








Inquisition — a determined effort to
force everyone to accept a new set of
orthodoxies or face damnation as
social heretics if they refuse.
Parliament and the courts should
protect people like Mr and Mrs
Johns, but have thrown them to the
wolves.’

Liberalism — a tsunami!

‘Liberalism — a tsunami!” is the title
given to the article by John J Murray
which with his kind permission is
extracted from his book Catch the
Vision (EP). The shocking TV
images of the tsunami that stru  the
north eastern coast of Japan are still
in our minds. It is estimated that
28,000 perished in this disaster.
Subsequently tens of thousands are
living in evacuation centres.

The rise of Liberalism in the latter
half of the nineteenth century was
like a spiritual tsunami which had
devastating effects on the churches.
There is a difference because the
physical tsunami is quick whereas
the liberal tsunami is pervasive over
a period of time. Abandoned church
buildings and depleted
congregations testify to this tsunami.
Only now are there signs of
recovery. A Concert of Pray for
revival is called for. The group
described by Dr Jonathan Bayes is
small compared with the 20,000 that
gather annually for an all night 6.00
PM to 6.00 AM prayer meeti ; at
the ExCel centre in London.

This unusual annual prayer meeting
is led by the Redeemed Christian
Church of God. The Statement of
Faith declares ‘belief in the Divine
inspiration of the Bible; the Trinity;
the deity, virgin birth, sinless life,
crucifixion, resurrection, ascension,

and return of Jesus; man, by
voluntary disobedience and
transgression, falling into sin;

salvation being through repentance
and faith; the baptism of the Holy
Spirit, evidenced by speaking in
tongues; that Divine healing is
provided through the atonement; the
pre-tribulation rapture of the church;
the thousand year reign of Jesus
Christ; the final judgment of all the
wicked; eternal heaven and eternal
hell being literal final places of
destiny;  water  baptism by
immersion; in the Lord’s supper as a
memorial; and restitution of
Christians righting wrongs they have
committed.’

We agree with most of this and can
learn from the last sentence but have
to contest the clauses: ‘the baptism
of the Holy Spirit, evidenced by
speaking in tongues; that Divine
healing 1s provided through the
atonement; and the pre-tribulation
rapture of the church’. Also we
believe that Christ is reigning all the
time rather than confining that to a
period of one thousand years.

As for our urgent need of a
nationwide revival we are in hearty
agreement.
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reasons, there are great reasons, and there are pressing reasons, then, to
examine the question before us.

What is the difference between true saving faith and false faith?

There are few questions of greater importance than this. I urge you to
give the closest attention to what the Scriptures have to say on this
subject. T'urthermore, this question is not only important to answer for
cach of us personally. If we are to be faithful communicators of the
gospel to others, we must w 2rstand the difference between true and
false faith.

The Bible itself gives very clear descriptions of counterfeit faith and how
it differs from true faith. I want to show you, first, the fundamental
distinction between authentic and counterfeit faith. Then I will explain
the threefold differentiation of true faith as opposed to false faith.

1. The Fundamenta! Distinction
1I. The Threefold Differentiation

I. The Fundamental Distinction

The fundamental distinction between authentic and counterfeit faith is
that true faith is faith of and from the heart, while false faith is superficial
and surface in its character and origin. When I speak of faith of the heart,
I am assuming that we are talking about what the Bible means by faith.
I assume that we are speaking of that faith which is conviction of the
truth of the gospel and commitment to the Christ of the gospel. 1 am
saying that the conviction and commitment which define faith in the
Bible must be, if it is to be authentic, a conviction of the heart and a
commitment of the heart.

Notice this emphasis in Paul’s important description of saving faith in
Romans 10:9-10. ‘If you declare with your mouth, “Jesus is Lord,” and
believe in your heart that God raised him from the dead, you will be
saved. For it is with your heart that you believe and are justified, and it
is with your mouth that you profess your faith and are saved.’




Twice Paul stresses here that the faith which saves is a heart faith. It is
believing ‘in your heart’ and ‘with the heart’.

A similar emphasis emerges from Jesus’ parable of the four soils. In his
description of the second soil, we see the importance of the heart. This
comes out in Jesus’ emphasis that the seed must have deep soil and deep
roots and not remain on the surface of a person’s soul. Notice the
following selections from that parable as found in Matthew 13. ‘Some
fell on rocky places, where it did not have much soil. It sprang up
quickly, because the soil was shallow. But when the sun came up, the
plants were scorched, and they withered because they had no root’ (Matt
13:4-5). Jesus explains this: ‘The seed falling on rocky ground refers to
someone who hears the word and at once receives it with joy. But since
they have no root, they last only a short time. When trouble or
persecution comes because of the word, they quickly fall away’ (Matt
13:20-21).

