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The Mass and the Lord's Supper 

L ORAINE BOETTNER IN 
HIS BOOK ROMAN 
CATHOLICISM (1962) 

includes a 28-page section on the 
Mass. He writes, 'It must not be 
supposed for a minute that modern 
Roman Catholics do not literally 
believe in this jumble of medieval 
superstition. They have been taught 
it from infancy and they do believe 
it. It is the very sternest doctrine of 
their church. It is one of their chief 
doctrines, if indeed it is not the 
chief doctrine, upon which their 
church rests.' 

There are several reasons why we 
reject the Mass. The first is that it 
contradicts the once-for-all 
sacrifice of our Lord of himself on 
the cross. ' For by one sacrifice he 
has made perfect for ever those who 
are being made holy' (Heb 10:14). 
No more sacrifices are required. It 
is a slur on his finished work to 
imagine that more sacrifices are 
necessary. The second reason why 
we reject the Mass is that the Lord's 
Table is a fellowship of believers 
who are celebrating the perfections 
and achievements of our Lord. The 
table is a table of remembrance not 
a re-sacrifice. The third reason why 
we reject the Mass is because it is 
cannibalism. The Bible forbids the 
drinking of blood. A fourth reason 

why we reject the Mass is that the 
physical body of our Lord is intact 
and is in heaven at the Father 's right 
hand. It is a complete human body 
and cannot be omnipresent. Besides 
these reasons we note that the Mass 
has been used to raise money. The 
Irish have a saying: 'High money, 
high Mass; low money, low Mass, 
no money, no Mass ' . Masses are 
said to reduce the length of time for 
those suffering in purgatory. Apart 
from the fact that purgatory does 
not exist, it is fraudulent to collect 
money to pay for Masses. 

In the article 
Confession and 

' Controversies , 
Confrontation' 

Frederick Hodgson reminds us of 
the fact that the Mass was in dispute 
between Radbertus and Ratramnus 
during the 91h century. Tran­
substantiation did not become an 
official part of Roman Catholic 
doctrine until the Lateran Council 



of 1215 . How does that fit in w ith 
the claim that the Roman Catholic 
Church is infa llibl e when there is 
contrad ictory teaching on this 
matter over a long period of time? 

It is a ll very we ll to reject the Mass. 
We need to make sure that we 
honour the Lord Jesus Christ by 
following his instructions. 

So what is the Lord's table? It 1s 
four things. 

F irst, the Lord 's Supper 1s 
remembrance. We remember the 
Lord's dea th. 'Do thi s 111 

remembrance of me' (l Cor J 1 :24). 
This is a command. 'Do this' in the 
present tense suggests repetition. 
Our Lord's death took him to the 
ve ry extremiti es and limits of 
suffering. His phys ical agon ies 
were extreme. His soul 's suffer ings 
in bearing the wrath of God due to 
us are beyond human description. 
We are called to remember that. We 
remember Gethsemane and all that 
fo llowed. We refl ect with wonder, 
worship and gratitude on what it 
cost him to redeem us. 

Second, the Lord's Supper is the 
new covenant. 

'This cu p is the new covenant in my 
blood, which is poured out for you ' 
(Matt 26:27-28; Mark 14:24; Luke 
22:20). Jesu s transformed the 
annual Passover supper into the 
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new covenant supper. In the 

Passover supper the wi ne was 
passed aro und fo ur times. 

The new covenant (Heb 8:7-1 2; 
10:15-1 7) is the wri ting of God's 
law o n ou r hearts and minds 
together with the guarantee that our 
s ins and lawless acts w ill be 
remembered no more. The word 
' new ' reminds us of the old 
covenant which fa iled. The new 
covenant is infall ible. It cannot be 
broken. This is assuring to a ll who 
pa1iake in fa ith. 

I know that the writing is there on 
my heart and mind. I know that the 
promise of the rem ission of my sins 
is abso lute. The shed bl ood of 
God 's one and only Son represents 
the price paid to achieve both the 
writing (my regeneration) and the 
abso lute remission of my s ins - not 
some of my sins only but a ll my 
sins. The blood of the sinless God­
man is precious. It is shed blood 
that saves. Jolm the Baptist cried 
out ' Look, the Lamb of God, w ho 
takes away the si n of the world' ' 
(John 1 :29). In the c01mnunion we 
look to the Lamb of God. He is our 
Passover lamb (l Cor 5:7). 

Third , the Lord's Supper 1s 
fe ll owship . It is together as 
believers that we show our 
dependence on the Lord's death for 
our sa lvation. It is something we 
proclaim together in unity as 



believers. This is conducive to love 
because he has commanded that we 
love one another (John 13:34-35). 
We are all forgiven sinners. We 
humble ourselves as we show that 
we are repentant toward God. 
Together we proclaim our faith in 
Christ. 

One loaf, one cup, one body 
shared, 
One.faith, one mutual accord, 
One precious blood, one death 
declared, 
One Jesus loved, one coming 
Lord. 
Alec Motyer - Praise' 655 

Fourth, the Lord's Supper reminds 
us of hope. 'For whenever you eat 
this bread and drink this cup, you 
proclaim the Lord 's death until he 
comes' (1 Cor 11:26). For the 
redeemed the next world is pictured 
as a great banquet. 'B lessed are 
those who are invited to the 
wedding supper of the Lamb! ' (Rev 
19:9). The feast in the kingdom of 
God wil l be the celebration of 
redemption . All that has been 
involved in our rescue from sin and 
perdition will be recalled. The 
Lord's Supper is a foretaste of that. 
'You are those who have stood by 
me in my trials. And I confer on 
you a kingdom, just as my Father 
conferred one on me, so that you 
may eat and drink at my table in my 
kingdom and sit on thrones, judging 
the twelve tribes of Israel' (Luke 

22:28-30). We look forward with 
eager expectation to his return. 
Then we will be like him in his 
resurrection body (1John 3: 1-3). At 
the table we look not toward a dead 
Saviour but to a Saviour who is 
al ive. He has all power in heaven 
and on earth which he exerc ises for 
us until he returns in glory. 

A few further matters call for 
comment. The Lord's Supper 
should not be separated from the 
preaching of the Word. Much detail 
is provided in the Gospe l accounts 
concern in g the betrayal , trial , 
condemnation , flogg ing and 
crucifixion of our Lord. The Lord's 
Supper should always be set within 
its historical context. 

The Lord's Supper should be 
preceded by self-examination (l 
Cor 11 :27-32). It is for believers. 
Baptism should precede taking 
communion. That is the order 
suggested by Scripture (Acts 2:38-
47). This order is important because 
children coming to faith in the 
church wonder when it 1s 
appropriate for them to come to the 
Lord 's Table. Histor ically the 
question of Open or C losed 
Communion has been debated in 
much deta il. ' In the UK the open or 
closed question has been solved in 
some churches by separating the 
service of the Lord's Table from the 
public services. No matter how 
clearly you spell out that the supper 
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is for be lieve rs on ly there are 
nominal believers who without any 
credibl e profession of fai th will still 
presume to partake of the elements. 

Some assembli es have forgotten the 
visible pouring out of the wine fro m 
one vessel into a cup or cups to be 
shared by the parti cipants. 
Little containe rs have taken the 
place of the communion cup. This 
has come about through fear of 
infection . Those who oppose the 
change to little cups argue that if 
fermented (alcoholic) wine is used 
that kill s infections .2 In some 
churches the re 1s no visible 
breaking of the bread. Rather small 
pi eces (sometimes mi crosco pic 
pieces) are prepared. This moves 
the participants away from the idea 
of a supper where you actually eat a 
piece of bread broken off the loaf. 
However, whatever fo rm is decided 
congregationally we should submit 
to that and maintain peace. 

In the service it is appropriate that 
thanks precede the visible breaking 
of bread and then thanks be 
expressed before the wine is 
shared . Thi s is a commu nion 
together. Different members or 
offi ce-bearers can be asked to give 
thanks. It does not all have to be 
done by the pastor or by one leader. 
It is the bless ing of Chri st 's 
presence by the power of the Holy 
Spirit in the communion service 
which assures , comfo rts and 
strengthens the pa rti c ipants. 
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Nevertheless it does help to get 
close to the fo rmat of the original 
supper. 

The two ordinances given to the 
Christian Church both focus on the 
centrality of the Lord 's death and 
resutTection. In the case of baptism 
it is union of the believer with 
Chri st in hi s death , buri a l and 
resurrection. That union achieves 
both imputed righteousness and the 
g ift of the Ho ly Spirit in the 
indwelling work of progressive 
sanctification. The Lord 's Supper 
also points to the centrality of the 
cross. In baptism there is a visible 
portraya l of a buri al and a 
resurrecti on. You bury a dead 
person. At the Lord 's table we are 
reminded visually of a broken body 
and of the shedding of blood, that is 
of blood poured out. 

Postscript Now out of print but 
worthy of a new edition is E F 
Kevan 's The Lord s Supp er. 71 
pages, EP, 1966. 

1 An excellent survey of th is has recently 
been published in a 41 0-page vo lume, 
The lord 's Suppe1; edi ted by Thomas R 
Schreiner and Matthew R Crawford , 
20 I 0, B& H P ubli shing ISBN 978-0-
8054-475 7-6. A 28-page study by 
Grego1y Wills describing the history of 
the practi ce of open or closed communion 
is included and is highly commended. 

Ibid. Gregory Will s traces out the history 
of Bapt ist practice as does Ray Van Neste 
in his chapter, ' The Lord 's Supper in the 
Context of the Local Church'. 



House churches in today's China 

Roger Weil in China 

By Roger Weil 

I N MAY OF T HIS YEAR I WAS INV ITED TO REVISIT A SPIRI TUALLY 
vibrant, relative ly new house church in an affl uent part of one of China's numerous 
boom c ities a long its eastern coasta l be lt. Th e members are part of China's new 

middle c lass, brimming with energy, optim ism and enthusiasm, strong in fa ith and 
fervent in prayer. S ince I was last here, the church had grown and was obli ged to meet 
in two apartments rented exclus ively fo r this purpose. The leader, in hi s mid-thi1iies, 
had left hi s job and is supported by the church to serve full- time. During my stay fi ve 
new members were baptised. I was inte res ted to know where this baptism would take 
place as it was in the midd le of a dense ly populated city chock-full of high-ri se offi ce 
and apartment buil d ings. I was to ld, 'One of our members owns a large beauty salon 
with some baths and it will be held there'' I confess that in a ll my years of visiting 
Christi ans in foreign lands , thi s was my first ex peri ence of a ba ptism in a beauty 
parlour! 

The ri se of the house church movement in China is the unique spi ritua l phenomenon 
of our ti mes, and therefore worthy of our closes t attention. 

Tony Lambert in his high ly inforn1ative book, Chinas Christian Millio11s , estimates 
(Appendix Two) that the re were approx imately two million Pro tes tant Chri stians in 
1950 when the Com muni sts began their war on the church. By the end of the C ul tura l 
Revolut ion in 1976 all churches had been closed, a ll meet ings proscri bed and many 
thousands of Chri stians either kill ed or impri soned. 

When ch urches were re-opened in the early 1980s it is unli ke ly that the 1950 estimate 
of two milli on had increased during the years o f severe persecuti on. But today, thirty 

5 



years on, experienced China-watchers est imate that there are probably eighty milli on 
Protestant Christians in a ll types o f Chinese churches. If thi s is true, it would chart a 
growth rate of seventy-eight million in just thirty years, arguably the fastest in Church 
hi story and a rate which shows no sign of abating! 

Now, of course, the Communist party is deeply worri ed about this uncontro lled growth 
and is using a ll means a t its di sposal to prevent it, but so fa r with li ttle s ign of success. 
Persecution seems to be the only weapon in the ir arn1oury and has been deployed 
inconsistent ly and with no lasting effec t. But it has constrn ined ru ra l Clu·istians to adapt 
to meeting wherever they can, be it in homes, caves, barns, fo rests , fi e lds or mountains. 
Urban Chri stians have proved equa ll y adaptable, meeting in schoo ls, fl a ts, restaurants, 
hotels, offices, private ly owned shops, facto ries and even pri sons! 

