








Martin always had a concern for the Afrikaans-speaking people of South
Africa and was rector of the Afrikaans Baptist Seminary. In recent years sixty
percent of his preaching was in Afrikaans.

Noteworthy are three ministries which have been the subject of exceptional
blessing. The first is the Grace Conferences which began 21 years ago and
have increased in attendance to about 400. The second is the Augustine
Bookroom which has become a well-known and highly successful literature
centre under the leadership of Elsabé. The third was radio and TV ministry.
Martin enjoyed much regular time with Radio Pulpit which has studios in
Pretoria.

Martin was vitally concerned for the advance of the gospel of Christ
worldwide. Every Lord’s Day he made sure that a talented member presented
a missionary focus and described a country using information from Operation
World. A high standard of presentation was developed. He encouraged
reading. At almost every service he reviewed and commended a book.

He was a supporter of the annual Banner of Truth Ministers’ Conference in
Leicester and was a visiting preacher there and at the Youth Conference which
precedes it. He was particularly supportive of churches in Germany. If he had
been given two lives he would have spent one of them in Germany.

Martin is survived by five adult children, two of whom are Baptist pastors in
South Africa, and his wife Elsabé.

The Great Ejection

This year is the 350th anniversary of the infamous Act of Uniformity (24
August 1662). ‘“The crowning piece of folly which the majoiity in the Church
of England committed under the Stuarts was procuring the Act of Uniformity
to be enacted in the year 1662...This famous act imposed terms and conditions
of holding office on all ministers of the Church of England which had never
been imposed before from the time of the Reformation. It was notoriously so
framed as to be offensive to the consciences of the Puritans, and to drive them
out of the Church...Within a year no fewer than 2,000 clergymen resigned their
livings rather than accept its terms. Many of these 2,000 were the best, the
ablest, and the holiest ministers of the day...Taking all things into
consideration, a more impolitic and disgraceful deed never disfigured the
annals of a Protestant Church.” J. C. Ryle, Light from Old Times (Coronation
Edition: London, 1902), p. 316. See article by pastor Gary Brady.
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reduced to ash, ‘This fire was not in a tall and stately cedar, but in a bush,
a thorny bush, so the word signifies; for God chooses the weak and
despised things of the world, such as Moses, now a poor shepherd, with
them to confound the wise; he delights to beautify and crown the humble.
The bush burned, and yet was not consumed; an emblem of the Church
now in bondage in Egypt, burning in the brick-kilns, yet not consumed;
perplexed but not in despair, cast down but not destroyed.’

In this first meeting Moses stubbornly resisted the call to return to Egypt
provoking the Lord’s anger. Further personal meetings ensued. This is
confirmed in Exodus 32 and seen when Aaron and Miriam rebelled against
the leadership of Moses.

‘Then the LORD came down in a pillar of cloud; he stood at the entrance to
the tent and summoned Aaron d Miriam. When the two of them stepped
forward, he said, “Listen to my words: When there is a prophet among
you, I, the Lorp, reveal myself to them in visions, I speak to them in
dreams. But this is not true of my servant Moses; he is faithful in all my
house. With him I speak face to face, clearly and not in riddles; he sees the
form of the Lorp. Why then were you not afraid to speak against my
servant Moses?” ” (Num 12:5-8).

During the wilderness journey the Lord visited Moses regularly by way of
theophany. He taught and guided Moses in the establishment of law, moral,
civil and ceremonial. Twice he personally inscribed the tablets of stone
with the moral law (Ex 31:18; 34:28). He is the only person who has kept
the moral law perfectly. Then it was he who in the desert gave Moses
precise specifications for the building of the tabernacle and the sacrificial
system. He also prescribed in detail the duties of the priests.

The revelation given to the major prophets

The role of Christ as prophet in commissioning the major prophets, Tsaiah,
Jeremiah and Ezekiel is described in detail. I am not suggesting that Christ
was not active in the calling and work of the other prophets such as Daniel
(¢f Dan 9:4-6) but much detail is given in the calling of Isaiah, Jeremiah
and Ezekiel. In each case the calling is designed to equip the prophet in the
face of overwhelming difficulty and opposition. Both Jeremiah and
Ezekiel ministered through the traumatic time of the destruction of
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Jerusalem and the exile in Babylon. Here T will focus in parﬁcular on
Ezekiel.

