





Editorial

REGARDED AS AN ANNIVERSARY. THE FIRST ISSUE WAS

published in January 1970. That issue and the commencement of
this journal were mainly concerned with clarifying our Reformed Baptist
identity.

THIS 250t ISSUE OF REFORMATION TODAY CAN BE

Since our doctrinal beliefs are firmly rooted in the legacies of the
Reformers and Puritans we have unity with Presbyterians and
Congregationalists whose principal beliefs are identical to ours.

The only difference is believers’ baptism and how we understand the
continuity and discontinuity of the Old and New Covenants. David
Kingdon’s book Children of Abraham (now out of print) was outlined in
RT issue one. He drew attention to the considerable difference in the
administration of the Abrahamic covenant and the New Covenant as
described in Hebrews chapter 8:7-13.

Subsequent to the times of theological renewal of the 1960s and 1970s.
Reformed Baptists (RBs) have multiplied in many countries. Eldership in
lieu of pastor/deacons has been instituted in many churches. In that sense
RBs are Presbyterian even though they are associational and not synodical
in organisation.

Have any changes taken place with regard to baptism since the 1970s?
Presbyterians often claim to have the edge historically. Baptism in the
Early Church by Stander and Louw! documents that early church practice
was to baptise believers by immersion. ‘Baptism was a matter of personal
belief, — while immersion seems to have been the regular practice, the
mode was never a real issue’ (page 185). The recently published study by
Everett Ferguson is an important resource. His 963-page work flies under
the same title Baptism in the Early Church. It has the sub-title History,
Theology and Liturgy in the first five centuries.?

“The most plausible explanation for the origin of infant baptism is found in the
emergency baptism of sick children expected to die soon so that they would be
assured of entrance into the kingdom of heaven. There was a slow extension of the
practice of baptising babies as a precautionary measure. It was generally
accepted, but questions continued to be raised about its propriety into the fifth
century. It became the usual practice in the fifth and sixth centuries.” Everett
Ferguson, page 857.




A new paperback by Dr Robert Letham contending for infant baptism has
been published by Christian Focus.? This is reviewed in detail by Dr Gary
Crampton whose book From Paedobaptism to Credobaptism was
published in 2010.4 Dr Crampton is an enthusiastic believer in the
Westminster Confession of Faith. However, he maintains that he
cannot find any reference in the Bible to infant baptism. Whether
Paedobaptist or Credobaptist you will find this book compelling. Even at
midnight you will want to read on into the night. Dr Crampton’s
background as a paedobaptist ideally equips him to review Robert
Letham’s book.

Unity is vital. The principal reason for the original publication of the
Second London Baptist Co1 :ssion of Faith was to demonstrate that
Calvinistic Baptists hold the identical framework of belief with
Presbyterians, infant baptism excepted, together with the implications of
that in church government.> The 1689 has fifteen paragraphs on the
Church to six in the Westminster Confession.

The doctrinal foundation of the African Pastors’ Conferences is the
Westminster, the Savoy and the 1689. The recent APC in Bulawayo was
hosted by the Presbyterian Church. The chairman of the Yorkshire
Reformed Ministers’ Fraternal is Kevin Bidwell who is Presbyterian.

Reformed Baptists have multiplied in many countries. When it comes to
the doctrines of grace they are often well ahead of Presbyterians in the
promotion of the Reformed ith. This is not a matter of competition.
Viewed from the perspective of the world of Bible believers Presbyterians
and RBs together form a minority. We must work together and in the
Concert of Prayer for spiritual awakening we pray together.

' Prof Hendrik F Stander and Prof Johannes P Louw, Baptism in the Early Church. 192
pages, ppback, Carey Publications and ARBCA, 2004.

2 Everett Ferguson, Baptism in the Early Church — History, Theology and Liturgy in the
first five centuries. 963 pages, hardback, Eerdmans, 2009.

3 Robert Letham, 4 Christian’s Pocket Guide to Baptism: A Water that Unites, Christian
Focus Publications, 2012.

4 W Gary Crampton, From Paedobaptism to Credobaptism. A critique of the Westminster
Standards on the subject of Baptism. 126 pages ppback, 2010. RBAP 1694 Wrights
Landing Road,Owensboro, KY 42303. rb@rbap.net www.rbap.net ISBN-13:978-0-
9802179-6-4

5 Our Baptist Heritage. Issues Foring Reformed Baptists Today. Edited by Erroll Hulse.
117 pages, ppback. Availa from Chapel Library, www mountzion.org
chapel@mountzion.org
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amazement over the gospel when they so seldom study the Bible prayerfully
and meditatively?