ElG HT TYPES OF HO USE CHU RCH 

The experienced China analyst, D W Lin, conm1enting on the di verse nature of the 
movement has noted e ight types or models. 

1. The Traditional Model 

Born during the dark days of repress ion, beli evers met wherever they could in 
conditions of grea t secrecy and danger. Person to person w itness was the only safe way 
to spread the gospel. Th is proved e ffecti ve everywhere in China and laid the 
fo undations of what was to come. 

2. The Amphibiou s Model 

' Amphibi ous' means li ving in two different environments. Thi s applies to those who 
reta in their links on Sundays with the Government-registe red church, but organi se 
themselves into independent house fe ll owships duri ng the week. 

3. The Western Mission 's Model 

Foreign Chri stian organisa tions send the ir representati ves to China under many 
di fferent gui ses (teachers, eng ineers etc.) to witness to those they meet. Th is has led to 
the fo rmation of small groups who owe the ir orig in and a lleg iance to the parent 
Mi ssion, its theo logy and idiosyncras ies. 

4. The Overseas Return ee Model 

Since the 1980s Chi na has sent upwards of half a mill ion students to study abroad. 
Many come in to contac t with true Christi anity fo r th e first time. Some return home 
trul y converted and take leadership ro les in their professions. In big c ities, li ke Beiji ng 
or Shanghai, they often form Chri sti an meetings with men and women of the same eli te 
academi c background as themse lves. 

5. The Cultural Model 

Some of the top Ch inese un iversities have conducted courses on the infl uence o f 
Christiani ty on Western culture. Some students have pursued the subj ect furth er, read 
the gospel and come to fa ith in Christ. These are among the most highly educated 
peop le in Ch ina. They tend to seek fe llowship among their own peer group on the 
univers ity campuses of major Chinese c ities. 
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Students at work 

6. The Virtual Church Model 

During the Cu ltura l Revo lution, w hen all churches were c losed, be lievers a ll over 
C hina gathered round the ir radios li stening to short-wave broadcas ts fro m TWR and 
FEBA. By these means hundreds of thousands heard the gospel for the first time. 
C hurches, Sunday school c lasses and even Bible Schoo ls were fonned in this way 
(computers now often repl ace radios). In some rural areas whole vill ages meet around 
a radio set; thi s is thei r model of the church' 

7. The Imperialist Model 

In 1950 the Communists expell ed all Western organisa tions as ' Imperia lis ts' exploiting 
the C hinese people and their resources . Foreign-owned uni vers iti es, schools, hospital s 
and orphanages were all confiscated. Some of these organ isations have been a llowed 
back into China to continue their humanitarian work. Fornier Chri stian M iss ions have 
covertly commenced gospel work, but are jea lous to preserve the ir denominational 
name and distincti ves . Hence the house churches connected with them are prevented 
from co-operating w ith other groups. 

8. The Synergetic Model 

' Synergy' is defined as the co-operation of two e lements that w hen united produce a 
g reater effect than in their separate existence. An example of thi s combining of 
d ifferent mode ls can be seen when rura l Chri stians move in to the c ities seeking work. 
They j o in fellowships quite different from what they have been used to, lead ing to the 
benefit of both models. This is beginning to happen right across C hina as peopl e move 
from one place to another. 

9. CONCLUSION 

This brief survey of God 's work in C hin a today must cause us to g ive him a ll the glory. 
As Isa iah had sa id of him long ago, 

Before the day was, I am he, and there is no-one who can 
deliver out of' my hand; I work and who can hinder it? (43: 13). 
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Engaging with Martyn Lloyd-Jones 

The Life and Legacy of 'the 
Doctor ' 
Edited by Andrew Ath ers tone and 
David Ceri Jones 
Inter-Varsity Press, 370 pages £ 16.99 
ISBN 978 l 844 745 53 l 

THE LIFE AND LEGACY OF 
'THE DOCTOR ' have been 
well covered by hi s devotees 

and so it is good to observe that these 
mostl y young schol a rs outs ide that 
orbit ha ve taken tim e to research 
thoroughly and write eleven chapters 
on th e li fe and legacy of ML-J . 

To th ose outs ide th e UK th e 
controversies over th e chari smat ic 
movement, the Ang li ca n secess ion 
cri sis, ML-J's view of Karl Barth and of 
Roman Catho li c ism are of limited 
interest. The influence of ML-J in hi s 
native country of Wales is inspiring and 
an example of a mi nistry much blessed. 
l obse rved that the author of that 
chapter is far fro m accurate in h is 
conclud in g paragraph (p. 90). 

ML-J's work in te rms of enco uragin g 
interest and study of Church hi story is 
mass ive . Thi s is descri bed well by John 
Coffey who tells of the ini tiation of the 
Puritan Conference in 1950 by J I 
Packer and ML-J, a Conference whi ch 
continues today as the ann ua l two-day 
Westm inster Co nfe rence. l fi nd 
Coffey's criticism of the Banner of 
Truth publi shing progra m feeb le (p. 
300) fo r the simple reason th at the 
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Banner editors gave pri ority to 

recovery of the Reformed fa ith and 

de liberately avo ided an eclecti c 

approach. 

THE FINDER publi shed by 

Tentmakers and avail able electronically 

records the papers g ive n at the 

Puri tan/Westminster Conference. These 

revea l a go ld mine of materi a ls 

covering a broad spectrum of Church 

hi story with special emphas is on the 

Reform ers and Puritans but al so on 

reviva ls fro m the 18th century onwards. 

ML-J inspired thi s w ide scope of study. 

The commi ttee he appo inted has 

fo llowed in that tradi tion. 

A further legacy is the manner in whi ch 

ML-J steered evange lica l churches 

away fro m compromi se w ith 

ecum enism and away from libera l 

theology especially when it co mes to 
tra ining for the ministry. Hence Philip 

E veso n 's chapter on ML-J and 

ministerial tra ining is important. 

Essenti ally ML-J was a gospe l preacher 
and evangelist. [fl were to give a first 
prize fo r the best chapter in thi s book [ 
would award it to Ian Randall - 'ML-J 

and Reviva l'. And second pri ze to Ben 

Baillie for hi s chapter ' ML-J and the 

demise of preach ing' . ML-J was the 

fo remost Nonconformist preacher in 
the U K during the 20th century. We 

learn most fro m him in that sphere. 

Editor 



Thomas Doolittle the Last Puritan? 

T
HIS YEA R IS THE 350TH 

ANNIVERSARY OF THE 

GREAT EJECTION of 1662. It 
is estimated that 2029 ministers were 

forced out the Church of England . Thi s 

dreadful event was ca ll ed 'B lack 

Bartho lomew's Day'. Of the ejected 

pastors 194 were Independ ents by 

conviction. The great majority were 

Presbyterian. 1662 1s th e most 

significant date in British Church 

hi story because that year saw the end of 

Puritanism and the begin nin g of the age 

of di ssent or Nonconformity. Lewis 

Allen te ll s the story in his excellent 

paper Puritanism: where did it all go 

wrong? 1 

A prime meaning of Puritan is that th e 

Puritans strove for the reformation of 

the Establi shed Church. The Puritan 

movement began during the reign of 

Queen E li zabeth I ( 1558-1603). Three 

generations of Puritans ca n be traced 

from that time through the reigns of 

James I and Charles I . John Howe 

( 1630-1 705) and Thomas Doolittl e 

( 1630-1 707) were two we ll -known 

Puritans who li ved on into the 13th 

century. 

Thomas Doolittle was born 1n 

Kidderminster. Whil e he was at 

grammar school he heard the sermons 

of Richard Baxter. Baxter 's preaching 

led to Doo little's convers ion. Thomas 

left his work as ass istant to a lawyer 

who had required that he work on th e 

Lord's Day. He studi ed for the ministry 

at Cambridge earning hi s Master's 

degree in 1656. 

Doolittle was a gifted 

preacher. The cogency 

powerful 

of hi s 

evangelistic preaching can be di scerned 

in hi s se1111on 'Eyeing Eternity ' . This is 

one of the most awesome sermons ever 

preached. That he ll is eterna l is 

overwhe lming. What? For ever and for 

ever' Doolittle drives thi s appalling 

rea li ty home. 

Doolitt le married Mary Gill. They had 
three children when the ejection of 
1662 resulted in poverty for them. 
Thomas organi sed a boarding school in 
hi s home. When thi s grew he was 
ass isted by another well-known ejected 
Puritan mini ster, Thomas Vincent. 
When the great pl ague came to London 
in 1665 Doolittle moved hi s pupils to 
the country. Thomas Vincent stayed on 
to minister to the dy ing in London .2 

68,000 di ed in the plague. Vi ncent 
survived. Then in 1666 the great fire 
destroyed much of London. Doolittl e 
defi ed the law agai nst Nonco nfo rmi sts 
and built meeting houses in pl ace of 
churches that were ly ing in ruins after 
the fire. Congregations grew in size. 
Persecution fo llowed. At one point 
Doolittl e narrowly escaped arrest. Next 
day an ej ected pas tor ca ll ed Sare 
preached in hi s place . He was 
intenupted by soldiers who threatened 
to shoot him. Sare defied them and told 
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them that they cou ld shoot him if they 

wished . He survived but the building 

was confi scated. 

Doolittle was persecuted by way of 

heavy fines . At one point a ll his 

household goods were confiscated. His 

fam ily had increased to eight children. 

His wife of 40 years died in 1692. He 
re-marri ed a few years later. His 

second w ife survived him by five 
months. 

Nonconformists were denied the 

privilege of study at the uni versiti es of 

Oxford or Cambr idge. A lways 

uncompromising and reso lute Dooli ttle 

defied unbiblical and ungodly laws by 
estab li sh ing a theo logical academy in 

London. This was to train 

Nonconformist men for the minist1y. 

The famous Bible commentator 
Matthew Henry began study there. But 

as Al lan Harman shows in hi s recently 

published biography of Matthew Henry 

that d id not last more than a coup le of 

months because Doolittle was 

compe lled to move the academy.3 At 

one point he had to close the academy. 
But soon he opened it again . Over 35 
years Doolittle 's academy of learning 

had a major impact on hundreds of 
students. Endued w ith except ional 
energy Doolittle sustained his 
preaching mini stry. He preached to 
large congregations . All in a ll he wrote 
23 edifying treatises. His exposition of 

the Lord's Supper (200 pages) was 
published in 1665 and in due course 
went through 28 English edi tions in 
England, 22 in Scotland and 20 in New 
England. Thi s book explains twenty 

properti es of the blood of Christ. 

Doolittle died in J 707 the last of the 

well-known Puritan preachers. lf we 

defi ne Puritans by their style of Bible 

ministry then Matthew Henry ( 1662-

1 7 14) could be regarded as the last 
Puritan . His commentary on the who le 

Bible has held first place over the 

centuries . Go to Google and you can 
read it in large print on your computer. 

lt is still the best complete commentary 

on the who le B ible because, l . It is 

theo logically reformed from cover to 

cover, 2. It combines doctrin e, 

experience and practice to perfection , 

and 3. It maintains an eschato logy of 

victory throughout. Whatever batt les 

and tr ials the end result is certain. 

' Jesus shall reign where' er the sun does 

his succes sive journeys run , His 

kingdom stretch from shore to shore till 

moons shall wax and wane no more. ' 

But to return to the irrepress ibl e 

Thomas Doolittle. He is an example of 

a powerful preacher who combined hi s 
preaching with a vigorous industry of 

training others. He cou ld not be 

sil enced by persecution . As fast as he 

was deprived of his possessions so fast 

did the Lord provide for a ll hi s needs. 

He persevered through all losses and all 

setbacks. He went from strength to 
st rength. Let us do likewise. 

1 Westminster Conference paper, 
December 20 11. For detail s write to John 
Harri s, 8 Back Know! House, Mirfie ld, 
WF l4 9SA. 

This is described by Martin Holdt in a 
Westminste r Conference paper God'.s· 
Terrible Voice in the Nat ion read in 2002. 