Remember Ezekiel’s call? He saw gigantic wheels moving at lightning
speed from one end of the horizon to the other. The wheels were complex
in detail. Most striking is the throne carried above the wheels. On that
throne was a figure like that of a man. ‘T saw that from what appeared to
be his waist up he looked like glowing metal, as if full of fire, and that
from there down he looked like fire; and brilliant light surrounded him.
Like the appearance of a rainbow in the clouds on a rainy day, so was the
radiance around him. This was the appearance of the likeness of the glory
of the LorD. When I saw it, I fell face down, and T heard the voice of one
speaking’ (Ezk 1:27-28).

Ezekiel was made strong for his work. The exiles did not arrive in Babylon
in a repentant condition. On the contrary they were angry, resentful and
rebellious. ‘Son of man, do not fear them. Don’t be afraid even though
their threats are sharp as thorns and barbed like briers, and they sting like
scorpions. Do not be dismayed by their dark scowls. For remember, they
are rebels! You must give them my messages, whether they listen or not.
But they won’t listen for they are completely rebellious!” (Ezk 2:6-7 NLT).
Ezekiel was given strength to persevere. ‘He was like “emery, harder than
flint” (emery = samir, perhaps diamond; cf. Jer 17:1 as diamond can cut
into glass and as a flint knife is extremely sharp, so the prophet can cut
away their resistance’. [Peter Naylor, Ezekiel, EP, 2001]. Hence in the face
of angry hostility Ezekiel was given courage and gritty determination.

Ezekiel lived among the exiles. He sat where they sat. From start to finish
he obeyed the commands of the chief prophet. Using symbolic forms he
impressed upon the exiles the reasons for their captivity. Ezekiel’s
enduring ministry prepared the exiles for their eventual return to Judah.

The revelation given to his apostles

The incarnation is the high point of revelation. In the incarnation Jesus,
born of the virgin Mary, came personally to reveal the truth to mankind.
He did this by the way he lived and especially in his propitiating death. He
did it too by teaching truth to his apostles. This is the apex of revelation
and is eloquently expressed in Hebrews 1:1-2: ‘In the past God spoke to
our forefathers through the prophets at many times and in various ways,
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but in these last days he has sy en to us by his Son, whom he appointed
heir of all things, and through whom also he made the universe.”’

Knowledge of the Father comes directly through Christ (John 1:17-18,
6:63, 7:17, 8:12, 14, 19; Heb. 1:2). In him ‘are hidden all the treasures of
wisdom and knowledge’ (Col 2:3).

Can you imagine the privilege of being a companion of the Son of God for
three years? How can such a thing be expressed? In my view the best
description comes from the pen of the apostle John: ‘That which was from
the beginning, which we have heard, which we have seen with our eyes,
which we have looked at and our hands have touched—this we proclaim
concerning the Word of life. The life appeared; we have seen it and testify
to it, and we proclaim to you the eternal life, which was with the Father
and has appeared to us. We proclaim to you what we have seen and heard,
so that you also may have fellowship with us. And our fellowship is with
the Father and with his Son, Jesus Christ. We write this to make our joy
complete’ (1 John 1:1-4).

The important issue in the incarnation is that reliable witnesses were able
to record the facts. That is why we have the four Gospels, each different in
character as are their authors. John Mark, once out of favour with Paul,
wrote a shorter Gospel account. Matthew, the tax collector’s Gospel has a
Jewish flavour. Luke was a Gentile, a physician and an historian. He was
meticulous in his accurate descriptions of Jesus’ teaching and miracles.
Matthew, Mark and Luke made use of the testimony of the apostles and
other eye-witnesses. John, described as ‘the disciple whom Jesus loved’,
was the nearest to our Lord and was ideally competent to record his
sayings and teachings and describe his life, death and resurrection.

Mark and Luke were not apostles but they based their observations on the
testimony of the apostles. T suggest we should see Jesus as the supreme
prophet surrounded by witnesses and in particular four expert recorders
and collators of the data, namely, Matthew, Mark, Luke and John. We do
not have films of Jesus but in print we have four marvellous written
records. Cynics, agnostics and atheists, have you read the Gospels? Can
you prove these narrators false? How can you not believe?
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The revelation given to the apostle Paul

It is not overstating the matter to say that the apostle Paul is the most
influential Christian in the history of the Church. Not counting the letter to
the Hebrews, which does not bear his style of writing, Paul is responsible
for 28 percent of the New Testament. Luke is not far behind with 23
percent. Paul is the giant theologian of the New Testament.