The fourth soil represents those who are truly saved by the gospel. It
emphasises the fruitfulness that comes from this fourth soil. This is
expressed in Luke 8:15, ‘But the seed on good soil stands for those with
a noble and good heart, who hear the word, retain it, and by persevering
produce a crop.’

This reminds me of Big Springs in the upper peninsula of Michigan, the
state in the USA where I grew up. The Indian name for this spring is
Kitchitikipi. The small lake created by Big Springs is so clear you can
see all the way to the bottom — even though it is 40 feet deep. When you
take a small raft across the pool, you can actually see the water bubbling
up out of the spring at the bottom of the pool. It bubbles up at the rate
of 10,000 gallons per minute. The spring at the bottom of this pool is
like the heart. It is the true spring of the thoughts, desires, and life of
men. From it bubbles up all that makes a man truly who he is.

One might pour water coloured with red dye into Big Springs, but it
would quickly return to its original state as the red water flows away and
the spring at its bottom continues to fill it with crystal clear water. Just
so one may pour the red dye of the gospel into a man’s heart and create
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a surface and superficial faith, but unless the gospel takes possession of
and changes the heart-spring of the person it will not fundamentally
change the character of the pool of his life.

True faith has a kind of self-attesting quality to it. The kind of
convictions and commitments that are less than whole-hearted do not
bring true peace to the person, but when a person finally unconditionally
surrenders to Jesus there is a peace and release and confidence that often
bubbles up in an immediate assurance that ‘Jesus is mine!” True faith is
met by God with the Spirit of adoption.

It is needful that I challenge some of you with this. Isn’t it true that
though you may claim to be a Christian you know deep in your soul that
you have never really surrendered your heart to Christ and the gospel.
There have been superficial ¢ victions and surface commitments. You
have moved toward Christ a little, but you know you have held
something back. You have held your deepest self back from entrusting
your soul to Christ as Saviour and Lord. Until you give God your heart,
you will never be a true Christian.

What are the signs that reveal a heart faith as opposed to a mere surface
faith? 1 will explain this imp: ant matter.

II.  The Threefold Differentiation
A, True faith is lasting, while false faith is often temporary.

One clear difference between true and false faith is that false faith often
fades away, while true faith continues and perseveres. The Bible
describes true faith as lasting, while false faith is often temporary and
impermanent. The description in Matthew 13 of the second soil stresses
this. ‘But since they have no root, they last only a short time. When
trouble or persecution comes because of the word, they quickly fall
away.’

John stresses the necessity of continuing to believe Christ’s word as a
mark of true faith and discipleship. ‘To the Jews who had believed him,
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Jesus said, “If you hold to my teaching, you are really my disciples. Then
you will know the truth, and the truth will set you free” *(John 8:31-32).

Before proceeding to the second mark of true faith, a couple of practical
comments need to be made.

First, while true faith always continues, false faith does not always fade
completely away. The parable of the soils makes clear that some false
believers maintain an outward profession while withering into total
unfruitfulness. Merely maintaining a kind of lip-service faith to Jesus is
no sure sign of true faith. Remember the third soil in Matthew 13. ‘And
the one on whom the seed was sown among the thorns, this is the man
who hears the word, and the worry of the world and the deceitfulness of
wealth choke the word, and it becomes unfruitful.’

Second, and following from the first comment, perseverance is not the
only (or even by itself a certain) sign of true faith. Though a lack of
perseverance is a sign of false faith, mere continuance in some kind of
faith is not a sign of true faith. What would follow if perseverance were
the only sign of true faith? Assurance of salvation would be impossible
in this life. You would have to persevere before you could be sure you
have true faith. This would make assurance of salvation impossible.

The Baptist Confession of 1689 in chapter 14 brings out the unique and
distinctive character of saving faith with the following excellent
statement.

This faith, although it be different in degrees, and may be weak or
strong, yet it is in the least degree of it different in the kind or
nature of it, as is all other saving grace, from the faith and
common grace of temporary believers; and therefore, though it
may be many times assailed and weakened, yet it gets the victory,
growing up in many to the attainment of a full assurance through
Christ, who is both the author and finisher of our faith.