3 Al lan Harman, Ma1th ew Hemy, Christi an 
Focus, 207-page paperback, 20 12. 

I O !!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!!~ 



The Philippines 

Students are deligh ted wiih their new books 

By Stephen Nowak 

W
ITH THE SUPPORT AND ENCOURAGEMENT OF MY 
WIFE, fellow elders and congregation I embarked on my third 

trip to the Philippines in May 2012. I had been invited back by 
Pastor Rusty Ocampo of Heaven ly Bible Baptist Church, Lipa City to 
continue the work started over the last few years. On my first two vis its I 
had many opportunities to preach to different congregations, Bible Co llege 

students, pastors ' fraterna ls, a youth camp, medical missions , prisons and 
various gatherings of the Philippine National Police. Pastor Rusty and 

other pastors gave me a busy schedule . 

A major part of my work is distributing books to pastors , assistant pastors 
and final year Bible College students. This has been the main emphasis of 
my last two visits. On my first visit I was limited in the amount of books 
I had and could only give 250 books away to 15 pastors, 10 assistant 

pastors and 30 students. On my second trip I had raised funds for 1000 
books to be distributed to 127 different pastors, assistants and students. 
This year the Lord provided more prayer and financial suppo1i. With the 
exceptional generosity of the Banner of Truth and a number of Reformed 
book distribution agencies I had 73 boxes of books to di stribute. 



Friends prayed and 400 preachers and students came to the meetings. This 

was a considerable increase from the 127 of the previous year. On arriving 

I was ove1joyed to see all of the boxes had atTived safe ly. 

Sometimes we trave ll ed on ly a few hours for a gathering of twenty pastors; 

on other days we had to travel nearly six hours to preach twice and 

distribute the books to about thirty pastors. At other meetings we had 

nearly one thousand Christ ians present with over seventy preachers 

present to collect their books. Some travelled for five hours themselves to 

collect books. Many of the pastors and students I have given books to in 

the last year or two testified to the help that the books had given them in 

really understanding the theology of the Reformers. I continue to get 

email s and facebook messages thanking me for the books and commenting 

on what they have been reading. There are thousands of Baptist 

congregations in the Philippines but a minority embrace the theology of 

the 1689 Confession. I had 600 copies of the 1689 in Tagalog/English to 

distribute. After nearl y three weeks of travelling and preaching 427 sets of 

books had been distributed. Only two boxes of books are left for my next 

visit. I have many more contacts now so am praying for the Lord's 

provision for a fourth trip. 

Many Arminian Baptist pastors are being introduced to reading the 

theology of Spurgeon. Any book written by Spurgeon or with his name 

attached to it is valued by them. The 1689 Confession promotes cohesive 

theology and makes clear the sovere ignty and glory of God . 

Commentaries are vital. I encourage the pastors to preach expositionally 

and systematically ra ther than topica lly. 

In contrast to the overall moribund situation in the UK these churches in 

the Philippines are growing rapidly. Churches are seeing more than thirty 

conversions a year. There needs to be theological maturity as well. If you 

would like more details for prayer please contact me on 

stephennowak@btinternet.com and if you fee l led to contribu te towards 

the growing financial costs of th is ministry please write cheques to 

Stowmarket Baptist Church and send them to Stephen Nowak, 25 

Fin borough Road, Stowmarket, Suffo lk, IP 14 1 PN. 
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The Concert of Prayer 

T I-I E NEXT CONCERT OF PRAYER IS ARRANGED FOR SATURDAY 
July 14th at strategic locations around the co un ty NORTI-!ALLE RTON, 
WHITBY, YORK, HULL, S HEFFIELD, MIRFIELD, BRADFORD AND 

LEEDS. All the meetings wi ll nm from LO am till 12 noon. 

It is encouraging to know that once aga in friends in other counties are also 
planning to meet for prayer at the same time. 

And for your diari es: the next event after July 14th is planned fo r October 6th. That 
time we hope to have a central prayer gathering in Leeds and a Whitby satellite. 
Further detai ls w ill fo llow in due co urse, but please book the date straight away. 

Much encouragement has been deri ved from the Concerts of Praye r. These have 
been occasions of unity (Psa lm 133). Our minds and hearts have concentrated on 
the major works of our Triune Jehovah in reviving hi s Church and advancing hi s 
kingdom. In order to pray the Person of the Holy Sp irit is essential to insp ire 
intercession. ' l will pour out on the house of David and the inhabitants of 
Jerusalem the sp irit of grace and supplication' (Zech 12: 10). One observer said of 
a recent Concert ' I have never in my li fe heard praying li ke that'. On th e one hand 
we must not become self-conscio us about thi s. On the other we need ability to 
express our burden for our churches and nat ion. When Jacob wrestl ed with the 
Lord he sa id ' I will not let you go unless you bless me ' (Gen 32 :26). 

A number of art ic les vary ing in length from two to 32 pages have been posted on 
the Reformation Today website (see page 40). 

Please encourage as many of the members of your church as possible to attend one 
of the meetings. If you have fe llowsh ip w ith others in your area who may as yet 
be unaware of these united gatherings, please feel free to circulate the deta ils 
obtainable from: 

Jonathan Bayes 
15 Thirlmere Close, 
Carlton M iniott, 
Thirsk, 
Y07 4LP 
Phone 0113 8 15 1228 

Erroll Hulse 
75 Woodhill Road, 
Leeds, 
North Yorkshire, 
LS l6 7BZ. 
Phone 0113 26 12513 

We pray that the Concert will not only spread across the British Is les but a lso 
throughout Europe and even to countries abroad. See arti cle Lets Pray for a 
Global Revival (see page 40). 
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Making Godly Choices 

Making Godly Choices 
For Church Youth Groups (ages 13-18) 
A Lovewise Production 

M AKING GODLY CHOICES SEEKS TO PROVIDE 
teenagers w ith a biblical view of marriage, sex and relationships 
and is des igned for use primarily within church youth groups 

where there is openness to what the Bible has to say on these subjects. 
It has been written by two paed iatricians, Dr C hris Richards and 
Dr Liz Jones . 

The CD conta ins seven sessions covering the following themes: Session l 
- Being wise abo ut re lationships; Session 2 - The promises of marriage; 
Session 3 - The des ign and purpose of marriage; Session 4 - Sexua l 
intimacy; Session 5/6 - Temptation and what to do about it; Session 7 -
Marriage: A picture of Chri st 's re lationship with his people. Each session 
is intended to be about 30 minutes in length and be interactive. To 
encourage discuss ion the DVD includes a mixture of video clips, 
illustrative games, Power Point presentations and PDF documents to guide 
those leading. However, the materi a l is not des igned to be comp lete but 
supplemented by observations and examples from those leading. 

Overall thi s DVD is a thoroughly biblical and comprehensive resource that 
will help youth leaders address an issue that is on the front li ne of our 
young peop le's lives. As well as being grounded in Scripture it is 
contemporary in format and addresses some issues that churches can be 
prone to neglect such as pornography, masturbation and the use of social 
networking si tes . It is a vita l resource at a time when the att itudes of our 
society and teaching with in schools about relationships with the opposite 
sex are producing much confusion and damage amongst Christian young 
people. 

The CD is designed fo r use on computers using a M icrosoft operating 
system and Microsoft Power Point 2003 (or later version) . The computer 
must also have a Wi ndows Med ia Player installed. An Apple Mac 
compatible vers ion is ava ilable on request. Roger Barden 
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Our nine year-old 

Kurt Strassner '0 UR 9 YEAR-OLD LISTENS TO THE SERMONS. ' This is 

the thankful comment I recently received from a fami ly in our 

church. I had come to them proposing to write about how their 

13 year-old son follows along every Sunday morning and Wednesday 

night, g leaning as much from the preaching as many adults . But his 

parents' response was, ' Even his 9 year-old sister is picking up a lot of 

what you ' re saying! ' 

What an encouragement for a preacher! Even the little ones are paying 

attention! Yet, in many countries it is assumed that such an ability to 

digest the Sunday sermon is beyond the average chi ld. 'Perhaps a few 

select children are intellectually bent this way, and capable of listen ing 

right alongside mum and dad,' the line of thinking goes. 'But most 

children are far better off spending the sermon time in a children 's 

service, hearing the Bible taught on their own level.' 

Let us not be foolhardy. Children do need to be taught Bible truth at a 

ch ild 's level. Indeed, the church has a long and esteemed history of 

seeing the Lord's blessing on Sunday Schoo ls, catechisms, Bible clubs 

and so on. This article does not address the needfulness of such activities. 

It is assumed that parents and churches should and wi II engage in them. 

My contention, however, is that we not make such ch ildren's activities a 

replacement for the public preaching of the Word, but an augment to it. 

When care is taken and thought put in , children really can (and shou ld) 

follow Bible sermons, and benefit from them! 

Allow me to suggest three areas in which such planning must be made, 

and such thought put in, so that children may profitably join their parents 

in the pews and under the preaching of the Word: 



1. The parents 

If a child is going to benefit fro m the preached Word, much of the onus 

lies on faithful , diligent parenting. Much of that faithfulness and 

diligence, moreover, begins not first in the pew, but in the home. If father 
and mother regu larl y teach the Bible to their children; if there is a daily 

time in wh ich sitting still and giving attention to the Word of God is 

expected and practised, such self-control will slowly transfer to Sunday 

worship. The Lord 's Day, in other words, ought not to be foreign or 
uninte lligible to our children, but rather a delightful extension of the 

happy habits formed on the other six days of the week! 

But what of the Lord's Day? How do we help our chi ldren, once we have 

arrived at Sunday service, to fully participate in the worship and Word of 

God? Part ly by way of expectation; and partly by means of example. 

We parents, without exasperating our children (or forgetting that they are 
st ill children), must make it clear to our little ones what is appropriate as 

we sit together in the pews. We must have clearly defined expectations 
for their participation in worship - in terms of reverence, stillness, 

atten tion , singing and so on. Perhaps they should also anticipate, over 

lunch, being asked a few basic questions about the sermon . As with 

school , household chores, or any other area of childhood self-control, 

parents who expect their children to meet ce1iain standards usually see 
the best results. 

But having the right expectations for our children is not quite enough. 

We must also provide for them an attractive example of what it looks like 
to worship the Lord and give attention to his Word. Chi ldren get more 
out of the sermons than we sometimes give them credit for. But Voddie 
Baucham points out that, even when they aren't quite picking up on 

everything the pastor says, ch ildren learn a tremendous amount about 
following Jesus simply by observing how eagerly their parents give 
attention to the preached Word; how heaiiily they join in the singing; and 
how reverently they approach the house of God. 

So, if we parents - both at home and in the pew - prepare our children 

to get something out of the Sunday sermon, will they come home and be 



able to rehash all seven of the pastor's points and sub-points? Probably 

not! I am the preacher, and I may not always be ab le to do that myse lf! 

But if we help them along in the above ways, our children wi ll surely get 

fa r more from the preached Word than we might think! 

With all of the above said, let us also say, however, that the responsibility 

for helping children benefit from public worship - and particularly from 

public preaching - does not fa ll so lely on their parents. We must also , 

along these lines, consider . .. 

2. The preaching 

Let us be frank. One reason parents and churches wonder if children can 

really get anything out of the sermon is because these same parents and 

church-members often get very little themselves! And one reason why so 

many people find their minds wandering on Sunday morning is because 

their preachers are far too theoretical , or academic, or sedate, or just 

plain boring! I have preached some of these sermons myself, so I do not 

mean to throw stones! But if the adults cannot stay with us, pastors, 

surely we are far above the heads of their children! 

I grew up in a context where the regular Sunday sermon was often 

preceded by a 'children 's talk ' . The pastor would sit down on the pulpit 

steps, pull out some little visual aid, and proceed to give a very simple 

biblical devotion to the ch ildren before he focused hi s attention on their 

parents in the main sermon. Often the talks were quite good. Indeed, I 

have heard it said more than once that many adults seemed to get more 

out of the children 's talk than out of the sermon! Is that a reflection on 

our people's spiritual maturity? In some cases, yes. But in many cases it 

may also be an indication to us pastors that our pulpit work is far less 

inte lligible and compelling than it ought to be! 