His calling took place on the road to Damascus. Paul’s conversion
experience is reported by Luke in Acts 22 where Paul testified before a
wild crowd in Jerusalem and again in more detail before King Agrippa as
recorded in Acts 26. This testimony shows that there was much more in
Paul’s calling than a short exchange of words. The prophet supreme
commissioned Paul in some detail as we glean from Acts 26:12-20:

‘On one of these journeys I was going to Damascus with the authority and
commission of the chief priests. About noon, O King, as I was on the road,
I saw a light from heaven, brighter than the sun, blazing around me and my
companions. We all fell to the ground, and I heard a voice saying to me in
Aramaic, “Saul, Saul, why do you persecute me? It is hard for you to kick
against the goads.”

“Then I asked, “Who are you, Lord?”

“I am Jesus, whom you are persecuting,” the Lord replied. “Now get up
and stand on your feet. I have appeared to you to appoint you as a servant
and as a witness of what you have seen of me and what I will show you. 1
will rescue you from your own people and from the Gentiles. I am sending
you to them to open their eyes and turn them from darkness to light, and
from the power of Satan to God, so that they may receive forgiveness of
sins and a place among those who are sanctified by faith in me.”

‘So then, King Agrippa, [ was not disobedient to the vision from heaven.
First to those in Damascus, then to those in Jerusalem and in all Judea, and
to the Gentiles also I preached that they should repent and turn to God and
demonstrate their repentance by their deeds.’

It is clear from this testimony that Christ as prophet prescribed the
message and outlined the extent of the ministry of Paul who became the
leading church-planting missionary. He was inspired in becoming the
principal theologian of the New Testament. At critical times Jesus
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appeared to his foremost apostle to encourage and instruct him as Luke
records in Acts 18:9; 23:11 and 22:18-21.

The revelation given to John

It is fitting that Christ who taught Moses the first author of Scripture
should directly inspire the conclusion of Holy Scripture. The appearance
of Christ as prophet to John or  atmos is amazing. The letters to the seven
churches are given by the direct speech of Christ. The rest of the book of
Revelation is conveyed by the ministry of an angel to which that work was
delegated by Christ (Rev 1:1; 22:16).

This is another example of God working through human frailty and
weakness. John was between 80 and 90 years old. How did this final book
in the canon of Scripture find its way out of a prison camp on a remote
Greek island? We do not know but we do know that the apokalupsis is
beautiful in symbolism, in purpose and in its message. It is designed to
comfort and strengthen all believers living in all epochs right up to the
second coming of Christ.

William Hendriksen was a prolific author and commentator. The best book
he ever wrote is a commentary on Revelation with the title More than
Conguerors. The reason for my saying this is that he demonstrates that
Revelation is a message for everyone living in every generation. I am
aware that there are recent outstanding scholarly commentaries such as
The Book of Revelation, Greg Beale, New International Greek Testament,
Commentary, Eerdmans, and Revelation, Grant Osborne, Baker Exegetical
Commentary on the New Testament but if you are a beginner read
Hendriksen. .

Christ is prophet to every believer united to him by faith.

‘All things have been committed to me by my Father. No-one knows who
the Son is except the Father, and no-one knows who the Father is except
the Son and those to whom the Son chooses to reveal him’ (Luke 10:22).
In regeneration the believer is given a personal revelation (apokalupsai -
aorist) that Christ is the Son of God. Such a revelation is referred to as a
decisive event. That is not easy for those who have not experienced a clear
sudden conversion but have come gradually to Christ. If, reader, that is a
problem with you the question is, Do you believe at this moment that Jesus
is the eternal Son of God? John assures us that ‘everyone who believes that
Jesus is the Christ is born of God’ (1 John 5:1). Editor
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diligence, and courage than before; assuring them how sweet and comfortable
it was to him to consider what he had done for God in the months past; and
that he was going to prison full of joy, being confident that all these things
would turn to the furtherance of the gospel, and the glory of God.

‘Not wanting to leave his people without some final words, he met with them
in the small hours of the following morning. Several hundred gathered to hear
him preach and pray for about three hours. At about nine, again with friends
accompanying him, he set out for Ilchester. The streets were lined with people
on either side. Many followed him out of the town for several miles, earnestly
lamenting their loss. Alleine was very moved by all this but did his best to look
cheerful and say something encouraging. He carried his arrest warrant himself,
and had no officer with him. When he came to the prison the gaoler was not
there so he took opportunity to preach one final time before entering, which he
was later vilified for. When the gaoler came, he delivered his warrant and was
clapped up in the Bridewell chamber, which is over the common gaol.’