The Trinitarian Foundation of Adoption

All the members of the Trinity are involved in our adoption. Adoption is the
gracious act of God the Father whereby he chooses us, calls us to himself, and
gives us the privileges and blessings of being his children. God the Son
procured those blessings for us through his propitiatory death and sacrifice, by
which we become children of God (1 John 4:10). And the Holy Spirit changes
us from children of wrath, which we are by nature, into children of God by
means of regeneration, or the new birth.

Believers are not sons of God by nature. In our tragic fall in paradise we lost
the status and privileges of sonship. Adoption is only made possible when
God’s gracious choice calls us into all the privileges and blessings of being his
children. When we are born again, God delivers us from Satan’s slavery. By
his astounding grace we are transferred to the Father’s sonship. He calls us
sons; we are adopted into his family.

Adoption in the time of John usually took place in adolescence or adulthood,
not infancy. Under Roman law adoption was a legal act by which a man chose
someone outside of the family to be an heir to his inheritance. Likewise,
believers become children of God through the gracious act of God. The Father
chooses them to be his heirs (Rom 8:17).

Sometimes adoptive parents announce receiving their son with words, ‘chosen
son’. God the Father, dear believer, set his heart upon you while you were a
stranger and rebel, no member of his family. He called you, drew you to
himself, brought you into his family, constituted you to be his child, and now
reserves for you your eternal inheritance of the kingdom of God.

The story 1s told of a king who finds a poor man’s child, takes him out of the
gutter, and makes him a prince in the royal household with all its status and
privilege. This gospel story is not fiction, however, for, like that king the
Almighty God and Father has set his heart upon you, raised you up out of a
horrible pit (Ps 40:2), brought you into his home, and given to you all the
privileges and blessings of being his child.

‘Beloved, now are we the sons of God’ (1 John 3:2). This is not merely legal
language. We believers are, indeed, God’s chosen ones, as Ephesians 1:5-7
says. How astonishing that we as God’s adopted children share the same




privileges that belong to God’s only-begotten Son! Have you grasped the
stupendous truth of what Christ expresses in John 17: “The love with which
thou hast loved me, thou hast loved them’? This love is the essence of God’s
fatherhood. It shows us how far God is willing to go to adopt us into his
family. '

Now we become children of God, i.e., God becomes our Father, by
substitution or as John calls it, propitiation: ‘Herein is love, not that we loved
God, but that he loved us, and sent his Son to be the propitiation for our sins’
(1 John 4:10; cf. 1 John 2:2). Propitiation may seem like a strange term to us,
but it is a vital term, for it cont s the heart of the gospel.

Let me explain. We are not sons and daughters of God by nature. Many live
under this false idea. They think that everyone is a child of God, coming from
the same Father. It is true of course that we are all creatures of the one Creator,
but the Bible nowhere tells us that we are all children of God by nature.
Rather, it tells us that by nature we are children of wrath. We are the objects
of God’s wrath, anger, and judgment by nature. As Thomas Watson writes,
“We have enough in us to move God to correct us, but nothing to move him to
adopt us; therefore exalt free grace, begin the work of angels here; bless him
with your praises who hath blessed you in making you his sons and
daughters.’2

God has only one Son by nature and that Son is the Lord Jesus Christ. Now
God’s amazing love to sinners s in the way he makes children of wrath to
become the sons of his love. His only begotten Son is the Son of his love. The
Father loves the Son, but in the astonishing substitution that God made in the
atoning sacrifice of Christ, the wrath of God which was directed to us was now
poured upon his only begotten Son who thereby became the propitiation for
our sins. The way by which we who were sons of wrath became the sons of
love, is that the Son of God’s love and the Child of his glory became the
Bearer of his wrath on the cross. All the judgment of God was poured out on
him in order that we, dear believers, might be made the children of God and
sons of his love.