So I say it again, if school-age children cannot at least fo ll ow the basic 

plotline and meaning of our sermons, perhaps we need to work a little 

harder at simplicity. I am not calling for oversimplification, mind you. 

Nor am I suggesti ng we avoid chal lenging topics or passages. But we 

must fi nd ways to preach the Trinity, or the immutability of God, or the 



doctrine of propitiation in such a way that the 9 year-old understands 

what we are talking about. 

Sometimes it may even be helpful to address the little ones directly. 
'Children, let me stop and ask you: How might you explain the fact that 
God is three-in-one to your friends next door?' An apt illustration and 
simp le explanation to follow will then surely get their attention. Further, 
such occasional words addressed directly to the children will remind 
them that the sermon is for them, too ... even when they do not receive 
their own sub-point! 

Finally, in considering what sort of preaching reaches the ears and hearts 
of children, let us note that there is a distinction between preaching and 
simp ly teaching. Both, of course, are necessary in the church of Jesus 
Christ. But they are not the same. While teaching primarily infonns the 
mind, preaching is also aimed (through the mind) at touching the 
conscience, and moving the wi ll, and reaching the heart. Preaching has 
an edge to it, an authority and a compulsion and (hopefully) an unction 
that pierces the soul. 

What has this to do with preaching to children, specifically? In an 
address on 'The expos itory ministry of Dr. Martyn Lloyd-Jones ' 
(available at monergism.com) , Iain Murray perceptively points out that it 
is precisely academic, theoretical 'preaching,' a imed only at the mind, 
that so often leaves children untouched. If we consider the Sunday 
sermon a mere academic lectu re, we should not be su rprised to find our 
people pleading for some other spiritual milk for their children. But if the 
preacher brings a word from God that is passionate, and calls for action, 
and addresses the conscience ... well then , even children whose minds 
have not caught up with their parents will still get someth ing for their 
souls! And they will listen! 

Along these lines I believe I owe more to the parents in my church than 
to my own preaching. There is work yet to do! So let us preachers labour 
alongs ide the parents whom we serve to provide digestible spiritual food 
for their children's souls. 

Finally, if children are to listen to and benefit from the preaching of the 
Word, then church leaders must give thought to the programme. 



3. The program 

I am no authority on children's ministry. I am not the pastor of your local 
church. I certainly do not claim, pastors, to know better than you how to 
shepherd the flock of God over whom the Holy Spirit has made you 
overseers. But as a pastor who loves children and wants to see them 
flourish, I would encourage churches to consider structuring their 
children's programs so that children are a part of Lord's Day worship -
including the sermon. 

During Sunday worship our congregation provides child-care to children 
up to age 36 months. After that we encourage parents to bring their 
children along to worship, and to begin putting the aforementioned 
expectations and examples in place. Perhaps in your context age 4 or 5 
might be the best age. But, whatever the exact age, I believe there are real 
benefits to inviting children, at a very early age, to hear the Word of the 
Lord alongside their parents. They get to see their parents (and the other 
adults) going hard after the Lord. They get more out of the sermons than 
we give them credit for. They learn to understand, and know, and respect 
their pastor. And, perhaps just as impotiantly, they learn to be a paii of 
the whole body of Christ, not just the children's ministry or youth club. 

Is it possible that one reason many evangelical churches seem to lose 
their young adults in droves is because these young people have always 
had church catered to their age group? While the grown-ups were off 
doing their thing in public worship, these young people were always in 
children's and youth services where the music, the activities, the 
messages, (and often the silliness!) were always geared only to their own 
age-set. Now that they are older, however, they are expected to sing the 
same songs and listen to the same grown-up preaching as their parents. 
But they 've never developed a palate for such things' Therefore, as 
teenagers , they endure their pastor 's sermons, but consider them mostly 
irrelevant to themselves. And, as soon as they are out from under their 
parents' direct influence, they leave the church, considering the adult 
activities 'too boring ', or 'only for people my parents ' age.' In the best 
of cases they find another church that better fits their ' style' (still not the 
best solution!). In the worst of cases they leave church life for good, 
because it is no longer accommodated to their pa1iicular demographic! 



Are there other exp lanations for the exodus of young people from many 

evange li cal churches? Certain ly. Are there more serio us issues 

contributing to this divide? I am sure there are. But what would happen, 

in our churches, if three, four, and five-year-olds were brought to be a 

part of the large congregation? If they no longer thought of preaching as 

just ' for fo lks my parents age'? If they never remembered anything but 

hearing a real Bible sermon every Sunday morning? If they got to know 

and respect their pastor from early chi ldhood, and to benefit from 

preaching aimed at the conscience? I suggest that, by God's grace, many 

of those 3-5 year-olds wou ld eventually grow into 8- 12 year-o lds who 

know how to fo llow a sermon; and into 13-1 7 year-o lds who actually 

enjoy the preached Word; and into 18-24 year-olds who will stay with us 

fo r the long haul. In God 's mercy, we have begun seeing just these effects 

in our congregation since we began bringing our young ones to worship 

with us seven or eight years ago. 

Will the three, or four, or five year-olds be wiggly and squi rmy at first? 

o doubt. Will they distract the ir parents for those first few weeks of 

learning to sit in 'big church ' ? Surely they will! Will such movement and 

minor distraction req uire extra pat ience from the rest of the 

congregation, s itting in the pews aro und these yo ung fami lies? 

Absolutely! But if we app ly the suggestions above, it w ill not be long 

until the average child is sti ll and quiet and very li ttle distraction at all. 

And once they've learned to be st ill and quiet, they will begin to notice 

how eager mum and dad are to hear the Word of Chri st ... and it will not 

be long until the average chi ld begins benefitting from the sermon him 

or herself! 

Jesus sa id 'suffer the little children to come to me'. Surely every 

Christian has a great desire to do so. My contention is simply that, in our 

efforts to suffer the little children to come to Jesus, we can make a great 

deal of headway by suffering them to come to the Sunday sermon as 

well! 

Kurt Strassner is pastor of Pleasant Ridge Baptist Church in Cincinnati, 
Ohio. He and his wife Tobey have.five small children. 
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African Pastors' Conferences 

ALL THE APCS THJS YEAR 
HAVE BEEN SUCCESSFUL 
in terms of books sold and for 

enthusiasm. Three A PCs in particular 
have grown, namely Welkom, King 
William 's Town in South Africa and 
Livingstone in Zambia. 

During Apri l and May it was my 
privilege to be involved in five APCs. 

Mike Marsland who has both pastoral 
and book-business experience is now 
a full-time APC worker. He drove the 
main vehicle with its trail er fu ll of 
books to all these conferences. 

The team of voluntary workers 
consisted of Pastor Irving Steggles, 
Gayle Staegemann (book-manage), 
Pastor Thomas Winn, Reformed 
Baptist Church, Jackson, Miss issippi 
and deacon Jeff Storck of the same 
ch urch and myse lf. Principal 
preachers were Dr Grave Singogo of 
Ndola, Zambia, and Pastor Kennedy 
Sunkutu of Lusaka, Zambia. Irene 
Sungogo accompanied her husband. 

Reaching Bulawayo from 
Johannesburg takes two days . We 
chose to drive through Botswana 
staying overn ight just outside 
Francistown. 

200 regi stered for the fifth three-day 
APC in Bu lawayo. The venue was 
ideal namely C ity Presbyterian 
Church in down-town Bu lawayo. 

Erroll's gym in Botswana. It is need/it! to 
keep fit .for long journeys. Thomas Winn is 
the.fellow athlete! 

Paul Schlehlein (young Shangaan­
speaking Reformed missionary from 
the USA) joined us and presented an 
exce ll ent paper on women 's 
ministries in the local church under 
th e main conference theme of 
Biblica l Manhood and Womanhood. 
All the attendees received gift books 
and a certificate. Books so ld and 
given added up to 4,218 . Meals were 
prepared by the church and the food 
was provided by APC for these very 
poor pastors. There was a basic 
conference fee and the rule was 
appl ied that only registered conferees 
were able to buy the books. The 
church was fu ll to capacity. lf 
numbers increase there wou ld be a 
space problem next year. 

Z imbabwe has g iven up its currency 



and now uses South African rand and 
USA dollars. This has brought some 
stab ility to a very stricken nation. 

After our return from Z imbabwe via 
Botswana we set off again thi s ti me to 
Swaziland. At the border we hit a 
maj or problem. The books were not 
allowed into Swazi land w ithout 
paying excess ive tax. On principle 
we are not agreeab le to thi s. However 
free books were brought in next day 
by Dr Wayne Mack. Great 
apprec iation was shown by these 
pastors of the efforts made to serve 
their needs. 34 regi stered. 

At Kabokwen i in South Africa we 
arrived an hour earl y to face a major 
problem. T he manager of the 
premises refu sed th e use of his 
facilities. He claimed that we had not 
pa id the required depos it. We 
understood that there was agreement 
that we cou ld pay a ll on the day of 
commencement. At th is poin t of 
cris is one of the pastors arrived. 
Seeing our dilemma he offered us the 
use his church fac ilities only three 
minutes ' dri ve away. But how could 
the pastors be informed at this late 
stage with on ly one hour to go? No 
prob lem! They all ha ve cellphones. 
About fifty soon assembled. The 
scary setback turned out for good. We 
were able to use a bette r facil ity and 
that free of charge' 

Bushbuckridge is a large area of 
sprawling townships not far from the 
Kruger Nationa l Game reserve. 45 
pastors came to thi s the first APC in 
Bushbuckridge and 354 books were 
so ld . 

One sermon can change a person's 
life completely and sometimes one 
book can change the direction of a 
pastor entirely turning him from 
unprofitabl e ways to Word-based 
practice. 

Prayer is bas ic to this work. Please 
pray fo r the fo llow ing coming APCs. 

I. APCs in Malawi are schedu led for 
September 2012 . Monkey Bay, 
Mzomba and Lilongwe. 

2. APCs are scheduled fo r October 
2012: Bloemfontein (new), Louis 
Trichardt and Pretoria North 
(Soshanguwe and Ga Rankuwa 
townships) (new). 

3. APCs are scheduled for November 
20 12. KZN Midlands, Phoenix 
(large area of Indian population 
north of Durban), Empangen i and 
poss ibly, Mseleni. 

Support for the APCs has supplied 
our needs so far but we are now 
accelerating rapidl y with the amazing 
prospect of 25 to 30 APCS across 
Southern Africa annuall y. While the 
doors are open and whi le there is 
stability let's supply Africa with the 
most valuable books ever published 
in the hi story of the Chri stian Church 
and at the same time share preaching 
of the highest calibre which is mostly 
fro m Zambia. UK donations can be 
g ift-aided. Cheques should be made 
out to African Pastors' Conferences 
and ma il ed to Rachel Rothwell , 4 
Ha ll Close, Bram hope, LS 16 9JQ. 
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Controversies, Confusion and Confrontation 

Frederick Hodgson 

F
RAN CE IN THE EIGHTH 

AND NINTH CENTURIES 

WAS MARKED BY GROSS 

DARKNESS AND SUPERSTITION 

despite the efforts of Charlemagne who 

seemed to beli eve that education and 

force of law would effect the 

reformation of society. There was an 

underly ing assumption that Church and 

State were one, but the political leaders 

did not universally accept the supreme 

authority of the pope. On occasions 

they intervened in doctrinal matters. 

The priests were poorly educated and 

were not equipped to teach the people. 

Sermons were wri tten for them. 

Learnin g was concentrated in the 

monasteries and rather than appea ling 

to biblica l arguments, scholars were 

inclined to ask what earli er Church 

leaders had taught. 

The monasteries estab li shed during this 

period were the seats of learni ng. Some 

academics were particularly influential 

and the matters debated by them had a 

major influence on th e subsequent 

development of theo logy. 

Controversies over communion 

In the earl y Church a ll Chri stians 

joined in the communi on services but 

by the fifth century fewer members of 

the ' laity ' actually took part and by the 

sixth century these Chri stians were 

onl y expected to ' take communion' at 

Christmas, Easter and Pentecost. Soon 

thi s fell to once a yea r. However, the 

pri es t ce lebrated Eucharist every 

Sunday, except that he was the only one 

to take the bread and the wine. The 

other members of the congregation 

simply watched. The c losing words of 

the Western Liturgy were 'Ite, mi ssa 

est' which effectively meant 'Go, the 

congregation is dismi ssed ' . The new 

name for communion was ' Mass' and it 

was derived from these Latin words. 