On arriving, Alleine found there his friend John Norman 1622-1669 from
Bridgwater, imprisoned a few days before. Norman’s great fear was ending up
as an indentured labourer on one of the plantations of the West Indies, a
realistic fear for Nonconformists at that time.

Alleine spent the next four months in this hole. At that time the gaol held 50
Quakers, 17 Baptists and about 12 others who, like Alleine, had been arrested
for preaching and praying. Through the summer months the heat inside the
low-ceilinged prison was quite unbearable. There was little privacy and
nowhere to eat. Night and day they could hear the singing, the cursing and the
clanking chains of the criminals in the cells below. The professed Quakers
could be a nuisance too.

Alleine and his companions took it in turns to preach and pray publicly once
or twice a day. There were usually crowds from the villages around listening
at the bars of the prison. The rest of the day was spent speaking to those who
thronged to him for counsel and instruction. He would spend much of the night
studying and in prayer. He was allowed to curtain off a corner of the room big
enough for his bed, where he could pray in private. Theodosia bravely chose
to share imprisonment with him. After some weeks he was allowed to walk in
the countryside, if the gaoler was willing. Friends supplied him with food and
money and he stayed healthy in body and mind.

On 14 July he was taken to court in Taunton and indicted for preaching.
Despite a lack of evidence he was returned to prison where he and his
companions would soon have to face the cold of winter, every bit as trying as
the heat of summer. It was a whole twelve months before he was released. He
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to exclude Nonconformists from public office and some conscientious
dissenters lost important posts. Further, some unscrupulous corporations took
advantage of the situation and voted such men into office then fined them
when they declined to serve!

The Act of Uniformity

Obviously with the accession of a new ruler a new Act of Conformity was
expected. Once Charles’ new Parliament was in place they brought in such a
bill. The bill was so strict that it was almost impossible for even the least
dogmatic of the Puritans to accept it with a clear conscience. The act received
royal assent on 29 July, 1662. It gave all ministers of the Church of England,
university fellows, school teachers and private tutors too, until 24 August, St
Bartholomew’s Day, to conform to its demands or be ejected.

Ministers were expected to affirm the supremacy of the monarch in all things
ecclesiastical and spiritual and to signify ‘unfeigned assent’ to everything in
the forthcoming Book of Common Prayer. Most were unable to see this book
in time, as it was not out until 6 August. Those who had not been ordained by
a bishop were also expected to be re-ordained. Further, there was again the
need to repudiate the hated Solemn League and Covenant and to acknowledge
that the oath taken to maintain it involved no moral obligation. A declaration
was further required that it was unlawful under any pretence whatever to take
up arms against the king.

The Great Ejection

Estimates vary but it seems that, including those ejected before 1662 and some
who jumped rather than waiting to be pushed, two thousand were silenced or
ejected. There will always be some vagueness about the figure as some
changed their minds. A G Matthews says some 210 later conformed.

Edmund Calamy’s Nonconformist Memorial deals with some 2,465 people
altogether. Matthews and Michael Watts say that the number unwilling to
conform in 1662 was 2,029. Some 200 of these were university lecturers.
Matthews points out that a further 129 were deprived at an uncertain date
between 1660 and 1663 and with the ejections of 1660 as well, he gives a total
of 1,760 ministers (about 20% of the clergy) thrust out of the Church of
England, silenced from preaching or teaching because they could no longer
conform by law and so deprived of a livelihood.

Many preached farewell sermons the week before their ejection and some of
these are still in print. Robert Adkins, ejected from St John’s, Exeter, spoke for
many when he said in his farewell sermon: ‘Let him never be accounted a
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sound Christian that doth not fear God and honour the king. 1 beg that you
would not suffer our Nonconformity, for which we patiently bear the loss of
our places, to be an act of unpeaceableness and disloyalty. We will do anything
for His Majesty but sin. We will hazard anything for him but our souls. We
hope we could die for him, only we dare not be damned for him. We make no
question, however we may be accounted of here, we shall be found loyal and
obedient subjects at our appearance before God’s tribunal.’

There was absence of resentment and invective. Great though their sorrow was
for their flocks and for their nation, they had a message to preach which was
more than equal to the strain of the crisis. An eternal God, an ever-living
Saviour and a glorious hope of heaven carried them through this heaviest trial.