This is the astonishing biblical doctrine of substitution. Jesus Christ who
deserved eternal heaven bore my eternal hell as an ungodly sinner (but now by
grace a believer), so that the gates of hell may be eternally closed for me and
the gates of heaven be eternally thrown open. Oh, what a price Christ had to
pay to accomplish this task! He had to hang in the naked flame of his Father’s
wrath and be cast into outer darkness, crying out, ‘My God, my God, why hast
thou forsaken me?’ — all so that God could take us, for Christ’s sake, who are




by nature estranged and rebellious sinners, and bring us into the family of God
and constitute us as his children.

This is the only way to become a child of God - only through Christ being the
propitiation, the sacrifice, the substitute, the atonement of God, for our sins.
Only for Christ’s sake does God become the Father of his people. What
country does this love come from — a love that would cause the holy God of
all eternity to make this transaction on behalf of poor, hopeless, hell-worthy
sinners — like we are?

How great is the love the Father has lavished on us that we should be called
children of God — we who deserve his judgment, dethroned him from our
lives, spurned his love, and defied his laws. We can never earn God’s love, yet
he graciously lavishes love upon us in Christ. Here, surely, is the great
assurance of the child of God, that he was not chosen for any good in him but
that God the Father loved him when he was bound for hell. God loved the
sinner who had no thought of God in his heart, and God adopted him to be his.
Oh, what wonder is the assurance of the Father’s words: “I have loved thee
with an everlasting love” (Jer 31:3)!

John refers to this new birth in 1 John 2:29, explaining the relationship
between regeneration and adoption. If in adoption we would only receive the
privilege and status of being God’s children, something would still be missing.
The adopted child retains the nature of his natural parents, not the nature of the
adoptive parents. God, in his amazing grace, not only gives us the status and
privileges of being his children by adoption, but he also gives us the nature of
God, which abides within us by Spirit-worked regeneration. The Holy Spirit
implants God’s nature within us. As 1 John 3:9 says, ‘Whosoever is born of
God doth not commit sin (i.e., no one born of God goes on committing sin);
for his seed remaineth in him (i.e., for God’s nature abides in him).’

Are you a child of God? Do you know what it means to have a new nature that
cries out for the living God and lives under his fatherly love, fellowship, and
protection? Have you been transferred from Satan’s slavery to the Father’s
loving care by God’s astounding grace?

I Wilhelmus 4 Brakel, The Christian’s Reasonable Service, trans. Bartel Elshout, ed. Joel
R Beeke (Grand Rapids: Reformation Heritage Books, 1999), 2:419.

2 Thomas Watson, 4 Body of Practical Divinity (London: A. Fullerton, 1845), 160.
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Concert o Prayer and C4M

INTRODUCTION FERVENT PRAYER FLOWED AT CITY

Evangelical Church, Leeds. This volume of prayer included grief over
the ever worsening moral state of our nation, spiritual lifelessness and
powerlessness in our churches, and the heart-breaking knowledge that Western
Europe of which we form a part is increasingly reprobate. The downward
spiral described in Romans ch ter one is obvious. Yet at the same time in
many other parts of the world — Africa, the Americas and Asia astonishing
evangelical growth is taking place. To cite just one example read Stephen
Nowak’s report on Tanzania. We struggle to meet the demand for Bibles and
Reformed literature.

ON 6% OCTOBER FROM 10.00am TO NOON AFTER A BRIEF

One British response is to give up and view the Concert of Prayer for spiritual
awakening as futile. The opposite of despair is to study the history of revivals.
This month I have studied revivals in South Africa. All of them were born out
of prayer. All spiritual awakenings according to J Edwin Orr have been
preceded by Concerts of Prayer. The Great Reformation of the 16t century
was preceded by a widespread movement of prayer known as the devorio
moderna. But if we search hard enough we can find instances where the
churches were so weak that not even a remnant could be mustered with
enough spiritual energy to pray in any organised fashion. Yet in spite of that
the Lord poured out his Spirit and turned things round. And what about
Nineveh? Even in that Old Covenant time of the exceedingly wicked city of
Nineveh the Lord showed mercy and Yahweh poured out the Spirit of
repentance on a grand scale.

Here I will concentrate on just one part of the Concert of Prayer, October 6,
when we prayed very specifically and most fervently that WE WILL WIN
THE BATTLE over same-sex marriage. Who is stronger? — David Cameron or
our Triune God?