There were two reasons at least as to 

why th e ' la ity' stopped taking 

communion. One reason was that those 

attending the service were too much in 

fear and awe of taking the elements. By 

thi s time many church attendees had 

come to believe that the bread and wine 

had lite rall y been co nverted into 

Chri st's body and blood . A second 

reason was that the most spiritua lly 

minded and better educated among the 

c lergy beli eved that many of those 

wanting to take commun ion were unfit 

to do so. The would-be communicants 

had simpl y been swept into the Church 

because their political leaders had 

insisted on their embracing Christianity 

and they had nomina lly become 

Chri stians without ever ha ving rece ived 

Chri st himse lf. 



During the ninth century there was a inclined to intervene in theo logical 

seri ous conflict of opinion over the debate. 

nature of the bread and the wine. Two 

Franki sh monks headed up the two 

sides of the debate. Paschas ius 

Radbertus, head of the schoo l of Corbie 

Monastery in north-eastern France, was 

elected by hi s fe ll ow monks to serve as 

abbot in 844. In hi s book Concerning 

the Body and Blood of the Lord he 

argued th at in the communion serv ice 

the bread and the w ine were li tera ll y 

changed into the body and bl ood of the 

Lord. Although they see med to be 

bread and wine to the senses, in rea li ty 

they were the body and blood of Chri st. 

He argued that when communion was 

celebrated, the sacrifice of Christ at 

Ca lvary was present and beca me 

effective for the forgiveness of sins. 

The beli ever ate Christ's body and 

drank hi s blood in a spiritua l sense. 

Thi s was not true for the unbeli evi ng 

person who took the bread and wine. 

Hincmar, the energetic, powerful but at 

times un sc rupu lo us A rchbi shop of 

Rheims supported him in th is view. 

One of the monks belong ing to Corbie 

mon astery actually held a different 

view from that of hi s abbot. In hi s book 

Concerning Christs Body and Blood 

Ratramm1s argued that the bread and 

the wine remained as th ey were, but 

when the believer ate and dra nk them 

the Ho ly Sp irit secretl y st rengthened 

the beli ever with the ri sen li fe of Chri st. 

He was asked to write thi s book by 

Kin g Charles th e Ba ld . Like 

C harlemagne before him thi s king was 

lt is of in terest that the views of 

Radbertus and Ra tramnus were both 

tolerated at the time. The positions they 

he ld were not new; it was just that the 

different views of what happened at the 

Euchari st came into a heightened 

conflict at that time. Earlier Ambrose of 

Milan had argued in favour of the bread 

and wine becoming the body and blood 

of Christ, whereas Augustine had taken 

the view that they were symbols of the 

body and blood of Chri st. Archbi shop 

Cranm er in Eng land was influenced by 

Ratrarnnus' work when he rejected the 

Roman Catho lic doc trine of 

transubstantiation. Strangely, Rom an 

Catholics have continued to regard 

Ratramnus as a 'son of the Catholic 

Church' despite hi s obvious appeal to 

Protestants. 

Controversy regarding the grace of 
God and the nature of man 

Gottschalk (805-69) was pl aced by his 

parents in Fu lda Abbey (Gennany) to 

serve as a monk . He was forced to 

remain a monk by its abbot even 

though he wanted to break hi s monas tic 

vows. T he abbey becam e the greatest 

centre for rel ig ious and sec ular 

ed ucation in Germany at the time. 

Go ttsc ha lk was a prolific writer of 

co mm entari es, th eo log ica l wo rks, 

hymns and poems. He was allowed to 

leave Fu lda and go to the monastery a t 

Orba is 1n north-eastern France. 

Gottschalk was an arden t disciple of 



A ugustine and he pass ionate ly taught 

the same doctrines of sin , grace and 

predestination. He taught el ection and 

the predesti nation of the reproba te . He 

trave ll ed widely including in ltaly and 

Da lmati a propagating hi s under­

standing of the Bible. At the Council of 

Mainz (848) he defended hi s views that 

Chri st di ed only for the elect and that 

the precise number of the non-elect was 

spec ifi ed by the eterna l decree of God. 

He was condemned as a heretic at 

Mainz and Archbi shop Hinc mar of 

R heims, who he ld a se mi-Pelag ian 

view, had him flo gged and imprisoned 

in Hautv illi ers Monastery near Rheims. 

Gottschalk eventually died there in 869 

but he co urageous ly continued to 

di spute with Hincmar. His stand for the 

doctrines he held so dear encouraged 

others to join th e deba te aga in st 

Hincmar. Remi g ius and F lorus of 

Lyons, Prudentius of Troyes and 

Ratramnus of Corbie suppo rted hi s 

Augustini an views aga inst th e semi­

Pelagianism of Hincmar. Matters came 

to a head and King Charles the Ba ld 

ca l led a council a t Toucy in 860 

foll owing council s and synods in 

Quierzy in 849 and 853, Val ence (85 5), 

Langri s and Savo nni eres in 859. The 

theo logical fudge that came out of thi s 

council favo ured the semi-Pelagiani sm 

of Hincmar. Thi s Archbi shop was a 

powerful , energet ic, di s ingenuous 

politician and theo log ian. For thirty 

years hi s influence was immense in the 

Western Frankish state. lt was of no 

surpri se th at th e counc il a t Toucy 

declared that God wi ll s the sa lvation of 

a ll mankind and th at Christ di ed for all. 

Despi te this, A ugustinian ism continued 

to be held widely within the Western 

Church. 

John Scotus Erigena and the dispute 

about communion 

Jo hn Scotus Eri gena p ro babl y 

ori ginated from Ireland but came to 

France round about 843 and took the 

p lace of Alcuin as head of the palace 

school at the in vitat ion of Charl es the 

Ba ld . He kn ew Gree k and was 

influenced by Greek philosophy. He 

was an opponent of Gottschalk and , 

although he s ided with H incmar, he 

despi sed the latter and wrote that he 

was a thi ef and th e very best thing he 

did on the earth was to die. Hi s hum our 

tended to be crude and thi s is brought 

out by a statement that the only thing 

that separates an Iri shm an fro m a 

drunkard is a table. 

He is reputed to have held that bread 

and wine in communi on are merely 

symbol s, but the book th at he w rote on 

this subj ect has been lost. If thi s were 

hi s belief on th e bread and the wine, it 

indicates that although the teachin g of 

Radbertus became do min ant in the 

Western Church at the time it was not 

the only v iew held. In the eleventh 

century Berengar of Tours, a theo logian 

known fo r hi s know ledge of the 

Scriptures and persecuted by the 

Roman Church fo r his view that the 

communion e lements were not changed 

in their nature, declared that his views 

were those of Eri gena. 



Paganism in France 

France in the eighth and ninth centuries 

was not free from raw pagani sm. 

Agobard (779-840 approx.) was born in 

Musl im Spain and immigrated to Lyons 

in 799 becoming Archbi shop of Lyons 

in 8 16. He is reputed , probab ly 

incorrectly, to have written a book 

Concerning images , in wh ich image 

worship was condemned along with the 

invocation of sa ints . The book exalted 

Christ as the on ly mediator between 

God and mankind and sa id that he 

should be the so le obj ect of re lig ious 

trust. However, a book that was written 

by him showed that paganism was ri fe 

within France. It seemed that it was 

commonly beli eved that ev il spiri ts 

controll ed the weather. Magic spe lls 

could induce the spirits to g ive good 

weather. These popular beli efs were 

cha ll enged by hi s book Concerning 

Hail and Thunder. 

Agobard was troub led by the pagan 

practice of trial by ordeal that had been 

embraced by some churchm en at the 

tim e and he opposed this superst itious 

and unjust practice . Thi s practi ce 

nonethel ess continued to be used in 

determining guilt o r innocence. 

A go bard opposed the hereti ca l 

adoptionalist doc trine of C hri st 

emanating from Spain but was 

responsibl e for a vigorous attack on the 

Jews, who had been g iven spec ial 

protecti on by Louis the Pious fro m 

Christians who sought their conversion. 

Loui s opposed the forced bapti sm of 

slaves be long in g to Jews in h is 

Frankish kingdom. Agobard probably 

saw the unde1111ining of Chri stendom 

by Jewish influence that was strong at 

the time. 

Confrontation and confusion 

After the death of Charlemagne hi s 

empire split into three distinct parts. 

The three parts li ved in an uneasy 

alliance with the Bishop of Rom e 

(pope) . There was considerab le friction 

between these four elements as kings 

and popes stro ve for dominance. These 

struggles were responsibl e for suffering 

and warfare. T here was a nother 

powerful politico-religious block at the 

time and thi s was the Muslim empire 

embracing North Africa and even Spain 

in E urope. It included most of the 

Midd le East and had its roots in the 

Arabian peninsular. Muslims and 

Chri sti ans thought in a te rritori al way. 

The world was divided into two di stinct 

parts. Christendom was not Is lam and 

vice-versa. Little room was left for 

individuals to exercise personal 

responsibility without either State or 

Church censure. Chri sti ans found it 

hard to think of the kin gdom of God as 

being d ifferent from the 'church-state' 

or ' state-church ' . The politically 

co rrec t medieval wor ld opposed 

indepe ndent think ing a nd stultified 

bib li ca l refo rmation. It led to 

oppress ion and persecution of anyon e 

who challenged the ex isting way of life. 

It was safer to be ignorant. Knowledge 

was often locked away in monas teries. 

A large ly ignorant Chri ste ndom 

allowed and encouraged the use of 



idol s and images as these life less 

objects were incapable of cha llenging 

anyone and ca us ing reperc uss ions . 

Ignorant Christendom being spiritually 

enfeebled was unable to bring the grace 

of God to the Muslims . A ll it could do 

was to fi g ht using soldi ers that resulted 

in further hostility and mistrust. The 

Crusades are stil l a stumbling block to 

Muslims . 

France and the Muslim world 

There was little interest in evangelis ing 

Muslims by Chri st ians in the West. This 

at one level was understandable in that 

converts would at least theoretically be 

subj ect to the death pena lty. The spi rit 

of the age was 'believe or di e' . This 

was true of C hri stian and Muslim 

worlds to some extent. Charl emagne 

had used force in Christianising 
German tribes . Religious allegiance 

was enforced and preaching the cross 

s imply did not fit in with the way 

peop le thought. There is littl e evidence 

of French-based mi ss ionary work 

among the Mus lims. Preaching the 

Word of God to Muslims was rare fro m 

a nyo ne e lse in Western Europe. 

Exceptions were Fran c is of A ssisi 

( 11 82-1226), and Raymond Lull (1 232-

1316). Lull was born into a wea lthy 

Catholic famil y on th e is land of 

M ajorca th at bad recently been 

conquered from Spanish Muslims . He 

deve loped a co ncern that Mus lim s 

should be taught the gospel and he 

learned Arabic from a Spanish Muslim 

slave whom he redeemed from slavery. 

He then es tab! ished a Franci sca n 

convent at Miramar on Majorca where 

monks co uld learn Arabic with a view 

to taking the gospe l to Muslims. He 

went on three miss ionary journeys to 

Algeria and Tunisia and wrote books in 

Arabic, persuadi ng Pope Clement V to 

es tabli sh the teaching of Arabic in 

Western uni versities so that C hri st ians 

could evange li se and refute Musi ims. 

He believed that Muslims should be 

converted through prayer rather than 

military means. 

French attitudes towards Muslims in 

the Middle Ages were host il e. Perhaps 

one factor was the invasion of France 

by Muslims in th e first part of the 

eighth century. The Arab empire started 

to break up when Muslim Spain 

seceded from the rest of the Muslim 

world in 756. In the ninth century 

Morocco, Tuni sia and Libya fo llowed 

suit and in the tenth century Egypt 

became an independ ent co untry. 