Persecution

The years 1660 to 1689 saw great variation in the levels of persecution and
understandably things varied from place to place. The persecution launched
against the ejected also swept into its net others already outside the National
Church. John Bunyan is the most famous example. He was imprisoned in 1660
and remained there for the best part of the next 12 years. His congregation had
previously been meeting in the parish church in Bedford but that all came to
an end with the Restoration. Their conscientious stand for the truth and their
great courage and wisdom in the face of persecution give an example that
ought to be known and emulated.

Conventicle Act

In 1664 a third act was passed banning religious gatherings of more than five
people over the age of 16, apart from family members, unless using Church of
England rites. Penalties for breaking this law were very strict. A first offence
merited three months in prison or a £5 fine. A second offence saw the penalty

doubled, a third would meet with transportation to America for seven years or
a fine of £100.

Five Mile Act

In 1665 a particularly cruel law was passed. Known as the Five Mile Act, this
act forbade the ejected to live within five miles of their former place of abode.
The idea was to try and cut them off from their former congregations, who
usually remained loyal. It is this act that now drove ministers into obscure and
isolated places and that necessitated long, secret journeys in order to
circumvent the law. This is when secret meetings began to take place and
when ftricks such as having the minister preach in one room while the
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congregation listened in another began to come in. The act expired on 1
March, 1669. Along with Clarendon’s fall in 1667 this meant some relief for
the dissenters. It was short lived, however, as in July 1669, prompted by
Parliament, Charles made a proclamation urging magistrates to continue to use
the outstanding laws against Nonconformists.

The Second Conventicle Act

In 1670 a second Conventicle act was passed. Famously described by the poet
Andrew Marvell as ‘the quintessence of arbitrary malice’, it reduced penalties
for ordinary worshippers but fines for preachers and the owners of places
where conventiclers were found went up to £20 for a first offence, £40 for a
second. The idea of distraint was also introduced, the seizure of a person’s
property in order to obtain payment. [f the minister could not pay, wealthier
members of the congregation could lawfully be plundered.

Indulgences and waves of persecution

In 1672 and 1683 Charles Il then James II decreed indulgences but,
unsupported in Parliament by law, these did not last and the pattern of
persecution continued in most places. The Broadmead Baptists wrote of some
eight waves of persecution altogether and it is clear that, as is often the case to
this day, persecution did come in waves. Typically again, it varied in form and
intensity, from minor harassment to mass imprisonment. Various factors were
involved such as one’s willingness to adapt to the situation and the attitude of
local magistrates.

Matthews suggests that 12.4% of the ejected men, some 215 altogether, were
imprisoned between 1662 and the death of Charles II in 1685. Most were in
prison for short periods but others for lengthy terms. Some seven ministers
actually died in prison.

Providence

There was a Bible-taught confidence among dissenters that their sufferings
were working for them ‘a far more exceeding and eternal weight of glory’.
When Joseph Oddy was taunted by a Cambridge wit with the doggerel lines:

Good day, Mr Oddy,
Pray, how fares your body?
Methinks you look damnably thin.
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He shot back with

That, sir’s, your mistake,
“Tis for righteousness’ sake;
Damnation’s the fruit of your sin.

Dissenters were not slow to see in various providences God’s hand
encouraging them and dealing with their persecutors. What else could one
make of the Great Plague, the Great Fire of London and the war with the
Dutch, too, for that matter? ‘Nonconformist writings abound,” says Michael
Watts, ‘in stories of disasters which befell individual persecutors.’

Positively, Philip Henry, father of Matthew, observed in old age that though
many of the ejected were brought very low, had many mouths to feed, were
greatly harassed by persecution and their friends were generally poor and
unable to support them, yet, in all his acquaintance, he never knew, nor could

remember to have heard of any Nonconformist minister being in prison for
debt.

Toleration

Relief from direct persecution finally came for the Nonconformists with the
Toleration Act of 1689, when King William and Queen Mary came to the
throne. In that year Particular Baptists finally felt free to publish their
Confession of Faith, the work having been completed back in 1677.
Nonconformists continued to be treated as second-class citizens even then,
being practically barred from Oxford and Cambridge Universities, for
example, until as late as 1828. At least the worst of the persecution was over.

Self-examination

Lloyd-Jones says of the men we have been considering that above all, they
have left us this noble, glorious, wonderful example of holy living, patient
endurance in suffering, and loyalty to the Word of God and its message, even
at the cost of being ‘fools for Christ’s sake’ and being regarded as ‘the
offscouring of all things’.