Same-sex marriage — and our responsibility to speak out

Recently a representative of the Coalition for Marriage (C4M) was speaking
with an evangelical from Norway. This believer deeply regretted the fact that
when the Norwegian government introduced same-sex marriage many

8













John 3:16-18, 36: For God so loved the world that he gave his only
begotten Son, that whoever believes in him should not perish but have
everlasting life. For God did not send his Son into the world to condemn
the world, but that the world through him might be saved. He who
believes in him is not condemned; but he who does not believe is
condemned already, because he has not believed in the name of the only
begotten Son of God.... He who believes in the Son has everlasting life;
and he who does not believe the Son shall not see life, but the wrath of
God abides on him.

These verses could hardly be clearer. Those who believe in Christ have
everlasting life, and those who do not believe in him are condemned.
Faith in Jesus Christ is a sine qua non of salvation. One cannot be saved
without this faith.

John 14:6: ‘I am the way, the truth, and the life. No one comes to the
Father except through Me.” Here in Christ’s own words we are taught
that he is the only way to the Father. “No one comes to the Father except
through’ Jesus Christ. Once again, words could hardly be clearer. Those
who do not know Jesus Christ cannot be saved. According to William
Hendriksen, in this verse, ‘both the absoluteness [exclusivism] of the
Christian religion and the urgent necessity of Christian missions are
clearly indicated.’3

Acts 4:12: ‘Nor is there salvation in any other [than Jesus Christ], for
there is no other name under heaven given among men by which we must
[dei] be saved.” Peter’'s words, as recorded by Luke, are as
straightforward and exclusivistic as those that we read in the Gospel of
John. Christ is the only Saviour. In the words of Simon Kistemaker:

The word must [dei] reveals a divine necessity which God has
established, according to his plan and decree, to save us [the elect]
through the Person and work of Jesus Christ. Furthermore, this word
[dei] signifies that man is under moral obligation to respond to the call
to believe in Jesus Christ and thus gain salvation. He has no recourse to
salvation other than through the Son of God.*
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1 Timothy 2:5: ‘For there is one God and one Mediator between God and
men, the Man Christ Jesus.” Here in the words of the apostle Paul, just as
there is only one true and living God, there is also only ‘one Mediator
between God and men’, and that Mediator is ‘the Man Christ Jesus’. In
other words, there is no other way that man can be saved except through
Jesus Christ. Stephen Charnock writes:

Christ is said to be the one Mediator in the same sense that God is said
to be the one God. As there is but one Creator of man, so there is but one
Mediator for men. As God is the God of all that died before Christ came,
as well as of those that died after; so Christ is the Mediator of all that
died before his coming, as well as of those that saw his day. They had
Christ as their Mediator, or some other; some other they could not have,
because there is but one. They might as well have had another Creator
besides God, as another Mediator besides the Mediator Christ Jesus...
There is but one God from eternity, but one Mediator, whose mediation
has the same date as the foundation of the world, and runs parallel to it.’

Although the true church of Christ has always held to the view of
Christian exclusivism, there have always been those who demur. Sadly,
the opponents of Christian exclusivism, even within the alleged Christian
camp, are on the increase today. Says Ronald Nash:

Once upon a time Christians were identifiable by an unqualified
commitment to Jesus Christ as the one and only Saviour of the world. But
the unity of [alleged] Christians has disappeared. Today many people
who claim to be Christians choose among three fundamentally different
answers to the question, ‘Is Jesus the only Saviour?’ These answers can
be stated succinctly: No!; Yes, but...; Yes period!t

The negative answer (‘No!’) is given by those called pluralists.
Pluralists, such as John Hick,” deny both that (1) Jesus Christ is the only
Saviour, and (2) that it is essential for one to believe in him in order to
be saved. Salvation, say the pluralists, may come by any one of a number
of the world’s different religions, and by any one of a number of different
saviours. Hick explains: ‘There is not merely one way but a plurality of
ways of salvation...taking place in different ways within the contexts of
all the great religious traditions.”®




Suffice it to say, that the po ion adopted by religious pluralists is so
obviously out of accord with the teachings of Scripture, that it cannot
rationally be considered a ‘Christian’ view at all. That is, if John 3:16-
18,36; 14:6; Acts 4:12; and  Timothy 2:5 are truly the teachings of
Scripture (which they are), then there is no possibility that there is
another Saviour than Jesus Christ. And if Christianity is the one true
religion (which it is), then all of the other religions are false. It is as
simple as that. ‘Christian pluralism’ is an oxymoron. Pluralism is anti-
Christian. Jesus says it this way: ‘He who is not with me is against me,
and he who does not gather with me scatters’ (Luke 11:23).

