and the formulas
of systematic theology were regarded
as true but of little help in achieving
this experience.

In reflecting on this material we do
well to observe that this disregard for
teaching rendered the Moravians
vulnerable. In most places the
Moravians have declined to non-
existence which is understandable
since there are no doctrinal defence
systems. (Inadequate doctrinal
foundations also explain the
catastrophic demise of Methodism in
the UK). Worldwide there are
825,000 Moravians. The largest
concentration is in Tanzania.

They placed little value on academic
learning, and most of the
missionaries were artisans. This
approach was defended on the
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Missionary Teamwork

Eric Wright

In Christian circles God has used a galaxy of spiritual innovators and
adventurers to powerfully influence believers for good. I vividly recall the
impact on my young life of biographies about Hudson Taylor, Jim Elliot and
Jonathan Goforth.

When we turn to the Bible we seem to find the same pattern; a galaxy of great
men and women — Abraham and Deborah, Moses and Joshua, Ruth and David,
Peter and Paul. Hebrews eleven exhorts us to follow in their footsteps.

If individualism masks independence and downplays teamwork, however, it
betrays the model left by the Master. While pastor I counselled and prayed
with a number of young people desirous of serving God. One young man
informed me that God had called him to serve as a foreign missionary in a
pioneer setting. Subsequent conversations revealed that he saw no need to take
missionary training nor be married. He felt that informing church leaders
about what he had already decided to do was enough! Fortunately, he
mellowed. Subsequently he accepted advice in both areas.

Another, a young woman, informed our church board of her intention to serve
in a para-church organisation. Her letter made it clear that she was not asking
for input on her calling but for financial support.

Without preliminary consultation a missionary agency once sent us
application papers for a young man planning to engage in summer missionary
work abroad. We were taken aback that the young man had not asked his own
church for prayer and input during the decision-making process.

My experience is too common. The church I pastored during that period
encouraged young people to seriously consider the Great Commission. Our
policy paper clearly laid out the importance of church involvement in each
step of a prospective missionary’s preparation. But in spite of all our efforts,
the main impression we were given by prospective Christian workers seemed
to be, “Where I should serve Christ is a personal and private matter.’
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Barnabas and Saul. These first missionaries were sent out under the guidance
of a group.

Consider the role of teamwork in apostolic witness in the sending out of
missionaries two by two. ‘Set apart for me Barnabas and Saul for the work to
which I have called them’ (13:2). Barnabas and Saul constituted a team during
their first missionary journey. When they prepared to leave on their second
journey Paul refused to take John Mark. Paul and Barnabas parted company.
But instead of going off singly on their separate journeys, both maintained the
team principle by choosing another companion. ‘Barnabas took Mark with
him and sailed away to Cyprus. But Paul chose Silas and departed’ (15:39,40).

Jesus stressed teamwork. He ‘appointed twelve, that they might be with him,
and that he might send them out to preach’ (Mark 3:14). When he sent them
out to preach and heal, he sent them out ‘two by two’ (Luke 10:1). Even in
his most glorious and grievous experiences—when transfigured on the
mountain and sorrowing in the garden—he took disciples with him.

Acts is replete with stories of missionary teamwork. ‘Judas (called Barsabas),
and Silas, leading men among the brothers’, were sent by the church from
Jerusalem to Antioch (15:22). Paul added Timothy to his team in Lystra
(16:1-3). Aquila and Priscilla greatly aided Paul’s ministry at various times
(18:2,18,20).

George Murray writes: “The book of Acts reveals 17 different missionary
teams that worked with Paul. In his New Testament letters Paul identifies 34
individuals as team workers with him in the preaching of the gospel.’

Individual decisions and actions are necessary at times. The importance of
teamwork does not mean we should suspend individual initiative.

When persecution fell on the Jerusalem Church after Stephen’s martyrdom,
‘those who had been scattered went about preaching the word. And Philip
went down to the city of Samaria and began proclaiming Christ to them’
(8:4,5). Philip was probably alone in Samaria. He faced a dilemma. Up to this
point evangelism had been restricted to the Jewish community. He must have
wondered about the validity of witnessing to non-Jewish Samaritans. But he
made an individual decision and embraced a Samaritan evangelistic mission
with powerful results (8:6).
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The list of qualifications laid down for elders and deacons assumes that
marriage and children are the norm. ‘An overseer, then, must be . . . the
husband of one wife, . . . one who manages his own household well, keeping
his children under control with all dignity . . . . Let deacons be husbands of
only one wife, and good managers of their children and their own households’
(1 Tim 3:2,4,8; see also Titus 1:6).

Peter and the other apostles, with the exception of Paul, were married. So was
Philip (1 Cor 9:5).

God ordained that the marital union illustrate the relationship Christ bears to
the church. ‘Husbands, love your wives, just as Christ also loved the church
and gave himself up for her’ (Eph 5:22-33). In the light of its crucial
significance in divine imagery marriage and the family must never be
considered a hindrance or economic burden. Indeed, the Christian family is
one of the most important missionary (evangelistic) units conceivable. Its
importance far outweighs that of any kind of organisation or parachurch
group, outside of the Church itself.

The relationship between a husband and his wife and between Christian
parents and children ought to illustrate gospel interaction. God designed the
Christian family to demonstrate to a sceptical world love and forgiveness,
humility and obedience, discipline and patience-—all in the context of
relational give and take.

The way men or women serve in world missions and in church life ought to
reflect the positive way they apply biblical principles in family life. Good
families make good Christians, gentle pastors, thoughtful deacons, wise
evangelists, and able missionaries. Good families create team players.

God designed the home to be a womb where we develop the qualities
necessary in mature adults, including a propensity to favour co-operation over
competition. Even Jesus ‘grew in grace and in favour with God and man’ in
the context of his home. God gave to Mary and Joseph a crucial role in the
human development of his son. Given this divine model, any organisation that
fails to give to the family its rightful place fails to incarnate the gospel.

Sadly, 1 have frequently witnessed in Canada and in Pakistan the fallout of
those who failed to give family life its rightful place. Workaholic deacons and
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