Subsequentl y in the eleventh century 

Seljuk Turks, an As ia tic tr ibe, in vaded 

Persia. All thi s was a long way from 

France but the conquests of these Sunni 

Muslims were to ha ve a profound 

influence on Western E urope. They 

overran parts of Eastern Turkey 

(overwhelming the Byzantine army in 

the Battle of Manz ikert in I 071 ). 

Before thi s they had conquered Iraq, 

Syria and Palestine taking control of 

Jeru sa lem in 1055. For centuri es 

Christian pilgrims had visited 

Jerusa lem, hoping to obtain spec ial 

grace by being close to objects and 

pl aces assoc iated with the Lord . Unlike 

some of the previous Muslim rul ers of 



these areas the Se ljuks treated pilgrim s 

badly. Christians returned to Western 

Europe carrying tal es of barbarity and 

persec ution. Thi s fue ll ed the anger of 

Westerners towards th e Seljuk Turks. 

The call for the first Crusade 

In I 094, the Byzantine emperor A lex ius 

of Co nstantinople urged Pope Urban II 

( I 088-1099) to send an army to help 

recover land conquered by the Se ljuk 

Turks. 

Pope Urban 11 , born into the home of a 

French kn ight in Chatillon-sur-Marne 

(Champagne) turn ed out as one of the 

greatest popes. He was a zea lous 

su pporter of Hildebrand (Pope G regory 

VII). A lthough Hildebrand had been 

ins ig nificant in appearance, he had 

been stro ng-w i I led and devoted to 

just ice and purity w ithin the Church . 

He had been determ ined to purify the 

Catho lic Church from being controlled 

by kings or emperors and beli eved that 

he had the right to depose emperors, 

a lthough he d ied in exi le having been 

deposed himself by the Holy Roman 

Emperor Henry IV Hildebrand 's view 

of the papacy as be in g supreme over 

kings was a reaction to the reformin g 

C luni ac movement that saw th e 

C hri st ian king as th e hope of the 

kingdom of God on earth. Hildebrand 

saw secular rulers as being agents of 

darkness that oppressed the poor. Urban 

was e lected pope in ex il e and held to 

the principles of Hildebrand . Henry IV 

had established his own Pope C lement 

Ill in Rom e. He was a pope from 1080 

to 1100 and is now regarded as an anti-

pope by the Catholic Church. Urban 11 

responded to the req uest of th e 

Byzantine emperor to raise an army to 

fight the Seljuk Turks at just the ri ght 

time to ensure hu ge popular support for 

hi s cause over that of his ri va l. 

In 1095 at Clermont in the south of 

France Urban ca lled hi s supporti ve 

c lergy and nobl es to co ns ider th e 

deve lopments in the east. On the ninth 

day of thi s confe rence he urged the 

French nobles in particu lar to stop 

fighting each other and unite in forming 

an army to liberate the Holy Land. 

Aspects of his emotional appeal to the 

French delegates of this conference 

included an appea l to persona! purity 

and social moral righteousness, along 

w ith an urgent request for Western 

Clu·ist ians to re lieve the mi series of 

Chri st ians in Eastern Europe and the 

Middle East, using whatever means that 

were ava ilable. Any Chris tian so ldiers 

that were ki ll ed or died in any other 

way in go ing to the a id of their fe llow 

Christi ans were promised immed iate 

' remission of si ns' and entrance to 

heaven. The language of fundamental 

Muslims engaging in war aga inst those 

th ey perceive as infidels today carri es 

similar prom ises . 

Earli er in the e leventh century Catho li c 

kings and their armies had been 

successful in expelling Muslims from 

parts of Western Europe such as Sic ily 

and parts of Spain. It was believed that 

Muslim dominance cou ld be broken by 

military action. U rban was s impl y 

urging Christ ians to fo ll ow the same 

po licy. In later centuries mil itary action 



by the fol lowers of the Catholic Church 

wo uld be exercised aga inst the Huss ites 

of Bohemia an d th e Albigenses of 

France. It was the mindset of medieval 

religion, which neglected the power 

and grace of God and confused the 

state/church with the kingdom of God . 

In the meantime a French monk born in 

A miens called Peter the Hermit ( c I 050 

- 11I5) provided further fu el to the 

strong feeling . There is some evidence 

that Peter vis ited Palestine and brought 

news of the suffering of Christians to 

Urban II. Poss ibl y he was at the 

conference at Clermont. It is certain 

that this eloquent, persuasive monk, 

renowned for his care of the poor, and 

ab ility to preach repentance, went about 

France and elsewhere in E urope 

fanning support for western 

intervention in the east. Tt is thought 

tha t his zea l was inflamed by v isions 

and dreams. He gathered a large army 

of 20,000 to 40,000 or so ordinary men 

and women, including peasants and thi s 

un official people's crusade set off for 

the east before the well-equipped army 

of knights and their supporters left for 
the first cru sade. Peter's army, 

including experienced fighters, was il l­

disciplined and badly equipped. Many 

died or were taken captive and made 

slaves in Eastern E urope on the way to 
Turkish territory and thi s in spite of 

Peter's prom ise of divine protection. 

Such a large group of poverty-stricken 

people was not welcome by those they 

came to he lp as they had to depend 

upon the resources of th e Christians in 

the East. lt is not surpr ising th at its 
hasty attempt to engage the Turks in 

Asia Minor resulted in a crush ing 

defeat. 

A wel l-equipped army composed of 

wa r-seasoned knights on horseback and 

foot so ldiers set out for the east in I 096. 

The knights were a warrior class of 

nobility who had subscribed to a 

spec ial code of behaviour. This code of 

chi va lry for Chri stian knights included 

courage, justice, chastity, sobriety, 

loya lty and prudence and was inspired 

by the example of Charl emagne. Young 

gentry had to swear to defend women, 

orphans and churches and Christ ianity 

from its enemi es. The oath was made in 

the context of the feuda l system in 

which lesser nob les were rul ed and 

protected by greater nobl es and so on 

up to the greatest Lord of all, Jesus 

Christ. At the ceremony in which the 

nob les swore their fidelity, the church 

blessed the knights' sword. Thi s meant 

that in Western Europe the knights were 

viewed as a spiritual entity, alongside 

pries ts and monks. Abbot Gui lbert of 

Nogent (died 1125) dec lared in north­

eastern France, 'In our times God has 

instituted hol y wars, so that kn ights 

may find a new way of ga in ing 

sa lvation. They do not have to abandon 

secular affairs complete ly by choos ing 
th e monasti c life or a ny re li gious 

profession, as was once the custom, but 

they can in so me degree attain to God's 

grace by pursuing their own knight ly 

careers, in the freedom and armour 
wh ich is their habit .' 

These kni ghts formed the backbone of 

the anny sent out in respo nse to Pope 

Urban 's appeal and further moti va ted 



by the preaching of Peter the 1-!enn it. In 

going to war, these knights had the sign 

of the cross sewn into th e ir outer 

clothing, reminding them and others 

that they beli eved that they were go ing 

out in tbe name of Christ. Their be lief 

that they were serving the Lord was 

impressed upon them by Urban who 

reminded th em of Mark 8:34 , 

' Whoever des ires to co me after me, let 

him deny himse lf, and take up hi s cross 

and fo ll ow me.' Thi s mi suse of 

Scripture is a grim reminder of the 

im portance of having sound principles 

of interpreta tion. The knights who ' had 

taken up the ir cross ' in this way were 

known as crusaders and the C rusade of 

1096-99 was the first of a number of 

Crusades . 

The first Crusade and its aftermath 

The size of the army that co ll ected in 

Constantinopl e before doing battl e with 

the Selj uk Turks was about 300,000. 

Thi s mass ive army attacked the Turks 

when the latte1· were lacking un ity. It 

liberated As ia M inor, reca ptu ring 

Ni caea in 1097, marching on and 

defeating the Turks at Do ry lae um 

befo re bes ieging A nti och. Thi s was 

captured in I 098 and after repu lsing a 

counter-attack the army went on to 

besiege Jerusal em. By this stage only 

20,000 troops were left as a result of 

losses through batt le, fam ine an d 

disease. However, Jerusa lem fe ll to this 

dimini shed army, whi ch then behaved 

in a mercil ess manner, killing the entire 

Muslim and Jewis h populat ion, 

including women and children. 

Not on ly did the crusaders from the 

West behave bad ly to Muslims and 

Jews, they a lso greatly offended the 

Eastern Christi ans by tak ing over the ir 

churches and insisting that their own 

bishops be insta ll ed. Thi s oppression 

did much to alienate the Chris tian 

population in the east. Many of these 

people ac tua ll y took up arms and 

fo ught against the intruders alongside 

the Musi ims. 

The non-Christian behaviour by a so­

call ed 'Chri st ian army ' has 

permanentl y dam aged re lat ionships 

with Musli ms and hindered the 

proclamation of the gospe l. Muslims 

continue to use this appalling behaviour 

as a reason for rejecting Chri stiani ty. 

Despite the use of the abhorrent name 

'Crusade', Christians have sometimes 

adverti sed their eva ngelist ic campaigns 

111 thi s way. Use of Cru sade 

termino logy by Christians in modern 

ti mes is insensitive to the Muslim mind 

and hardly fits Paul 's teaching that 'to 

the Jews I became a Jew '. 

It was round abo ut this time that the 

term 'church militant' came into being. 

In earlier times Chri stians talked about 

the 'p il grim ' church and th e church 

' trium phant '. Use of the vividl y 

descripti ve adj ec ti ve ' m ili tant' has 

co nnotations from the Middle Ages 

that are unh e lpfu l fo r Mus lim 

evange li sation . 

The nex t article in thi s seri es fea tures 

Bernard of C lairvaux and his part in the 

Crusades . 
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The Eucharist 

Richard Bennett 

THE CHURCH OF ROM E 
officially calls its Eucharist 
'the source and summit of the 

Christian life '. lts International 
Eucharistic Congress is therefore of 
utmost importance to the Vatican . 
Rome also states that, 'The Euchari st 
is the sum and summa1y of our faith.' 
Therefore, an examination of the 
Catholic doctrine of the Eucharist is 
essentia l to reveal the heart of the 
Vatican. We should be careful and 
sensitive in this subject. 

The international Eucharistic 
Congress 2012 

A major news item across the 
Catholic world for the summer of 
2012 is that the International 
Eucharistic Congress (IEC) is to be 
held in Dublin, Ireland fro m June 10th 
to 17th The Congress is expected to 
attract 25 ,000 people a day, including 
' 12,000 internationa l pilgrim s 
representing 99 different countries ' .1 

Just what is a Eucharistic Congress? 
A Catholic source replies: 

' It is a gathering of Catholics -
priests, religious and laity who come 
together to express the ir devotion 
for the Hol y Euchari st. .. The 
International Congresses are usuall y 
3-5 years apart, which all ows for 
preparation, as they are always held 

worldwide. Catholics come from all 
over the world to participate in the 
ceremonies and to celebrate Jesus in 
the Blessed Sacrament. .. . All 
believers - clergy, re ligious and laity 
tine the streets following the Blessed 
Sacrament. ' 2 

Thus it appears that many Catholics 
take it as fact that the Lord Jesus 
Christ is present in what they call the 
' Holy Euchari st ' . The Church of 
Rome teaches all its adherents this 
very basic Catholic dogma: 

'The mode of Christ's presence under 
the Euchari sti c species is unique .. .In 
the most blessed sacrament of the 
Eucharist " the body and blood, 
together with the soul and di vinity, of 
our Lord Jesus Christ and, therefore, 
the whole Christ is truly, really, and 
substantially contained" . '3 

Thus has the Papacy proclaimed that 
its Euchari st under the fo 1111 of bread 
contains the Lord 's identical body, 
soul and deity. They claim al l of the 
bread, except the appearances, is 
transformed into Christ ll1 his 
Godhead, and in his manhood with all 
its component parts: soul , body, 
blood, bones, flesh, nerves, muscles, 
veins and sinews. What a horrific 
insult this notion is - for it both 
ridicules Jesus Christ the Lord and 
deceives peop le, defrauding them of 
the truth. Our Lord spoke about such 



a blasphemy as this when he 
forewarned, 'If any man shall say to 
you, lo, here is Christ; or, lo , he is 
there; believe him not. '4 In contrast to 
the Catholic teaching the truth is 
declared in the Scriptures, ' This same 
Jesus, which is taken up from you into 
heaven, shall so come in like manner 
as ye have seen him go inLo heaven. ' 5 

There is a day appointed in which the 
Lord wi ll physically return in like 
manner to hi s ascension. One must 
not expect him to return until that 
appo inted day when ' he will descend 
.from heaven with a shout, with the 
voice of the archangel, and with the 
/rump of God'.6 Consequentl y, to 
propose that the glorious Lord Jesus 
Christ has come back to earth in the 
lifeless form of bread is an attempt to 
replace the preaching of the biblical 
gospe l with a mere phys ica l 
connection to a Roman Ca tholic 
sacrament. 