A consideration of these men and the stand that they took should, at the very
least, stir us to holiness, patience when we suffer and a strong commitment to
being ruled by God’s Word.

Their example calls upon us to examine ourselves and to see where we stand.
What 1s the state of the Church? What about my own part in it? How can we
expect God to bless us if we are not willing to ask ourselves serious questions
about such things?

T ________________|












in the life of the church. Yet, God did
not move in this instance w out
stirring his people up to prayer. We
felt a burden to pray and pray we did!

It was at this time that a few young
adults would get away to a remote
farm in the Magaliesberg to spend
whole mornings in prayer and even
on one occasion to pray through the
night. The result of that all-night
prayer meeting was to motiv. : an
inner city outreach into a slum area
which lasted for a good number of
years when the gospel was taken in a
number of instances to people on
their death beds. The point is that
when God moves he stirs us to pray.
Surely then it ought to be the
believers’ desire to see the prayer
meetings blessed again that we might
experience the grace and power of
God in greater measure than we
currently do. While most believers
would agree whole heartedly with the
importance of prayer and give their
‘Amens’ to sermons on prayer, few, it
would seem, have any burden to
attend the prayer meeting. Our prayer
meetings are attended by a handful.
Often our prayers seem tame and
weak and lack any real fervency.
Why i1s this? The main problem is
time (see editorial note).

Have you thought, ‘I have no time to
go to the prayer meeting’? This is a
common  objection of many
Christians today. There is so much
else to be done e.g. lie in bed and
catch up on some much needed sleep,

go shopping, get started ecarly in
doing some gardening or do
maintenance around the home, or
other important business to attend to.
The list of excuses as to why not to
attend the prayer meeting can be
extended but at the heart of it all is the
excuse, ‘I cannot spare the time.’

It may well be that the traditional
times for prayer meetings need to be
re-thought and re-worked. Also much
attention may be needed to improve
the prayer meeting which can easily
fall into a rut. This subject is very
extensive and [ am sure Reformation
Today will publish more material on
this vital matter and perhaps even
become a journal which describes a
national spiritual awakening which
will flow out of the Concert of Prayer
for revival.

Editorial note

In this time of recession severe
employment cuts have meant that
some have to perform the work of
two instead of one which is a recipe
for exhaustion. This has an adverse
effect on all mid-week meetings, not
only the prayer meeting. Recently a
church with a membership of about
160 announced that a prayer meeting
would take place immediately after
a church lunch on the Lord’s Day.
160 attended which included
children. Small groups clustered for
prayer. This experiment was very
successful. This idea may be a way
forward for some churches.
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The Beginning of the Church in France

Frederick Hodgson

south of Lyon. Today the city, which is a centre of the food industry

in the region, is also a tourist attraction partly because of its ancient
Roman remains such as the Temple d’Auguste et de Livie which was erected
by order of the Emperor Claudius. Before the Roman soldiers under Julius
Caesar conquered the region in 47 BC, Vienne was the capital city of the
Allobroges, a branch of the Gauls. The town became an important Roman
colony and subsequently was the provincial capital for the Romans.

VIENNE LIES ON THE RIVER RHONE ABOUT 20 MILES TO THE

In 43 BC one of Caesar’s officers, Munatius Plancus, converted a Gaulish hill-
fort into another colony called Lugdunum. This colony eventually became
Lyon. Agrippa recognised the strategic position of Lyon at the confluence of
two navigable rivers and it became the Roman capital of Gaul. It was the
central hub of all the Roman roads built in Gaul.

Evangelisation of Gaul

When the gospel came to Gaul, these two places were prominent Christian
centres. The first bishop of the church in Lyon was Pothinus, a native of Asia
Minor. Possibly he and his more famous successor lrenaeus (c130-202AD)
were part of a missionary team from Asia Minor. It is generally recognised that
when Irenaeus was a boy, he learnt the gospel from Polycarp, bishop of
Smyma (present-day Izmir in Turkey) who had been a disciple of the apostle
John. lrenaeus wrote, ‘I can tell the very place in which the blessed Polycarp
used to sit when he preached his sermons, where he came in and went out, the
manner of his life, what he looked like, the sermons he delivered to the people,
and how he used to report his association with John and the others who had
seen the Lord, how he would relate their words, and the things concerning the
Lord he had heard from them, about his miracles, and teachings. Polycarp had
received all this from eyewitnesses of the Word of life, and related all these
things in accordance with the Scriptures. I listened eagerly to these things at
the time, by God’s mercy which was bestowed on me, and I made notes of
them not on paper, but in my heart, and constantly by the grace of God 1
meditate on them faithtully.’
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about 15. The two of them were subject to more beatings in front of the crowd
as they were urged to pray to pagan gods. Eventually the two of them passed
into their Master’s presence. Blandina was probably dead before they threw
her body in front of a bull that was encouraged to gore her body.