Third, if a person’s faith is only temporary and fades away, it is a clear
indication that that person never had true faith. The faith of the heart is
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always lasting and takes persevering possession of a person’s soul. If a
faith does not last, that is a sure sign that it is false. A person who gives
up the faith never was a true Christian. He only had the false faith
against which the Bible wams us.

B, True faith is fruitful, while false faith is dead.

The Bible describes true faith as living, active, and accompanied by other
graces, while false faith is lifeless, inactive, and isolated from other
graces. Galatians 5:22 describes the fruit of the Spirit as love, joy, peace,
patience, kindness, goodness, faithfulness, gentleness and self-control.

James asks if an unfruitful faith can save someone. The answer is clearly
No! ‘What good is it, my brothers and sisters, if someone claims to have
faith but has no deeds? Can such faith save them? Suppose a brother or
a sister is without clothes and daily food. If one of you says to them, “Go
in peace; keep warm and well fed,” but does nothing about their physical
needs, what good is it? In the same way, faith by itself, if it is not
accompanied by action, is dead.’

A quote from Martin Luther reflects this reality:

Faith is a divine work in us which changes us and makes us to be
born anew of God ... It kills the old Adam and makes us
altogether different men, in heart and spirit and mind and powers;
and it brings with it the Holy Spirit. Oh, it is a living, busy, mighty
thing, this faith. It is impossible for it not to be doing good works
incessantly.

The problem with Luther saying things like this is that sensitive
Christians often can only see and feel their remaining sin and deadness.
It is difficult for some Christians to be really objective about the change
that has happened in their lives. But may I plead with you to be objective
and see what anybody in their right mind looking at you can see? You
are not what you want to be, t  you are not what you once were. Don’t
think that you could make the changes that have happened in your life.
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Only the saving grace of God working through saving faith could have
made these changes. Give God the glory and rejoice in your salvation!

But some of you are or ought to be convicted by this truth that saving
faith is active and powerful. Whatever your faith is, it hasn’t changed
anything basic about you. You can sin and sin and sin, but repent only
if some outside force makes you. You have no interest in serving Christ
and seeing his name glorified and seeing souls saved. That is a sure sign
of a superficial and surface faith and the lack of a heart faith.

C. True faith is universal, while false faith is partial,

The meaning of this heading needs explaining. Perhaps it is a little
surprising to you. What do I mean by saying that true faith is universal?
What I mean is that true faith has a universal regard for everything Christ
says. The indicator of false faith is that it has only a partial respect for
Christ’s words and does not regard all of Christ’s commandments as true
and binding. The supposed disciples of John 6 showed such a partial
faith,

‘On hearing it, many of his disciples said, “This is a hard teaching. Who
can accept it?”

Aware that his disciples were grumbling about this, Jesus said to them,
“Does this offend you? Then what if you see the Son of Man ascend to
where he was before! The Spirit gives life; the flesh counts for nothing.
The words I have spoken to you—they are full of the Spirit and life. Yet
there are some of you who do not believe.” For Jesus had known from
the beginning which of them did not believe and who would betray him.
He went on to say, “This is why I told you that no one can come to me
unless the Father has enabled them.”

From this time many of his disciples turned back and no longer followed
him.,

“You do not want to leave too, do you?” Jesus asked the Twelve.
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Simon Peter answered him, “T.ord, to whom shall we go? You have the
words of eternal life. We have come to believe and to know that you are
the Holy One of God” ’ (John 6:60-69).

True disciples of Christ even ough it is difficult listen and follow him
in everything he says. Acts 3 speaks of Jesus as the great prophet
prophesied to come by Moses. It requires that all the words of this
prophet be heeded. Others e that person who does not listen to
everything he says must have no part with his people.

‘I will raise up for them a prophet like you from among their fellow
Israelites, and I will put my words in his mouth. He will tell them
everything I command him. I myself will call to account anyone who

does not listen to my words that the prophet speaks in my name’ (Deut
18:18).

Psalm 119 beautifully illustrates this trait of faith (vv. 6, 13, 66, 80, 86,
101, 104, 128, 160, 172). Note in particular verse 128, ‘And because I
consider all your precepts right, I hate every wrong path.’

The universal nature of true f  h does not mean that the one who has it
lives a perfect life. Far from it! It does mean, however, that the true
believer is convinced that everything Jesus said is true and that
everything he commanded is to be obeyed. The true believer does not
pick and choose between what he likes and what he does not like in
Christ’s words and Christ’s doctrines. This means he sincerely
endeavours to keep all of Christ’s words and repents whenever he
realises he has failed to do so. It means that the word of Christ is final
authority about everything for im.