There are, however, a growing number of alleged Christian thinkers,
such as Gavin D’Costa,’ Clark Pinnock!® and John Sanders,!! who
answer the question ‘Is Jesus the only Saviour?’ with a qualified
affirmative, ‘Yes, but...” This group adheres to what is known as
‘Christian inclusivism’. Inclusivists maintain that ‘yes’ Jesus is indeed
the only Saviour, ‘but’ they say that it is not necessary for persons to
know about Jesus Christ or to believe in him to receive the benefits of his
redemptive work. That is, as Nash correctly says, inclusivists
‘distinguish between the ontological necessity of Christ’s work as
Redeemer and the separate claim that Christ’s redemptive work is
epistemologically necessary’.1* [Ontological has to do with the nature of
being and epistemological has to do with knowledge and law].
Inclusivist John Sanders explains:

The unevangelized are saved or lost on the basis of their commitment, or
lack thereof, to the God who saves through the work of Jesus.
[Inclusivists] believe that appropriation of salvific grace is mediated
through general revelation and God’s providential workings in human
history. Briefly, inclusivists affirm the particularity and finality of
salvation only in Christ but deny that knowledge of his work is necessary
Jor salvation. '3

Inclusivism is progressively ecoming the predominant view in Roman
Catholicism. As Nash points out, this movement is one of the legacies of
Vatican Council II (1962-1965), where it was concluded: ‘They also can
attain to everlasting salvation who through no fault of their own do not
know the Gospel of Christ or his church, yet sincerely seek God, and
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moved by grace, strive by their deeds to do his will as it is known to them
through the dictates of conscience [general revelation].”14

Obviously, then, God’s self-revelation by means of general revelation is
crucial to the inclusivists’ theory. For this is (allegedly) the means by
which God leads some to saving faith apart from belief in Christ. So too,
say the inclusivists, there is a necessary distinction between ‘believers’
and ‘Christians’. The former are saved because they have put their faith
in God. The latter, on the other hand, are saved because they have put
their faith in Christ.!5

There are several difficulties here. First, the Bible makes no distinction
between believers and Christians. That is, believers are called believers
because they have ‘believed’ in Christ (John 3:16-18, 36). Further, we
are taught in Scripture that ‘whoever denies the Son does not have the
Father either; [but] he who acknowledges the Son has the Father also’
(1 John 2:23; see also John 5:23). Saul of Tarsus is one example of a
‘believer’ in God, who was so diligent in his Judaism that he denied
Christianity to the point of openly persecuting Christ’s Church
(Acts 9:1-3; 22:1-5; 26:1-11). He was confronted by Jesus Christ and
converted on the road to Damascus (Acts 9:3-19; 22:6-16; 26:12-18).
After his conversion he considered himself to be the chief of sinners
(1 Tim 1:12-16; see also Phil 3:3-16).

And second, Scripture teaches that although general revelation reveals
God as Creator, thus leaving men without excuse (Rom 1:18-21; 2:14-
15), it does not reveal him as Saviour. Scripture is necessary for
redemptive knowledge (Romans 1:16-17; 10:17). As taught in the
Westminster Confession of Faith (1:1):

Although the light of nature and the works of creation and providence do
so far manifest the goodness, wisdom, and power of God, as to leave men
inexcusable; yet are they not sufficient to give that knowledge of God and
of his will, which is necessary unto salvation. Therefore it pleased the
Lord, at sundry times, and in divers manners, to reveal himself, and to
declare that his will unto his church; and afterwards, for the better
preserving and propagating of the truth, and for the more sure
establishment and comfort of the church against the corruption of the
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flesh, and the malice of Satan and of the world, to commit the same
wholly unto writing: which makes the Holy Scripture to be most
necessary.

These things being so, the theory of the inclusivists is completely
obviated. The Bible denies inclusivism, and clearly teaches Christian
exclusivism: ‘“He who believes in him [Christ] is not condemned; but he
who does not believe is condemned already, because he does not believe
in the name of the only begotten Son of God.... He who believes in the
Son has everlasting life; and he who does not believe the Son shall not
see life, but the wrath of God abides on him’ (John 3:18, 36). Simply
stated, inclusivism, like plura m, is not a Christian view at all. Denying
the straightforward teachings of Scripture, it is anti-Christian.