Sometimes Christians are accused of being weak people, but the early
Christians in France were made of steel. In many ways this was a
characteristic of French Christians in the generations to come.

This was the Gaul that Irenaeus returned to and in which he served the Lord.
Surprisingly in view of the violence it seemed that he died a ‘natural death’.
He did not have an untroubled time as bishop of Lyon. He had to contend for
the faith against heretics who were troubling the church.

Irenaeus and Gnostics

Irenaeus grew up in Smyma alongside a man called Florinus. This man
renounced his orthodox Christian faith and followed Valentinus a leader of one
of the Gnostic sects. In his book Against Heresies. A Refutation and
Overthrow of Knowledge Falsely So-called, and a smaller book called Proof
of the Apostolic Teaching ITrenaeus demonstrated his careful study of the
different Gnostic sects. He drew upon most of the books of the New Testament
with the exception of Hebrews, James, 2 Peter and Jude. (His use of these New
Testament documents is important in that it shows that the second-century
church looked on them as being authoritative.)

Although he gave detailed descriptions of the various Gnostic sects, he
concentrated his attention on the followers of Valentinus. (Possibly this was
because of his association with Valentinus in his youth, but Marcion, brought
up as the son of a bishop in Sinope elsewhere in Asia Minor, was much more
influential in fact!.) In describing these sects Irenacus demonstrated that their
beliefs were ridiculous and not worthy of faith being placed in them. The
Gnostics claimed that they had a special but secret knowledge passed on from
Jesus and the apostles. Essentially they said that Jesus had two doctrines. One
of these was fit for the common man. This was taught to everyone. A more
advanced doctrine was kept secret from the multitudes and was reserved for
the spiritual elite. However, Irenaeus argued that none of the churches that the
apostles founded or ministered in taught this secret knowledge. They all had
the same gospel and this contradicted Gnostic beliefs. It was unreasonable to
think that the apostles should remain silent about a ‘secret teaching’ in the
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West. In the early days of the Church the Roman Church was remarkably
orthodox. In Irenaeus’ time the Church of Rome was merely the first among
equals and enjoyed particular respect from the other churches.

The Gnostic controversy led to a deep concern that the writings of the apostles
should be preserved. The determining factor as to which Scriptures should be
accepted as being authoritative was that either the apostles themselves or those
under the direction of the apostles wrote the documents. Paul, John, Peter and
Matthew were accepted as being true and having authority. Likewise Mark
who wrote under Peter’s direction and Luke who was directed by Paul were
included. The controversy with the Gnostics provided an impulse to formulate
the canon of the New Testament.

The churches that subscribed to the Apostles’ teaching became known as the
Catholic Church. The Catholic Church set itself apart from the various Gnostic
churches that had no such unified doctrine. The Catholic Church taught the
same doctrines everywhere it was found throughout the world and emphasised
orthodoxy, unity, controlled church organisation and discipline in line with the
apostolic doctrines. Roman Catholicism developed over the succeeding
centuries. This latter body rejected the doctrines of the Reformation that were
widely rediscovered in the sixteenth century.

[renacus vigorously opposed Gnosticism in all its forms and contended for the
faith taught by the apostles, but he also did all he could in order to maintain
spiritual unity with those who were of the same mind on the essentials of the
faith. He was particularly exercised as to what was the correct response to
another group of teachers in the Catholic Church at the time.

Irenaeus and the Montanists

Montanus was a convert to Christianity and lived in the region of Phrygia in
Asia Minor. Round about AD170 he started to prophesy as a young convert.
Two prophetesses, Priscilla and Maximilla, also joined him in asserting that
the Holy Spirit was speaking in a new way through them, basing their doctrine
on John 14:16 and 16:12-13. Their main message was that the second coming
of Christ was imminent. They had a very demanding moral code. This
included a total ban on second marriages. They held frequent fastings, special
diets and taught that virgins should be veiled. They taught that Christians
should embrace martyrdom, never seeking to avoid persecution and that there
was no forgiveness for serious sins committed after baptism. Montanists
boasted of visions, speaking in tongues, prophetic utterances and other
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those disciples upon whom the apostles conferred it by the imposition of
hands. As these disciples died out, these gifts also died out. The last of these
disciples would have died by the middle of the second century. However,
proof would have been given to the world that the gospel is God’s unique
revelation to the world. Bishop Kaye’s explanation fits the historical evidence
given by Irenaeus. Sadly, Irenaeus merely reported what he had heard and did
not attempt to explain the things that he had heard.