When we observe this reality we note that 40 percent of those in the UK
who made a profession of faith while at university now no longer attend
church. We note too that some who made a profession turned back when
they realised that the Bible does not endorse cohabitation but demands
sexual purity. Some from backgrounds of liberal theology have
experienced fierce spiritual battles over the doctrine of inerrancy and
over creation versus evolution. The difference between true and false
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faith is that those with true faith battle through and onwards through their
difficulties while those with false faith pick and choose and end up
following their own ideas and their own agenda.

The sure mark of false, superficial faith is a stubborn and impenitent
refusal to repent of violating what one knows to be Christ’s will. It is a
stubborn and impenitent refusal to believe anything one knows Christ
teaches.

Conclusion

True faith is the faith of the heart. As the faith of the heart it is lasting,
fruitful, and universal. False faith is not, and there is a world of
difference between authentic and counterfeit faith. The one with a heart
conviction of the truth of the gospel and a heart commitment to the Christ
of the gospel has the witness of the Spirit of adoption and is marked by
the lasting, fruitful, and universal character of his faith.

When we expound this subject immediate sensitivities are aroused. Mr
Preacher: “Are you daring to question the validity of my faith?”
Hypocrites such as those who defy the commands for a holy life, who
live in sin contrary to the gospel, will not tolerate discriminating,
searching preaching. In his first sermon in his hometown in Nazareth
Jesus aroused fierce opposition and murderous rage. He exposed the fact
that the prevalent faith in the synagogue had to do with pride,
nationalism and hatred of the Gentiles, rather than with salvation from
sin. The hearers rose up and took hold of Jesus to kill him by throwing
him over the brow of the hill where their town was built (Luke 4).

But there is another completely different order of hearers. These consist
of sensitive believers. The hurting, struggling believer who battles with
a lack of assurance will easily conclude that his or her faith is spurious
and so fall into depression and inertia. How do the Scriptures anticipate
this? The Scriptures universally (contrary to Roman Catholic teaching)
use the language of assurance. For example even at his very lowest Job
could say, ‘I know that my Redeemer lives and that in the end he will
stand upon the earth. And after my skin has been destroyed, yet in my
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flesh I will see God, I myself will see him with my own eyes — I, and not
another’ (Job 19:26-27).

Yet there are those who do not enjoy what we call direct assurance which
is expressed like this: ‘“We know that we live in him and he in us, because
he has given us of his Spirit”  John 4:13). See also Romans 8:16, ‘The
Spirit himself testifies with our spirit that we are God’s children.” Now
if I Jack this which most Christians enjoy does it mean that my faith is
false? Does it mean that I do not have saving faith? Does it mean that I
am cternally lost? The answer is No! John in his first letter deals with
this problem. He does so with  ree tests: the doctrinal, the moral and the
social tests. John is saying, Do you believe in your heart that Jesus is
God? Yes! yousay, 1do! Well, that is not what the Jehovah’s Witnesses
of our day believe. They do ni  believe that Jesus is the God-man. Then
there is the moral test. You are the first to confess that you do not keep
God’s commandments as well as you would like to but you certainly love
God and carry out his comm ds however imperfectly that may be (1
John 5:2). That is not the state of unbelievers. The natural man’s mind is
hostile to God. ‘It does not submit to God’s law, nor can it do so’ (Rom
8:7). And then there is the social test. There is no question. Your
preferred company is that of believers. ‘We know’ declares John, ‘that
we have passed from death to life, because we love our brothers’ (1 John
3:14).

The already cited 1689 Confession (ch. 14 para. 3) addresses the fact that
there are degrees in faith. Faith may be weak or strong. I cannot enlarge
on this subject here. I have set before you the differences between a true
faith that can be weak or str 7 and false faith. No preacher can say
everything in one sermon. Especially is this true on saving and spurious
faith. Not even our Lord ever attempted to say everything on this subject
in one sermon. Rather he commented on different facets of faith.
Especially noteworthy is the persistent widow (Luke 18:1-8). She
showed her faith by her persistence. She kept going. She did not stop to
have an introspection session with herself with the question: Is my faith
real? No, she simply persisted. She persevered. That is a sure sign of true
faith. It perseveres.
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Lord has saved many through their
labours. But the Mbeya region of
Tanzania is a part of the world where
there is a large percentage of the
population going to church but
virtually no sound reformed
expository preaching. Most of the
missionaries are involved in social
aspects of the churches’ work and
there are no missionaries from
reformed denominations, missionary
agencies or congregations working in
the colleges or among the preachers.
The one reformed Australian
missionary is a lone voice, like a drop
in an ocean. Years of surveying
members of many different churches
have shown him that the famine of
sound doctrine has left people with a
shaky ‘gospel’ where, even if you ‘get
in” through faith alone, you ‘stay in’
by merit. If a believer dies with some
unconfessed sin, he is lost.