Soli Deo Gloria

1 This essay, with some minor changes, was first published, in W G Crampton, Christ the
Mediator, Rowlett, Texas: Blue Banner Ministries, 2000, ‘Appendix: Christian
Exclusivism’.
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All references to the Westminster Standards comprised of the Westminster Confession of
Faith and the Larger and Shorter Catechisms are from Westminster Confession of Faith,
Free Presbyterian Publications, 1994. The English has been modernised.

3 William Hendriksen, New Testament Commentary: Exposition of the Gospel According
to John, Baker, 1953, 1954, 11:269.

4 Simon J Kistemaker, New Testament Commentary: Exposition of the Acts of the Apostle,
Baker, 1990, 156.

5 Cited by the editor in John Calvin, Commentaries, Vols. I-XXII, Baker, 1981,
Commentary on ITimothy 2:5n.

6 Ronald H Nash, /s Jesus the Only Saviour? Zondervan, 1994, 9. Although the present
writer does not agree with everything taught by Dr Nash in this book, he has found it to
be extremely useful in dealing with this subject. A number of Dr Nash’s insights have
been incorporated into this Appendix.

7 See John Hick, God Has Many Names, Westminster, 1982, and Problems of Religious
Pluralism, St. Martin’s Press, 1985.

8 Hick, Problems of Religious Pluralism, 34.

9 Gavin D’Costa, Theology and Religious Pluralism, Basil Blackwell, 1986.
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13 Sanders, No Other Name, 215.
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15 Sanders, No Other Name, 224-225.
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profitable to your souls, pray for me still more, and let it not be said of
your minister that you do not profit by his preaching, and that you have
not because you ask not.

A year later Spurgeon described two prayer meetings on Monday evenings at
the Tabernacle to demonstrate of how much variety they could consist.
Hymns, including new hymn tunes, requests by letter for special prayer, verbal
requests from the congregation, prayers by appointed individuals, brief
hortatory comments from the pastor reflecting some element of a prayer
request, involvement by the orphanage children’s choir in one of the meetings
including a new song from a Sankey song book (‘Oh, What a Saviour that He
Died for Me’) all made for real interest and genuine spiritual enjoyment. One
man prayed that ‘the Lord would knock all the nonsense out of the pulpits’.
Spurgeon editorialised that he agreed, and that it seemed strange to him that
men could preach entire sermons with no Christ in them. Crafty and clever
though they be, they contained not enough gospel to save the soul of a mouse.
Spurgeon commented that the woman who was so ignorant that she thought
her minister was saying Jesus was our meat and physic when he actually spoke
of a Christian metaphysic had far more sense than the minister. The record of
these prayer meetings showed, according to Spurgeon, that a healthy variety
in such meetings did not exclude there being an equality of power.

The next month he included the record of two more prayer meetings. On
October 9 Spurgeon set forth the cross as his theme throughout and
summarised the evening with the observation, ‘Eight brothers had spoken with
the Lord on our behalf, five hymns had been sung, and several short addresses
given, and the hour and a-half was gone all too quickly.” For October 16
special attention was given to the Sunday School Union and other such
organisations to encourage universal prayer for Sabbath-school work.
Participating with Spurgeon in one season of prayer was Mr. Wigney, ‘the
conductor of separate services for children on Sunday morning’. In schools
connected with the Tabernacle over seven thousand children were involved.
The entire Ragged School movement had taken over three hundred thousand
children off the streets of London. Spurgeon reminded the hundreds of
workers gathered that the prevalence of irreligion, poverty, wretchedness, sin,
superstition, and evil literature still present in many parts of London make this
movement all the more necessary. The results for good should encourage all
workers. The end of all their labours should be the salvation of the children.
He related the story of the apple in the bottle to illustrate how important early
formation was to the well-being and piety of the future adult population of
London. The meeting closed with special prayer for all workers.

This 1s an extract from a new 800-page book by Tom Nettles to be published
by Christian Focus with the title Living By Revealed Truth: The Life and
Pastoral Theology of Charles Haddon Spurgeon.
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apply the Word of God. The Lord’s
help was very evident. His presence
was sensed. For me a highlight was
Pastor Lichawa’s clear pastoral
application of the OT narratives. His
opening up of the epistles was
glorious. As it turns, out his native
language i1s Tembuka and he has
family connections in the northern
part of Malawi. This proved most
helpful, especially because we had to
use translators at the two rural
conferences. Pastor Lichawa intends
to return to Monkey Bay and Mzimba
to run seminars and workshops for
the pastors. This perfectly fits the aim
of the APCs.