The emergence of the Montanists was a problem to Irenaeus and the Catholic
Church at the time. The Montanist movement has similarities to the
Charismatic movement of today but few supporters of the Charismatic
movement would adopt the severe restrictions on lifestyle that the Montanists
insisted upon. Both movements have led to sharp differences of opinion and
divisions within the Church. Irenaeus was cautious in his assessment of the
movement in his day and was catholic-spirited towards those that he saw as
being Christian brethren. He was totally forthright in his denunciation of the
Gnostic movement as it was clearly condemned by Scripture and completely
undermines the gospel. The balance of the use of his energy and time is a
lesson to us today. In his mind the greatest enemy was the Gnostic movement
and he directed his fire power in that direction.

Charismatics make an appeal to Irenaeus and his possible acceptance of
charismatic gifts in the second century. Roman Catholics might well appeal to
the teaching of Irenaeus in connection with the veneration of Mary. Just as
Paul compared the first man Adam with Jesus Christ the second man, Irenaeus
compared the life of Eve with Mary. He wrote, ‘Just as the human race fell into
bondage to death through a virgin, so it is rescued by a virgin; the disobedience
of a virgin has been balanced in the opposite scale by a virgin’s obedience.’
Sadly, the great Irenaeus, who appealed to the Scriptures appeared to go
beyond the Scriptures and elevate Mary in a way that the Scriptures do not.
His enthusiasm for the faithful life of Mary provided a foundation for future
generations of Roman Catholics to build up a huge edifice of Mary worship.
It is a lesson for us not to let our imagination build up unbiblical doctrines
rather than be submissive to scriptural teaching alone.

U Marcion taught that the Old and New Testaments were in opposition to each other
and his ‘New Testament’ omitted any Jewish elements. He was only willing to
accept some of Paul’s writings and Luke’s Gospel. Like other Gnostics he taught that
the physical world was evil and was hostile towards sex and marriage. His sect lasted
unti! the sixth century.
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members need to be aware ° the doctrinal position of the church. The
summary of faith enables this  be understood. This summary may consist of
eight to twelve subjects (e.g. rod, Christ, Holy Spirit etc). Throughout we
show that the truths express . are based firmly on the Scriptures. Some
churches have a church covenant expressing their unity. They renew this
together as a body round the Lord’s Table annually. In this way commitment
to the Lord and to one another is expressed.

Going through the pages on Church Practice identifies to new members the
importance and privilege of church membership. Procedures for dealing with
issues of church discipline, the roles of elders and deacons (their appointing
and leaving), the meetings of the church, prayer and members’ meetings, are
outlined and discussed with prospective members. These subjects are based
upon the Scriptures.

All this underlines the importance of church membership. We are not a sports
club or a secular club. We are a body of believers. Christ loved the Church. He
gave himself up for her by the washing with water through the word, to present
her to himself as a radiant church, without stain or wrinkle or any other
blemish, but holy and blameless (Eph 5:25-27). Thus we seek to provide
foundations for new members. We seek to reflect our Lord’s love for his
Church in the way we care for the members - new or long-established. There
is no harm in a church review g the 1689 Baptist Confession of Faith either
in Bible Study sessions or by way of a series of teaching sermons. When
needed a church can re-visit its constitution. It will enable the members to
appreciate their privileges.

It is also necessary to make it~ own that there are Trust Deeds for the church.
The church officers are responsible to maintain the articles of the Trust Deeds.

Closing thoughts

Even though I have followed these methods throughout my time in the
ministry there have been occasions when they seem to have failed. I am
fallible and perhaps l have no  zen as gentle, gracious and loving as I should
have been. But I commit my shepherding to the Lord and seek forgiveness for
my failings.

There are some who start with joy but who do not persevere but fall away. The
parable of the sower warns us that there are different kinds of hearers and
different kinds of response. I am deeply thankful for those who have given me
great joy as they have matured in the faith.
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