The spiritual and physical needs in
Tanzania are overwhelming. We must
be steadfast and wise stewards as we
seek to help.

If you would like to support this work
in Tanzania please contact me at
stephennowak(@btinternet.com

Sudan (43 million)

The new nation of South Sudan
recently emerged following a
referendum in which 98.82 percent
voted in favour of independence. This
has brought to an end a decimating
civil war which resulted in the death
of over two million. In addition to
that loss, five million have been
internally displaced. What was
geographically Africa’s largest nation

is now divided into two parts, the
North  which is predominantly
Muslim and the South which is
mostly Christian and animist. During
the years of conflict the South has
been denuded. However 80 percent of
Sudan’s oil is located in the South.
While many believers have left the
North because of persecution, others
have made the brave decision to stay
and strengthen Christian witness in
the North.

South Africa (50 million)

From Karl Peterson in Barberton a
town In the north-east

I saw a new AIDS statistic today
which states that 46% of people in
our town are HIV+. That’s 10%
higher than last year. Our community
is dying! Yesterday a few of us went
to visit a woman in her 50s in our
squatter camp church plant who is
HIV+.  Her adult daughter, living
next door, has completely abandoned
her and so our church is doing all we
can to help this woman live and die
well. One of our sisters is caring for
her (feeding and bathing her and
administering her medication). She
was so weak this morning when I
returned to visit that we admitted her
to the local hospital. Because her
daughter has the reputation of
stealing her mother’s monthly $150
pension income, this widow was
clutching all the money she owned
and sleeping with it under her pillow
— $3.50. The opportunities we have
to minister Christ’s grace and truth
are far more than we have time for.
Pray we will be given wisdom.
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Guards terrorised the streets as many ordinary citizens were deemed counter-
revolutionaries. Education and p  lic transport came to a halt. The moderates,
like Deng Xiaoping, were humiliated and purged as ‘capitalist rail-roaders’.
The PLA re-established order in 1969 and became the de facto political
authority in China under Mao. The Red Guards were disbanded and sent to
work in the countryside, where most became disillusioned and bitter. Their
educational opportunities had been disrupted and lost.

The Cultural Revolution era did not come to an end until the deaths of both the
veteran revolutionaries Zhou Enlai and Mao Zedong in 1976. Within a month
of the death of Mao Zedong on 9 September 1976 the radical clique most
closely associated with him were arrested. The ‘Gang of Four’, as they were
known, included Mao’s wife Jiang Qing. There was jubilation in the streets. It
has been calculated that ‘Maoist Thought’ cost the lives of over 70 million
during the 27 years of his despotic rule of China. The Gang of Four, with
others, were put on trial in a showcase trial in 1978. This represented the final
putting to bed of the Cultural Revolution and Maoist Thought. In multitudes
disillusionment had set in. Harsh reality and bitter experience had overtaken
and destroyed idealism.

The Church of Christ in China 1966-1969

During the worst periods of 1966-1969, when the Red Guards were rampant,
believers often had to remain ‘hidden’, isolated and silent about their faith
beyond the confines of the home. Even the home was not safe. The homes of
known or suspected Christians were constantly searched and spied upon.
Bibles had to be hidden away or divided up. The severity of the persecution
sometimes brought even clandestine house church gatherings to a halt, though
believers in the countryside wo . gather together for worship and prayer on
hillsides and in caves or wherever they could find reasonable safety from
spying eyes. The drive for mutual fellowship among believers could not be
denied, and ways and means were found, even if only in small groups or
confined to families.

The term ‘underground’ began to be commonly used to describe the Church in
China from this period. Yet even in the darkest of times witness was made by
brave testimony and by quality of life.