Another highlight for me was Irving’s
opening up of the book of Isaiah. The
pastors asked pertinent questions and
showed a keen interest to learn.

One lesson we did learn, in Mzimba
especially, is that the right
foundations need to be laid before
certain truths can be addressed and
unnecessary contention be avoided.
Though some of the men had
received seminary training or biblical
education from institutions like the
famous African Bible College of
Malawi, many have received almost
no training and do not even own
many books.

Now, you cannot come into a region
like this and travel 6500km without
having the real African experiences.
We had much of that, eating lots of
‘shema’ (maize staple diet) and fish
whose name I cannot pronounce and

goat meat. In villages the roads were
so bad that they defy description.
Often I needed to drive at less than
5km an hour to avoid deep trenches.
Another problem was the shortage of
fuel.

We were saved from a number of
accidents. Goats, donkeys and cattle
often decide to walk out into the road
without any regard for danger at the
most inconvenient moment. More
than once a child stumbled towards
the car. On one occasion a herd of
kudu leapt in front of Derek’s car and
right over the back of his vehicle.

Harassment at borders is always an
ominous reality. Recently we were
barred from entering Swaziland when
we refused to hand over a large sum
of money. This time we crossed three
borders in order to get into Malawi.
We prayed before each crossing.
Each one went smoothly. We were
conscious of enablement even down
to the smallest details, such as
remembering to get a stamp on our
documents that would later smooth
the way for us. We always take
opportunities to give away Christian
literature as we engage with many
officials at these crossings.

We were helped enormously by the
generous hospitality of missionaries.
In Lilongwe it was arranged for us to
occupy an empty house. To all who
support us and pray for us we say
Thank you!

Mike Marsland, APC Manager
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the life-giving Spirit. It is in reality the laver of regeneration, which has
perpetual efficacy.’

In conclusion the author says: ‘Baptism is related to the whole of salvation,
including regeneration. Instead of avoiding this connection we should
understand it biblically and appropriately.’

Chapter 8: ‘The Individual and the Housechold’ (79-89). The chapter opens
with the following words: ‘In chapter 4 we discussed the relationship between
the individual and the corporate in both the Old Testament and New
Testament. This has direct relevance to the question of who is to be baptised.’
In this review we have already seen the error of paedobaptist thinking on this
point - see this reviewer’s comments in chapter 4. But this much will be
restated: 1 agree with Dr. Letham’s teaching on the individual and the
corporate as long as it is rightly interpreted. I concur with the author that ‘we
should see baptism, as part of our place in God’s saving purposes, in a
corporate context’, as long as the ‘corporate context’ aspect of it involves the
saving response of the ‘corporate’ element to the gospel of Jesus Christ.

Dr. Letham continues by asserting that ‘baptism and faith are inextricably
linked’. He is correct, and this is why credobaptists maintain that water
baptism should be administered subsequent to the recipient’s profession of
faith in Jesus Christ.

In the balance of the chapter, for the most part, the author focuses on the
Abrahamic covenant and its continuance in the New Covenant era. Here again
this reviewer is in agreement with Dr. Letham. But this also needs to be seen
(primarily) in the New Testament context. So when the author contends that
‘whereas credobaptists rest their case on the New Testament in isolation from
the Old Testament’ he has overstated the matter. Credobaptists do, however,
put the main emphasis on the New Testament because water baptism is a New
Covenant sacrament, not an Old Testament sacrament (as pacdobaptists would
agree). An elaboration follows.

Chapter 28 of the Westminster Confession of Faith accurately states that water
baptism is a New Testament sacrament. Hence, it should be studied mainly
from a New Testament perspective. This is how we approach our study of the
New Covenant sacrament of the Lord’s Supper. Even though we are taught in
Exodus 12 that Old Testament Israelite children partook of the Passover
ordinance (which foreshadowed the New Testament ordinance of the Lord’s
Supper), we know from the teaching of the New Testament that participation
in the Lord’s Supper is more restrictive. First, there is no positive or direct
New Testament command to include infants or small children in this covenant
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baptism that we read of in the New Testament, and here the credobaptist rests
his case.

Part Three: ‘Conclusion’ (91-105) consists of one chapter.