Rome endeavours to prove its 
Eucharistic dogma by citing 
chapter 6 of the Gospel of John 

Persistently the Church of Rome 
asserts as fact its dogma that Christ is 
actually present in its sacrament. For 
examp le, it states, 'It is by the 
conversio n of the bread and wine into 
Christ's body and blood that Christ 
becomes present in this sacrament. '7 

This dogma is necessary to support 
another unbiblical premise, 'Life in 
Chri s t has its foundation in th e 
Eucharistic banquet.' The proof text 
they use is, 'As the li ving Father sent 
me, and I live because of the Father, 

so he who eats me will live because 
of me (John 6:57).' 8 Accord ing to 
Catholic teaching, ' The principal 
fruit of receiving the Euchari st in 
Holy Commun ion is an in timate 
union with Christ Jesus.' The proof 
text attached to their reasoning is, 'He 
who eats my flesh and drinks my 
blood abides in me, and I in him ' 
(John 6:56). 

Moreover, the Vatican goes so far as 
to state that the Lord himself urges us 
to receive him in the sacrament of the 
Eucharisl. They officia lly state: 

'The Lord addresses an invitation 
to us, urging us to recei ve him in 
the sacrament of the Eucharist: 
"Truly, I say to you, unless yo u eat 
the fles h of the Son of man and 
drink his blood, you have no li fe in 
yo u" '(John 6:53).9 

The a ll eged change of bread and 
wine - into the actua l body and blood 
of the Lord - the Vatican calls 
'transubstantiation'. Thus, they state: 

'By the consecration the 
transubsta ntiation of the bread and 
wine into the Body and Blood of 
Christ is brought about.' 10 

The change that is claimed to 
happen by transubstantiation 1s 
dumbfounding. The Lord is sa id to 
ex ist on earth, not as man, but as 
bread and w ine. The Papacy claims to 
be in possess ion and control of 
elements in wh ich he presumably is 
contained. Its law goes so far as to 
say that their 'Eucharistic Christ' is to 
be ' locked in ' the tabemacle. 11 
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What is so mind-boggling is that 
Ari stotelian physics on which the 
concept of transubstantiation is based 
has long been disproven , yet the 
thirteenth-century idolatrous dogma 
is still the centerpiece of the Catholic 
sacramental system.1 2 Thus, it is sti ll 

taught and practised in every Catholic 
Church and parish worldwide. 

The factual meaning of John 6 vis­
a-vis Catholic dogma 

' Life in Christ' does not ' have its 
foundation 111 the Eucharistic 
banquet'. Neither is ' an intimate 
union with Christ Jesus' any part of 
the 'Eucharist of Holy Communion ' . 
To buttress its argument, however, 
Rome cites quotations from John 6 as 
proof texts . The particular verses 
have been wrenched out of their 
biblical context, which will not 
suppo1i the Catholic interpretation, 
and carefu ll y placed within the 
Catholic tradition. The effect is to 
give a superfic ial but deceptive 
credence to the humanist reasoning 
that is the real foundat ion of Catholic 
dogma. Since there can be no 
synthesis between the authority of the 
Bible and the authority of Catholic 
tradition, the Vatican must ignore the 
true meaning of what the Lord clearly 
stated in chapter 6. 

Ea rlier in the chapter the Lord taught 
that our spiritual desire as believers is 
not 'for the meat which perishet' , but 
rather 'for that meat which endureth 
unto everlasting life' (John 6:27). 
When the Jews asked the Lord, ' What 
shall we do , that we might work the 
works of God?' (John 6:28), he 
answered, 'This is the work of God, 
that ye believe on him whom he hath 
sent' (John 6:29). This answer sets 
the stage for what was to come. 
Believing on him alone whom the 
Father has sent is central to what 
Chri st Jesus proclaimed, for 'There is 
one Mediator betvveen God and men, 
the man Christ Jesus.' 13 On the 
authority of the Bib le alone, to 
believe on Christ Jesus alone, by 
God's grace a lone, through faith 
alone, is the foundation of life in 
Christ. 

Christ Jesus also exp lai ned the 
standard by which his teaching was to 
be understood. He sa id , ' It is the 
spirit that quickeneth; the flesh 
profiteth nothing: the words that 1 
speak unto you, they are spirit, and 
they are life.' 14 His words are to be 
understood spiritually, and not after a 
physical and literal manner. He is the 
true food of the so ul by fa ith, not of 
the stomach by digestion, which is 
implicit in Catholi c teaching on the 



Euchari st. The Lord's teaching is so 
clear that he equates spiritual thi rst 
with believ ing on him . ' He that 
befieveth on me shaLL never thirst' 
(John 6:35). 'And this is the will of 
him that sent me, that every one 
which seeth the Son , and believeth on 
him, may have everlasting life' (John 
6:40). 

Then the Lord explains, 'The bread 
that I will give is my .flesh, which I 
will give for the life of the world' 
(John 6: 51 ). Hi s fl esh he gave 
willingly in hi s sacrifice , declaring, 
' Verily, verily I say unto you, except 
ye eat the flesh of the Son of man , and 
drink his blood, ye have no life in 
you ' (John 6:53). This speaks of the 
essential requi rement of fa ith alone in 
the Lord Jesus Clu·ist alone. The issue 
is so serious that if one does not trust 
in the Lord's sacri fice alone on the 
cross, he does not have eternal li fe . 
Eating the fles h and drinking the 
blood of the Son of man is a 
metaphor that signifies spirituall y 
trusting on the Lord in his sacri fice . 
Chri st Jesus accomplished all the 
benefi ts of redemption: pardon from 
sin , acceptance with God, the 
adoption as children of God, access to 
the throne of grace, and ete rnal life. 

Receiving this by fai th alone is aptly 
ca lled eating his fles h and dri nking 
his blood . Eat ing hi s fles h and 
drink ing his blood is being tota lly 
identified with him by faith alone. 
Hi s sacrific ial death must be 
appropriated by fa ith alone, if men 
are to be saved. 'Eating and drinking ' 

is eq uiva len t to ' believ ing' and 
confirms the central theme of what he 
proc laimed which he sunm1arised as, 
'He that believeth on me hath 
everlasting life' (John 6:47). 
Everlast ing li fe is not a product of an 
institutional ritual but a work of God 
the Holy Spiri t by his sovereign 
power. Individual, personal fa ith is 
what the Lord requires. It is this faith 
alone, given by God's grace alone, 
which brings the fo rgiveness of sins 
when sinners be lieve on the Lord 
Jesus Christ alone for everlasting li fe . 
The Apostle Paul clearly states the 
evidence of one hav ing received 
Christ as Saviour and Lord, 'That if 
thou shall confess with thy mouth the 
Lord Jesus, and shalt believe in th ine 
heart that God hath raised him fi'om 
the dead, thou shalt be saved. For 
with the heart man believelh unto 
righteousness; and with the mouth 
confession is made unto salvation.' 1 s 

The New Testament says nothing 
about looking to phys ical signs to 
have union with Chris t. Rather, 
believers are to look 'unto Jesus the 
author and finisher of our ft1ith' . 16 He 
is the Author and Finisher of their 
faith: its beginning and end. Rome's 
sacraments look to physical rituals 
for li fe. Thus, the sacrament of the 
Eucharist cannot deliver the ' intimate 
uni on with Christ Jesus ', which 
purported ly is its principal fruit. Just 
as Buddhists look to their votive 
offerings before a statue of Buddha 
for en lightenment, so also Catholics 
look to worship before a pi ece of 
bread for spiritua l li fe. But Jesus 



prayed to hi s Father in the garden for 
those who are hi s own through God 's 
grace alone and who beli eve on him 
alone through faith alone. 'Sanctify 
them through thy truth: thy word is 
truth. ' 11 There can be no compromise 
of the trnth with the trad itions and 
imag inations of men, as the Catholi c 
Church has sought to do. 

Obligation to worship the 
Eucharistic bread 

In spite of the clarity of the Lord 's 
teaching Rome disregards Scripture, 
the evidence of the senses, and reason 
itse lf when they teach on the 
Eucharist. The eternal, glorious Lord 
is now seated on high. To propose a 
Chri st that, in the wo rds of the 
Vatican, 1s in 'dange r of 
decomposition' , 18 is to put forward a 

fallacious Christ. As Mediator and 
Redeemer the Lord Jesus Clu·ist is 
endowed w ith the highest dignity, 
honor, and authority. He also is 'the 
same yesterday, today and.for ever' _ 19 

A claimed presence of Chri st in bread 
that could decompose is totall y 
unrea listic and fooli sh; worse, it is 
blasphemous . Despite that, the 
Church of Rome strongly conunands 
that the bread is to receive the 
worship due to the true God. Thus, 
she declares: 

There should be no doubt in anyone's 
mind ' that all the faithful ought to 
show to this most holy sacrament the 
worship which is due to the true God, 
as has always been the custom of the 
Catholic Church . Nor is it to be 

adored any the less because it was 
instituted by Christ to be eaten . '20 

It is an irrationa l and 1mp1ous 
doctrine that by necess ity imposes 
worship of someth ing that is eaten 
and carried into the stomac h. Not 
without the dreadful crime of ido latry 
can the worship due to God a lone be 
transferred to the communion bread. 
Nevertheless, on April 7, 20 12, the 
Pope himself spoke about the Host's 
being God as he sa id, 'Today we are 
invited to fix our gaze on the 
consecrated Host: it is the same God! 
The same Love I ' 2 I In fact , the Pope 

and hi s Church have 'changed the 
glory of the incorruptible God into an 
image .. . changed the truth of God 
into a lie, and worshipped and served 
the creature more than the 
Creator' .22 

'This sham of a congress' 

The Catholic priest Kevin Doran, the 
Secretary General of IEC, describes 
what he has ca lled ' this sham of a 
congress'. The exact context and 
Kevin Doran 's words are the 
following: 

A unique e lement of the 50th 

International Eucharisti c Congress, 

which w ill take place in Dublin from 
June I 011i - 1711i 20 12, is the extensive 

involvement of Chri stians of other 

trad ition s rn both the pastora l 

preparation and the officia l program 

for the Congress week ... Fr. Kevin 

Doran (Sec retary General of 

IEC20 12) commented that, 



' h istorica ll y, there has been a 

tendency for Catho li cs to use the 

wo rd 'conve rs ion ' as if it onl y 

app li ed to other peop le ... The 

princ ipal liturgy on th is first fu ll day 

of the Congress will be a "Liturgy of 

Wo rd and Water" ce lebrated by Most 

Rev. Michae l Jackson (Church of 

Ire land Archbishop of Dublin ). The 

hom il y wi ll be preached by 

Metropo litan H il arion A lfeyev of the 

Russ ian Orthodox Ch urc h. 

Meanwhile Brother Alois Loser, prior 

of Taize w ill give the Cateches is (or 

teaching) on the theme of Baptism . 