The strength of character and  meanour of the Chinese Christians spoke
many a sermon to observant and thoughtful souls, especially in the burgeoning
communes, labour camps and prisons. Witness for Christ was through
enquiries, family relationships and close friendship relationships. Fearless
witnessing to the gospel by the very brave led to conversions because of the
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transparent honesty and joy of their witness, but often led to imprisonment. [n
prisons, humiliation and torture could not break these valiant hearts and fellow
prisoners were converted. Even persecutors at times were made to reflect and
finally yield their lives to Christ. What the Communists feared most were the
prayers of the Christians. The hotter the persecution, the more fervently the
Christians prayed. They prayed with hearts of love for the salvation of their
persecutors and for success for the gospel. It was impossible to stop the
praying and the caring.

Freed from Western denominationalism and from financial, ecclesiastical and
ideological dependence on anyone, believers found that the spiritual character
of a Christian community was capable of authentic existence without external
organisational structures. It was a question of back to basics in order to
survive. This process, though painful and perhaps forced unwillingly upon
them, was of immense importance for the future well-being of the gospel in
China. The Church would emerge with a truly indigenous voice to its own
people.

The Little Flock influence was strong among believers both in the cities and
in the countryside. Their focus was on Christian fellowship and prayer, on
Scripture study and on small group meetings. Their evangelical doctrinal
stance remained unchanged. The emphases continued to be on the direct
headship of Christ over each local gathering, separation from sin and the
world, and the doctrine of the near approach of the Second Coming of Christ.
These distinctives were generally taken on by the house church movement as
it emerged.

Radio broadcasting

The Far Eastern Broadcasting Corporation (FEBC) played a part in keeping
Christianity alive in China during the dark days of the Cultural Revolution.
FEBC broadcast readings of the New Testament in Mandarin Chinese from the
Philippines. These could be listened to on both medium and short-wave
receivers. These broadcasts sustained faith and were the only means for many
Chinese to learn anything about Christianity. The penalty for anyone caught
listening to foreign broadcasters was severe. Nevertheless quite a few became
Christians through this route.

Around 1970 the Chinese government greatly reduced the price of radios
throughout China. This meant many poor country folk could afford to buy
them. Many from the remotest corners of China listened to gospel radio
programmes from overseas and through them numbers found faith in Christ.
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disillusionment with Communism. This spiritual vacuum opened the door for
the gospel, with its message of personal value and hope, even during the days
of the Cultural Revolution itself! Thus we can understand how it could happen
that there were conversions even in the darkest times of repression. And there
were conversions to Christ. And not just a few either. By the power of the Holy
Spirit a genuine revival was taking root in parts of China during this period
and the house church movement rapidly developed under dedicated
leadership.

Shanghai

A Hong Kong Christian visited Shanghai for a month in the winter of 1973 to
find that the house churches were already growing. Many meetings of up to
thirty or forty people were held in homes in China’s largest city and sometimes
they met quietly in corners of parks. Great care had to be taken with security
and introduction of new members. Passages of Scripture would be copied and
distributed because of shortages of Bibles and the risk of being caught taking
them to meetings. The chosen passage would be studied verse by verse.
Hymns, often of their own composition, would be sung very quietly and to
Chinese folk-tunes to avoid suspicion. Great emphasis was made on prayer
with the focus on their own growth in grace, for imprisoned Christians and for
greater freedom to preach the gospel. Prayer would be by the leader, or by
turn, or all together very quietly.

Wenzhou

In 1974 Hong Kong Christians were taking advantage of the new freedom to
visit relatives in the Wenzhou area in the coastal province of Zhejiang. On
their return to Hong Kong stories circulated that there were 50,000 active
Christians in the Wenzhou area. These stories turned out to be true. The power
of the gospel had been sealed by God in a remarkable way. One of the house
church leaders explained, ‘We never stopped meeting (during the Cultural
Revolution). The China Inland Mission had laid a good foundation here. The
old Christians knew how to pray.” This had been supplemented by
determination to continue to evangelise on the personal level. David Aikman
adds, ‘Wenzhou had a good foundation for growth from the Cultural
Revolution onward because the biblical and theological teaching by the city’s
most evangelical pastors had been very thorough before 1949 and continued
to be so even when the Cultural Revolution forced all Christian teaching to go
underground.’

It was in this way that the Church grew in city and countryside. It was an
overwhelmingly grass-roots lay-movement which adapted itself to local
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South-West China
Lisu people

With the coming of the Communists, the churches of the 15,000 strong Lisu
Church were closed and the pastors imprisoned. Many Lisu believers fled
across the mountains into nearby Burma. For two decades all seemed lost.
Then one elderly Lisu evangelist was released from labour camp in the early
1970s. He began to preach the gospel along the banks of the Salween (Nu,
Nujian) river, close to the border of Burma. Revival broke out among the Lisu
people. Not only were many believers restored but the work went on from
strength to strength. By the end of the decade it was reckoned that the number
of believers was over 30,000. This was but the beginning.