Chapter 9: ‘Children, Covenant, Church and Sacrament’ (93-105). In this final
chapter we return to the question of the subjects of water baptism. Does the
Bible teach paedobaptism or credobaptism? ‘What does the Scripture say’
(Romans 4:3) on this subject? Whereas Dr. Letham comes down on the side of
paedobaptism, this reviewer demurs.

The author asks the question ‘Are the children of believers members of the
church?’ His answer, along with that of the Westminster Confession of Faith
(25:2) is yes. The credobaptist answer, along with that of the 1689 London
Baptist Confession (26:2),3 is no, unless the children have been converted. The
reason that credobaptists take this position is that every example of someone
joining the church in the New Testament writings is that of persons who have
made a credible profession of faith in Christ.

At one point in this chapter Dr. Letham makes the following comments
concerning the credobaptist viewpoint regarding the children of Christian
parents:

‘If children born in a household with a believing parent are guilty in Adam and
inherit original sin, it follows on credobaptist assumptions that they are to be
treated as unbelievers requiring regeneration and repentance. If they are guilty
sinners there is and can be only one way out of their predicament, through
faith in Jesus Christ. It follows that parents and pastors are responsible to urge
them to repent, just as they would an unbeliever or a person from an entirely
pagan background. These children have no special claim on God’s grace. As
individuals they are accountable and guilty.’

When this reviewer first read this paragraph I was stunned. My response to
this statement 1S of course credobaptists believe that ‘as individuals they
[‘these children’] are accountable and guilty’. Of course they believe that
‘they [‘these children’] are to be treated as unbelievers requiring regeneration
and repentance’. How could one not believe these things? We are told in the
Bible that infants even in the womb are guilty of sin. Psalm 51:5 says ‘I was
brought forth in iniquity, and in sin my mother conceived me.” In Ephesians
2:1-3 Paul tells us that all persons are ‘by nature children of wrath’; they are
‘dead in trespasses and sins’ (see also Romans 3:9-18). Children of believers
as well as children of non-believers need to repent of their sin because they
‘are accountable and guilty’ before God.
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To follow up on this, Reformed Baptists have a view of children which is
covenantal in nature.4 They believe that the children of professing parents
have a status within the visible church, not as members of the church, but as
members of their respective ailies. The family is the primary ‘covenantal’
institution which God has ordained (Genesis 1:26-28; 2:24; Ephesians 5:22-
6:4), and families together go to church, hear the Word preached, and so forth.
Thus, the children of believing parents are covenantally related to the church
through their respective families. They are not to be considered ‘outsiders’ in
their relationship to the church, but in the privileged position as associated
with the church through their family. Then, if and when they give a credible
protession of faith in Christ, these children are to be baptised and join the
church.

What should we conclude with regard to A Christian’s Pocket Guide to
Baptism: A Water That Unites? First let me say that there are many good things
said in this monograph. It is well written and the author’s scholarship is
evident throughout the pages of the book. Second, perhaps the endorsement
statement of Michael Haykin sums up this reviewer’s thoughts on Dr.
Letham’s book, and serves as a fit conclusion:

Rightly does Letham seek to understand the issue of baptism within the
canonical framework of Scripture. He is hopeful that this is the way forward
beyond the impasse that has stymied the Church for centuries regarding this
precious ordinance. While I agree wholeheartedly with this approach and
believe that an excellent case for the paedobaptist position has been made by
Letham, I remain fundamentally unconvinced by this argument, being assured
that the New Covenant contains a newness only satisfactorily explained
by Baptists. But if you are searching for a well-argued, and irenic, approach
to this subject from the vantage-point of infant baptism, this is the book for
you.

—_

Robert Letham, 4 Christian'’s Pocket Guide to Baptism: A Water That Unites (United
Kingdom: Christian Focus Publications, 2012). The pagination found in the body of this
review is from Dr. Letham’s book.

2 All references to the Westminster Standards comprising the Westminster Confession of
Faith and the Larger and Shorter Catechisms are from Westminster Confession of Faith
(Glasgow: Free Presbyterian Publications, 1994), The English has been modernised.

3 References to the 1689 London Baptist Confession in this review are from Things Most
Surely Believed Among Us (Sterling, Virginia: GAM Publications, n.d.).

4 See chapter 7 (*Of God’s Covenant’) of the 1689 London Baptist Confession.
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