Other significant ecumenical 

in terventions during the week 

inc lude : Rev N icky Gu mb le, of 

Alpha In ternational , who will address 

the theme of reconcili ation, and a 

presentat ion by Rev Ruth Patterson, 

Director of Restorati on Ministries, on 

being "Compani ons on the Journey" 

of fa ith. Prof William Revi ll e wi ll 

give an add ress enti tled "Celebrating 

the Mystery of Life". Then tell me if 

I ' m go ing too fa r when I say I do not 

believe that any of those invo lved in 

orga ni sing th is alleged Eucharistic 

Co ngress believe 111 Trans ub­

stanti ation , and they certa inly do not 

beli eve that the Catho li c Churc h is 

necessary fo r salvati on. Not fo r a 

second . And something e lse. As fa r as 

l know the Pope is unli kely to vis it 

Ire land fo r thi s sham of a congress . .. 

the reader w ho alerted me to thi s 

latest scandal asked if I thought the 

Pope knows what he is "walking 

into" ... I rea ll y don't care what he 

knows or doesn't know. Ifl can work 

out that the Church is in dire stra its 

and souls are being lost through all 

this ridicu lous ecumenism, why can 't 

he work it out?'23 

Indeed, while Kev in Doran 

vehemently disapproves of the Pope 's 

ecu menica l agenda, vis-a-vis the 

Congress , it is c lear that Doran 

believes very strong ly 111 

transubstantiation and that there is no 

sa lvation outside the Catho lic 

Chu rch. For Doran it is too much that 

the Pope wou ld defi le somethi ng as 

so lemn and treasured as the 

E uchari sti c Congress by al low ing 

these ecumeni cal intrus ions. 

In fact the wil y Pope has hi s own 

agenda . He has purpose ly chosen 

ranki ng leaders of other churches and 

important groups for this very Roman 

Ca tho lic occas ion . Pope Benedict 

understands how such an honour can 

help soften opposition and smooth 

over dogmatic differe nces . The lEC 

is to be a highl y visible publi c event. 

How better to demonstrate to the 
world that other maj or churches and 

re li g ious gro ups are jo ining w ith 

Rome? If it were otherwise, how 

could they be participat ing in the 

liturgy of th is very Roman Catho lic 

ri tua l? This showy event provides yet 

another occas ion that can be used to 

advance the present Catho lic-dri ven 

narrati ve that Catho lics are 

Christians. 



It has ever been the objective of the 
Papacy to gather power unto itself. If 
devo ut but lesser men like Kev in 

Doran are offended and confused 
when their own leaders trample their 
primary beli efs, it means nothing to 

the Pope. Rather, the primary 

objective of the Papacy is to gather 
all Chri stendom to the Catho lic 
Eucharist. 24 Pope Benedict XVI ts 

simply staying true to course. 

What hope is there for religiously 
devout idolaters? 

Because God 's justice had to be 
sati sfied , the Lord Jesus drank the 
dregs of the cup of God's wrath. He 

said, 'The cup which my Father hath 
given me, shall I not drink it?' 25 In 

the garden of Gethsemane he 
proclaimed the words, 'My soul is 

exceeding sorrowfitl unto death : 
tarry ye here, and watch ... And he 
said, Abba, Fathe1; all things are 
possible unto thee; take away this cup 
from me: nevertheless not what I ·will, 
but what thou wilt. '26 The next day, 

on the cross of Calvary, the Lord 
Jesus drank all of the cup of God's 
wrath. At the height of his suffering, 
he appealed to his Father. 'And at the 
ninth hour Jesus cried with a loud 
voice, saying . . . My God, my God, 
why hast thou forsaken me?'27 Thus, 
the Lord Jesus utterly drank of God 's 
wrath against sin and finall y cried 
out, 'It is finished. ' 28 Consequently, 

the tremendous wrath and curse due 
to believing sinners was paid in full 
by the Lord Jesus Christ. As the 

substitute for hi s beli eving people the 
Lord drank the cup of God 's wrath . 
Now in the gos pel the sinless Lord 
presents to s inners hi s finished 
sacrifice. If you are anxious to be 
right with God, look at what the 

Scripture proclaims, 'But now the 
righteousness of God without the la w 
is manifested. ' 29 This means that God 
has provided another way to be 
declared righteous than through the 
law, and that is through faith in Jesus 
Chri st alone. The moral perfection of 
God is imputed to us sinners, but only 
as we believe in Jesus Chri st alone 
whose own body was sacrificed on 
Calvary as substitution for us. 

Indeed, we are all sinners deserving 
the wrath of God, but the glory and 
the magnificence of the gospel is 
further procl a imed as our ' being 
justified ji-eely by his grace through 
the redemption that is in Christ 
Jesus' .30 Be lieving s inners are 

justified freely by God's grace 
through the redemption that is in 
Chri st Jesus. The Lord God of heaven 
draws sinners to Jesus Christ's 
righteousness. This is the only hope 
for religiously devout idolaters. As 
Scripture procla ims for sinners, 'For 
he hath made him to be sin for us, 
who /mew no sin; that we might be 
made the righteousness of God in 
him. ' 3 1 The consequence of Christ 's 
faithfulness in all that he did , 
culminating in his death on the cross, 
is that his righteousness is credited to 
the believing s im1er. It was God who 
legally consti tuted Chri st to be 'sin 



fo r us' . He was ' made sin' because, 
before the al l holy God, fu ll payment 
for sin had to be made. Thus the sins 
of all hi s people were transfe rred to 
Chri st Jesus; and in like manner, hi s 
faithfulness is imputed to them. 32 

Si nce it is the natu re of the Triune 
God to be gracious, we can expect 
him to move as a result of our prayer 
and of our making known abroad the 
gospel of grace before, during, and 
after the Euchari st ic Congress of 
20 12, 'to th e praise of the glory of his 
grace' .33 

Conclusion 

The Papal Church purports to be 
worshipping Christ as it legis lates the 
adoration of the Eucharistic bread. 
This is not simply unchristian; it is 
gross idolatry. Scripturall y speaking, 
Jesus Chri st alone is worthy to 
receive adoration. He himself 
declared, ' / am Alpha and Omega, 
the beginning and th e ending, saith 
the Lord, which is, and which was, 
and which is to come, the A !mighty. '34 

Thus, he is worthy of our worship. 
Round the throne of God in heaven it 
is proclaimed, ' Worthy is the Lamb 
that was slain to receive power; and 
riches, and wisdom, and strength, 
and honow; and glory, and 
blessing. '35 Furth ermore, the 
Scriphire reveals how grac ious Christ 
is. It is he who 'dwelt among us, full 
of grace and truth' . 36 Grace comes 
only by Christ. ' Grace and truth 
came by Christ Jesus,' 'and of his 

jit!lness have all we received, and 
grace for grace. ' 37 Not onl y do we 
adore him as totally grac ious, but we 
draw deeply from his grace. Christ 
Jesus came to give his li fe for the 
people whom he loves. His life and 
death are not only for our sa lvation, 
they are also the source for our living 
fruitful Christian lives. Moreover, as 
he says, his words are sp irit and li fe . 
His words are to be taken into the 
believing mind and heart even as 
physical food is taken into the 
physical body. The Lord 's words, 
having been absorbed by the mind 
and believing heart, give life and 
strength , spiritual nourishment, to the 
believer so that he is ab le to do that 
for which the Lord ca lls him.38 

The Lord declared, ' This is my 
commandment, that you love one 
another as I have loved you. '39 We 
love one another by means of hi s 
love. Christ Jesus ' death is not just 
held up as an example, but as the 
source of our love. It is clearly the 
model of our love, but most 
importantly it is the means for us to 
show our love for our brothers. Thus, 
it is on ly as his love is perfected in us 
that we can love one another in the 
same manner as Christ loved the 
Church . 'No one has seen God at any 
time. If we love one another, God 
abides in us, and his love has been 
pe1fec ted in us . '40 Hi s love 
accompl ishes what it was designed 
and adapted to do, to be the power by 
whi ch we love one another. We love 
by means of hi s fa ithfulness and his 



love. Consequently we adore Chri st 
Jesus wh ile at the same time drawing 
grace from him. How utterly different 

thi s is from the blasphemous pagan 
wo rship of the Euchari stic bread 
during the Euchari stic Congress. 
Because Jesus Christ is worthy of all 
praise, adoration of him must be apart 
from all deceitfulness. As Scripture 
states, 'God is a Spirit: and they that 
worship him must worship him in 
spirit and in truth. '41 

Richard Bennett's DVDs are easy to 
view and fo rward to others on 
<http ://www.bereanbeacon.org/dvd.p 
hp> 

1 <http: //lite. rte .ie/news/20 12/0314/ 
pope.ht111l> 
<www. therea I presence. org/eucharst/ 
111i sc/excite.ht111> 3/20/20 12 

3 Catechism of the Catholic Church 
(1994), Para . 1374 

4 Mark 13:21 
s Acts l : 11 
6 I Thessa lonians 4: 16 
7 Catechism Para. 1375 
s Catechism Para. 1391 
9 Catechism Para. 1384 
10 Catechism Para . 14 13 
11 Code of Canon law, Canon 938 Para 3. 

'The tabe rnac le in which the Most Holy 
Euchari st is reserved habituall y is to be 
i111movable, made of so li d and opaque 
material, and locked in such a way that 
the danger of profanation is avoided as 
much as possible. ' 

12 Catechism Para. I 374 
13 I Timothy 2:5 
14 John 6:63 
15 Romans I 0:9- 10 
16 Hebrews 12 :2 
17 Johnl 7: 17 

is Redemplionis Sacramentum Para. 48 ; 
'The bread used in the celebration of the 
Most Holy Euchari stic Sacrifice must be 
unl eavened, pu rely of wheat, and recentl y 
made so that there is no danger of 
decomposition. ' 

19 Hebrews 13: 8 
20 No. 9, ' Eucharisticum myslerium ' in 

Vat ican Council II Documenls, Vol. I, 
Para 3. Emphasis not in the origi nal. 

21 <www.va tican.va/holy _father/ 
benedict_ xvi/angelus/2008/documents/ 
hf_ ben-xvi_ ang_ 20080525 _en.html> 
417120 12 

22 Romans I :23&25 
23 <www.catholictruthscotland.com/blog/ 

20 12/0 l/ireland-hosts-euchari stic­
congress-20 12-gives-a-who le-new­
mean ing-to-the-term-i ri sh-j oke/> 
5/ 15/2012 

24 Vatican Council II Document No. 32 
Section II , ' ... ecumeni ca l dia logue ... 
aims at preparing the way fo r their unity 
of faith in the bosom of a Church one and 
visible: thu s " littl e by little", as th e 
obstac les to perfect ecclesial communion 
are overcome, all Chri sti ans will be 
gathered, in a common celebration of the 
Eucharist ... ' 

25 John 18: 11 
26 Mark 14:34, 36 
21 Mark 15:34 
2s John 19:30 
29 Romans 3 :2 I 
i o Romans 3:24 
J1 II Corinthians 5:2 1 
32 Romans 3:22 
JJ Ephesians I :6 
34 Revelation I :8 
is Revelation 5: 12 
J6 Johnl:14 
JJ John 1 17&16 
3X Ephes ians 2: I 0, 'For we are his 

workmanship. created in Christ Jesus 
unto good works, which God hath before 
ordained that we should walk in them.' 

l'> John 15:12 
40 I John 4: 12 
•1 John 4:24 
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Reformation Today Website 

THE RT WEBSITE IS PROVING USEFUL TO MANY ALL 

over the world especially in China. In order to make the 

materials more accessible the following categories are in place. 

The concert of prayer 

This section includes mostly short articles from five to ten pages and 

one of 18 pages by Stephen Clark, In this he describes the 

commencement of the revival in New York in 1857 followed by a 

description of how this revival spread across America and then to the 

British Isles and other countries. Also in this section is a revised and 

enlarged 43 page article with the title Lets Pray for Global Revival by 

Erroll Hulse. 

Miscellaneous articles from previous issues of Reformation Today 

20 Psalms true to the Hebrew text in contemporary language by Dr 
David Preston 

New major articles hitherto unpublished 

An exposition of Psalm 110: 1 by Erroll Hulse composed especially for 

the benefit of Jews and Muslims. 

Legacies from Martyn Lloyd-Jones by Erroll Hulse. This consists of a 

seven page biography and a fourteen page conunentary on five issues 

of relevance namely: 

1. The primacy of preaching 

2. Evangelistic preaching 

3. Unction in preaching 

4. Revival and preaching 

5. Systematic preaching 
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