Miao people in Yunnan province

On 10 July 1998 Queen Elizabeth II attended a service in Westminster Abbey,
London, to commemorate ten Christian martyrs of the twentieth century. One
of the ten statues unveiled above the Great West Door was of the Chinese
martyr Wang Zhiming.

Pastor Wang Zhiming (1907-1973) was a Miao Christian who became the
leader and martyr of the strong Miao Church in Yunnan province that had
continued to develop from the days of the pioneering missionary work of
Samuel Pollard and Arthur Nicholls. Wang Zhiming was bom in 1907 in
Wuding, Yunnan, the year after Arthur Nicholls started his work there. Wang
was educated in Christian schools (there were no other for Miaos) and later
taught in one for ten years. Wang was elected chairman of the church council
of Wuding in 1944. In 1951 Wang was ordained pastor in Kunming, capital of
Yunnan province at the age of 44. He served the church in Sapushan. He also
signed the Three-Self Manifesto but refused to be a party to denunciation
meetings. In 1955 he was received by Mao Zedong in Beijing.

With the onset of the Cultural Revolution the Miao churches were closed and
‘cultural centres” were set up to indoctrinate Miao believers into atheism. In
1969 Pastor Wang was labelled as a counter-revolutionary and was arrested
and imprisoned with at least twenty other Christian leaders. Many other Liao
Christians were sent to labour camps during the days of the Cultural
Revolution. On 29 December 1973 Wang Zhiming was executed at a mass
rally of more than 10,000 people. The largely Christian crowd was not cowed
into submission by the spectacle but rather rushed the platform and berated the

27













History of Pius XII. (Viking, 1999) is important. Even if the Albigensians
were not always orthodox or if they were in error, that does not give license to
kill them. The Great Commission reads, ‘Therefore go and make disciples of
all nations,” not ‘Go and force everyone by threat of death to conform.’

Richard Bennett is energetic and powerful in unveiling the fact that the Roman
Catholic Church is in a continual state of regression. Its claim of infallibility
insulates it against repentance and reformation.

A deep impression made on me is that the Popes who claim to represent Christ
on earth were responsible over a period of six hundred years for the deaths of
fifty million who refused to embrace the heresies of Rome. We must not
imagine that Rome has become less devious. Hitler was baptised into the
Catholic Church in Austria and served as an altar boy (p. 80) and to the day of
his suicide remained Catholic. Pope Pius XII (Pacelli), a cardinal and leader
of the RC Church in Germany from 1933 to 1939 was culpably compromised
with Hitler. Mussolini, Franco, Salazar, Dollfus and Peron were baptised into
the Catholic Church as was Anton Pavelic of Croatia. The modern inquisition
in Croatia (1941 to 1945) was led by Pavelic and Archbishop Alois Stephinac.
These grisly monsters ruthlessly pursued a ‘convert or die’ policy toward
900,000 Greek Orthodox Serbs, Jews and others in Croatia. 200,000
converted. 700,000 chose to die and were tortured, burned, buried alive, or
shot after digging their own graves (p. 81).

Four brief appendices add value to the book. Appendix One opens up the sole
authority of Scripture as against tradition. Appendix Two is about the
Apocrypha while the third is about the nature of the true Church and Appendix
Four consists of columns comparing biblical truth with Romish deviations.
Indices would greatly enhance the volume.

Former Roman Catholic priest Richard Bennett concludes his treatise with the
most important subject, ‘How can I be saved?” He reminds us that the early
Church lost its way by turning to rituals and the idea that spiritual regenerating
power is conveyed through the physical means like the water of baptism and
that spiritual renewal is given by eating physical bread. Justification is by faith
alone and by grace alone. This teaching was lost in the Roman Church with
disastrous consequences.

Richard Bennett is not alone in his escape from Rome. He and Martin
Buckingham have edited a book published by the Banner of Truth with the
title Far From Rome, Near to God (362 pages paperback) consisting of the
testimonies of fifty converted Roman Catholic priests. Editor
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(1942); Christian Behaviour (1943) and Beyond Personality (1944). These
three were later put together and revised by Lewis to form one of his most
famous books, Mere Christianity (1952).

Resistance to Liberalism

The Protestant liberalism that prevailed for some forty years was given a
setback by the social upheaval of the First World War and by the rise of neo-
orthodoxy. The theological shift was led by Karl Barth, who chastised the
liberals for making God after their own experiential image — God had become
a liberal nine feet tall! Barth went back to the Bible and discovered that the
Scripture is all about God in his own absolute ‘Godness’. The new insights he
had discovered were given to the world, particularly in his Commentary on
Romans, published in 1918. Sadly, Barth although shifting the focus back to
God, failed to re-affirm the truth of the absolute authority of the Bible as the
Word of God. The resulting Barthianism, or neo-orthodoxy as it was called,
was a false dawn that led many people further astray.

In the United States there was an early reaction to liberalism. A series of tracts
for the times began to appear in 1909. Their publication was financed by two
wealthy brothers called Lyman and Milton Stewart. There were sixty-five
booklets in the series and millions of copies were sold. They were entitled The
Fundamentals and covered such themes as the inspiration and authority of
Scripture, the deity of Christ, his virgin birth and bodily resurrection, the Holy
Spirit, sin, judgment, atonement, justification and regeneration. They were
written in order for ministers of the gospel, missionaries, Sunday School
superintendents, etc. to have at their disposal articles which would be useful
in affirming and reaffirming the fundamental truths of Christianity. The
authors were drawn from North America and Britain and included such well-
known Evangelicals as B B Warficld, R A Torrey, A T Pierson, J] C Ryle,
Handley Moule and Campbell Morgan. However, the Fundamentalist
Movement was not entirely a continuation of historic evangelical Christianity.
Many of the leaders adopted the Premillennial and Dispensationalist view of
Scripture and this was often regarded by them as a fundamental article of the
faith.

What proved to be the more orthodox re-affirmation of the historic Christian
faith came through the testimony to the truth by J Gresham Machen. Trained
at Princeton Theological Seminary, under B B Warfield, he did further studies
in universities in Germany, and at Marburg was shaken in his faith for a time
under the influence of the liberal theologian, Wilhelm Herrmann. Machen’s
testing in the German crucible proved to be the tempering of the steel in his
character so that he would emerge later as a champion of orthodoxy. By 1925
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he published his benchmark book entitled, Christianity and Liberalism, in
which he argued that Christianity and liberalism are two distinct religions.
This led to a confrontation within Princeton Seminary and in the Presbyterian
Church in the USA (PCUSA). In 1929 when PCUSA reorganised Princeton to
ensure a more inclusive theological spectrum, Machen and others withdrew
and founded Westminster Theological Seminary at Philadelphia. The battle
within the denomination continued and the crisis came to a head in 1935 when
Machen was defrocked and the following year lost his appeal. He played the
central role in the founding of a new denomination, named the Presbyterian
Church of America, then renamed the Orthodox Presbyterian Church in 1939,
as a result of a lawsuit.

It was in the year 1929, which proved a watershed in the USA, that an
initiative was taken in the United Kingdom to counteract liberalism and neo-
orthodoxy. One of the few colleges not affected by liberalism was the Free
Church of Scotland College in Edinburgh. Two of the professors from that
faculty, Dr John R Mackay and Dr Donald MacLean, launched the
Evangelical Quarterly in January 1929. The journal was an attempt to
articulate the historic Christian faith in the face of the threats that were arising,
especially from neo-orthodoxy. They sought to rally Reformed men from
around the world to this cause. The main contributors outside the UK were to
come from Holland and North America.

In the first issue the challenge of expounding the basic principles of the
Reformed Faith was given to Caspar Wistar Hodge of Princeton Theological
Seminary, grandson of the great Charles Hodge. He gives a sober assessment
of the situation:

‘Doubtless this Reformed Faith is suffering a decline in the theological world
today. What has been termed “Reformed spring-time in Germany” we cannot
regard as the legitimate daught of the classical Reformed Faith. In Scotland
the names of William Cunningham and Thomas Crawford no longer exert the
influence we wish they did. In America the influence of Charles Hodge, Robin
Breckinridge, James Thornwell. Robert Dabney, William G T Shedd and
Benjamin Warfield, seems larg - to have vanished.’

The substance of this article forms the first chapter of the book Catch the
Vision by J J Murray published by Evangelical Press. The references are
omitted here. Readers are encouraged to obtain Catch the Vision which traces
the recovery of the Reformed Faith in the 1960s and thereafter.

For comments on the use of the word ‘tsunami’ see editorial.
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